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Ix  presenting  to  the  publio  tliia  tlio  tti^t  KiigliAh  \vi^ 
sion  of  the  Avesta,  the  Tnmalutor  iltnnuv^  it  mnvHsary  tt> 
state  in  few  words  the  cireuiustuniH^»  oouutH^ttnl  with  it  a 
appearance. 

The  translation  itself  iras  commonooil  luort^  tluiu  thn^) 
years  ago,  at  the  request  of  Mr.  M\uu>herjiH>  lIonnuMJoo 
Cama,  who  was  anxious  to  httVi>  it  puhlinhtHl  for  Iho 
use  of  his  countrymen.  The  muuusoript  of  the  llrnt 
volume,  the  Vendidad,  was  thi^n  sent  to  J^nifoHHor 
Spiegel,  of  Erlangen,  who  had  kindly  offonul  to  vvym^ 
it,  and  make  such  alterations  as  sovorul  yiMirN  of  addi- 
tional study  (Vol.  I.  of  the  Oeriimu  Transliitiou  wii« 
published  in  1862),  might  liavo  suggontod  to  Iiirn. 
These  corrections  are  pointed  out  in  tho  NoUm,  oxuopl 
in  a  few  instances  wh(5ro  tho  difforonoc^  bntwocni  tho 
English  and  the  original  Qonnan  rondoringH  in  nioroly 
nominal. 

After  tho  MS.  had  been  nduracd  with  TrofuHMor 
SpiegcPs  corrections,    Mr.   Cama   and  tlio  Tranfil 
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carefully  compared  it  with  a  Qujerati  manuscript  trans- 
lation—perhaps the  best  which  the  Parsees  possess— 
and  the  principal  variations  between  this  translation 
and  that  of  Professor  Spiegel  are  added  in  the  foot- 
notes to  each  page.  On  the  whole,  there  is  less  dif- 
ference between  Professor  Spiegel's  version  and  the 
Gujerati  translation  than  might  have  been  expected. 
They  agree  in  most  essential  points;  and  although  the 
number  of  verbal  discrepancies  might  have  been  con- 
siderably enlarged,  it  did  not  appear  necessary  to  swell 
the  number  of  the  notes  with  these  trifling  variations. 

With  regard  to  the  second  and  third  volumes,  con- 
taining the  Vispered  and  Ya^na,  and  the  Khordah- 
Avesta,  Professor  Spiegel  did  not  think  it  worth  while 
to  have  the  MS.  submitted  to  him,  the  rather  that  it 
was  but  a  short  time  since  the  appearance  of  the 
German  edition,  and  all  doubtful  points  could  be  more 
fully  discussed  in  the  "  Commentary.'^*  The  Translator 
has,  however,  so  far  as  his  knowledge  would  permit, 
compared  the  more  difficult  passages  with  the  original 
Zend,  not  for  the  purpose  of  criticising  Professor  Spiegel, 
but  to  guide  him  a  little  in  his  choice  of  words;  for 
it  need  hardly  be  said  that  the  translation  of  a  work 
which  is  itself  a  translation,  docs  not  allow  of  so  much 
freedom  as  may  be  admissible  when  translating  from  a 

*  Mr.  Cama  has  procured  from  Professor  Spiegel  the  right  of  translating  this 
Commentary,  and  it  will  shortly  appear. 
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native  writer.  Hence  the  present  translation  is  much 
more  literal  than  elegant ;  and  the  Translator  fears  that 
many  of  his  English  readers  will  pronounce  a  consider- 
able portion  of  the  GathS^  and  some  part  of  the  Tashts 
to  be  almost  as  unintelligible  in  their  present  form  as  in 
the  Zend  itself.  On  this  point  the  Translator  ventures 
to  bespeak  the  indulgence  of  critics ;  and  to  prove  that 
the  obscurity  is  not  of  his  creating,  he  begs  to  refer  in 
particular  to  the  German  version  of  two  passages,  viz., 
Yasht  10,  51,  etnd  Yasht  13,  S6,  as  a  specimen  of  the 
difficulties  he  has  had  to  encounter.* 

The  Parsee  reader  ifill  observe  that  in  the  Khordah- 
Avesta  Professor  Spiegel  has  frequently  omitted  passages 
which  had  occurred  elsewhere,  in  order  to  avoid  repeti- 
tion, whereas  in  the  Gujerati  translation  these  passages 
are  given  entire. 

It  should  be  mentioned  that  the  Introductions  to  Pro- 
fessor Spiegel's  three  volumes  are  not  included  in  this 
Translation,  and  the  Notes,  especially  those  of  Vols.  II. 
and  III.,  have  been  considerably  abridged,  because  many 
of  the  subjects  treated  of  can  be  discussed  more  advan- 
tageously in  the  forthcoming  Commentary. 

In  conclusion,  the  Translator  wishes  to  state  that  this 


*  In  his  note  to  this  verse  the  Translator  omitted  to  state  that  he  had  ventured  to 
render  the  word  fravazi^mnananm  actively.  Professor  Spiegel  has  [die  achnellsten] 
d€r  BeforderUn,  The  participle  vaxXmn6  (Middle  Voice)  sienifies  "  drawn "  or 
"  carried  "  (by  horses  in  a  chanot,  etc.)»  and  perhaps  this  may  oe  the  real  meaning 
here.  The  only  question  is  how  far  the  prefix  fra  changes  the  signification  of  the 
original  verb. 
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edition  has  been  printed  by  Mr.  Cama  for  the  purpose 
of  distributing  it  gratuitously  to  his  Parsee  brethren 
in  India;  but  the  Translator  having  expressed  a  wish 
that  a  few  copies  might  be  sold  in  this  country,  to 
introduce  the  ancient  religion  of  Zarathustra  to  the 
English  public,  Mr.  Cama  has  kindly  acceded  to  the 
Translator's  request. 


INTRODUCTION. 


Thb  history  of  the  Zend  writings,  of  the  many  vicissitudes 
through  which  they  have  passed,  and  the  perils  they  have 
escaped,  would  form  one  of  the  most  interesting  chapters  in 
the  annals  of  the  human  race.  Little  as  we  know  respecting 
the  more  ancient  period  of  the  Old  Iranians,  we  know  enough 
to  be  aware  of  its  importance  in  the  annals  of  the  world,  and  to 
be  desirous  of  recovering,  as  far  as  possible,  the  records  of  a  race 
whose  influence  was  once  felt  throughout  the  greater  part  of  Asia, 
who  ruled  over  Egypt,  and  who  were  of  kindred  blood  with  the 
races  which  peopled  Europe.  The  first  great  struggle  for  empire 
of  which  detailed  and  authentic  accounts  have  reached  us,  is  the 
contest  between  the  Greeks  and  Persians  A.c.  490,*  more  than 
twenty-three  centuries  ago ;  and  even  at  this  early  date  the  reli- 
gion of  Zarathustra  was  already  so  old  that  the  language  in  which 
it  was  originally  composed  differed  essentially  from  the  language 
spoken  by  Darius.f  Thus  much  we  have  learned  from  the  Cunei- 
form Inscriptions ;  but  when  we  attempt  to  go  farther,  and  fix  the 
date  of  the  Iranian  Prophet,  we  are  met  by  difficulties  at  present 
insuperable,  and  we  can  neither  deny  nor  confirm  the  statement 
of  Aristotle,  who  places  Zoroaster  six  thousand  years  before  his 
own  time,  or  rather  that  of  Plato  (about  a.c.  360). 

» 

Comparative  philology  teaches  us  that  the  Zend  and  Sanskrit 

*  Of  course  I  do  not  mean  to  ignore  t^e  Chaldean,  Assyrian,  and  Babylonian 
monarchies,  but  there  was  no  Herodotus  to  chronicle  their  stoiy :  ^^Vixin  fortn  anU 
Affomemnona.*' 

t  This  difference  may  be  partly  dne  to  dialect ;  but  there  is  no  donbt  that  the 
language  of  the  Areita  is  centnnes  older  than  the  language  of  the  Cuneiform 
Insonptioiia, 
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are  sister  tongues,  and  comparative  mythology  shows  that  the 
people  whose  traditions  and  legends  culminated  respectively  in 
the  Yedas  and  the  Avesta  were  originally  of  one  family.  We 
can  also  perceive  distinct  traces  of  a  religious  schism  between 
the  two  great  branches  of  the  Aryan  family,  but  whether  this 
schism  was  due  to  the  introduction  of  the  Zarathustrian  creed  or 
not,  we  have  no  certain  means  of  determining.  For  the  present, 
then,  we  can  say  but  little  respecting  the  pre-historic  period  of 
the  Iranians ;  and  even  when  we  arrive  at  the  firmer  ground  of 
Cyrus  the  Great  (about  a.g.  550)  we  are  still  left  in  almost 
complete  ignorance  as  to  the  precise  form  of  the  Zarathustrianism 
of  his  day.  In  the  reign  of  Darius  the  name  of  Ahura-Mazda 
(in  the  form  Auramazda)  is  indeed  of  frequent  occurrence,  but 
the  name  of  Zarathustra  does  not  occur.  This  need  not  surprise 
us  when  we  reflect  that  the  Inscriptions  of  Darius  are  simple 
historic  records. 

The  limits  of  an  Introduction  will  not  allow  us  to  attempt 
more  than  the  merest  outline  of  Persian  history,  and  we  must 
content  ourselves  with  saying,  that  in  the  reign  of  Darius  the 
Persian  Empire  attained  its  greatest  splendour,  and  the  list  of 
conquered  countries  in  the  famous  Inscription  of  Behistim  shows 
us  the  extent  of  the  dominions  of  the  great  king.  Still  the 
frequent  rebellions  which  are  also  recorded  show  us  by  how 
feeble  a  band  the  kingdom  was  held  together.  For  two  cen- 
turies, the  Persian  monarchy  remained  in  the  family  of  the 
Achsemenians,  until  the  overthrow  of  the  kingdom  by  the  Qreeks 
under  Alexander. 

For  five  hundred  yearp  the  history  of  Persia  as  an  independent 
nation  is  a  blank;  it  was  divided  into  petty  kingdoms,  ruled 
over  first  by  the  Greeks  and  then  by  the  Parthians,  from  b.o. 
831  to  A«D.  226.  In  the  latter  year,  Ardeshir  Babegan,  a 
Persian  officer  of  royal  descent,  who  was  serving  in  the  army  of 
Artaban  the  Parthian,  revolted  and  succeeded  in  recovering  the 
empire.  The  first  care  of  Ardeshir  was  to  restore  the  national 
religion  to  Its  primitive  splendour,  and  it  is  to  his  reign  (or 
po80ib]y  to  the  reign  of  one  of  his  successors)  that  the  written 
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text  of  the  Ayesta  must  be  referred.  The  long  period,  however, 
of  five  centuries,  or  fifteen  generations,  during  which  the  followers 
of  Zarathufltra  had  been  in  subjection  to  an  alien  race,  must  no 
doubt  hare  seriously  interfered  with  the  traditions,  and  hence 
the  deranged  orthography  of  the  Zend  texts.  Hence  also  the 
confused  notions  among  the  Persians  respecting  their  own  his- 
tory, which  led  them  to  accept  the  fabulous  accounts  of  Zara- 
thustra  and  Gushtasp  as  preserved  in  the  Arda-i-Viraf-Nameh.* 
At  the  same  time  the  Mobeds  whom  Ardeshir  summoned  to 
collect  the  writings  and  traditions  of  the  ancient  faith,  appear  to 
have  discharged  their  task  honestly,  and  in  truth  it  would  have 
been  difficult  for  them  to  interpolate  any  new  doctrines  of  their 
own,  even  had  they  desired  it,  because  the  language  of  the 
Avesta  had  long  since  ceased  to  be  spoken,  and  the  contempo- 
raries of  Ardeshir  could  no  more  have  composed  a  chapter  of  tlie 
Yendidad  than  an  English  gentleman  of  this  century  could 
imitate  the  Anglo-Saxoi^  of  King  Alfred.  Occasionally,  when 
the  original  text  was  imperfect,  the  Mobeds  introduced  a  few 
words  to  connect  the  sense ;  "  but  these,"  says  Professor  Wester- 
gaard,  "  are  merely  simple  clauses,  or  introductory  words,  partly 
found  already  in  the  ancient  texts,  and  even  these  betray  a  want 
of  real  knowledge." 

We  may,  therefore,  consider  it  certain  that  the  text  of  the 
Avesta  which  we  now  possess  is  such  as  had  been  preserved  by 
tradition  from  a  very  early  period,  and  that  whatever  may  be 
its  imperfections  it  is  at  least  genuine.  Unfortunately  the  im- 
perfections are  very  numerous,  and  hence  the  difficulty  of  an 
exact  translation  is  greatly  increased.  Westergaard  says  on  this 
point :  **  From  the  fall  of  the  Achsemenians  to  the  rise  of  that 
[the  Sassanian]  dynasty,  more  than  five  centuries  had  gone  by. 
This  is  a  space  in  which  much  may  be  forgotten  and  mistaken 

*  Persian  history  rcsombles  the  course  of  those  rivers  whose  sonrc^s  arc  unknown 
and  which  occasionally  disappear  into  subterraneous  channels  and  only  come  to  li^ht 
some  miles  farther  on.  Tnus  of  the  Arian  kingdom  of  b.c.  2234  we  know  nothing 
hut  the  name ;  nor  is  it  till  the  reign  of  Cyrus,  or  more  strictly  speaking  Darius  him- 
self, that  we  really  hare  authentic  records.  These  continue  for  two  hundred  years, 
and  then  we  are  in  the  dark  for  five  hundred  years.  Then  we  have  history  for  four 
hindxed  yean,  and  then  comet  the  Mohammcdaii  Conquest 
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even  by  the  most  tenacious  memory^  must  be  lost  and  corrupted 
in  spite  of  the  greatest  carefulness,  and  this  even  under  favorable 
circumstances,  much  more  so  when  distress  and  contempt  pre- 
vail. That  this  actually  has  been  the  case  tradition  confesses, 
stating  as  it  does  that  most  of  the  ancient  texts  were  already  lost. 
This  the  texts  also  imitate  by  their  fragmentary  state  (which  is 
no  doubt  of  greater  extent  than  it  appears),  by  the  imintelligible 
passages,  mutilated  sentences  and  uncouth  words,  where  recol- 
lection must  have  failed,  or  where  only  defective  pieces  of  written 
documents  were  preserved." 

Our  space  will  not  permit  of  a  detailed  history  of  Persia  under 
the  Sassanian  dynasty,  and  to  give  a  barren  list  of  the  thirty-one 
kings  who  composed  it  would  be  neither  interesting  nor  instruc- 
tive. We  can,  however,  well  dispense  with  the  history  of  this 
period,  because  nothing  during  it  could  be  added  to  the  written 
law  of  Zarathustra.  Suffice  it  to  say  that  the  Sassanian  kings 
extended  the  empire  of  Persia,  till  in  the  reign  of  Nushirwan 
the  Just  (a.d.  531  to  579)  it  reached  from  the  banks  of  the 
Phasis  to  the  shores  of  the  Mediterranean,  from  the  Bed  Sea  to 
the  Jaxartes  and  the  Indus.  The  coinage  of  the  Sassanian 
monarchs,  many  specimens  of  which  have  fortunately  been  pre- 
served, bear  infallible  witness  to  the  nature  of  their  religion.  On 
almost  all  of  these  the  word  Mazdiesn=''  Adorer  of  Hormazd," 
precedes  the  title  of  the  reigning  king,  while  on  the  obverse  is 
a  representation  of  a  Fire  altar. 

The  last  of  the  Sassanians  was  Yezdegird  III.,  who  ascended 
the  throne  a.d.  632.  In  his  reign  occurred  the  Mohammedan 
invasion,  which  swept  away  for  ever  the  dominion  of  the  fol- 
lowers of  Zarathustra.  Although  the  Persians  fought  with  the 
utmost  bravery,  and  were  victorious  in  a  first  engagement,  it  was 
Impossible  to  resist  the  fanatic  valour  of  the  Moslems,  and  on 
the  plains  of  Cadesia,  after  a  carnage  of  four  days,  the  Sacred 
Banner— the  Direfsh-i-Kawani — was  captured,  and  the  Persian 
general,  Eustem  (a  namesake  of  the  national  hero)  slain.  The 
Persians  made  one  more  great  effort ;  but  at  Nahavend,  to  the 
south  of  Hamadan,  the  loss  of  one  hundred  thousand  men  put 
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an  end  to  the  straggle  (a.d.  641).  Yezdegird  fled,  and  some 
time  afterwards  was  murdered  while  he  slept,  by  a  miller,  for  the 
sake  of  his  rich  arms  and  robes  (a.d.  651). 

The  Mohammedan  Conquest  was  far  more  fatal  to  the  religion 
of  Zarathnstra  than  any  of  the  early  disasters  which  had  befallen 
the  Persian  empire.  The  Greeks  and  Parthians  were  more  or 
less  tolerant  of  all  religions,  and  when  they  conquered  a  country 
did  not  attempt  to  extirpate  the  national  faith ;  but  to  the  Mos- 
lems, who  fought  to  establish  their  own  creed,  toleration  was 
unknown,  and  when  violence  failed  to  convert  they  resorted  to 
extirpation.  Hence,  in  a  short  time,  the  Zarathustrian  religion 
was  all  but  rooted  out  of  Persia,  and  the  Parsees  were  confined 
to  the  oasis  of  Yezd.  Still  there  lingered  for  many  years 
amongst  the  landed  nobility  of  Persia  a  fond,  though  secret, 
attachment  to  the  religion  of  their  ancestors,  particularly  in  the 
eastern  provinces,  remote  from  the  capital  and  less  influenced 
by  foreign  dominion.  It  is  to  this  reverence  on  the  part  of  the 
Persian  nobles  for  the  ancient  faith  and  traditions,  that  we  owe 
the  preservation  of  those  materials  which  served  Firdusi  as  the 
groundwork  of  his  noble  epic;  and  amidst  all  the  fabulous 
legends  in  which  Oriental  imagination  delights  to  veil  the  ex- 
ploits of  national  heroes,  we  can  trace  a  dim  outline  of  historic 
facts  and  connect  the  mythic  tales  of  the  Mohammedan  poet  with 
the  most  ancient  heroes  and  divinities  of  the  Avesta  and  the  Yedas.* 

Thus  far  we  have  given  an  outline  of  the  historical  part  of 
the  Zarathustrian  religion ;  we  must  now  relate  how  the  Zend 
language  was  first  brought  to  Europe,  and  how  the  labours  of 
modern  scholars  have  succeeded  in  restoring,  at  least,  some 
knowledge  of  an  ancient  and  all  but  extinct  tongue,  which  had 
remained  in  obscurity  for  upwards  of  a  thousand  years.  The 
Parsees  emigrated  to  India  about  the  middle  of  the  seventh 
century,t  and  for  more  than  a  thousand  years  may  be  said  to 

*  The  old  Persian  creed  and  moral  system  exercised  a  greater  influence  on  Moham- 
medan writers  than  is  generaUy  known.  In>  Saftdi,  for  exam|>le,  are  manj  prec^ti 
which  eyidently  emanateid  from  the  Zoroastrian  religion,  and  it  is  a  significant  fact 
that  in  SalUli  all  ike  good  kin^  are  Fenians, 

t  The  date  of  the  nrst  immigration  into  India  is  uncertain.  A  second  immigration 
appears  to  hare  taken  place  a  century  later. 
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have  been  all  but  unknown  to  Europe.  The  mode  in  which  the 
Avesta  was  first  brought  to  Europe  has  almost  the  appearance 
of  a  chapter  of  romance,  for  it  was  owing  to  what  may  be  termed 
a  sudden  fancy  on  the  part  of  a  single  man  that  the  discovery  of 
the  Zend  Manuscripts  is  due. 

It  is  now  rather  more  than  a  century  ago  that  a  young 
Frenchman,  by  name  Anquetil  du  Perron,  happened  to  see  a 
few  pages  in  the  Zend  character  which  had  been  copied  from  a 
Manuscript  of  the  Vendidad  Sad6  in  the  Bodleian  Library.* 
He  immediately  conceived  the  idea  of  going  out  to  India  in 
search  of  the  original  Zend  writings ;  and  having  no  other 
means  of  making  the  journey  (a  long  and  hazardous  one  in 
those  days),  he  actually  enlisted  in  a  regiment  about  to  proceed 
to  India.  His  friends  now  took  his  cause  warmly  in  hand,  and 
he  was  soon  released  from  his  enlistment,  and  sent  out  to  India 
with  a  pension  from  the  King  to  enable  him  to  prosecute  his 
design.  After  various  adventures  Anquetil  was  successful  in 
his  attempt :  he  procured  copies  of  the  Avesta  and  other  works 
relating  to  the  Zarathustrian  religion,  made  translations  with 
the  help  of  the  Destur  Darab,  and  returned  in  triumph  to 
Europe.  So  far  the  courage  and  perseverance  of  Anquetil  du 
Perron  merit  the  highest  encomiums;  but,  unfortunately  for 
his  own  reputation,  Anquetil's  vanity  was  of  a  nature  beyond 
what  could  be  tolerated  even  in  a  successful  discoverer,  and 
instead  of  modestly  allowing  his  achievements  to  speak  for 
themselves,  he  published  his  translation  of  the  Avesta  with 
as  triumphant  an  air  as  if  he  had  discovered  two  or  three 
new  worlds,  and  at  the  same  time  he  filled  nearly  a  quarto 
volume  with  his  own  adventures  (written  in  a  bad  style  and  for 
the  most  part  excessively  uninteresting),  even  inserting  puerile 
anecdotes  bearing  upon  his  personal  s^pearance,  and  hinting 
that  he  was  a  very  handsome  fellow,  especially  before  son  teint 
rose  had  been  spoiled  by  an  Indian  sun.  As  if  this  were  not 
enough  he  spoke  slightingly  of  the  University  of  Oxford,  and 
thereby  roused  the  ire  of  Sir  William  Jones  (then  a  young  man), 

*  Tbu  MS.  was  procured  at  Sunt,  by  Gooige  Bourohier,  in  1718. 
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wbOy  in  a  celebrated  letter  (written  in  French^  because,  says  Sir 
William,  it  was  the  only  language  of  which  M.A.  .  .  .  du  P.  •  .  . 
understood — a  little)^  not  only  inflicted  a  most  severe  castigation 
upon  Anquetil's  presumption,  but  so  far  as  wit  and  ridicule  were 
concerned,  went  far  to  disprove  the  very  existence  of  the  Zend 
itself.  In  this  Sir  W.  Jones  was  of  course  wrong ;  but  looking 
at  Anquetil's  translation,  we  cannot  feel  surprised  at  the  doubts 
which  Sir  W.  Jones  entertained  of  its  authenticity.  For  this 
Anquetil  is  not  to  blame;  since,  when  we  consider  the  diih 
advantages  he  had  to  contend  with,  we  can  only  wonder  that 
he  was  able  to  produce  any  translation  at  all.  In  the  first  place, 
his  teacher,  the  Destur  Darab,  though  well  acquainted  with  the 
Parsee  traditions,  possessed  no  grammatical  knowledge  of  the 
Zend  at  all,— in  fact,  it  would  seem  as  if  very  little  grammatical 
learning  existed  even  so  far  back  as  the  date  of  the  HuzvAresh 
translation ;  and  in  a  thousand  years  of  subjection  and  exile  it 
was  not  to  be  expected  that  the  Parsee  priests  could  do  more 
than  preserve  the  Avesta  and  the  literal  translation.  Add  to  this 
that  the  Destur  and  Anquetil  communicated  with  each  other 
through  the  medium  of  Persian ;  and  we  find  the  case  to  re- 
semble that  of  a  man  attempting  to  teach  a  language  which  he 
does  not  understand  himself,  by  means  of  a  language  which  his 
pupil  understands  but  indififerenUy. 

In  Qermany,  Anquetil's  book  fared  better  than  in  England. 
The  Qermans,  not  greatly  caring  about  the  University  of  Oxford, 
and  thinking  that  vanity  sat  as  lightly  on  an  author  as  feathers 
on  a  bird,  set  themselves  soberly  to  examine  the  merits  of 
Anquetil's  discovery,  and  very  soon  a  German  translation  of 
Anquetil's  three  volumes,  with  an  "  Appendix  "  of  two  volumes, 
was  published  by  Kleuker,  who  successfully  vindicated  Anquetil 
from  the  charge  of  having  attempted  to  impose  a  fabricated 
language  upon  the  learned  of  Europe.  Anquetil's  book  was 
published  in  1771  (he  returned  from  India  in  1762),  and  Kleuker's 
translation  appeared  in  1781. 

For  many  years  after  this  the  study  of  Zend  made  scarcely  any 
progress.    Erskine  and  some  other  scholars  regarded  it  as  merely 
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a  corruption  of  Sanskrit,  and  this  opinion  was  pretty  generally 
received  until  Professor  Rask*  completely  overturned  it,  and 
proved  that  Zend,  though  allied  to  Sanskrit,  was  a  distinct  lan- 
guage; and,  farther,  that  modem  Persian  was  derived  from 
Zend,  as  Italian  is  from  Latin. 

But  the  real  founder  of  Zend  philology  was  Eugene  Burnoufi 
whose  "  Commentaire  sur  le  Yagna,"  and  "  Etudes  sur  les 
Langue  et  les  Textes  Zends,"  are  a  monument  of  patient  learn- 
ing and  critical  acumen.  Taking  the  translation  of  Anquetil 
du  Perron  as  a  starting  point,  he  proceeded  to  compare  it  with 
the  Sanskrit  version  of  Neriosengh,  and  to  carefully  analyze 
every  word  of  the  original  Zend.  The  result  of  his  investigation 
was  to  prove  that  Anquetil's  translation  could  by  no  means  be 
looked  upon  as  exact,  but  at  the  same  time  Bumouf  did  ample 
justice  to  the  memory  of  the  adventurous  traveller  to  whose 
energy  and  perseverance  Europe  was  indebted  for  the  means  by 
which  the  acquisition  of  Zend  was  rendered  possible.  Burnoufs 
labours  extended  over  a  period  of  more  than  twenty  years 
(18S9'185S),  and  during  this  time  other  scholars  had  begun  to 
apply  themselves  to  the  study  of  Zend.  The  discovery  that  it 
was  one  of  the  languages  of  the  Cuneiform  Inscriptions  gave  a 
fresh  importance  to  the  language  of  the  Avesta,  and  the 
progress  of  Zend  philology  was  now  rapid.f  The  Avesta 
had  been  already  made  accessible  to  European  students  by 
Bumouf,  who  caused  the  Vendidad-Sad^  to  be  lithographed  and 
published  in  a  magnificent  folio  volume  (1829-1843).  In  1850 
Professor  Brockaus,  of  Leipzig,  published  an  edition  of  the 
Yendidad-Sad^  in  Boman  characters,  and  added  to  it  a  Glossary 
of  such  words  as  had  been  explained  by  Bumouf,  Benfey,  Bopp, 
Roth,  Lassen,  and  others.  Professor  Westergaard  next  gave  a 
complete  edition  of  the  Avesta  and  Ehordah-Avesta  in  Zend 
characters  (1852-54). 

•  Bask's  Treatise  was  translated  into  German  by  F.  H.  ron  der  Hagen,  and 
published  in  1826.  I  have  not  been  able  to  procure  a  copy  of  the  Danish  original, 
which  was  published  only  a  short  time  earlier. 

-f  In  Eneland  Sir  H.  C.  Bawlinson  was  the  first  to  translate  a  large  portion  of  the 
*m  Inscriptions  by  means  of  Zend. 
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In  the  year  186S  Professor  Haug  pablished  at  Bombay  some 
'' Essays  on  the  Sacred  Language,  Writings,  and  Religion  of 
the  Parsees/'  a  work  which,  with  the  exception  of  the  criticism 
on  Professor  Spiegel,  (in  which  the  Translator  can  by  no  means 
acquiesce),  is  a  really  aseful  one,  since  it  places  before  the  student 
much  information  in  a  condensed  form,  and  also  contains  an 
outline  of  Zend  grammar. 

The  works  of  several  other  scholars  who  have  devoted  them- 
selves more  or  less  to  the  study  of  Zend  will  be  found  in  the 
*'  List  of  Books  relating  to  the  Avesta,  the  Zlend  Language,  the 
Old-Iranian  Religion  and  Antiquities,"  printed  at  the  end  of  the 
work. 

We  must  now  briefly  mention  the  labours  of  Professor  Spiegel, 
who  has  contributed  so  much  to  our  knowledge  not  merely  of 
Zend  but  of  the  previously  unknown  Huzvtlresh,  a  language  of 
the  utmost  importance  for  the  correct  interpretation  of  the 
Avesta.  In  consequence  of  his  reputation  as  an  Orientalist,  and 
particularly  as  a  student  of  Zend,  Professor  Spiegel  was  com- 
missioned some  years  ago  by  the  Bavarian  Government  to  visit  the 
various  Public  Libraries  of  Europe  which  contained  Zend,  Huzvft- 
resh,  and  other  Manuscripts,  and  make  copies  of  all  which  might 
be  necessary.    This  laborious  task  Spiegel  accomplished,  and  at  ^ 

once  commenced  preparing  an  edition  of  the  original  Texts  and  a  / 
German  Translation  of  the  same.  Before  any  part  of  this  was 
ready,  he  published  a  P&rsl  Grammar  in  1851.  Next  appeared 
his  German  Translation  of  the  Avesta  in  185S,  followed  shortly 
after  by  Vol.  I.  of  the  Zend  Text,  accompanied  by  the  Huzvft- 
resh  Translation.  A  Grammar  of  the  Huzv&resh  was  pub- 
lished in  1856,  and  followed  in  1860  by  a  second  part  con- 
taining a  history  of  the  Traditional  Literature  of  the  Parsees, 
copious  extracts  in  Huzv&resh,  and  a  Vocabulary.  In  1859 
Spiegel  gave  us  his  version  of  the  Vispered  and  Tagna,  and  in 
1863  completed  his  translation  of  the  extant  Zend  Texts  by 
publishing  the  Ehordah-Avesta. 

We  are  aware  that  Professor  Spiegel's  labours  have  been 
somewhat  harshly  criticized  by  more  than  one  of  his  country- 
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men,  but  without  saying  anything  of  a  controversial  nature, 
which  would  be  quite  out  of  place  in  this  Introduction,  we  would 
observe  that  Professor  Spiegel  if  the  first  to  give  us  a  complete 
translation  of  all  the  Zend  writings  now  extant,  and  to  say  that 
his  translation  is  not  perfect  is  simply  to  confess  that  the  study 
of  Zend  is  still  far  from  perfect,  No  one  is  better  aware  of 
this  than  Professor  Spiegel  himself;  and,  in  truth,  it  would  be 
easy  for  a  captious  critic  to  find  abuitdant  fault  with  every  work 
which  has  ever  been  written  respecting  the  Zend  language ;  but 
as  this  could  lead  to  no  useful  result,  would  it  not  be  better  if 
Zend  scholars  were  to  exercise  a  little  mutual  forbearance  with 
respect  to  each  other's  errors,  and  adopt  the  motto,  "  Scimus  et 
banc  veniam  petimusque  damusque  vicissim." 

At  present  the  study  of  Zend  is  only  in  its  infancy;  and 
although  so  much  has  been  done  of  late  years  for  Zend  philology, 
much  more  remains  to  do  before  our  knowledge  of  the  Old- 
Iranian  Religion  and  Antiquities  can  be  said  to  be  complete. 
As  yet  the  language  itself  is  confined  to  a  few  of  the  learned, 
and  seems  likely  to  remain  so,  as  there  is  neither  a  Grammar  * 
nor  a  Dictionary  of  Zend  yet  published.  This  is  the  more  to 
be  regretted,  because  the  whole  subject  of  the  Mazdayagnian 
religion  deserves  more  attention  than  has  hitherto  been  paid 
to  it.  A  religion  which  is  probably  as  ancient  as  Judaism, 
and  which  certainly  taught  the  immortality  of  the  soul  and  a 
future  state  of  rewards  and  punishments  for  centuries  before 
those  doctrines  were  prevalent  among  the  Jews,— a  religion 
which  for  ages  prior  to  Christianity  announced  that  men  must 
be  pure  in  thought  as  well  as  in  word  and  deed,  and  that  sins 
must  be  repented  of  before  they  could  be  atoned  for,— a  religion 
whose  followers  were  forbidden  to  kill  even  animals  wantonly,  at 
a  time  when  the  ancestors  of  the  French  and  English  nations 

*  The  BO-called  Zend  Grammar  of  8.  Pietranewski  (an  English  translation  of 
which  has  been  published  at  Bombaj)  does  not  deserve  the  name.  The  author  is  an 
ex-Dragoman  (formerly  in  tiie  Bussian  senrice),  and  has  conceiyed  the  extraordinary 
idea  that  the  Zend  language  is  to  be  interpreted  by  means  of  ib/t>A,  that  Zarathnstra 
was  a  Tole^  and  that  tne  Y  endidad  contains  an  account  of  the  march  of  the  Pofish 
nation  into  Poland,  with  rules  for  their  guidance  on  the  way.  In  Burope  M. 
Pietrasiewski  is  simply  laughed  at,  and  no  scholar  oondesoeoidui  to  eyen  notioe  his 
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were  accustomed  to  sacrifice  human  victims  to  their  sanguinary 
Deities, — such  a  pure  and  yenerable  religion  is  one  which  must 
always  command  the  respect  of  the  civilized  world,  and  of  which 
a  Parsee  may  well  be  proud.  • 

And  yet  till  recently,  at  least,  the  Parsees  seem  to  have  taken 
but  little  interest  in  their  own  legends,  their  own  language.  It 
was  not  a  Parsee,  but  the  Mohammedan  Firdusi,  who  collected 
the  stories  of  Old-Persian  heroes  and  kings  and  embodied  them 
in  an  immortal  poem ;  and  now,  again,  it  is  not  Parsees  but  Euro- 
pean scholars  who  have  restored  to  some  degree  of  intelligibility 
the  all  but  forgotten  language  of  Zarathustra.  No  doubt  there 
are  obstacles  in  the  way  of  the  Parsees  which  are  not  felt  in 
Europe.  Greek,  Latin,  French,  and  German  (without  which 
scarcely  a  step  can  be  taken  in  the  study  of  Zend),  are  familiar 
to  all  European  students,  while  they  are  little  known  in  Bombay; 
but,  on  the  other  hand,  the  Parsees  find  it  comparatively  easy  to 
acquire  Sanskrit  and  Persian,  languages  which  present  so  many 
difiiculties  to  a  European  scholar,  and  a  knowledge  of  which  is 
also  indispensable  for  the  acquisition  of  Zend. 

We  believe,  however,  that  many  of  the  Parsees  are  now 
desirous  of  doing  everything  in  their  power  for  promoting  the 
study  of  their  ancient  language  and  religion.  As  we  have  said 
already,  the  Mazdayagnian  religion  is  one  which  well  deserves 
the  attention,  not  only  of  the  Parsees  themselves,  but  also  of 
European  scholars,  and  lest  we  should  be  thought  partial  in  pro- 
nouncing this  opinion,  we  feel  we  cannot  do  better  than  conclude 
this  introduction  with  a  translation  of  the  words  of  the  talented 
founder  of  Zend  philology :— "  One  of  the  most  evident  and 
best  known  features  of  the  system  whose  origin  is  attributed 
to  Zoroaster,  is  the  place  which  human  personality  and  human 
morality  occupy  in  it.  The  proportions  of  this  system,  as 
far  at  least  as  we  have  a  glimpse  of  it  in  the  fragments  of 
the  Zend  books  which  remain  to  us,  are  no  doubt  less  vast 
than  those  of  Brahmanism,  as  it  appears  in  the  gigantic  con- 
ceptions of  Yedic  naturalism.  But  in  detaching  itself  ixinrc^ 
decidedly  from  God  and  Nature,  ZoroaatriaiusiXL  \i»a  Qfi3\ai 
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taken  more  account  of  man  than  Brahmanism,  and  it  may  be 
said  that  to  a  certain  point  it  has  gained  in  depth  what  it  has 
lost  in  extent.  It  does  not  belong  to  me  to  point  oat  here  what 
influence  a  system  which  tends  to  develope  the  noblest  instincts 
.of  our  nature^  and  which  imposes  on  man  as  the  most  important 
of  his  duties  that  of  striving  constantly  against  the  principle  of 
evil,  has  exercised  on  the  destinies  of  the  peoples  of  Asia,  among 
whom  it  has  been  adopted  at  different  epochs.  It  may,  however, 
be  said  that  the  character  at  once  martial  and  religious,  which 
appears  with  such  heroic  traits  in  most  of  the  Teshts,  could  not 
have  been  without  influence  on  the  masculine  discipline  under 
which,  if  we  may  believe  classic  antiquity,  the  monarchy  esta- 
blished by  Cyrus  rose  to  grandeur." — Bumouf,  Etudes  sur  la 
Langue  et  sur  les  Textes  Zends,  p.  8L 
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FARGARD  I.— INTRODUCTION.* 

In  the  first  Fargard  of  the  Avesta  we  have  a  most  important 
geographical  record  of  the  countries  known  to  the  early  Iranians^ 
It  was  formerly  held  that  this  Fargard  contained  a  series  of 
traditions  relating  to  the  most  ancient  migrations  of  the  Arian 
race ;  bat  the  best  authorities  are  now  agreed  that  the  idea  of 
"successive  migrations"  by  the  Arians  into  the  various  countries 
enumerated  must  be  given  up.     Bunsen  and  Haug,  however,  we 
believe,  still  adhere  to  their  previous  opinion ;   and  we  have 
accordingly  thought  it  best  to  subjoin  their  explanation  of  this 
Fargard. 
Professor  Spiegel  now  translates  verse  2  as  follows  : 
2.  "I  created  the  (home-) place,  a  creation  of  pleasantnesB, 
not  anywhere  (else)  where  joy." 
With  this  translation  the  Huzv&resh  Gloss  suits  very  well : 
"Where  a  man  is  bom  there  is  he  brought  up,  and  he  accounts' 
that  as  the  fairest  [place]." 

Thus  the  meaning  of  the  commencement  of  Fargard  I.  is  this: 
Ahura-Mazda  has  implanted  in  human  breasts  the  love  of  home, 
so  that  in  spite  of  all  defects  men  love  their  native  country,  and 
prefer  to  remain  in  it  and  not  wander  into  other  lands,  in  other 
respects  the  Fargard  is  simple  and  intelligible.  Ahura-Mazda 
relates  to  Zarathustra  the  various  countries  he  created,  all  of 
which  were  at  first  good  and  perfect,  until  corrupted  by  Anra- 
mainjrus,  to  whom,  as  the  Principle  of  Evil,  all  "  oppositions," 
or  evils,  are  attributed.  There  ia>  however,  no  mention  of  re- 
ligious ordinances  in  this  first  Fargard,  which  seems  originally 
not  to  have  belonged  to  the  Vendidad  itself,  though  it  was  early 
prefixed  to  it  as  an  historical  introduction. 

•  The  substance  of  this  Introduction  is  taken  from  Professor  Spiegel's  "  Commentary 
on  the  ATesta,"  now  publishing.  The  Introductions  to  the  other  Fargards  have  been 
adapted  from  Spiegel's  translation  of  the  Avesta,  but  they  are  not  tnu^ated  literally. 


FAEGAEI>   I. 

1.  Ahara-Mazda  spake  to  the  holy  Zarathustra. 

2.  I  created,  0  holy  Zarathustra,  a  place,  a  Creation  of  de- 
light, (but)  nowhere  was  created  a  possibility  (of  approach). 

3.  For  had  I  not,  0  holy  Zarathustra,  createa  a  place,  a 
creation  of  delight,  where  nowhere  was  created  a  possibility, 

4.  The  whole  corporeal  world  would  have  gone  after  Airyana- 
yaej&.  [A  place,  a  Creation  of  delight^  not  so  delightful  as  the 
first  (have  I  created) ;  the  second,  an  opposition  of  the  same — 
one  destroying  men  (has  Anra-mainyus  created)].*^ 

5.  The  first  and  best  of  regions  and  places  have  I  created,  I 
who  am  Ahura-Mazda : 

6.  The  Airyana-va&j&  of  the  good  creation.* 

7.  Then  Anra-mainyus,  who  is  full  of  death,  created  an  op- 
position to  the  same ; 

8.  A  great  Serpent  and  Winter  which  the  Daevas  have 
created. 

9.  Ten  winter-months  are  there,  two  summer-months, 

10.  And  these  are  cold  as  to  the  water,  cold  as  to  the  earth, 
cold  as  to  the  trees. 

11.  After  this  to  the  middle  of  the  earth,  then  to  the  heart  of 
the  earth, 

13.  Comes  the  winter ;  tbea  eomes  the  most  evil. 

13.  The  second  and  best  of  regions  and  places  have  I  created, 
I  who  am  Ahura-Mazda. 

14.  Gaft  the  dwelling-place  of  Sughdha.*^ 

16.  Then  Anra-mainyus,  who  is  full  of  death,   created  an 
opposition  to  the  same. 

16.  A  wasp  which  is  very  death  to  the  cattle  and  fields. 

17.  The  third  and  best  of  regions  and  places  have  I  created,  I 
who  am  Ahura-Mazda. 

18.  Mouru,  the  high,  the  holy.* 

19.  Then  Anra-mainyus,  who  is  full  of  death,   created  an 
opposition  to  the  same. 

20.  Evil  reports.f 

21.  The  fourth  and  best  of  regions  and  places  I  created,  I  who 
am  Ahura-Mazda. 

*  The  imaU  fig:are8  refer  to  the  Notes  at  the  end  of  each  Farg^ard. 
t  BtU  Thoughts.— &Hf>ra<t  TramlatUm. 
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22.  Bakhdhi*  the  beautiful,  with  lofty  standards.' 

23.  Then  Anra-mainyus,  who  is  full  of  death,   created  an 
opposition  to  the  same. 

24.  Devouring  beasts,  t 

25.  The  fifth  and  best  of  regions  and  places  I  created,  I  who 
am  Ahura-Mazda. 

26.  Nisa  j:  which  lies  between  Mouru  and  Bakhdhi.^ 

27.  Then  Anra-mainyus,  who  is  full  of  death,  created  an 
opposition  to  the  same. 

28.  Doubt  [i.e.  Unbelief], 

29.  The  sixth  and  best  of  regions  and  places  I  created^  I  who 
am  Ahura-Mazda. 

30.  Hardyu,§  which  is  rich  in  clans.''^ 

31.  Then  Anra-mainyus,  who  is  full  of  death,  created  an 
opposition  to  the  same. 

32.  Slothfulness  and  poverty.  || 

33.  The  seventh  and  oest  of  regions  and  places  I  created,  I 
who  am  Ahura-Mazda. 

34.  Vaekereta,  the  dwelling-place  of  Dujak.^® 

35.  Then  Anra-mainyus,  who  is  full  of  death,  made  an  oppo- 
sition to  the  same. 

36.  A  Pairika,  Ehn&nthaiti,  who  attached  herself  to  EerS- 
9&§pa.*  *  • 

37.  The  eighth  and  best  of  regions  and  places  I  created,  I  who 
am  Ahura-Mazda. 

38.  Urvaft  which  is  ftill  of  pasture-grounds.^® 

39.  Then  Anra-mainyus,  who  is  full  of  death,  created  an 
opposition  to  the  same. 

40.  Evil  defilement. 

41.  The  ninth  and  best  of  regions  and  places  I  created,  I  who 
am  Ahura-Mazda. 

42.  Khnfinta  the  dwelling-place  of  Vehrk&na, " 

43.  Then  Anra-mainyus,  who  ifi  full  of  death,  made  an  oppo- 
sition to  the  «ame. 

44.  Wicked  inexpiable  deeds,  psederastism. 

45.  The  tenth  and  best  of  regions  and  places  I  created,  I  who 
am  Ahura-Mazda. 

46.  The  beautiful  Haraqaiti.JJ" 

47.  Then  Anra-mainyus,  who  is  full  of  death,  made  an  oppo- 
sition to  the  same. 

•  Bokhar.— (?!(;.  TV.  f  Ants  canying  away  grain,— (7i(;.  Tr, 
X  Nisapoor.-^G^'.  TV.  §  Hulltib.— G^'.  2V. 

jl  A  certain  beautiful  singine  fly. — Otff,  TV, 
^  Cabool.    The  place  of  evu  shadow. — Oiff.  TV. 

•  •  The  worship  of  idols  which  were  destroyed  by  Kere9a^pa.— G^t(;.  TV. 
tt  Oruvatooe.— 6^'.  TV.  Jt  Hermund.— (?fe^".  TV. 
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48.  Wicked  inexpiable  deeds,  the  buryinff  of  corpses. 

49.  The  eleventh  and  best  of  regions  and  places  I  created,  I 
who  am  Ahnra-Mazda. 

50.  Haetumat,*  the  brilliant,  the  shining.^' 

51.  Then  Anra-naainyus,  who  is  fall  of  death,  made  an  oppo- 
sition to  the  same. 

52.  The  sin  Y&tu.f^* 

53.  This  is  their  manifest  sign. 

54.  This  is  their  manifest  mark. 

55.  Wherein  they  always  become  the  Y&tus'  own  through 
murder. 

56.  Then  are  they  very  much  the  Yfttus'  own. 

57.  Then  come  those  to  light  who  are  (or  murdering  and  for 
smiting  the  heart. 

58.  .  .  .  [Text  illerible].:}: 

59.  The  twelfth  and  best  of  r^ons  and  places  I  created,  I 
who  am  Ahura-Mazda. 

60.  Ragha,§  which  consists  of  three  tribes.** 

61.  Then  made  Anra-mainyus,  who  is  full  of  death,  an  oppo- 
sition to  the  same. 

62.  Wicked  monstrous  doubt. 

63.  The  thirteenth  and  best  of  regions  and  places  I  created, 
I  who  am  Ahura-Mazda. 

64.  Chakhra  the  strong.  P 

65.  Thereupon  Anra^mainyus,  who  is  fall  of  death,  made  an 
opposition  to  the  same. 

66.  Wicked  inexpiable  deeds ;  the  burning  of  the  dead. 

67.  The  fourteenth  and  best  of  lands  and  places  I  created, 
I  who  am  Ahura-Mazda. 

68.  Varena^  with  the  four  comers." 

69.  For  which  was  bom  Thradtaond,  who  killed  the  serpent 
Dah&ka.^» 

70.  Then  Anra-mainyus,  who  is  full  of  death,  made  an  oppo- 
sition to  the  same. 

71.  Wicked  signs  ♦♦  and  un-Arian  plagues  of  the  region. 

72.  The  fifteenth  and  best  of  places  I  created,  I  who  am 
Ahura-Mazda. 

73.  Hapta  Hendii.^» 

74.  Then  Anra-mainyus,  who  is  full  of  death,  made  an  oppo- 
sition to  the  same. 

75.  Wicked  tokens  ♦  *  and  a  wicked  heat. 

76.  The  sixteenth  and  best  of  places  I  created,  I  who  am 
Ahura-Mazda. 

•  Sistan.— 6^*.  TV.  f  Sorcery.— 6^*.  Tr,  j'The  great  irreT0cableYatu8.—Gy.  TV. 
§  Eey.— 6V.  Tr.       ||  The  strong  and  pious.— Vt^'.  TV.      IT  Kerman.— (?h^*.  TV. 

*  •  Menstroation.— (?i^'.  TV. 
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77.  To  the  east  of  Ranha .•«> 

78.  Which  is  goyemed  without  kings.t 

79.  Thereupon  Anra-mainyos,  who  is  full  of  death,  made  an 
opposition  to  the  same. 

80.  Winter,  created  by  the  Demons  (and  boar-frost  the  defile- 
ment of  the  land). 

81.  There  are  also  other  regions,  places,  plains,  and  lands. 

NOTES  TO  .FARGARD  I.J 

^  Y.  4.  I  have  hesitated  some  time  over  the  words  enclosed  in 
brackets,  as  the  Huzvaresh  translation  does  not  translate  them. 
However,  they  are  certainly  not  a  gloss.  §  It  seems  to  me  that  the 
chapter  must  bave  begun  with  v.  5.  The  passages  in  parentheses  are 
supplied  from  the  Huzvaresh  translation. 

^  Y.  6.  This  country  most  be  placed  in  the  farthest  east  of  the 
Iranian  highlands,  at  the  sources  of  the  Oxus  and  Jaxartes  {of.  Lassen 
Ind.  Alterthk.  L,  p.  527).  In  later  times  Airyana-va^ja  becomes  a 
purely  fabulous  region.  Thus  the  Minokhired  says  (p.  322  fL) :  ''The 
Dev  of  winter  is  most  vehement  in  Eran-vej.  It  is  stated  in  the  law 
that  in  Er&n-vej  the  winter  lasts  ten  months  and  summer  two  months, 
and  these  two  summer-months  are  cold  as  to  water,  cold  as  to  the 
earth,  cold  as  to  the  trees;  and  they  have,  as  opposition,  the  winter  and 
many  snakes.  They  have  few  other  oppositions.  And  it  is  manifest 
that  Ahura-Mazda  created  Erin-vej  good  beyond  other  places  and 
localities;  and  the  good  is  this,  that  men  live  300  years  and  cows  and 
cattle  150  years,  and  that  they  have  little  pain  or  sickness,  and  that 
they  do  not  lie,  and  have  no  falling  off  of  nails  or  hair,  and  the  Dev  of 
lust  has  less  power  over  them,  and  ten  men  eat  of  one  loaf  and  become 
full  therewith,  and  every  forty  years  a  child  is  bom  of  one  man  and 
one  woman,  and  their  law  is  the  law  of  the  Paoiryo  ^kaesha,  and 
when  they  die  they  are  sanctified.  Their  chief  (rat)  i^^  Gopatishah 
{cf,  my  Pdrsf  Grammar,  pp.  142, 172),  their  king  and  ruler  is  9^rosch." 

'  Y.  14.  That  is,  S-o-gd,  as  the  name  shows. 

*  Y.  18.  Apparently  the  modem  Merv. 
»  Y.  22.  The  modem  Balkh. 

'  Y.  26.  The  determination  of  this  locality  is  a  disputed  point;  the 
most  probable  opinion  is  that  of  Bumouf,  that  it  is  the  region  Ni)<ra/a 
which  touched  on  Hyrcania  and  Margiana  (Strab.  L.  XI.,  7).  Only 
then  there  is  this  difficulty,  that  the  place  must  lie  between  Mouru 
and  Bakhdhi,  which  does  not  seem  compatible  with  the  positions 
ahove  assigned  to  those  localities.  We  should  hence  be  compelled 
to  suppose  two  Bakhdhis.      Anquetil  proposes  similar  expedients. 

•  EHiorasaii. — Oty.  Tr,  f  Where  live  horse-riders. — Gt^j,  TV. 

t  Of  Spiegel's  Notes  the  substance  is  giyen,  but  not  the  literal  translation.  A  few 
adoitions  nave  been  made  from  other  sources  by  the  translator. 

Westergaard  prints  the  Terse  as  if  it  were  genuine.    Bunsen  considers  it  as  an 
'on  of  the  Zendist. 
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Or  else  he  thinks  we  must  assume  a  second  Balkh:  ''Supposing 
(what  is  very  probable)  that^Balkh  b4mi,  that  is  to  say  Balkh 
the  lofty,  # was  only  so  called  in  opposition  to  another  Balkh  which 
must  have  given  its  name  to  the  Gulf  of  Balkhan,  Nesa  would 
be  found  exactly  between  this  latter  town  and  Marou. — If  we  un- 
derstand by  Moore,  Maraga,  a  town  of  Aderbedjan;  by  Bakhdhi, 
Bactriana,  situated,  ticcording  to  M.  Freret  (Mem.  de  TAcad.  des  Belles 
Lettres  lY.,  p.  611)  between  Elymais  and  Sousiana;  and  by  Soghdo, 
Sogdiana,  near  Arbeles,  Kesa,  situated  in  Irak  Aadjemi,  must  have 
given  the  name  to  the  Niseean  Plains,  where  the  Kings  of  Persia 
kept  their  studs,  and  will  be  found  between  Moore  (Malaga)  and 
Bakhdhi  (Bactriana)."  Bitter  also  declares  the  place  still  doubtful 
(Asien  Bd.  YIII.,  p.  56  ff).  The  Inscription  of  Behistun  mentions  a 
town,  Nisaya,  in  Media  (I.  §  13,  Nisaya  n^ma  dahyaus  Madaiy^. 

'  V.  30.  Haroyu,  called  Hariva  in  the  Cuneiform  Inscriptions,  is 
the  *Ap(ia  of  the  ancients,  the  region  about  Herat,  which,  according  to 
W.  Ousely  (Orient.  Geogr.,  p.  217,  note)  was  formerly  called  Heri,  a 
name  which  is  still  preserved  in  the  name  of  the  river  Heri-rud  and 
agrees  very  well  with  the  older  appellation.  ' 

'  V.  34.  That  Ya^kereta  was  taken  by  the  Huzvaresh  translators 
for  Kabul  is  certainly  true,  but  whether  a  false  reading  is  to  be  blamed 
for  this,  as  Anquetil  thinks,  we  leave  undecided.  It  is  certain  that 
not  much  can  be  made  of  the  geographical  explanations  of  the  Huz- 
varesh translation,  for  evidently  the  true  tradition  had  been  already 
lost  and  they  only  guessed  at  an  explanation.  Bitter  (1.  c,  p.  58) 
offers  the  conjecture  that  the  expression  dujako  shayan^m  might  denote 
the  town  Dushak,  whose  ruins  Christie  saw  at  a  distance,  but  thinks 
it  uncertain  whether  this  is  an  old  town.  This  question  does  not  seem 
to  me  very  important,  for  although  the  town  Dushak  may  be  modem, 
the  name  might  still  be  ancient.  My  opinion,  however,  that  dujaka 
must  be  taken  as  a  proper  name  is  confirmed  by  verses  14,  42,  where  in 
^ughdho   shayanem  vehrkano,  shayanem  is  throughout  taken  as  a 

proper  name.  Besides,  dujaka  appears  in  the  Ya9na,  cap.  45,  with  the 
signification  "evil"  (=  dush^a,  Nerioseng). 

•  Y.  36.  See  remarks  on  Farg.  XIX.  18. 

"  Y.  38.  Not  yet  more  accurately  determined  (See  Lassen,  1.  c). 

"  Y.  42.  Yehrk&no,  according  to  the  Iranian  vowel-changes  by 
which  the  old  v  corresponds  to  y»  in  the  modem  language,  is  the 
modem  Gurgau  (Jorjan  of  the  Arabians)  with  which  it  is  identical. 
In  the  Inscription  of  Behistun  it  is  called  Yarkana  (II.  92). 

"  Y.  46.  Concerning  Haraqaiti  there  has  never  been  a  difference  of 
opinion.  Even  Anquetil  recognized  the  truth,  that  it  is  the  'Apaxa^M 
of  the  ancients.  In  the  Inscriptions  the  name  runs  Harauwatis, 
because  the  old  Persian  uw  represents  the  Zend  q.  By  the  laws  of 
vowels  Haraqaiti  =  Harauwatis  is  identical  with  the  Indian  Saravati. 
Sarasvati,  in  the  language  of  the  Yedas,  signifies  '' abounding  in  water." 
Further  notices  in  Bitter,  1.  c.  p.  6 Iff. 

"  Y.  50.  Ha^tumat  becomes  in  Sanskrit  Setumat,  %.e,  "provided  with 
bridges."  Whether  the  meaning  is  the  same  in  Zend  cannot  positively 
be  affirmed,  as  ha^tu  is  not  met  with.     The  Huzv&resh  translators 
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render  HaStumat  by  Itomand ;  and  this,  according  to  the  Bundehesh, 
is  the  name  of  a  river  in  Sejestan.  Evidently  Itomand  is  the  same  as 
Etymander  or  the  modem  Helmend. 

"  V.  52.  It  cannot  be  exactly  ascertained  from  the  Avesta  what  the 
Ydtu  sins  are.  Apparently  they  implied  murder,  but  the  later  Parsees 
understand  by  Ydtu-sia  the  infliction  of  a  wound  which  cannot  be 
healed  in  five  days.     See  my  Parsf-grammatik,  pp.  157,  201.* 

"  Y.  60.  Kaghu,  the  well-known  town  in  Media,  is  mentioned  by 
Darius  in  the  Inscription  of  Bisutun  (Col.  II.  §  13).  Isidor  Gharac. 
calls  it  ''The  greatest  of  all  the  Median  cities,  near  Mount  Caspius, 
from  which  the  Caspian  Gates  have  their  name." 

"  Y.  64.  Chakhra  may  possibly  be  the  country  which  Firdusi  calls 

/♦yf>-  =  Chihrem. 

"  Y.  68.  Yarena  is  explained  variously.  Lassen  (Ind.  Alterthk. 
I.  p.  425,  527)  identifies  it  with  the  Fa-lu-nu  of  a  Chinese  writer,  and 
looks  in  it  for  a  part  of  Cabul.  Roth  (Zeitschr.  der  D.M.G.  II.  219) 
seeks  it  in  the  south-east  of  the  Arian  territories.  The  Parsee  tradi- 
tions place  it  in  Taberistan.  The  Huzvaresh  translation  explains  it  by 
Patasqar-ger,  the  name  of  a  mountain  in  Taberistan.  The  historian  of 
Taberistan,  Sche-ed-dln  (p.  11,  ed.  Dom)  makes  Er^dun  bom  in  the 

village  Werek  or  Wereki  {^j^  'V.*^)*  Another  tradition  mentioned 
by  the  same  author  makes  Eeridun  dwell  in  Oosh^  evidently  one  of  the 
gaoshas  (<L2*^=  comer)  in  our  text. 

^"  Y.  69.  Dah&ka,  the  name  of  a  snake,  is  derived  by  Both  from  the 
root  das,  signifying  "to  destroy." 

^'  Y.  73.  Hapta  Hendu,  %,e,  India,  jiamed  Hidus  in  the  Cuneiform 
Inscriptions.  The  signification  of  Hapta  Hendu  was  long  unknown, 
till  explained  by  the  Yedas,  which  call  India  "Sapta  8indhavas,"="the 
seven  rivers."  What  rivers  these  are  is  shown  in  the  Yaskas  Nirukta 
(IX.  56,  ed.  Both).  Cf,  A.  Kuhn,  Jahrb.  fur  wissensch.  Critik.  1844, 
Nov.  p.  800. 

^  Y.  77.  Banha,  doubtful,  but  not  to  be  confounded  with  theBagha 
previously  mentioned.     In  the  Huzv&resh  it  is  Bum  (D^*^). 


Thb  importance  of  the  first  Fargard  as  a  literary  monument  of 
the  early  history  of  the  Arians  is  so  ffreat,  that*we  subjoin  the 
following  translation  and  explanation  of  it  by  Bunsen  and  Hang. 
The  notes  have  been  selected  from  various  passages  scattered 
throughout  the  "  Zend  Account"  in  Bunsen's  Egypt,  Yol.  III. 

THB   FIRST   FARGARD   OF  THBxYENDIDAD. 

1.  Ahura-Mazda  said  to  the  hallowed  Zarathustra:  ''I  created, 
most  holy  Zarathustra,  into  a  delicious  spot  what  was  hitherto 

*  There  seems  little  doubt  that  the  Ytitu  sixis  were  lins  of  sorcery  and  witchcraft. — 
p.  12,  Note, 
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wholly  uninhabitable.  For  had  not  I,  most  holy  Zarathnstra, 
converted  into  a  delicious  spot  what  was  hitherto  wholly  unin- 
habitable^ all  earthly  life  would  have  been  poured  forth  after 
Airyana-vaSjd.* 

2.  [''  Into  a  charming  region  (I  converted)  one  which  did  not  enjoy 
prosperity,  the  second  (region)  into  the  fint;  in  opposition  to  it  is 
great  destruction  of  the  existing  cultivation."]! 

3.  As  the  first  best  of  regions  and  countries,  I,  who  am  Ahura- 
Mazda,  created  Airyana-vaSjd  of  good  capability ;  thereupon  in 
opposition  to  him  Angrd-mainyus,  the  death-dealing,  created  a 
mighty  serpent  and  snow,  the  work  of  the  Daevas.J 

4.  Ten  months  of  winter  are  there — two  months  of  summer. 

[''  Seven  months  of  summer  are  there ;  five  months  winter  there 
were  ;  the  latter  are  cold  as  to  water,  cold  as  to  earth,  cold  as  to  trees ; 
there  (is)  mid-winter  the  heart  of  winter ;  there  all  around  falls  deep 
snow ;  there  is  the  direst  of  plagues."]  § 

*  The  meaning  of  the  Terse  is  this :  In  the  earliest  time  Airyana  Yadjd  was  the 
only  cnltiyated  country ;  all  the  rest  was  a  desert.  Bat  as  there  was  a  daneer  of 
Airyana  Ya^jd  being  overflown  by  every  liyine  thing  that  existed  in  this  aesert, 
habitable  re^ons  were  created  in  other  parts  of  the  earth. 

t  There  is  no  Haz^iresh  translation  at  aU  of  this  Terse.  In  the  glosses  which 
precede  the  translation  of  the  third,  no  reference  is  made  to  it  whateyer.  The 
meaning  of  the  passage  is  this :  Ahora-Mazda  transformed  into  a  delightful  region 
those  mstricts  wnich  had  preyionsly  been  deserts  and  therefore  not  an  agreeable 
residence ;  but  to  all  these  there  were  eyils  attached  which  were  drawbacks  to  their 
being  inhabited.  The  expression,  "  I  created  into  a  first  the  second  region,"  may 
mean — The  desert,  the  wasted,  I  raised  into  a  paradise,  or  at  least  into  a  country 
next  to  a  paradise. 

X  The  name  of  the  first  country  is  Airyanem  VaSjd.  By  this  is  to  be  understood 
the  original  Arian  home,  the  paradise  of  tne  Iranians.  The  ruler  of  this  happy  land 
was  King  Jima,  the  renowned  Jemshid  of  Iranian  legend.  Ahura-Mazda  and  Zara* 
thustra  here  adore  the  celesti^  source  of  water,  the  Ardvi  9iira  anahitft  (It.  5,  17, 
104).  Here  Zarathustra  prays  to  the  Dryll9p&  (the  patroness  of  horses,  It.  9, 25)  and 
to  Ashi  (17,  245).  Thus  Airyana  VaSjd  becomes  altogether  a  mythical  country,  the 
seat  of  gods  and  heroes  where  there  is  neither  sickness  nor  death,  frost  nor  heat,  a«  is 
the  case  in  the  realm  of  Jima.  In  the  chapter  before  us,  however,  we  may  still 
discover  the  historical  background.  In  Airyana  Vadjd  there  are  ten  months  ot  win- 
ter.  But  winter,  as  being  one  of  the  curses  of  Ahrunan,  has  no  connection  with  the 
paradise  in  which,  according  to  the  legend,  only  happiness  and  bliss  were  found.  This 
notice,  however,  is  exactly  suited  to  regions  in  the  rar  north,  or  in  a  very  high  situa- 
tion, and  it  is  a  primeval  reminiscence  of  the  real  cradle  of  the  Iranians.  Thus  in 
the  legend  of  Airyana  Ya^jd,  the  real  historical  reminiscence  of  their  early  home  has 
been  merged  in  the  description  of  a  happy  paradisiacal  original  state  of  mankind,  not 
as  is  presented  to  us  in  various  popular  tales. 

§  if  we  examine  this  chapter  purely  in  reference  to  its  contents,  we  may  distinguish 
an  original  document  and  several  supplements,  added  for  the  purpose  of  explanation 
or  correction.  The  additions  have  generally  been  considered  as  mere  glosses,  but 
judging  even  from  the  et3rmologicar  peculiarities  they  must  be  older  than  the  last 
y^ion  of  the  Yendidad,  or  at  least  than  the  last  collection.  The  words  of  the 
original  y.  4,  two  months  of  summer ,  ten  ^winter,  did  not  appear  to  the  later  inter- 
preters as  suitable  to  the  first  Land  of  Blessing,  the  real  Paradise.  They  therefore 
altered  them  into  seven  month*  of  summer  andjive  of  winter,  which  however,  was  in 
direct  contradiction  to  the  words  of  the  original,  a  tmng  of  frequent  occurrence  in  the 
Yendidad,  and  a  manifest  indication  of  its  being  a  later  modification  of  exnressions 
which  either  appeared  out  of  character  or  too  strong.    (Compare  Yendidaa  3, 185, 
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5.  As  the  second  best  of  regions  and  countries,  I,  I  Ahnra- 
Mazda,  created  Qku,  in  which  bughdha  is  situated.  Thereupon, 
in  opposition  to  it,  Angr6-mainyus,  the  death-dealing,  created 
pestilence  which  is  fatal  to  cattle,  small  and  great.* 

6.  As  the  third  best  of  regions  and  lands,  I,  I  Ahura-Mazda, 
created  the  strong,  the  pious  Mduru.  Thereupon  Angr6-mainyus, 
the  death-dealing,  created  in  opposition  to  it  war  and  pillage.f 

7.  As  the  fourth  best  of  regions  and  countries,  I,  I  Ahura- 
Mazda,  cheated  the  happy  B&khdt  with  the  tall  banner.  There- 
upon Angrd-mainyus,  the  death-dealing,  created  in  opposition  to 
it  buzzing  insects  and  poisonous  plants.^: 

8.  As  the  fifth  best  of  regions  and  countries,  I  Ahura,  I  Mazda, 
created  Nie&i  [between  M6uru  and  B&khdhi].  Thereupon  Ahgrd- 
mainyus,  created  in  opposition  to  it  the  curse  of  unbelief.^ 

9.  As  the  sixth  best  of  regions  and  countries,  I,  Ahura-Mazda, 
I  created  Hardy u,  the  dispenser  of  water.  Thereupon  Angrd- 
mainyus,  the  death-dealing,  created  in  opposition  to  it  hail  and 
poverty.  || 

10.  As  the  seventh  best  of  regions  and  countries,  I,  Ahura- 
Mazda,  I  created  YaSkereta,^  in  which  Duzhaka  is  situated. 
Thereupon  Angr6-mainvus,  the  death-dealing,  created  in  oppo- 
sition to  it  the  Fairika  Khnathaiti,  who  attached  herself  to 
Kete9&cpa.** 

137  et  teqq.;  6,  93-100;  and  5,  1-49;  6,  102-106;  13,  80-96,  and  97-105  of 
Spiegel.)  But  this  change  had  not  yet  banished  the  severe  cold  from  Paradise.  Its 
existence  must  be  admitted,  and  attempts  were  made  to  describe  its  effects  in  more 
detul,  for  the  words,  *<  cold  as  to  water,'  etc.,  to  the  end  of  the  verse  are  additions  of 
the  Zendist.    These  details  are  out  of  character  altogether  with  the  original. 

•  Sughdha  is  evidently  Soed,  Sogdiana,  the  Fire-land,  that  is  the  land  where  the 
sacred  fires  were  especially  lighted.  The  name  was  afterwards  spelt  Sugdia.  It  is  in 
the  38th  degree  of  latitude,  where  Marakanda  (Samarcand)  is  situated,  a  paradisiacal 
land  watered  by  tiie  river  Sogd ;  so  that  Sogd  and  Paradise  are  used  synonymously 
by  later  writers.    The  course  of  the  Arians  was  now  to  the  south-west. 

t  The  country  is  the  present  Merv,  the  Margiana  of  the  classics,  Margush  of  the 
inscriptions,  to  tne  south-west  of  Sogdiana,  the  place  of  wild  animals,  especially  birds, 
as  its  name  implies.  According  to  the  Yendidad,  birds,  as  well  as  trees,  water,  and 
fire,  nece^Mirily  formed  part  of  a  good  Ahura-Mazdian  country. 

X  Bakhdi,  or  the  << fortunate  spot,"  is  Bactra.  The  <<tall  plumes"  indicate  the 
imperial  banner  (mentioned  also  by  Firdousi)  and  refer  consequently  to  the  time  when 
Bactria  was  the  seat  of  empire.  Up  to  this  time  nothing  is  said  about  Media,  though 
she  conquered  Babylon  in  2234  b.o. 

f  The  city  of  r^isssa  is  situated  on  the  Upper  Oxus.  **  Unbelief,"  sifi;nifie8  the 
apostacy  from  pure  Fire-worship.    Here,  therefore,  the  first  schism  takes  place. 

II  Haroyu  is  Herat,  of  which  frequent  mention  is  made  subsequently ;  Hariva  in 
the  cuneiform  inscriptions. 

If  Yaekereta  is  no  doubt  Segestan. 

**  The  HuzCbresh  translators  understand  the  Pairik&  Khnathaiti  to  signify  **  idol- 
worship."  The  origin  of  this  meaning  is  probably  to  be  sought  in  some  old  remi- 
niscence of  the  worship  of  a  Pairik^.  In  the  valley  of  Pishin,  to  the  east  of  Segestan, 
fairies,  the  Paricani  of  the  ancients,  are  to  this  day  worshipped  by  the  natives.  Full 
details  of  Kere^aspa  and  his  amour  with  "  a  powerful  woman  who  did  not  profess  the 
Zarathnstrian  religion  "  (the  Pairika)  are  found  in  the  Jeshts. — See  It  6, 19,  38,  etc. 
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11.  As  the  eighth  best  of  regions  and  countries,  I  Ahura- 
Mazda  created  Urv&y  abounding  in  rivers.  Thereupon  Anffrd- 
mainyus  created  in  opposition  to  it  the  curse  of  devastation.* 

12.  As  the  ninth  best  of  regions  and  countries,  I  Ahura-Mazda 
created  Ehnenta^t  in  which  Vehrkana  is  situated.  Thereupon 
Angrd-mainyus  created  in  opposition  to  it  the  evil  of  inexpiable 
sins,  psederastism. 

13.  As  the  tenth  best  of  regions  and  countries,  I  Ahura- 
Mazda  created  the  happy  Haraqaiti.  Thereupon  Angrd-mainyus, 
the  death-dealing,  created  the  evil  of  inexpiable  acts,  the  burial 
of  the  dead.:t 

14.  As  the  eleventh  best  of  re^ons  and  countries,  I  Ahura- 
Mazda  created  Haetumat,  the  weiuthy  and  brilliant.  Thereupon 
Angrd-mainyus,  the  death-dealing,  created  in  opposition  to  it 
Y&tu  sins.  § 

15.  [''And  he  (Angro-mainyus)  is  endowed  with  various  powers  and 
various  forms.  Wherever  these  come,  on  being  invoked  by  one  de- 
voted to  Yatu,  there  the  most  horrible  Y^tu  sins  arise ;  then  spring  up 
those  which  tend  to  murder  and  the  deadening  of  the  heart ;  powerful 
are  they  by  dint  of  concealing  their  hideousness  and  by  their  enchanted 
potions."] 

16.  As  the  twelfth  best  of  regions  and  countries,  I  Ahura- 
Mazda  created  Ragh&  with  the  three  races.  Thereupon  Aiigrd- 
mainyus,  the  death-dealing,  created  in  opposition  to  it  the  evil  of 
unbelief  in  the  Supreme.  |f  • 

17.  As  the  thirteenth  best  of  regions  and  countries,  I  Ahura- 
Mazda  created  Ghakhra,^  the  strong,  the  pious.     Thereupon 

*  TJrya  is  proTed  by  Haug  to  be  Cabal. 

t  Ehnenta  ia,  perhaps,  Candahar. 

X  Haraqaaiti,  me  Harauwatis  of  the  cuneiform  inscriptionB,  the  Arachosia  of  the 
claasics. 

{  Sins  of  sorcery.  The  Parsees  have  lost  the  real  meaning  of  T&to,  which  they 
explain  by  murder.  In  the  Vedas  Tclta-dh&na= sorcerer,  or  witch,  lii.  one  who  wan- 
ders up  and  down  at  night.  HaStnmat  is  the  yattey  of  the  present  Hilmend,  the 
Etmander  of  the  classics. 

If  The  twelfth  land  is  called  Raehd,  with  the  predicate  of  Thrizantu,  ue.  haying 
three  races.  In  Ya9na,  19,  18,  is  the  following  remarkable  passage: — "What  sort 
of  lords  ^ratavd)  are  these  ? — the  lord  of  a  nmdna  (family,  household),  the  lord  of  a 
via  (district),  the  lord  of  a  tantu  (race,  tribe),  the  lord  of  a  country,  the  fifth  (lord) 
Zarathustra.  Among  the  countries  which  (profess)  reliji^ons  different  from  that  of 
Zarathustra,  the  ]Zarathustrian  Ragh^  has  our  lords.  'Wliat  are  these  lords  ?  The 
lord  of  the  family,  of  the  district,  of  the  tribe,  and  the  fourth  Zarathustra.''  It  is 
clear  from  this  that  the  inhabitants  of  Raghd  did  not  recognize  Zarathustra  as  their 
supreme  lord ;  but  that  they  considered  him  as  inferior  to  the  real  lord  of  the  soil, 
though  superior  to  the  beads  of  tribes.  This  is  the  reason  why  they  are  mentioned 
as  possessing  **  other  than  the  Zaratbustrian  faith."  This  is  a  clue  to  the  meaning  of 
the  curse  of  Ahriman — Ragh&'s  doubt  as  to  the  Supreme,  or  the  spiritual  supremacy 
of  Zarathustra. 

If  Chakbra  has  the  same  predicates,  strong  and  pioua,  which  we  find  giyen  to  Mduru ; 
but  since  the  inhabitants  were  g^ty  of  occasionally  burning  the  dead,  the  epithet 
<« pious"  refers  probably  to  their  recognition  of  the  spiritual  supremacy  of  Zarathustra 
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Angrd-mainyus,  the  death-dealing,  created  the  curse  of  inex- 
piable acts,  the  burning  of  the  dead.* 

18.  As  the  fourteentn  best  of  regions  and  countries,  I  Ahura- 
Mazda  created  Varenat  with  the  four  comers ;  to  him  was  born 
ThraStaona,  the  slayer  of  the  destructive  serpent.  Thereupon 
Angrd-mainyus,  the  death-dealing,  created  in  opposition  to  hinoi 
irregularly  recurring  evils  (sicknesses)j:  and  un-Arian  plagues  of 
the  country .5^ 

19.  As  the  fifteenth  best  of  regions  and  countries,  I  Ahura- 
Mazda  created  Hapta  Hindu,  ||  from  the  eastern  Hindu  to  the 
western.  Thereupon  Ahgrd-mainyus,  the  death-dealing,  created 
in  opposition  to  it  untimely  evils  and  irregular  fevers. 

(20.  As  the  sixteenth  best  of  regions  and  countries,  I  Ahura- 
Mazda  created  those  who  dwell  without  ramparts  on  the  sea- 
coast.^  Thereupon  Angrd-mainyas,  the  death-dealing,  created 
in  onposition  snow,  the  work  of  the  Daevas ;  and  earthquakes, 
which  make  the  earth  to  tremble.) 

(21.  There  are  also  other  regions  and  countries,  happy,  re- 
nowned, high,  prosperous,  and  brilliant.) 

88  contraated  with  the  inhabitants  of  Kachft.  Where  Chakhra  was  is  donbtful. 
Spie^l  suggests  Chihrem,  mentioned  in  Firdousi.  Butler's  Lexicon,  voce  Charkh  =a 
circle  (from  the  Zendish  Chakhra = a  wheel),  states  that  it  is  the  name  of  a  city  in 
Khorassan. 

*  Fach  =coqaere,  to  eook^  here  signifies  the  burning  of  the  dead. 

t  According  to  Hang,  Varena^Ghilan.  Varena  is  the  birthplace  of  the  hero 
Thra^ona,  the  Feriddn  of  Iranian  legend.  His  most  celebrated  exploit,  the  murder 
of  the  infamous  tyrant  Zohak,  is  inyariably  supposed  in  the  legend  to  haye  taken 
place  on  the  Albors,  or  more  properly  on  the  mountain  of  Demayend,  to  the  south  of 
the  Caspian ;  the  recollection  of  it  indeed  is  kept  up  to  this  day,  by  the  annual  jubilee 
for  the  yictory  of  Feridiin.  The  origin  of  the  legend  is  seen  at  once  to  be  mytho- 
logicid,  for  Thradtaona  is  the  Trita  of  the  Vedas,  the  slayer  of  the  demon  Vrita,  who 
prevents  the  clouds  from  pouring  out  water ;  but  there  can  be  little  doubt  that  some 
important  eyent  in  the  early  history  of  the  Iranians  was  worked  up  with  it. 

I  Irregularly  recurring  eyilss  irregular  menstruation. 

§  ZTfi-Arian  plagues — ^that  is,  such  as  were  not  met  with  in  the  old  Arian  countries. 

n  Hapta- Hindu = the  Indus  country,  called  in  the  Vedas  **Sapta  sindhayas,*'  or 
**  the  Seyen  ^yen."  The  curses  of  the  country  are  the  sorceries  of  Ahriman  and  ex- 
ceesiye  heat — which  accords  with  the  southern  mrt  of  the  Indus  district. 

%  As  the  Caspian  was  the  sea  nearest  to  the  Old  Iranians,  we  must  here  understand 
the  shores  of  that  sea.  The  Indian  Ocean  is  out  of  the  question,  in  consequence  of 
the  mention  of  cold.  But  the  more  probable  supposition  is  that  the  author  had  in 
yiew  the  boundaries  of  the  earth,  and  that  Bangha  means  the  circumambient  ocean. 
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FARGARD  II.— INTRODUCTION. 

Thb  second  Fargard,  like  the  first,  does  not  seem  originally  to 
have  belonged  to  the  Vendidad  itself.  The  purport  of  the  Ven- 
didad  was,  as  the  name  indicates,*  to  impart  legal  ordinances 
against  uncleanness  (and  to  give  rales  for  purification).  In  the 
following  Fargard  there  is  no  trace  of  any  such  ordinances,  but 
it  is  not  the  leas  valuable  as  a  fragment  of  the  old  Persian  hero- 
mythology,  and  many  scholars,  including  Rhode,t  Ritter,J 
Bopp,§  Lassen,||  Roth,^  and  Windischmann,**  have  discussed  its 
contents  at  length  and  shown  its  connection  with  the  ancient  tradi- 
tions of  India.  This  is  not  the  place  to  enter  into  a  lengthened 
discussion,  but  we  may  observe  that  the  Yima  of  the  Vendidad 
is  identical  with  the  Yama  of  the  Vedas,  only  that  in  the  latter 
Yama  is  represented  as  the  Ruler  of  departed  souls,  who  live 
under  his  sovereignty  in  another  world  in  the  enjoyment  of  all 
bliss  and  happiness,  whereas  in  the  Persian  mythology  Yima's 
kingdom  is  placed  on  this  earth,  in  the  fabulous  region  of  Air- 
yana-va6j&,tt  and  its  inhabitants  consist  of  a  limited  number 
only,  who  dwell  with  Yima  in  a  state  of  felicity,  exempted  from 
all  the  curses  of  Anra-mainyus. 

Amid  the  general  wreck  of  Old  Persian  literature  it  is  difficult 
to  pronounce  with  certainty  on  the  relation  whicli  this  Fargard 
bears  to  the  Zarathustrian  religious  system,  but  it  seems  to  be 
connected  with  Fargard  I.,  v.  6,  and  to  contain  a  more  detailed 
account  of  Airyana-va£j&,  and  a  description  of  the  Paradisiacal 
life  enjoyed  there  before  Aiira-mainyus  afflicted  it  with  the 
plague  of  winter,  the  coming  of  which  is  foretold  in  v.  47  S. 

It  is  a  peculiar  feature  of  this  tradition  that  Yima  refuses 
to  become  a  Lawgiver ;  but  he  willingly  accepts  from  Ahura- 
Mazda  the  commission  to  make  the  earth  wide  and  happy. 

*  Vendidad  =VtdaeTa-data= the  Law  against  the  Daeyas. 

t  Heilige  Sage  des  Zendvolks,  p.  62  ff.  J  Asian,  Bd.  VIII.,  p.  27  ff. 

{  NaJQS,  p.  208  (Ed.  2).  ||  Indiscbe  Altertbumsk.  I.,  pp.  616-19. 

%  Zeitschrift  der  deatschen  morgenl.  Gesellschafb  IV.,  pp.  417-33. 

*«  ZoToastrische  Studien,  p.  19  ff. 

ft  Similarly  the  Minokhired  places  the  Var  of  Jemshid  in  the  Airyana-TaSj^. 
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FAEGAED    11. 

1.  Zarathnstra  asked  Ahura-Mazda :  Ahnra-Mazda,  the  Hea- 
venly, the  Holy,  Creator  of  the  corporeal  world,  the  Pure  I 

2.  With  whom,  first  of  mankind,  hast  thou  conversed.  Thou 
who  art  Ahura-Mazda  7 

3.  Besides  me,  Zarathnstra,  to  whpm  hast  thon  tanght  the 
law  which  is  derived  from  Ahura,  the  Zarathnstrian  ? 

4.  Then  answered  Ahnra-Mazda :  To  Yima,*  the  beantifnl, 
the  owner  of  a  good  flock,  0  pare  Zarathnstra. 

5.  With  him,  first  of  mankind,  have  I  conversed,  t  who  am 
Ahnra-Mazda. 

6.  Besides  yon,  Zarathnstra,  I  have  taught  to  him  the  Zara- 
thnstrian law,  aerived  from  Ahura. 

7.  Then  spake  I  to  him,  0  Zarathnstra,  I  who  am  Ahnra- 
Mazda  : 

8.  Obey  me,t  0  Yima  the  fair,  Son  of  Vivanh&o,  as  the 
recorder  and  bearer  of  the  law. 

9.  Then  answered  me  Yima  the  fair,  0  Zarathnstra, 

10.  I  am  not  the  creator,^  nor  the  teacher,  nor  the  recorder, 
nor  the  bearer  of  tha  law,§ 

11.  Then  spake  I  to  him,  0  Zarathnstra,  I  who  am  Ahura- 
Mazda  : 

12.  If  thon  wilt  not  obey  me  as  recorder  and  bearer  of  the  law, 

13.  Then  enlarge  my  world,  make  my  world  fruitful,  obey 
me  as  protector,  nourisher,  and  overseer  of  the  world. 

14.  Then  answered  me  Yima  the  fair,  0  Zarathnstra : 

15.  I  will  enlarge  thy  world,  I  will  make  thy  world  fmitful, 
I  will  obey  thee  as  protector,  nonrisher,  and  overseer  of  the 
world. 

16.  During  my  rule  there  shall  be  no  cold  wind,  nor  heat,  no 
disease,  no  death.^ 

17.  Then  brought  I  forth  to  him  the  arms  of  victory,  I  who 
am  Ahura-Mazda. 

1 8.  A  golden  plough  ||  and  a  spear  made  of  gold.H  • 

19.  Yima  is  there  to  bear  rule. 

•  Jamshid. — Oiif.  TV.  t  Accept  from  me  the  reoording,  etc. — Otif.  2V. 

?I  cannot  become,  etc. — Otff,  Tr, 
I  am  not  fitted  for,  and  not  instracted  bb,  a  preacher  and  bearer  of  the  law. — 
Windisehmann. 
0  Bing.— G't^'.  Tr,  IT  A  scimitar  gilded  with  gold.— 6'fif.  Tr, 
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20.  After  that  Tima  had  for  a  kingdom  three  hundred  coun- 
tries* to  [his]  share.t 

21.  Then  was  his  earth  full  of  cattle^  beasts  of  burden,  men, 
dogs,  birds,  and  ruddy  burning  fires. 

22.  There  was  not  room  for  the  cattle,  the  beasts  of  burden, 
and  the  men. 

23.  After  that  Yima  had  for  a  kingdom  six  hundred  countries 
to  [his]  share.t 

24.  Thereupon  his  earth  became  full  of  cattle,  beasts  of  bur- 
den, men,  dogs,  birds,  and  ruddy  burning  fires. 

25.  The  cattle,  the  beasts  of  burden,  and  the  men  found  no 
room  for  themselves. 

26.  After  that  Yima  had  for  a  kingdom  nine  hundred  coun- 
tries to  [his]  share.t 

27.  Thereupon  his  earth  became  full  of  cattle,  beasts  of  bur- 
den, men,  dogs,  birds,  and  ruddy  burning  flames:  the  cattle, 
the  beasts  of  burden,  and  the  men  found  not  room  for  themselves. 

28.  After  this  I  sent  word  to  Yima :  Yima  the  fair,Son  of  Viyanhfto, 

29.  This  earth  has  waxed  full  of  cattle,  beasts  of  burden,  men, 
dogs,  birds,  and  red  burning  fires. 

30.  The  cattle,  the  beasts  of  burden,  and  the  men  find  no  room 
for  themselves. 

31.  Then  went  Yima  forth  to  the  stars,  towards  mid-day,  to 
the  way  of  the  sun. 

32.  He  cleft  this  earth  with  his  golden  plough ;  j: 

33.  He  bored  into  it  with  the  spear, 

34.  Saying :  With  love,  0  Qpenta-krmaiti, 

35.  Go  forth  and  go  asunder  at  (my)  prayer. 

36.  Thou  supporter  (Mother)  of  the  cattle,  the  beasts  of  bur- 
den, and  mankind. 

37.  Then  Yima  caused  this  earth  to  cleave  asunder  a  third 
part  greater  than  it  was  before. 

38.  Then  Yima  made  the  earth  cleave  asunder  two  thirds 
greater  than  it  was  before. 

39.  After  that  Yima  made  the  earth  cleave  asunder  three 
thirds  ^ater  than  it  was  before. 

40.  On  it  strode  forward  the  cattle,  the  beasts  of  burden,  and 
the  men. 

41.  According  to  their  ^  desire  and  will,  as  it  is  ever  their  ^  wUl.' 

42.  The  Creator,  Ahura-Mazda,  produced  a  congregation,  the 
heavenly  Yazatas,  the  renowned  in  Airyana-vaSji,  of  the  good 
creation.*  *°*  ^ 

♦  Yean,— Gig.  2V. 

t  After  that  three  hundred  [six  hundred— niae  hundred]  innters  passed  oyer  King 
Yima. —  Windiich, 

t  Shofelr— ^nmKwA.    (gu.  Spade  P)  }  Hia,  etc-^Winditeh, 
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48.  Yima  the  shining,  the  possessor  of  a  good  flock,  produced 
a  congregation  of  the  best  men,  the  renowned  in  Airyana-vaSji, 
of  the  jgood  creation. 

44.  To  this  congregation  came  the  Creator,  Ahura-Mazda,  with 
the  heavenly  Yazatas. 

45.  To  this  congregation  came  Yima  the  shining,  the  possessor 
of  a  good  flock,  with  the  best  men,  the  renowned  in  Airyana- 
ya£j&  of  the  good  creation. 

46.  Then  spake  Ahura-Mazda  to  Yima :  ''  Yima  the  fair,  Son 
of  Vivanh&o, 

47.  Upon  the  corporeal  world  will  the  evil  of  winter  come : 

48.  "Wherefore  a  vehement,  destroying  frost  will  arise. 

49.  Upon  the  corporeal  world  will  the  evil  of  winter  come : 

50.  Wherefore  snow  will  fall  in  great  abundance, 

51.  On  the  summits  of  the  mountains,  on  the  breadth  of  the 
heights. 

52.  From  three  (places),  0  Yima,  let  the  cattle  depart, 

53.  If  they  are  in  the  most  fearful  places, 

54.  If  they  are  on  the  tops  of  the  mountains, 

55.  If  they  are  in  the  depths  of  the  valleys, 

56.  To  secure  dwelling  places. 

57.  Before  this  winter  tne  country  produced  pasture ; 

58.  Before  flow  waters,  behind  is  the  melting  of  the  snow. 

59.  Clouds,  0  Yima,  will  come  over  the  inhabited  regions, 

60.  Which  now  behold  the  feet  of  the  greater  and  smaller  cattle : 

61.  Therefore  make  thou  a  circle  of  the  length  of  a  race- 
ground  *  to  all  four  comers.* 

62.  Thither  bring  thou  the  seed  of  the  cattle,  of  the  beasts  of 
burden,  and  of  men,  of  dogs,  of  birds,  and  of  the  red  burning  fires : 

63.  Therefore  make  thou  this  circle  the  length  of  a  race- 
ground  to  all  four  comers  as  a  dwelling  place  for  mankind; 

64.  Of  the  length  of  a  race-course  to  all  four  corners  for  the 
cows  giving  milk. 

65.  There  collect  the  water  to  the  length  of  a  Hatra;'' 

66.  There  let  the  birds  dwell. 

67.  In  the  everlasting  golden-hued  (region),  whose  food  never 
fails. 

68.  There  make  thou  dwellinff-places,t 

69.  Floors,  pillars,  court-yards,  and  enclosures. 

70.  Thither  bring  thou  the  seed  of  all  men  and  women, 

71.  Who  are  on  this  earth  the  largest,  best,  and  most  beautiful. 

72.  Thither  bring  the  seed  of  all  kinds  of  cattle, 

73.  Which  on  this  earth  are  the  largest,  best,  and  most  beautiful. 

74.  Thither  bring  the  seeds  of  all  kinds  of  trees. 

•  Path.—  Winditeh.  f  Tents.—  Windiich, 


FABOARD  n.  17 

75.  Which  on  this  earth  are  the  tallest  and  sweetest  smelling. 

76.  Thither  bring  the  seeds  of  all  foods, 

77.  Which  on  this  earth  are  the  sweetest  and  best  smelling. 

78.  Make  all  these  in  pairs,  and  inexhanstible, 

79.  Even  to  the  men  who  are  in  this  circle.® 

80.  Let  there  not  be  there  strife  or  vexation  ;♦• 

81.  No  aversion,  no  enmity ; 

82.  No  beggary,  no  deceit ; 

83.  No  poverty,  no  sickness  ;t 

84.  No  teeth  exceeding  the  due  proportion ; 

85.  No  stature  exceeduiff  the  due  proportion  of  the  body ;  J 

86.  No  other  of  the  tokens  which  are  the  tokens  of  Anra- 
mainyus,  which  he  has  made  amongst  men. 

87.  At  the  upper  part  of  the  region  make  nine  bridges ;  § 

88.  Six  in  the  middle,  three  at  the  bottom. 

89.  To  the  first  bridges  bring  the  seed  of  a  thousand  men  and 
women. 

90.  To  the  middle,  (the  seed)  of  six  hundred,  to  the  lowest,  of 
three  hundred. 

91.  Hither  (bring)  those  who  are  in  the  enclosure  with  the 
golden  lance. 

92.  Round  about  this  enclosure  (make)  a  lofty  wall  and  a 
window  that  ffives  light  within. 

93.  Then  thought  lima :   How  shall  I  make  an  enclosure  as 
Ahura-Mazda  has  said  P 

94.  Then  said  Ahura-Mazda  to  Yima :  Yima,  beautiful,  son  of 
Vivanh&o ; 

95.  Tread  on  this  earth  with  the  heels,  strike  it  with  the  bands ; 

96.  So  as  to  cause  the  man-inhabited  earth  to  cleave  asunder.^^ 

97.  Then  made  Yima  the  enclosure  ||  the  length  of  a  riding- 
ground  to  all  four  comers. 

98.  Thither  brought  he  the  seed  of  cattle,  beasts  of  burden, 
men,  dogs,  birds,  and  red  burning  fires. 

99.  After  that  made  Yima  the  enclosure  of  the  length  of  a 
riding-ground  to  all  four  corners  as  a  dwelling-place  for  men : 

100.  Of  the  length  of  a  riding-ground  to  all  four  corners  for 
the  milk-^ivin^  cows. 

101.  There  he  collected  the  water  to  the  length  of  a  Hatra ; 

102.  There  made  he  the  birds  to  dwell ; 

103.  In  the  everlasting  golden-hued  (region),  whose  food  never 
fails. 

104.  There  made  he  dwelling-places, 

•  No  hmnp-backed  or  hump-fttmted.— Ot^\  2V.   f  Xo  jealous  or  impotent. —(Th;.  Tr. 

X  No  deformed  persons  or  lepers  whose  body  is  to  be  separated  (from  others).— 
OMf.  IV.  §  Streets.— (Th;.  IV. 

I  A  square  eqiial  in  length  on  aU  four  side8.^6^'.  Tr, 
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105.  Floon,  pillars,  eourt-yards^  and  enclosnreB. 

106.  Thither  brought  he  the  seed  of  all  men  and  women, 

107.  Who  on  this  earth  are  the  tallest,  best,  and  most  beautifiil. 

108.  Thither  brought  he  the  seed  of  all  kinds  of  cattle, 

109.  Which  on  tms  earth  are  the  largest^  best,  and  most 
beautiful. 

110.  Thither  brought  he  the  seeds  of  all  trees, 

111.  Which  on  this  earth  are  the  tallest  and  sweetest  smelling. 

112.  Thither  brought  he  the  seeds  of  all  foods, 

113.  Which  on  this  earth  are  the  sweetest  and  best  smelling. 

114.  All  these  he  made  in  pairs,  and  imperishable. 

115.  Even  to  the  men  who  were  in  the  circle. 

116.  There  was  there  no  strife,  nor  quarrel, 

117.  No  aversion,  no  enmity, 

118.  No  beggary,  no  deceit, 

119.  No  poverty,  no  sickness, 

120.  No  monstrous  tusks, 

121.  No  form  exceeding  the  proportion  of  the  body, 

1S2.  No  other  of  the  tokens  which  are  the  tokens  of  Anra- 
mainyus  which  he  has  made. 

123.  At  the  top  part  of  the  region  he  made  nine  bridges, 

124.  Six  in  the  middle,  three  at  the  bottom. 

125.  To  the  first  bridge  he  brought  the  seed  of  a  thousand 
men  and  women ; 

126.  To  the  middle,  of  six  hundred,  to  the  lowest,  of  three 
hundred. 

127.  Hither  (brought  he)  those  who  were  in  the  enclosure  with 
the  golden  lance. 

128.  Round  about  this  circle  (he  made)  a  lofty  wall  and  a 
window  that  gave  light  within. 

129.  Creator  of  the  corporeal  world,  Pure  One  I 

130.  Of  what  kind  are  the  [liffhts,  0  holy  Ahura- Mazda, 
which  give  light]  in  the  circle  which  Yima  has  made  ?  ^^ 

131.  Then  answered  Ahura-Mazda:   Self-created  lights  and 
created  in  rows  (order). ^* 

132.  Of  a  single  kind  and  course  are  seen  the  stars,  the  moon, 
and  the  sun.^^ 

133.  These  have  for  one  day  what  is  a  year. 

134.  Every  forty  years  two  human  beings  are  bom  of  every 
two  human  beings,  a  pair,  one  male  and  one  female  child. 

135.  In  like  manner  of  the  kinds  of  beasts. 

136.  These  men  lead  the  most  delightM  life  in  the  circle 
which  Yima  made. 

137.  Creator  of  the  corporeal  world,  Pure  One! 

138.  Who  has  spread  abroad  the  Mazdaya9nian  law  in  this 
circle  which  Yima  has  made  ? 
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1S9.  Then  answered  Ahnra-Mazda :  The  bird  Earshipta,*  0 
holy  Zarathnstra. 

i40.  Creator  of  the  corporeal  worlds  Pure  One  t 

141.  Who  is  their  master  and  overseer  ? 

142.  Then  answered  Abura-Ma^a : 

148.  Urvatat-nardf  and  thou  0  Zfurathustra. 


NOTES  TO  FAEGAKD  11. 

^  y.  16.  So  also  the  later  Farsee  traditions  mention  that  Yima  for  a 
time  maintained  innnortaHty  in  the  world. 

•  V.  18.  Lance.  Roth  translates  the  word  ^fra  by  "fan,*'  or 
<'  winnowing  machine/'  and  compares  it  with  the  Sanskrit  gUrpa.  1 
consider  the  words  id^itical ;  but  in  the  Avesta  a  derivative  meaning 
is  required. 

'  V.  41.  Verses  20-42  vary  in  different  texts.  See  my  Treatise, 
"XJeber  einige  eingeschobene  Stellen  des  Yendidad." 

•  Y.  42.  "The  renowned  in  Airyana-vaeja."  is  an  adjective  of  honour 
with  the  fall  force  of  which  we  are  not  acq;uainted. 

'  Y.  42.  Yazata,  in  Sasiskrit  y<{;'ato,»<<  worthy  of  honour,^'  is  the 

modem  Persian  <^  isted^  pi.  ^1^  yesdan.    The  Mohammedan  Persians 
apply  both  epithets  to  God. 

•  V.  61.  The  word  "  circle  '*  must  not  be  taken  in  its  geometrical 
sense,  but  rather  as  the  French  "  arrondissement."  "  Perimeter  " 
would  be  more  aoeorate,  but  is  somewhat  pedantic.  We  have  there- 
fore substituted  "  enclosuire  ^  in  most  of  the  passages,  to  avoid  the 
inc<mgruity  of  "circular"  and  "four-cornered."  The  Ouj,  Tr,  has 
"square"  instead  of  "circle;"  and  Windischmann  retains  the  original 
word  "Yarem'*  (the  Vw  of  the  Mkh.),  without  translating  it,  and 
instead  of  the  phme  "  the  length  of  a  riding-ground,"  he  has  "  of  the 
length  of  a  path"  (bahnlang).  The  verses  47-61  are  considered  by  the 
modem  Parsees  as  a  prophesy  of  the  reign  of  "  Malkoshan  "  who  will 
come  at  the  time  of  tne  last  things. 

'  Y.  65.  Hathra  is  the  Parsee  Hesar.  Anquetil  (Z.  Av.  II.,  p.  464) 
says  that  a  Hathra  is  about  a  thousand  paces  more  than  a  Farasang. 

^  Y.  79.  According  to  the  later  Parsees  these  men  lived  300  years. 
See  Parsi  Gram.,  pp.  141,  171. 

•  Y.  80.  The  words  frakavo  and  apakavo  are  both  doubtful.  I  agree 
with  Professor  Both  in  deriving  them  from  the  Sanskrit  root  ku  =  "to 
shout,"  whence  kavatnu,  in  the  Yedas,  an  opprobrious  epithet. 

^  Y.  96.  The  Yendidad-sades  have  here  a  passage  which  is  wanting 
in  the  MSS  with  the  translations,  and  in  the  Huzviresh.  It  runs : 
"  Then  did  Yima  as  Ahura-Mazda  wished ;  he  trod  on  this  earth  with 
his- heels,  he  smote  it  with  his  hands  so  as  to  cause  the  man-inhabited 
earth  to  cleave  asunder." 

•  The  bird-shaped  Karshipta.— G'h;'.  Tr.  f  Thy  Unratatnard.— O'h;*.  Tr, 
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"  y.  130.  The  words  in  brackets  are  not  in  the  Huzv&resh  transla- 
tion. Though  not  absolutely  necessary,  they  are  desirable  for  the  sake 
of  clearness. 

"  Y.  131.  Here  follow  in  the  text  some  words  which  are  eyidently 
a  gloss  on  verse  124.  Both  translates  them :  ''  All  the  eyerlasting 
lights  shine  from  above,  all  the  created  lights  from  below." 

^  Y.  132.  This  means,  according  to  the  Huzvaresh  translation, 
*'they  are  not  there,"  which  is  correct.  The  difference  between  day 
and  night  is  unknown  to  the  blessed  in  Yima's  circle. 


FARGARD  III.— INTRODUCTION. 

• 

After  two  introductory  historical  chapters  follows  a  third, 
which  is  more  of  a  law-giving  character.  Whether,  however,  it 
belonged  to  the  original  Yendidad,  or  whether  it  is  a  fragment  of 
some  ancient  work  containing  agricultural  precepts,  is  uncer- 
tain. The  contents  of  the  Fargard  are  clear  enough.  In  answer 
to  his  questions  Zarathustra  is  informed  of  five  things  which  are 
most  pleasing  to  the  earth  and  five  things  which  are  most  dis- 
pleasing to  it.  Next  follow  five  things  which  especially  afford 
contentment  to  the  earth,  but  between  these  are  inserted  a  variety 
of  remarks  which  interrupt  the  connection  and  are  evidently,  in 
many  cases,  interpolations  from  other  Fargards  to  which  they 
properly  belong.  This  will  be  shown  more  clearly  in  the  notes 
to  the  respective  passages. 

The  things  which  are  respectively  the  most  pleasing  and  the 
most  displeasing  to  the  earth  are  also  mentioned  in  the  Mino- 
khired  (p.  105  ff.),  but  with  some  variations,  and  the  number  of 
each  is  doubled. 
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FAEGAED  III. 

1.  Creator  of  the  corporeal  world,  Pure  One  I 

2.  What  is  in  the  first  place  most  acceptable  to  this  earth  ? 

3.  Then  answered  Ahura-Mazda :  Where  a  holy  man  walks 
about,  0  holy  Zarathustra, 

4.  Offerinff-wood  in  the  hand,  Beregma  in  the  hand,  the  cup 
in  the  hand,  the  mortar  in  the  hand, 

5.  In  accordance  with  the  law  speaking  these  words :  Mithra 
with  his  broad  territories  will  I  invoke,  and  Il4ma-qa§tra.*^ 

6.  Creator  of  the  corporeal  world,  Pure  One ! 

7.  What  is  in  the  second  place  most  acceptable  to  this  earth? 

8.  Then  answered  Ahura-Mazda :  That  a  holy  man  should 
build  himself  there  a  habitation, 

9.  Provided  with  fire,  provided  with  cattle,  provided  with  a 
wife,  children,  and  good  flocks. 

10.  Then  is  there  in  this  habitation  abundance  of  cattle, 
abundance  of  righteousness,  abundance  of  provender,  of  dogs, 
of  women,  of  youths,t  of  fire,  of  all  that  is  requisite  for  a  good 
Ufe.« 

11.  Creator  of  the  corporeal  world,  Pure  One  I 

12.  What  is  in  the  third  place  most  acceptable  to  this  earth? 

13.  Then  answered  Ahura-Mazda:  Where  by  cultivation 
there  is  produced,  0  holy  Zarathustra,  most  com,  provender, 
and  firuit-bearing  trees ;' 

14.  Where  dry  land  is  watered,  or  the  water  is  drained  firom 
the  too-moist  land.^ 

16.  Creator  of  the  corporeal  world.  Pure  One ! 

16.  What  is  in  the  fourth  place  most  acceptable  to  this  earth  ? 

17.  Then  answered  Ahura-Mazda :  Where  most  cattle  and 
beasts  of  burden  are  bom.^ 

18.  Creator  of  the  corporeal  world,  Pure  One ! 

19.  What  is  in  the  fifln  place  most  acceptable  to  this  earth  ? 

20.  Then  answered  Ahura-Mazda:  Where  cattle  and  beasts 
of  burden  most  leave  their  urine. 

21.  Creator  of  the  corporeal  world.  Pure  One  I 

22.  What  is  in  the  first  place  most  displeasing  to  this  earth  ? 

23.  Thereupon  answered  Ahura-Mazda:  The  conception  of 
the  AiezxmLft  0  holy  Zarathustra ;  ® 

*  Speaks  loacQy  the  peaeefhl  words  of  the  Law,  **  I  inToke  Mithra  the  glorious, 
peaceful,  and  protector  of  the  forest"— 6^*  ^* 
t  ChMnaC—Gt^'.  2V.  t  Deep  holes.— 6'ff;.  2V. 
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24.  When  the  Daevas  with  the  Drujas  come  together  to 
it  out  of  hell. 

25.  Creator  of  the  corporeal  world,  Pure  One  J 

26.  What  is  in  the  second  place  most  displeasing  to  this  earth  ? 

27.  Then  answered  Ahura-Mazda:  Where  most  dead  dogs 
and  dead  men  are  buried  in  it. 

28.  Creator  of  the  corpored  world,  Pure  Onel 

29.  What  is  in  the  third  place  most  displeasing  to  this  earth? 

30.  Then  answered  Ahurm-Mazda :  Where  most  heaps  of 
Dakhmas  are  made,  where  they  lay  upon  them  dead  men. 

31.  Creator  of  the  corporeal  world,  Pure  Onel 

32.  What  is  in  the  fourth  place  most  displeaung  to  this  eartli  ? 

33.  Then  answered  Ahura-Mazda:  Where  are  most  holes  of 
the  (beasts)  created  by  Ahriman. 

34.  Creator  of  the  corporeal  world.  Pure  One  1 

35.  What  is  in  the  fifln  place  most  displeasing  to  this  earth  ? 

36.  Then  answered  Ahura-Mazda :  When,  0  holy  Zarathustra, 
the  wife  or  son  of  a  [deceased]  righteous  man  goes  in  the  way 
of  perversity,* 

37.  And  makes  lamentations,  covered  with  earth  and  dust.'' 

38.  Creator  of  the  corporeal  world,  Pure  One  J 

39.  Who  first  rqoices  this  earth  with  the  greatest  joy  ? 

40.  Then  answered  Ahura-Mazda :  He  who  especially  digs  up 
where  dead  men  and  dogs  are  buried. 

41.  Creator  of  the  corporeal  world,  Pure  Onel 

42.  Who  seccmdly  rejoices  this  earth  with  the  greatest  jov? 

43.  Then  answered  Ahura-Mazda :  He  who  especially  levels 
the  Dakhmas  where  dead  men  are  laid  down. 

44.  No  where  shall  a  single  [man]  carry  a  dead  body. 

45.  If  a  jingle  [man]  carries  it,  the  dead  body, 

46.  The  Nafus  defiles  [him]  from  the  nose,  from  the  eyes, 
from  the  tongue,  from  the  &ce,  from  the  back.+ 

47.  On  their  nails  (i^.  of  those  who  commit  this  sin) 
springs  t  this  Drukhs  Na9us, 

,  48.  And  they  are  unclean  hereafter  for  ever  and  ever. 
49.  Creator  of  the  corporeaT  worid.  Pure  One  1 

60.  Where  is  the  place  for  the  men  who  carry  the  dead  ? 

61.  Then  answered  Ahura-Mazda :  It  must  Be  the  most  water- 
less and  treeless  [part]  of  this  earth ; 

62.  The  purest  and  the  driest ; 


*  When  a  holy  man,  woman,  or  children  die  and  become  dtut,  still  their  rela- 
tions weep  and  keep  mourning  after  them ;  wherever  those  mourners  sit  and  walk  that 
earth  is  displeased  through  those  persons. — Otif,  2V. 

t  From  the  sexual  parts. — Oti;,  Tr, 

i  Buns.— ^'.  Tr. 


FABOABD  m.  28 

5S.  Where  the  cattle  and  beasts  of  burden  least  walk  along 
the  ways : 

64.  And  the  fire  of  Ahnra-Mazda,  and  the  B^^ma  that  is 
bound  in  holiness,  and  the  holy  man. 

55.  Creator  of  the  corporeal  world,  Pnre  One  I 

56.  How  far  from  fire,  how  far  from  water,  how  far  from  the 
BSrS9ma  which  is  bound  together,  how  far  from  the  pnre  man  ? 

57.  Then  answered  Ahura-Mazda :  Thirty  paces  from  the  fire, 
thirty  paces  from  the  water,  thirty  paces  from  the  B€r69ma 
which  is  bound  together,  three  paces  from  the  pure  man. 

58.  So  shall  these  Mazdaya9nians  heap  up  a  heap  upon  this 
earth  there-for. 

59.  Afterwards  with  food  shall  these  Mazdaya9nians  bring 
them  here,  afterwards  with  clothes  shall  these  Mazdaya9nians 
brinff  them  here. 

60.  In  the  worst* 

61.  In  the  meanest  f 

62.  This  food  shall  [they]  eat,  these  clothes  shall  [they]  wear ;  t 

63.  All,  even  to  the  aged,  the  old  who  have  no  more  seed. 

64.  After  that  whatever  is  aged,  old,  and  has  no  more  seed. — 

65.  Strong,  swift,  and  pure,  the  Mazdaya9nian8  shall  after- 
wards leave:}:  him  upon  the  mountains. 

66.  At  the  broad  of  his  back  shall  they  cut  off  his  head.  Let 
them  give  the  body  to  the  devouring  creatures  of  Qpfinta-main- 
yus,  to  the  carnivorous  birds  and  E{uirk&9as. 

67.  Thus  let  them  say :  "  This  one  repents  himself  of  all  evil 
in  thoughts,  words,  and  deeds." 

68.  "If  he  has  committed  other  sinful  deeds ; " 

69.  "  The  punishment  is  confessed  "§  [i.e.  is  remitted  through 
confession]. 

70.  "  If  he  has  not  committed  other  sinful  deeds ; " 

71.  "They  arer  repented  offer  evermore."® 

72.  Creator  of  the  corporeal  world,  Pure  One  I 

.  73.  Who  thirdly  rejoices  this  earth  with  the  greatest  joy  ? 

74.  Then  answered  Ahura-Mazda  :  He  who  most  levels  (fills 
up)  the  holes  of  the  creatures  of  Anra-mainyus. 

75.  Creator  of  the  corporeal  world,  Pure  One  I 

76.  Who  fourthly  rejoices  this  earth  with  the  greatest  joy  ? 

77.  Then  answered  Ahura-Mazda:  He  who  most  cultivates 
the  fruits  of  the  field,  grass  and  trees,  which  yield  food,  0  holy 
Zarathustra. 

78.  Or,  he  who  provides  waterless  land  with  water,  or  gives 
water  to  the  waterless  (land). 

79.  For  the  earth  is  not  glad  which  lays  long  uncultivated. 

♦  The  mort.— >6^'.  Tr.  t  The  least.— GV-  Tr. 

t  Carry.— 6^;  Tr.  §  Confeasion  (pat^t)  is  atonement— (?t(;.  IV. 
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80.  If  it  can  be  cultivated ;  ♦ 

81.  Then  is  it  good  for  a  habitation  for  these  (men).' 

82.  There  the  cattle  increase,  which  long  went  childless. 

83.  Then  is  it  good  for  the  male  beasts. 

84.  He  who  cultivates  this  earth  with  the  left  arm  and  the 
right,  with  the  riffht  arm  and  the  left,  0  holy  Zarathustra, 

85.  To  him  it  brings  wealth. 

86.  Like  as  a  friend  to  his  beloved  she  brings  to  him  issue  or 
riches,  whilst  he  lays  down  stretched  out. 

87.  He  who  cultivates  this  earth,  0  holy  Zarathustra,  with 
the  left  arm  and  the  right,  with  the  right  arm  and  the  left. 

88.  Then  this  earth  speaks  to  him :  Man  I  thou  who  culUvatest 
me  with  the  left  arm  and  the  right,  with  the  right  arm  and  the  left, 

89.  Always  will  I  come  hither  and  bear. 

90.  All  food  will  I  bear,  together  with  the  fruits  of  the  field. 

91.  He  who  does  not  cultivate  this  earth,  0  holy  Zarathustra, 
with  the  left  arm  and  the  right,  with  the  right  arm  and  left, 

92.  Then  this  earth  speaks  to  him  :  Man !  thou  who  dost  not 
cultivate  me  with  the  left  arm  and  right,  with  the  right  arm  and 
left, 

93.  Always  thou  standest  there,  going  to  the  doors  of  others 
to  beg  for  food. 

94.  Always  they  bring  food  to  you,  thou  who  beggest  lazily 
out  of  doors.f 

95.  They  bring  to  you  out  of  their  superfluity  of  good  things. 

96.  Creator  of  the  corporeal  world.  Pure  One  I 

97.  What  is  the  increase  of  the  Mazdaya9nian  law? 

98.  Then  answered  Ahura-Mazda :  When  one  diligently  cul- 
tivates corn,  0  holy  Zarathustra. 

99.  He  who  cultivates  the  fruits  of  the  field  cultivates  purity. 

100.  He  promotes  the  Mazdaya^nian  law ; 

101.  He  spreads  t  the  Mazdaya9nian  law  abroad 

102.  For  a  hundred  Paitistanas, 

103.  For  a  thousand  Paitidaranas, 

104.  For  ten  thousand  Ya9na-kereta8.^® 

105.  When  there  are  crops  then  the  Daevas  hiss,^ 

1 06.  When  there  are  shoots  then  the  Daevas  cough,  || 

107.  When  there  are  stalks  then  the  Daevas  weep,5[ 

*  The  earth  requires  cultiTation,  like  a  young  and  beautiftil  yirgin  requires  to 
bear  children,  and  wishes  a  young  man  for  this  purpose. — C^'.  TV. 

t  Be  thou  timorous  for  carrying  it. — G'h;.  Tr, 

X  He  nurtet  the  Masdaya9nian  law  upon  a  hundred  fi$tf  a  thousand  breatts ;  he 
recites  ten  thousand />ray^«. — Ot^f,  Tr, 

§  He  who  gives  out  com  wounds  the  Daeras. — Oiff\  TV. 

I)  He  who  gires  clean  com  destroys  the  Daeyas. — Gtif,  Tr. 
H  He  who  teaches  the  cultivation  of  com  to  others  causes  wailing  to  the  Daevas. 
— ^^  TV. 
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108.  When  there  are  thick  ears  of  com  then  the  Daevas  fly.*^* 

109.  There  are  the  Daevas  most  smitten  in  the  dwelling- 
places  where  the  ears  of  com  are  found. 

110.  To  hell  they  go,  melting  like  glowing  ice.f^* 

111.  After  that  let  tMs  Maiithra  be  recited : 

112.  ''No  one,  if  he  eats  nothing,  has  any  strength; 

113.  '^He  is  not  able  to  be  of  pure  conduct, 

114.  "  Not  (able)  to  be  employed  in  cultivation :  % 

115.  "Since  with  food  lives  the  whole  corporeal  world,  and 
without  food  it  dies." 

116.  Creator  of  the  corporeal  world,  Pure  One ! 

117.  Who  fifthly  rejoices  this  earth  with  the  greatest  ioy  ? 

118.  Then  answered  Ahura-Mazda:  When  one,  0  holy  Zara- 
thustra,  labours  on  this  earth  for  the  holy  man — [but]  if  he  does 
not  give  in  holiness ;  ^* 

119.  He  will  be  thrown  from  ofi"  this  Qp6iita-&rmaiti  (earth) 
into  darkness ; 

120.  Into  sorrow,  into  the  very  worst  places ; 

121.  Into  all  the  sharp-pointed  grasses.^^ 

122.  Creator  of  the  corporeal  world,  Pure  One  I 

123.  If  one  buries  in  this  earth  dead  dogs  and  dead  men  and 
does  not  dig  them  up  again  for  half  a  year ;  § 

124.  What  is  the  punishment  for  this  ?^* 

125.  Then  answered  Ahura-Mazda :  Let  them  strike  him  five 
hundred  blows  with  the  horse-goad,  five  hundred  with  the 
Qraosh6-<5harana.  ||  ^* 

126.  Creator  of  the  corporeal  world,  Pure  One ! 

127.  When  one  buries  in  this  earth  dead  dogs  and  dead  men 
and  does  not  dig  them  up  again  for  a  year ; 

128.  What  is  the  punishment  for  this  ? 

129.  Then  answered  Ahura-Mazda :  Let  them  strike  him  a 
thousand  blows  with  the  horse-goad,  a  thousand  with  the  (^radshd- 
charana. 

130.  Creator  of  the  corporeal  world.  Pure  One  I 

131.  When  one  buries  in  this  earth  dead  dogs  and  dead  men 
and  does  not  dig  them  up  again  for  two  years ; 

132.  What  is  the  punishment  there-for  ? 

133.  What  is  the  atonement  there-for  ? 

134.  What  is  the  purification  there-for? 

135.  Then  answered  Ahura-Mazda :  For  this  there  is  no  pun- 
ishment; for  this  there  is  no  atonement;  for  this  there  is  no 
purification ; 

*  He  who  ^ves  some  wheat  cutB  the  Daeyas  asunder. — Ch^\  TV. 

t  He  who  giyes  much  com  boms  the  Daevas*  mouths  with  red-hot  iron. — Ch^'*  Tr. 

i  Not  able  to  beget  children. — Gt{f\  2V. 

f  Under  a  year.— 6^.  Tr,  ||  Whip.— G'lt;.  Tr. 
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136.  For  these  inexpiable  deeds  for  evermore. 

137.  [Tiiey  are  to  be  atoned  for]  In  the  following  manner :  ^^ 

138.  (It  is  asked)  Whether  any  one  praises  and  hears  the 
Mazda7a9nian  law. 

139.  Or  whether  any  one  does  not  praise  and  hear  the  Mazda- 
yacnian  law ; 

140.  Since  it  (the  law)  will  take  away  these  (sins)  from  those 
who  praise  the  Mazdaya^nian  law, 

141.  If  afterwards  they  do  not  again  commit  wicked  deeds. 

142.  For  this  Mazdaya^nian  law,  0  holy  Zarathustra,  takes 
away  the  bonds  from  the  man  who  praises  it. 

143.  It  takes  away  deceit.^® 

144.  It  takes  away  the  murder  of  a  pure  man. 

145.  It  takes  away  the  burying  of  the  dead. 

146.  It  takes  away  the  inexpiable  deeds. 

147.  It  takes  away  the  high  sin  of  debts.^' 

148.  It  takes  away  all  the  sins  that  one  commita. 

149.  In  this  wise,  0  holy  Zarathustra,  does  the  Mazdayagnian 
law  take  away  all  the  evil  thoughts,  words  and  deeds,  of  a  pure 
man,  even  as  the  strong  swifl  wind  clears  the  sky  from  the  right 
side. 

150.  Well  is  it  here,  0  Zarathustra,  when  one  has  performed 
good  works. 

151.  The  good  Mazdaya9nian  law  cuts  completely  away  all 
punishment."!^ 

NOTES  TO  FARGARD  III. 

*  V.  6.  The  Minokhired  (/.  e.)  throws  verses  3-5  into  one.  The 
sense  is  the  same,  t.^.,  ''that  land  is  most  joyful  where  a  holy  truth- 
speaking  man  £xes  his  dwelling." 

'  Y.  10.  The  Minokhired  lays  the  whole  stress  on  the  fire :  ''In  the 
second  place  [is  that  land  most  joyful]  where  one  prepares  a  place  for 
the  fire." 

*  V.  13.  The  Mkh. :  "Thirdly,  where  great  and  small  cattle  sleep." 

*  V.  14.  The  Mkh.:  "Fourthly,  where  one  tills  and  cultivates 
untilled  and  uncultivated  land." 

«  V.  17.  The  Mkh. :  "Fifthly,  wliere  one  digs  up  the  ioles  of  the 
KharfesUrs  (=: noxious  animals).  The  five  other  things  added  in  the 
Mkh.  are — 1.  Invocation  of  the  Yazatas.  2.  Cultivation  of  waste  land. 
3.  Where  the  good  become  lords  over  the  bad.  4.  Where  the  fruits  of 
the  earth  are  shared  with  the  Yazatas  and  the  good.  5.  Where  the 
Zaothra  and  Ya9na  are  offered. 

*  Y.  23.  The  word  "grevaya"  (allied  to  "g^r«w"  and  "garewa"« 
foetus)  seems  to  signify  "  conception."  The  Huzvaresh  translation  ex- 
plains verses  23-24  of  the  flesMy  copulation  of  the  Daevas  and  Drujas. 

^  Y.  37.  This  paragraph  also  is  obscure;  but  it  appears  to  contain 

*  In  the  good  Maidaya9niaii  law  is  created  an  atonement  for  sina. — Q^i.  2V. 
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an  injonotioii  against  the  Semitic  mode  of  lamenting  the  dead.  That 
such  lamentation  was  forhidden.  to  the  Paraees  is  dear  from  several 
passages  in  the  later  writings.  Cf.  Arda-Yiraf-nameh,  p.  33,  Pope's 
translation :  ^'  The  river  that  you  see  before  you  is  composed  of  the 
tears  of  manldnd,  tears  shed  (against  the  express  command  of  the 
Almighty)  for  the  departed ;  therefore,  when  you  retnm  again  to  the 
earth,  inculcate  this  to  mankind — ^that  to  grieva  immodenitely  for 
the  departed  is  in  the  sight  of  Gk>d  a  most  heinous  Mn,"  etc.  Also 
in  the  Sad-der  Port  zcvii.,  Hyde's  translation,  it  is  said  :  ''  If 
any  one  departs  out  oi  this  evil  world,  no  one  ought  to  weep  for 
him,  because  all  the  water  that  flows  from  his  eyes  will  be  a  bar 
to  Mm  before  the  gate  Chinavar." 

The  Minokhired  contains  also  a  statement  of  ten  things  which  are 
displeasing  to  the  earth:  1.  The  land  where  hell  is  created ;  2.  Where 
a  pure  man  is  killed;  3,  Where  Devs  and  Drujas  come  together;  4. 
Where  an  idolatrous  temple  is  built ;  5.  Wliere  a  wicked  man  fixes  his 
habitation ;  6.  WThere  dead  bodies  are  buried ;  7.  Where  JSTharfestsra 
make  their  holes;  8.  Where  people  turn  from  good  to  bad;  9.  Where 
cultivated  land  is  made  waste;  10.  Where  hair  and  nail-parings  are 
thrown  about. 

'  Yv.  44-71.  These  verses  are  an  evident  interpolation,  and  almost  all 
the  passages  are  found  in  other  places.  V.  58-59  occur  in  Fargard 
Vll.  V.  60-61  are  ^h-ol  \ry6fA€pa  and  are  only  translated  conjectur^y. 
y.  66  occurs  in  Pargard  IX;  and  v.  68-71  occurs  several  times  in 
connection  with'  great  sins.  In  v.  47  the  words  in  parentheses  are 
taken  from  the  Huzviresh  translation.  Bumouf  (Joum.  Asiat.,  Juillet 
1840,  p.  27)  translates  verses  68-71  thus :  And  if  having  committed 
other  ctdpahie  actions  he  confesses  having  committed  them^  that  is  his  ex- 
piation; hut  if  having  committed  other  culpable  actions  he  [does  not  confess 
that  he'\  has  committed  them,  he  shall  repent  of  it  for  ever  and  ever.  1 
cannot  agree  with  this  translation.  The  contrast  is  evidently  between 
fravarsta  and  noit  fravarsta « committed  and  not  committed: — the 
first  implies  those  sins  which  are  to  be  punished ;  the  second,  mental 
sins,  for  which  repentance  only  is  sufficient. 

•  Vv.  81-83.  An  evident  interpolation  which  is  somewhat  obscure. 
I  have  followed  the  Hnzvaresh  as  closely  as  possible.  The  word 
charaiti  (in  Huzv&resh  p^HK'p)  signifies,  I  think,  ^*  an  animal  which 

goes  on  pastures^"  ».«.,  grazes.     Cf  N.  P.  ^^Juj]^. 

'**  Vv.  102-104.  I  have  retained  Uie  Persian  words  as  it  is  not  dear 
what  we  are  here  to  understand  by  them.  The  meaning  of  verse  104, 
however,  is  obvious :  Whoever  cultivates  the  fruits  of  the  earth  furthers 
the  Mazdayagnian  law  as  much  as  if  he  were  to  offer  a  hundred  Ya9nas. 

"  V.  108.  Gundo,  which  I  translate  "  ears  of  com,'*  does  not  occur 
again. 

"  V.  110.  Zafar^  is  B^ra^  \ty6fAtpop,    In  the  Huzv&resh  it  is  naiV  or 

•\B3V«  Anquetil  and  the  modem  Parsees  usually  render  it  by  ^^U J  = 
"the  mouth;'*  but  the  Huzvaresh  for  this  is  nDV-  I  consider  naiV  as 
allied  to  kEDT  =  ^J  **  deep,*'  which  often  occurs  in  the  Bundehesh, 
and  is  used  of  the  abode  of  Anra-mainyus. 
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''  y.  118.  According  to  the  text  of  the  Yendidad  SUd^  it  must 
be  translated :  "If,  0  holy  Zarathustra,  one  labours  on  this  earth  for 
the  holy  man  and  gives  it  in  holiness.  If,  0  holy  Zarathustra,  one 
labours  on  this  earOi  and  does  not  give  it  in  holiness/'  etc.  The 
omission  in  our  text  is  certainly  harsh,  but  not  impossible,  and  I  have 
not  felt  inclined  to  alter  anything  contrary  to  the  best  MSS.,  and  the 
Euzvaresh  translation. 

"  V.  121.  Nimata= "  grass."     Cf,  viy^w^  nemus  and  Ags.  nimid. 

"  V.  124.  The  Huzv^resh  always  explains  the  enclitic  h^  by  "  for 
this  sin  in  order  that  it  may  not  exist." 

"  V.  125.  The  Parsees  translate  Astra  by  JjJ  ^acvr>-='  a  sharp 

dagger;"  but  Both  has  proved  (Zeitschr.  der  D.  M.  G.  IV.,  p.  264)  that 
it  is  the  Yaidik  Ashtra=  "  an  ox-goad.*'  Craosho-charana  is  very  obscure, 
and  the  Parsees,  according  to  Anquetil,  no  longer  know  what  it  means. 
It  can  scarcely  be  a  gold  coin,  as  has  been  imagined,  for  there  is  no 
passage  in  the  Yendidad  to  prove  that  coinage  was  known,  and  besides, 
the  buying  off  punishment  with  money  appears  to  have  been  a  later 
custom. 

^^  Y.  137  ff.  Evidently  an  interpolation,  though  made  at  an  early 
time,  as  the  Huzvaresh  translation  contains  these  paragraphs.  The 
motive  for  inserting  them  was  doubtless  to  mitigate  what  appeared  to 
be  too  severe  a  denunciation.  In  accordance  with  the  tenour  of  the 
Euzv&resh  translation^  I  have  supplied  the  words  in  brackets  to  render 
the  passage  intelligible,  and  connect  it  with  the  preceding  verses. 

^^  Y.  143.  Draosha  is  connected  with  the  root  Druj.  The  Huzvaresh 
translation  explains  it  in  detail :  ''If  any  one  teaches  that  we  may  not 
steal,  yet  accounts  it  a  good  deed  to  rob  the  rich  and  give  it  to  the 
poor." 

'*  Y.  147.  It  is  a  sin  not  to  pay  one's  debts.  Vid^  the  following 
Fargard. 
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FARGARD  IV.— INTRODUCTION. 

Thb  fourth  chapter  of  the  Vendidad  is  one  of  the  most  difficult 
in  the  whole  book,  although  its  general  purport  is  obvious  enough. 
After  an  obscure  passage  relating  apparently  to  debt  (verses  1-3) 
follows  an  enumeration  of  certain  sins  called  Mithra-drujaSy  or 
breaches  of  promise  (verses  4-23).  These  were  of  various  grades, 
and  it  is  worthy  of  note  that  they  were  held  to  affect  not  only 
the  guilty  person,  but  also  his  nearest  relations.  The  punishment 
appointed  was  excessive  in  comparison  with  the  punishments 
assigned  to  other  crimes,  which  rarely  exceeded  two  hundred 
strokes,  whereas  for  the  Mithra-drvjas  the  number  varied  from 
three  hundred  to  one  thousand  (verses  24-53).  These  strokes  were 
to  be  inflicted  partly  with  a  horse-goad,  and  partly  with  an  in- 
strument called  Qra6sh6-^harana ;  but  what  this  was  we  do  not 
exactly  know  {vide  Note  to  Fargard  III.,  v.  125).  Next  follows 
the  punishment  appointed  for  inflicting  wounds  in  the  body  of 
different  degrees  (verses  54-114).  The  remainder  of  the  chapter 
(verses  115-158)  is  exceedingly  obscure,  and  consists  of  frag- 
ments, many  of  which  seem  quite  misplaced,  and  which  have 
evidently  been  interpolated. 
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1.  Who  to  a  lending  man  does  not  pay  back  the  debt ; 

5.  Is  a  thief  of  the  loan,  a  robber  of  what  is  lent  to  him ;  * 
8.  For  him  (the  debtor)  one  must  preserve  night  and  day 

as  well  as  (his  own  property).^ 

4.  Creator  I  How  many  are  these  thy  Mithras  [t.^.  contracts] 
Ahnra-Mazda's  ? 

6.  Then  answered  Ahura-Mazda :  Six,  0  pure  Zarathustra — 

6.  The  first  takes  ^lace  with  the  word. 

7.  The  second  by  joining  hands. 

8.  The  third  is  of  the  vfJue  of  a  bnllock. 

9.  The  fourth  of  the  value  of  a  beast  of  burden. 

10.  The  fifth  of  the  value  of  a  man.t 

11.  The  sixth  of  the  value  of  a  tract  of  land— 

12.  Namely  of  a  tract  which  has  good  increase,  is  wide> 
fruitful,  strong,  and  profitable.* 

13.  The  word  makes  the  first  Mithra ;  J 

14.  The  value  of  a  hand  takes  it  afterwards  away. 

15.  He  gives  afterwards,  as  an  atonement,  of  the  value  of  a 
hand; 

16.  That  of  the  value  of  a  bullock  takes  it  then  away. 

17.  Then  he  ffives  atonement  of  the  value  of  a  bullock ;  ^ 

18.  That  of  the  value  of  a  beast  of  burden  takes  it  then  away. 

19.  Then  he  ^ves  atonement  of  the  value  of  a  beast  of  burden ; 
30.  That  of  the  value  of  a  man  ||  takes  it  away. 

21.  Then  he  gives  atonement  of  the  value  of  a  man ; 

22.  That  of  the  value  of  a  tract  of  land  takes  it  away. 

23.  Then  he  gives  atonement  of  the  value  of  a  tract  of  land.' 

24.  Creator !  With  how  much  does  the  contract  when  broken  % 
afiect  [Le.  pollute  or  make  guilty]  which  is  committed  by  the 
word?* 

*  1.  He  who  does  not  recite  the  Neyaesh ;  2,  becomes  a  thief  of  the  Keyaesh,  a 
highwayman,  a  repudiator  of  debts. — Gtif.  2V. 

t  Apprenticeship  or  betrothal.— G'tf;.  Tr,  1  Obligation. — Gtif.  Tr, 

§  Sheep.— G'm;.  Tr.  ||  Betrothal.— G^'.  Tr, 

%  Creator !  How  much  to  him  by  committing  Mehr-damji  (breach  of  contract) 
guilty  becomes  who  speaks. — Gtjf.  Tr,  The  Otif,  Tr.  goes  on  to  explain  this :  "  How 
much  atonement  is  to  nim  who  breaks  a  promise."  Alwongh  the  sense  of  these  verses 
is  obvious,  thev  are  awkward  to  render  into  intelligible  English,  on  account  of  the 
ellipse.  The  mil  question  might  run,  "  To  what  extent  does  a  contract  when  broken 
cause  the  breaker  of  the  contract  to  incur  pollution  (and  hence  punishment)  P  *'  and 
the  full  answer,  "  It  causes  him  to  incur  so  much  pollution  as  to  bring  three  hundred 
unishments  equal  to  his  own  upon  his  nearest  relations." 
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28.  Then  answered  AhurarMazda :  With  three  hundred  similar 
punishments*  which  it  brings  upon  the  nearest  relations. 

26.  Creator  I  With  how  much  does  the  contract  when  broken 
affect  which  is  committed  by  the  joining  hands? 

27.  Then  answered  Ahura- Mazda :  With  six  hundred  similar 
punishments  which  it  brings  upon  the  nearest  relations. 

28.  Creator  I  With  how  much  does  that  breach  of  contract 
affect  of  the  value  of  a  bullock  ? 

29.  Then  answered  Ahura-Mazda:  With  seven  hundred 
similar  punishments  which  it  brings  upon  the  nearest  relations. 

SO.  Creator  I  With  how  much  does  the  breach  of  contract 
affect  of  the  value  of  a  beast  of  burden  7 

81.  Then  answered  Ahura-Mazda :  With  eight  hundred 
similar  punishments  which  it  brings  upon  the  nearest  relations. 

S3.  Creator  I  With  how  much  does  the  breach  of  contract 
affect  of  the  value  of  a  man  ?  t 

S3.  Then  answered  Ahura-Mazda :  With  nine  hundred  similar 
punishments  which  it  brings  upon  the  nearest  relations.   - 

34.  Creator  I  With  how  much  does  that  breach  of  contract 
affect  of  the  value  of  a  tract  of  land  ? 

35.  Then  answered  Ahura-Mazda :  With  a  thousand  similar 
punishments  which  it  brings  upon  the  nearest  relations. 

36.  Creator  I  He  who  breaks  a  Mithra  (contract)  in  words ;:{: 

37.  What  is  the  punishment  for  it  ? 

38.  Then  answered  Ahura-Mazda  :  Lict  them  strike  three 
hundred  blows  with  the  horse-goad,  three  hundred  with  the 
Qraoshd-charana. 

39.  Creator  I  He  who  breaks  the  Mithra  of  the  value  of  a  hand ; 

40.  What  is  the  punishment  for  it  ? 

41.  Then  answered  Ahura-Mazda:  Let  them  strike  six  hun- 
dred strokes  with  the  horse-goad,  six  hundred  with  the  Qraoshd- 
charana. 

42.  Creator!  He  who  breaks  a  Mithra  of  the  value  of  a 
bullock ; 

43.  What  is  the  punishment  for  it  ? 

44.  Then  answered  Ahura-Mazda  :  Let  them  strike  seven 
hundred  strokes  with  the  horse-goad,  seven  hundred  with  the 
Qraoshd-charana. 

45.  Creator  I  He  who  breaks  a  Mithra  of  the  value  of  a  beast 
of  burden : 

46.  What  is  the  punishment  for  it  ? 

•  Atonements. — OuJ,  IV.  f  Betroihal  of  children. — Otg,  2V. 

X  Lit.  He  who  lies  to  Mithra.  Strictly  speaking,  Mithra  is  the  divinity  who  pre- 
sides oyer  oontroots,  so  that  "to  lie  to  Mithra"  and  "to  hreak  a  contract  or  promise" 
are  IdenticaL 
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47.  Then  answered  Ahnra-Mazda :   Let  them  strike  eight 
hundred  strokes  with  the  horse-goad,  eight  hundred  with  the 
Qraoshd-charana. 
'48.  Creator  I  He  who  breaks  a  Mithra  of  the  value  of  a  man ;  * 

49.  What  is  the  punishment  for  it? 

50.  Then  answered  Ahura-Mazda  :  Let  them  strike  nine 
hundred  strokes  with  the  horse-goad,  nine  hundred  with  the 
Qraoshd-charana. 

61.  Creator  I  He  who  breaks  a  Mithra  of  the  value  of  a  tract 
of  land ; 

52.  What  is  the  punishment  for  it  ? 

53.  Then  answered  Ahura-Mazda:  Let  them  strike  a  thou- 
sand strokes  with  the  horse-goad,  a  thousand  with  the  Qraoshd- 
charana. 

54.  He  who  prepares  to  strike  a  man  that  is  to  him 
Agerepta ; 

55.  If  he  knocks  him  down  it  is  to  him  Avaoirista  ; 

56.  If  revenge  sits  in  his  mind  it  is  to  him  Aredus.^ 

57.  At  the  fifth  of  the  sins  Aredus  (the  man)  fills  up  his 
body  [i.e.  with  sin].® 

58.  Creator  I  He  who  commits  the  Agerepta  on  a  man ; 

59.  What  is  the  punishment  for  it? 

60.  Thefn  answered  Ahura-Mazda  :  Strike  five  strokes  with 
the  horse-goad,  and  five  with  the  Qraoshd-charana ; 

61.  The  second  time  strike  ten  strokes  with  the  horse-goad, 
'  ten  with  the  Qraoshd-charana ; 

62.  The  third  time  strike  fifteen  strokes  with  the  horse-goad, 
fifteen  with  the  Qraoshd-charana  ; 

63.  The  fourth  time  strike  thirty  strokes  with  the  horse-goad, 
thirty  with  the  Qraoshd-charana ; 

64.  The  fifth  time  strike  fifty  strokes  with  the  horse-goad, 
fiftv  with  the  Qraoshd-charana ; 

d5.  The  sixth  time  strike  sixty  f  strokes  with  the  horse-goad, 
sixty  with  the  Qraoshd-charana ;    * 

66.  The  seventh  time  strike  seventy  J  strokes  with  the  horse- 
goad,  seventy  with  the  Qraoshd-charana. 

67.  If  he  commits  this  deed  for  the  eighth  time  without  the 
former  being  atoned  for ; 

68.  What  is  the  punishment  for  it  ? 

69.  Then  answered  Ahura-Mazda :  Let  them  strike  this  sinful 
body  two  hundred  blows  with  the  horse-goad,  two  hundred  with 
the  Qraoshd-charana.'^ 

70.  Creator  I  If  he  who  has  committed  Agerepta  on  a  man 
has  not  atoned  for  it ; 

•  EneaRement  of  children. — Oi^\  TV.  f  Serenty. — Ot^'.  TV. 

t  Ninety.— G^-.  Tr. 
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71.  What  is  the  punishment  there-for  ? 

72.  Then  answered  Ahura-Mazda :  Let  them  strike  his  sinfol 
body  two  hundred  blows  with  the  horse-goad,  two  hundred  with 
the  Qradshd-charana. 

73.  Creator  I  He  who  commits  Avaoirista ; 

74.  What  is  the  punishment  for  it  ? 

75.  Then  answered  Ahura-Mazda :  Let  them  strike  ten  strokes 
with  the  horse-goad,  ten  with  the  Qraoshd-charana ;  the  second 
time  fifteen  stroles  with  the  horse-goad,  fifteen  with  the  Qraoshd- 
charana  ;  the  third  time  strike  thirty  blows  with  the  horse-goad, 
thirty  with  the  Qraoshd-charana ;  the  fourth  time  fifty  blows 
with  the  horse-goad,  fifty  with  the  Qraoshd-charana;  the  fifth 
time  strike  seventy  blows  with  the  horse-goad,  seventy  with  the 
Qraosho-charana ;  the  sixth  time  strike  ninety  blows  with  the 
horse-goad,  ninety  with  the  Qraoshd-charana.  If  he  commits 
the  deed  the  seventh  time  without  having  made  atonement  for 
the  former  times,  what  is  the  punishment  for  it  ?  Then  afiswered 
Ahura-Mazda:  Let  them  strike  his  sinful  body  two  hundred  blows 
with  the  horse-goad,  two  hundred  with  the  Qraoshd-charana. 

76.  Creator  I  If  he  who  has  committed  the  Avaoirista  does  not 
atone  for  it. 

77.  What  is  the  punishment  for  it  ? 

78.  Then  answered  Ahura-Mazda :  Let  them  strike  his  sinful 
body  two  hundred  blows  with  the  horse-goad,  two  hundred  with 
the  Qraoshd-charana. 

79.  Creator  1  He  who  smites  a  man  with  the  blow  Aredus ;  * 

80.  What  is  the  punishment  for  it  ? 

81.  Then  answered  Ahura-Mazda  :  Let  them  strike  fifteen 
blows  with  the  horse-goad,  fifteen  with  the  Qraoshd-charana; 
the  second  time  thirty  strokes  with  the  horse-goad,  thirty  with 
the  Qraoshd-charana ;  the  third  time  strike  fifty  blows  with  the 
horse-goad,  fifty  with  the  Qraoshd-charana;  the  fourth  time 
strike  seventy  blows  with  the  horse-goad,  seventy  with  the 
Qraoshd-charana:  the  fifth  time  strike  ninety  blows  with  the 
horse-goad,  ninety  with  the  Qraoshd-charana.  If  he  commits 
this  deed  the  sixth  time  without  having  made  atonement  for  the 
former  times,  what  is  the  punishment  for  it  ?  Then  answered 
Ahura-Mazda:  Let  them  strike  his  sinful  body  two  hundred  blows 
with  the  horse-goad,  two  hundred  with  the  Qraoshd-charana. 

82.  Creator  I  If  he  who  has  injured  a  man  with  the  stroke 
Aredus  does  not  make  atonement  for  it ; 

83.  What  is  the  punishment  for  it  ? 

84.  Then  answered  Ahura-Mazda :  Let  them  strike  his  sinful 
body  two  hundred  blows  with  the  horse-goad,  two  hundred  with 
the  Qraoshd-charana. 

•  A  blow  with  a  weapon. — Ot^,  Tr, 
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85.  Creator !  If  a  man  strikes  a  hard  sore*  on  a  man,^ 

86.  What  is  the  punishment  for  it  ? 

87.  Then  answered  Ahura-Mi^a :  Strike  thirty  strokes  with 
the  horse-goad,  thirty  with  the  Craoshd-charana. 

88.  The  second  time  strike  nfly  blows  with  the  horse-goad, 
and  fifty  with  the  Qraosho-charana. 

89.  The  third  time  strike  seventy  blows  with  the  horse-ffoad, 
seventy  with  the  Qraoshd-charana ;  the  fourth  time  strike  mne^ 
blows  with  the  horse-goad,  ninety  with  the  Qraoshd-charana.  If 
he  commits  the  deed  the  fifth  time  without  having  atoned  for  the 
former,  what  is  the  punishment?  Then  answered  Ahura-Mazda: 
Let  them  strike  his  sinful  body  two  hundred  blows  with  the 
horse-goad,  two  hundred  with  the  Qraoshd-charana. 

90.  Creator  I  If  he  who  has  struck  a  hard  sore  on  a  man  does 
not  atone  for  it ; 

91.  What  is  the  punishment  for  it  ? 

92.  Then  answered  Ahura-Mazda :  Let  them  strike  his  sinful 
body  two  hundred  blows  with  the  horse-goad,  two  hundred  with 
the  Qraoshd-charana. 

93.  Creator  I  He  who  wounds  a  man  so  that  the  blood  flows ; 

94.  What  is  the  punishment  for  it? 

95.  Then  answered  Ahura-Mazda  :  Let  them  strike  fifty 
strokes  with  the  horse-goad,  fifty  with  the  Qraoshd-charana;  the 
second  time  strike  seventy  blows  with  the  horse-goad,  seventy 
with  the  Qraoshd-charana ;  the  third  time  ninety  blows  with  the 
horse-goad,  ninety  with  the  Qraoshd-charana.  If  he  commits 
the  deed  a  fourth  time  without  having  atoned  for  the  former, 
what  is  the  punishment  for  it  7  Then  answered  Ahura-Mazda ; 
Let  them  strike  his  sinful  body  two  hundred  strokes  with  the 
horse-goad,  two  hundred  with  the  Qraoshd-charana. 

96.  Creator  I  If  he  who  has  wounded  a  man  so  that  the  blood 
comes,  does  not  atone  for  it ; 

97.  What  is  the  punishment  there-for  ? 

98.  Then  answered  Ahura-Mazda :  Let  them  strike  his  sinful 
body  two  hundred  strokes  with  the  horse-goad,  two  hundred  with 
the  Qraoshd-charana. 

99.  Creator  I  He  who  strikes  any  one  a  blow  so  as  to  break 
a  bone; 

100.  What  is  the  punishment  for  it  ? 

101.  Then  answered  Ahura-Mazda:  Let  them  strike  seventy 
strokes  with  the  horse-goad,  seventy  with  the  Qraoshd-charana ; 
the  second  time  strike  ninety  blows  with  the  horse-goad,  ninety 
with  the  Qraoshd-charana. 

102.  If  he  commits  the  deed  the  third  time  without  having 
atoned  for  the  former,  what  is  the  punishment  for  it  ? 

*  That  ifly  a  wound,  or  perhaps  "  a  bruise." 
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103.  Then  answered  Ahnra-Mazda :  Let  them  strike  his  sin- 
fnl  body  two  hundred  strokes  with  the  horse-goad,  two  hundred 
with  the  Qira5shd-charana. 

104.  Creator  I  if  he  who  has  wounded  a  man  so  that  a  bone 
has  been  broken,  does  not  atone  for  it ; 

105.  What  is  the  punishment  there-for?  Then  answered 
Ahara-Maoda:  Let  them  strike  his  sinful  body  two  hundred 
blows  with  the  horse-goad,  two  hundred  with  the  Qrafishd- 
charana. 

106.  Creator !  He  who  inflicts  a  dangerous  wound  on  a  man ; 

107.  What  is  the  punishment  for  it? 

108.  Then  answered  Ahura-Mazda :  Let  them  strike  ninety 
blows  with  the  horse-goad,  ninety  with  the  Qradshd-charana. 

10^.  t{  he  commits  this  deed  the  second  time  without  having 
atoned  for  the  first ; 

110.  What  is  the  punishment  there-for? 

111.  Then  answered  Ahura-Mazda :  Let  them  strike  his  sinftil 
body  two  hundred  strokes  with>  the  horse-goad,  two  hundred 
with  the  Qrabshd-charana. 

112.  Creator  L  If  he  who  has  inflicted  a  dangerous  wound  on 
a  man,  does  not  atone  for  it ; 

113.  What  is  the  punishment  there-for? 

114.  Then  answered  Ahura-Mazda :,  Let  them  strike  his  sinful 
body  two  hundred  blows  with  the  horse-goad,  two  hundred  with 
the  Qradshd-charana. 

115.  Afterwards  are  their  deeds  compensated ;  * 

116.  In  the  way  of  purity ; 

117.  According  to  the  precept  of  purity. 

118.  If  then,  men,  in  conformity  with  the  law*  come  hither, 
a  brother  or  a  Mend, 

119.  Desirous  (to  atone)  with  gold  or  with  women,  or  with 
the  understanding — 

120.  If  they  wish  (to  atone)  with  gold  they  may  bring  gold 
hither. 

121.  If  they  wish  (to  atone)  by  means  of  women  they  may 
bring  hither  women. 

122.  If  they  wish  (to  atone)  by  the  understanding  they  may 
recite  the  Manthra-9penta. 

123.  Within  the  fost  and  second  (part)  of  the  day,  within  the 
first  and  second  (part)  of  the  night. 

124.  For  the  increase  of  the  understanding  which  withdraws 
itself  from  purity.t 


*  If  any  man,  a  co-reli^onist,  comes  hither  ....  desirous  of  gold,  or  of  women, 
or  of  instnietlon ;  if  he  wishes  gold  they  may  give  him  gold,  etc.  eto,^ Guj,  Tr, 
t  Is  from  purity. — Ch^\  Tr, 
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125.  Through  purity  and  prayer  for  the  increase  of  the  under- 
standing, in  order  that  it  may  ever  remain. 

126.  To  the  middle  of  the  day,  and  in  the  night,  without 
sleeping  either  by  day  or  in  the  niffht, 

127.  Until  they  have  spoken  all  these  words  which  the  Her- 
beds  have  spoken : 

128.  Which  they  have  made  for  men  with  seething  waters,* 
0  Zarathustra. 

129.  One  must  not  speak  contrary  to  the  law  concerning  flesh 
or  concerning  pasture.f 

130.  With  regard  to  the  married;  J  I  call  them,  0  holy  Zara- 
thustra, before  him 

13L  Who  is  not  married  ; 

132.  Him  who  has  a  household  before  him  who  has  none ;  the 
father  of  a  family  before  the  childless ; 

133.  The  rich  before  the  poor.§ 

134.  For  he  seeks  most  among  other  men  to  protect  the  V6hu- 
mand  who  furthers  the  increase  of  cattle,  before  him  who  does  it 
not. 

135.  If  he  then  is  dead  (viz.  who  farthers  the  increase  of 
cattle), 

136.  He  is  of  the  value  of  an  Asperena,  of  the  value  of  a  lesser 
animal,  of  the  value  of  a  beast  of  burden,  of  the  value  of  a  man. 

137.  For  this  man — if  one  repents — wars  with  the  Asta- 
vidhdtus ; 

138.  He  wars  with  the  Ishus  Q&thakht6 ; 

139.  He  wars  with  Zemaka  (the  Demon  of  winter)  and  puts 
on  him  a  smaller  garment ;  || 

140.  He  wars  against  the  brain  of  wicked  men ; 

141.  He  wars  against  Ashema5gho,  the  impure,  who  eats 
nothing.f »« 

142.  If  he  has  committed  this  deed  for  the  first  time,  not  for 
second  time ;  • 

143.  If  they  become  aware  of  these  deeds  in  the  corporeal  world ; 

144.  Let  them  begin  to  cut  the  bones,  with  iron  knives, 

145.  Of  his  body  worthy  of  decay ;  or  even  more. 

146.  If  they  become  aware  of  these  deeds  in  the  corporeal  world, 

147.  Let  them  fasten  iron  fetters  on  the  bones 

148.  Of  the  body  worthy  of  decay ;  or  even  more. 

149.  If  they  become  aware  of  this  deed  in  the  corporeal  world, 

150.  He  causes  a  hundred  men  to  Ml  without  wishing  it 

•  He  must  study  with  his  body  like  seething  waters. — Ouj\  Tr, 
t  One  must  not  refuse  to  cive  cattle  or  clothes.— G'ff;.  Tr,    %  The  girl. — Guj.  Tr, 
§  132,  133.    A  house  to  him  who  has  none,  a  son  to  him  who  is  childless,  riches 
to  him  who  has  none. — Ouj,  Tr,   ||  As  cold  decreases  by  wearing  a  garment. — Ot^j,  Tr. 
H  Who  eati  by  oppression. — Ch^,  Tr. 
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151.  On  account  of  his  body  worthy  of  decay ;  and  even  mope 
than  that 

152.  If  they  become  aware  of  this  deed  in  the  corporeal  world, 

153.  Thus  he  commits  without  knowing  it  a  great  sin ; 

154.  If  they  become  aware  of  this  deed  in  the  corporeal  world, 

155.  (Then  it  is  as  if)  he  were  knowingly  to  approach  the  hot 
golden  boiling  water  lyingly,*  as  if  speaking  truth,  (but)  lying 
to  Mithra.li 

166L  Creator !  He  who  knowingly  approaches  the  hot  golden 
boiliM  water,  aa  if  speaking  truth,  but  lying  to  Mithra ; 

157.  What  is  the  punishment  for  it  ? 

158.  Then  answered  Ahura-Mazda:  Let  them  strike  seven 
hundred  blows  with  the  horse-goad,  seven  hundred  with  the 
Qra6sh6-charana. 

NOTES   TO   FARGAED   IV. 

*  Verses  1-3  are  extremely  difficult  and  obscure.  Mr.  Hormazji 
Pestonji  has  kindly  forwarded  me,  through  Mr.  Murray  Mitchell,  of 
Bombay,  the  following  English  version  of  a  Gujerati  translation : 

1.  Which  man  to  perform  neyaesh  not  worship  sublime  may  take  away, 
Oloss :  8o  is  the  man  who  ouyht  to  perform  neyaesh  and  does  not  do  it. 
2.  Thief  \of  Neyaesh  he  is  become  guilty  thief  debt  taking  away.  Gloss : 
That  man  is  a  stealer  of  Neyaesh  and  is  held  guilty.  Again  it  is  declared 
in  the  Avestay  that  if  a  man  incurs  a  debt  with  a  view  not  to  pay  it  back^ 
and  afterwards  says.  The  man  that  gave  me  [the  money"]  does  not  remember 
it;  he  is  a  first-rate  thief;  he  is  as  guilty  as  if  he  actually  stole  the  pro- 
petty  of  another.  From  such  a  transgression  Daruj  obtains  pregnancy. 
Z,  He  as  if  in  the  midst  of  the  day  in  the  midst  of  the  night  habitation 
himself  high  may  keep.  Gloss :  That  man  is  like  one  thaty  having  abused 
kindness  [cf  Sadder  xxviii.]  is  held  guilty  day  and  night. 
The  preceding  translation  is  not  very  clear,,  but  both  it  and  the  Huz- 
vftresh  translation  agree  in  making  the  passage  refer  to  debt,  which  was 
accounted  ^lisgracefnl  by  the  old  Persians.  Thus  Herodotus,  I.  183, 
says:  '' Amongst  them  (the  Persians)  to  tell  lies  is  accounted  the  most 
shameM  thmg,  and  next  to  owe  a  debt,  both  for  many  other  reasons, 
and  especially  because  they  say  a  debtor  is  compelled  to  tell  some 
ftlsehood*"  Plutarch  says :  *'  The  Persians  account  lying  as  the  second 
of  crimes,  and  to  be  in  debt  as  the  first,"  etc. 

*  V.  2  is  a  manifest  interpolation,  intended  as  a  gloss  on  verse  11. 

'  The  general  sense  of  verses  4-23  appears  to  be  that  whoever  breaks 
an  agreement  of  a  certain  yalue  must  me^e  reparation  to  the  amount  of 
the  next  higher  value.  In  the  Gujerati-English  version  above  quoted 
the  passage  nms  as  follows  v  \^  By  words  first  promise  making.  Gloss : 
Whoever  man  first  makes  a  promise^  or  that  says,  etc.  14.  Sands 
eownawt  breaking  aftw  more.    Gloss:  After  joining  hand  to  hand  in 

*  Ab  he  who  giveB  impure  waters  of  yarions  kinds,  such  as  of  miscarriage  or  men- 
fbrnalioiii  eta,  and  says  it  is  pure  water,  etc. — Gt^.  Tr. 
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making  a  covenant,  if  the  speaker  turn  aside,  he  falls  into  guilt,  and  the 
guilt  of  the  hand  is  upon  him,  [and  so  great  is  this  guilt  that']  the  guilt  of 
breaking  former  covenants  is  hid  hy  it,  that  is,  the  guilt  of  hreaking  this 
covenant  is  greater  than  the  guilt  of  hreaking  those  covenants, 

*  Vv.  24-25.  Mithro  aiwi  draokhto  =  "a  broken  contract,"  or 
*'  breach  of  contract."  A9t4raiti  and  aqt&raj^iti,  ==  **  to  affect  with,  to 
make  unclean,  or  pollute."  The  noun  4ct&r  is  met  with  in  Parsf .  Mkh. 
35-36,  where  it  is  translated  by  dosha  in  the  first  passage,  and  duhkha 
in  the  second.  The  Huzvaresh  translation  takes  nab^azdistanahm  as 
a  datire,  and  para  baraiti,  which  in  other  places  =»  '^to  take  away,"  is 
here  expressly  rendered  "  to  bring  to  "  (or  **  upon  "). 

"  Vv.  54-66.  These  three  crimes,  Agerepta,  Ayaoirista,  and  Aredus, 
are  frequently  mentioned,  but  their  exact  importance  is  doubtful.  Per- 
haps Avaoirista,  =  ''a  wound  inflicted  in  anger,  without  •premeditation," 
and  Aredus,  =  '*  a  wound  inflicted  out  of  revenge  and  premeditatedly." 

•  V.  57.  In  the  Huzviresh  translation:  he  becomes  "Tanafur."  I 
translate  p^rS,  "  to  fill  up  "  (see  Guj,  Tr.),  The  meaning  is,  perhaps,  that 
when  a  man  commits  the  sin  Aredus  for  the  fifth  time,  there  is  no 
longer  room  for  bodily  punishment.;  the  sin  takes  entire  possession  of 
his  soul. 

^  Y.  69.  There  is  some  difficulty  in  trcmslating  the  often-recurring 
epithet  p^sh6-tanus.  It  is  erident  from  Farg.  Y.  y.  14,  that  the  two 
words  form  a  compound.     The  reading  p^90  is  certainly  wrong. 

^  Y.  85.  I  translate  Qara  by  ^*  a  sore  "  (Schware),  because  I  take  the 
two  words  to  be  etymologically  identical. 

'  From  yerse  115  to  the  end  of  the  Fargard  is  the  most  difficult  pas- 
sage in  the  Yendidad,  as  it  is  composed  entirely  of  fragments  thrown 
together  without  order,  and  not  in  their  original  connection.  The  first 
of  these  fragments,  like  many  other  interpolated  passages,  expatiates 
on  the  duty  of  reading  the  Ayesta  as  an  atonement  for  sins.  These 
sins  may  also,  be  atoned  for  with  gold,  or  by  the  giving  a  femsde 
relation  in  marriage.  Yerse  128  proves  the  lateness  of  the  interpola- 
tion, as  it  refers  to  a  legend  of  the  time  of  the  Sassanian  dynasty,  viz., 
the  story  that  Aderbad  Mahresfand  caused  melted  lead  to  flow  from  his 
body.     The  Huzvaresh  translation  also  expressly  refers  to  this  legend. 

^°  Yerses  130-141  appear  originally  to  have  belonged  to  a  chapter  in 
recommendation  of  agriculture  and  the  breeding  of  cattle.  It  need  not 
excite  astonishment  that  the  rich  are  placed  before  the  poor,  because 
amongst  the  Farsees  wealth  acquired  in  purity  was  accounted  as  some- 
thing meritorious.  Yohu-mano  (verse  134)  may  eitiier  signify  Ized 
Bahman^  the  protector  of  cattle,  or  it  may  mean  a  man  possessing  a 
good  mind,  as  in  Farg.  XIX.  v.  66. 

"  Y.  155.  I  really  do  not  know  the  exact  meaning  of  this  difficult 
passage.    It  may  possibly  refer  to  a  kind  of  ordeaL 
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FARGARD  V.— INTRODUCTION. 

Thb  fifth  chapter  relates  particularly  to  the  nncleanness  occa- 
sioned by  dead  bodies  and  the  means  of  removing  the  same.  Its 
contents  are  briefly  as  follows  :  1.  A  mention  of  various  circum- 
stances under  which  uncleanness  is  not  incurred,  although  the 
contrary  might  be  expected,  together  with  the  reasons  for  this 
exemption  (v.  1-23).  2.  A  declaration  that  Fire  and  Water  do 
not  kill  any  man,  but  only  attract  to  themselves  the  parts  which 
belong  to  Ahura-Mazda :  and  hence  the  contradiction  is  removed 
that  two  elements  so  pure,  and  belonging  to  Ahura-Mazda,  Qould 
destroy  any  creation  of  Ahura-Mazda's,  and  thus  work  against 
their  own  purpose  (v.  24-34).  3.  The  treatment  of  dead  bodies 
in  summer  and  winter  (v.  35-49).  4.  The  purification  of  water 
which  has  flowed  over  corpses  (v.  50-64).  5.  An  episode  on 
the  high  value  of  the  Vendidad  (v.  65-82).  6.  The  uncleanness 
which  the  death  of  a  person  or  animal  occasions  to  the  persons 
living  in  the  same  house  (v.  83-122).  7.  The  management  of 
Fire,  the  Bere^ma,  etc.,  on  the  occasion  of  a  death  (v.  123-135). 
8.  The  treatment  of  women  who  have  been  delivered  of  a  still- 
bom  child,  together  with  general  instructions  for  the  manage- 
ment of  women  in  child-bed  (v.  136-160).  9.  The  use  of  clothes 
which  have  become  unclean  (v.  161-178). 
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1.  A  man  dies  in  the  depths  of  the  Tallies : 

2.  Hither  fly  the  birds  from  the  heights  of  the  mountains 
down  to  the  depths  of  the  rallies^ 

5.  Down  to  this  body  of  the  dead  man,  and  devour  it, 

4.  Then  the  birds  fly  up  again  from  the  depths  of  the  vallies 
to  the  heights  of  the  mountains ; 

6.  They  fly  to  a  tree,  either  a  hard  or  a  soft  one ;  * 

6.t  They  vomit  on  it,  they  dung  it,  they  deposit  on  it  (part 
of  the  corpse). 

7.  A  man  goes  up  from  the  depths  of  the  valley  to  the 
heights  of  the  mountain ; 

8.  He  goes  to  the  tree  where  the  bird  is — ^he  wishes  firewood 
for  the  fire — 

9.  He  fells  this  tree,  he  cuts  it  in  pieces,  he  cleaves  it,  he 
bums  it  with  the  fire,  the  Son  of  Ahura-Mazda; 

10.  What  is  the  punishment  for  this  ? 

11.  Then  answered  Ahura-Mazda  :  No  corpse  which  has  been 
carried  away  by  dogs,  birds,  wolves,  winds,  or  flies,  defiles  a 
man.^ 

12.  Were  these  corpses  which  have  been  carried  away  by 
dogs,  birds,  wolves,  winds,  or  flies,  to  defile  men, 

13.  Then  would  almost  all  my  corporeal  world  be  little  allied 

to  puritv,  but  become  Khraojdat-urva  and  Pesh6-tanus  ;* 

14.  On  account  of  the  multitude  of  these  corpses  which  have 
perished  on  this  earth. 

16.  Creator  1  A  man  pours  water  over  a  corn-field ; 

16.  The  water  flows  over  this  field  for  the  second,  for  the  third 
time; 

17.  After  the  fourth  time  a  dog,  qt  a  panther,  or  a  wolf,  brings 
a  corpse  into  the  field ; 

18.  What  is  the  punishment  for  this  ? 

19.  Then  answered  Ahura-Mazda :  No  corpse  which  the  dogs, 
birds,  wolves,  winds,  or  flies,  have  brought  defiles  a  man. 

20.  Were  these  corpses  which  dogs,  oirds,  wolves,  winds,  or 
flies,  have  brought  to  defile  men, 

*  That  is,  a  tree  of  dose  grain  like  the  oak,  or  a  softer-wooded  one,  as  a  fir-tree. 

t  In  Spiee^l's  translation  the  verses  after  5  are  wrongljr  numbered,  as  the  6  has 
been  dropped.  Therefore  to  find  the  corresponding  yerses  in  Spiegel,  after  Terse  5 
add  one  to  the  numbers  here  printed. 
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21.  Then  in  a  short  time  my  whole  corporeal  world  wonld 

little  love  purity^  but  become  Ehra5jdat-nrya  and  Peshd-tanus ; 

22.  On  acconnt  of  the  number  of  these  corpses  which  have 
perished  on  the  eurth. 

23.  Creator  I  Does  the  water  destroy  a  man  ? 

24.  Then  answered  Ahnra-Mazda :  The  water  does  Dot  destroy 
a  man. 

25.  Astd-Vldhdtus  binds  him,*  the  birds  carry  the  bound  one 
away;' 

26.  The  water  carries  him  up,  the  water  carries  him  dowD, 
the  water  washes  him ; 

27.  Afterwards  the  birds  eat  him  up. 

28.  There  (in  the  other  world)  he  goes  up  and  down  by 
destiny.* 

29.  Creator  I  Does  the  fire  destroy  a  man  ? 

SO.  Then  answered  Ahura-Mazda :  Fire  destroys  no  man. 

31.  A9t6-Vtdh6tus  binds  him,t  the  birds  :j:  carry  away  the 
bound  one, 

32.  The  fire  bums  his  bones  and  his  yital  principle. 

33.  There  (in  the  other  world)  he  goes  up  and  down  by 
destiny. 

34.  Creator  I  When  the  summer  is  over,  then  in  winter* 

35.  How  shall  the  Mazdayagnians  act? 

36.  Then  answered  Ahura-Mazda :  In  every  house,  in  every 
village,  they  shall  erect  three  Eatas§  for  him  who  is  dead. 

37.  Creator !  How  shall  these  Eatas  for  the  dead  be  made  ? 

38.  Then    answered  Ahura-Mazda:    They  shall   not  touch 
against  the  uplifted  head ; 

39.  They  snail  not  reach  farther  than  his  feet  and  his  hands ; 

40.  For  this  is  the  lawful  Rata  for  a  dead  body. 

41.  There  shall  they  lay  down  the  soulless  bodies  during  two 
nights,  three  nights,  or  a  month  long. 

42.  Until  the  birds  fly  up,  the  trees  grow  up, 

43.  The  pernicious  ones  (the  Daeva3)||  hasten  away,  and  the 
wind  makes  the  earth  dry.^ 

44.  After  this,  when  the  birds  fly  away,  the  trees  grow  up, 
the  pernicious  ones^  hasten  away,  and  the  wind  makes  the  earth 

dry; 

45.  Then  shall  the  Mazdaya9nians  expose  these  bodies  to  the 
Sun. 

46.  If  the  Mazdaya^nians  do  not  expose  the  bodies  to  the  Sun, 

47.  Command  thou  the  same  punishment  for  a  year  long  that 
is  prescribed  for  the  murder  of  a  pure  man. 

•  IGb  hntLiiL—€hff\  2V.  t  His  breath.— (Th;'.  Tr. 

%  The  Daeras. — Ch^'.  IV.  §  A  place  of  three  comers.— (?!(/.  Tr, 

I  Of  the  winter.—^,  JV.  %  The  winter.— 6^.  Tr. 
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48.  Until  the  corpses  are  purified,  the  Dakhmas  purified,  the  un- 
cleanness  is  carried  away,  and  the  birds  have  eaten  (the  corpse). 

49.  Creator  I  Dost  thou,  who  art  Ahura-Mazda,  bring  the  water 

60.  Out  of  the  sea  V6uru-kasha  with  Wind  and  Clouds  ? '' 

61.  Dost  thou  brinff  it  down  to  the  corpses.  Thou  who  art 
Ahura-Mazda  ?  Dost  fliou  bring  it  to  the  Dakhma,  Thou  who  art 
Ahura-Mazda?  Dost  thou  bring  it  to  uncleanness.  Thou  who 
art  Ahura-Mazda?  Dost  thou  pour  it  over  the  bones,  Thou  who 
art  Ahura-Mazda?  Dost  thou  brin^  it  away  clandestinely  (no- 
body perceiving  it).  Thou  who  art  Mura-Mazda? 

62.  Dost  thou  brin^  these  things  to  the  sea  Piiitika  ? 

63.  Then  answerea  Ahura-Mazda :  It  is  as  thou,  0  Zara- 
thustra  I  who  art  pure,  sayest. 

64.  The  water  bring  I  away,  I  who  am  Ahura-Mazda,  from 
the  sea  Vduru-kasha  with  wind  and  clouds ; 

55.  I  briuff  it  to  the  corpses,  I  who  am  Ahura-Mazda ;  I  bring 
it  to  the  Ds^hma,  I  who  am  Ahura-Mazda ;  I  bring  it  to  un- 
cleanness, I  who  am  Ahura-Mazda ;  I  pour  it  over  the  bones,  I 
who  am  Ahura-Mazda;  I  bring  it  away  secretly,  I  who  am 
Ahura-Mazda. 

66.  I  bring  these  things  to  the  sea  Piiitika :  they  are  seething 
in  the  midst  of  the  sea. 

67.  Purified  do  the  waters  flow  from  out  the  sea  Piiitika  to 
the  sea  Vduru-kasha. 

68.  To  the  Tree  Hvftpa. 

69.  There  grow  my  trees,  all,  of  all  kinds. 

60.  These  1  cause  to  be  rained  down  from  thence,  I  who  am 
Ahura-Mazda ; 

61.  As  food  for  the  pure  man,  as  fodder  for,  the  cow  created 
by  the  good  [principle,  Ahura-Mazda].* 

62.  The  com  may  men  eat,  the  pastures  are  for  the  cow 
created  by  the  good  [principle]. 

63.  This  is  the  Good,  this  is  the  Beautiful,  as  Thou  who  art 
pure  sayest. 

64.  By  these  words  the  pure  Ahura-Mazda  rejoiced  him,  the 
pure  Zarathustra. 

66.  Purity  is  the  best  thing  for  men  after  birth.® 

66.  This  is  purity,  0  ZaraUiustra  I  the  Mazdaya9nian  law. 

67.  He  who  keeps  himself  pure  by  good  thoughts,  words,  and 
deeds. 

68.  Creator!  How  is  the  greatness,  ffoodness,  and  beauty 
in  this  Zarathustrian  law,  given  against  the  Daevas  (Yendidad;, 
which  is  great,  good,  and  beautiful  above  all  other  words  ? 

69.  Then  answered  Ahura-Mazda:  Similarly,  0  holy  Zara- 

*  The  oow,  the  girer  of  goodneaB. — 0^^,  2V, 
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thnstra,  is  this  ZarathoBtrian  law,  given  against  the  Daeyas, 
aboYe  all  other  words  in  greatness,  goodness,  and  beauty, 

70.  As  the  sea  Vdam-kasha  is  higher  than  other  waters, 

71.  As  the  greater  waters  flow  superior  to  the  lesser, 

72.  As  the  greater  trees  stffpass  the  smaller, 

73.  As  (the  neayens)  are  around  this  earth. 

74.  Spoken  by  Ratu,''^  spoken  by  QraSsh&yareza,* 

75.  With  an  uplifted  Dra6na,t  or  one  not  uplifted, 

76.  With  [onej  entrusted  or  not  entrusted, 

77.  With  [one]  giyen  or  not  giyen,J 

78.  The  Katu  can  remit  him  a  third  part  of  the  punishment. 

79.  If  he  has  committed  other  sinful  deeds, 

80.  Then  the  punishment  is  repented  [i.e.  remitted  through 
repentance] ; 

81.  If  he  has  not  committed  other  sinful  deeds  (i.e.  spiritual), 
then  they  are  repented  of  for  eyer.*^ 

82.  Creator !  If  men  are  in  the  same  house  together,  on  the 
same  bed,  or  on  the  same  mat, 

83.  Two  others  opposite  one, 

84.  Or  fiye,  or  fifty,  or  a  hundred,  together  with  their  wiyes  :§ 

85.  Then  one  of  these  men  dies,— oh  how  many  of  the  men  does 
the  Drukhs  Na9us  settle  with  corruption,  rottenness,  and  filth  P^^ 

86.  Then  answered  Ahura-Mazda :  If  it  is  a  priest,  0  holy 
Zarathustra,  the  Drukhs  Na9us  rushes  up ;  ^^ 

87.  If  it  comes  to  the  eleventh  it  defiles  the  tenth. 

88.  If  it  is  a  warrior,  0  holy  Zarathustra,  the  Drukhs  Na9U3 
rushes  up ; 

89.  If  it  comes  to  the  tenth  it  defiles  the  ninth. 

90.  If  it  is  a  husbandman,  0  holy  Zarathustra,  the  [Drukhs 
Na^us  runs  up; 

91.  If  it  comes  to  the  ninth  it  defiles  the  eighth. 

92.  If  it  is  a  dog  belonging  to  cattle,  O  holy  Zarathustra,  the 
Drukhs  Na9us  runs  up ; 

93.  If  it  comes  to  the  eighth  it  defiles  the  seventh. 

94.  If  it  is  a  dog  belonging  to  a  village,  0  holy  Zarathustra, 
the  Drukhs  Naf  us  rushes  up ; 

95.  If  it  comes  to  the  seventh  it  defiles  the  sixth. 

96.  If  it  is  a  dog,  a  bloodhound,  |j^^  O  holy  Zarathustra,  the 
Drukhs  Na9us  runs  up ; 

97.  If  it  comes  to  the  sixth  it  defiles  the  fifth. 

98.  If  it  is  a  young  dog,  0  holy  Zarathustra,  the  Drukhs 
Na9us  rushes  up ; 

*  Batas«  High-priest."       f  Dradna="  a  ceremonial  eake  for  departed  souls/' 
{  These  verses  appear  to  refer  to  the  Parsee  custom  of  entrustiiig  the  pNerformance 
of  oertam  oeremomes  for  departed  souls  to  the  nearest  relations  or  to  a  priest. 

iXhe  Gh9.  Dr.  omits  the  words  *'  with  their  wiyes." 
A  helpleas  dog,  or  without  a  master.  ~6^'.  IV*. 
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99.  If  it  comes  to  the  fifth  it  defiles  the  fourth. 

100.  If  it  is  a  dog  which  canngt  see,*  0  holy  Zarathustra,  the 
Dnikhs  Na§us  rushes  up ; 

101.  If  it  comes  to  the  fourth  it  defiles  the  third. 

102.  If  it  is  a  dog  just  born,  0  holy  Zarathustra,  the  Drukhs 
Na5us  runs  up  ; 

103.  If  it  comes  to  the  third  it  defiles  the  second. 

104.  If  it  is  a  dog  just  come  to  life,  0  holy  Zarathustra,  the 
Drukhs  Na9U8  runs  up ; 

105.  If  it  comes  to  the  second  it  defiles  the  first. 

106.  If  it  is  a  dog  as  yet  without  life,t  0  holy  Zarathustra, 
the  Drukhs  Na9us  runs  up. 

107.  If  it  comes  to  the  first  it  defiles  the  first. 

108.  Creator  I  If  it  is  the  dog  Urupis,^ 

109.  How  many  creatures  of  Qpenta-mainyus  does  the  dog 
Urupis  defile  directly  ?  how  many  indirectly  ? 

110.  Then  answered  Ahura-Mazda :  The  dog  Urupis  does  not 
defile  the  creatures  of  Qpenta-mainyus,  neither  directly  nor  in- 
directly, 

111.  Except  the  person  who  strikes  or  kills  him : 

112.  (This  person)  he  does  follow  always.  § 

113.  Creator  1  If  it  is  a  pernicious,  bad  two-legged  being,  a 
Tery  noxious  and  impure  one,  || 

114.  How  many  creatures  of  Qpenta-mainyus  does  it  defile 
directly  ?  how  many  indirectly  ? 

115.  Then  answered  Ahura-Mazda :  Like  a  li-zardlf  whose  mois- 
ture is  dried  up',  which  has  been  dead  above  a  year.'* 

116.  For  living,  0  holy  Zarathustra!  the  pernicious  being, 
the  two-legffed  one,  very  noxious  and  impure  (defiles) : 

117.  It  defiles  the  creatures  of  Qpenta-mainyus  directly; 

118.  It  defiles  them  indirectly. 

119.  Living,  it  injures  the  water;  living,  it  extinguishes  the 
fire ;  living,  it  leads  the  cattle  the  wrong  way ;  living,  it  smites 
the  pure  man  a  blow  which  injures  his  consciousness  and  his 
vital  power ;  but  not  so  when  it  is  dead. 

120.  For  whilst  it  is  alive,  0  holy  Zarathustra  I  this  deadly 
serpent,  the  two-footed,  is  very  hurtml  and  impure ; 

121.  (Living),  it  takes  the  pure  man  away  from  the  world, 
food,  pastures,  trees,  bushes,  and  iron;  but  not  so  when  it  is' dead. 

122.  Creator  1  We  bring  to  the  habitations  in  this  corporeal 
world,  0  pure  Ahura-Ma^I  fire,  the  Bere9ma,  the  cup,  the 
Haoma,  and  the  mortar. 

*  A  sagacious  and  black-eared  do^.*— G^V  Tr,    f  A  long-eared  dog. — Oiff,  Tr, 
X  Mangoos.— (?i(^'.  Tr,  §  Defiles  him  for  eyer.— ©i{^'.  TV. 

II  In  the  Oiy,  Tr.  this  is  explained  to  be  a  yidons  man,  an  infidel,  or  highwayman, 
and  the  meaning  is  that  such  a  one  is  impure  to  the  touch  in  his  life-time, 
f  Frog.-^^H/.  Tr. 
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123.  If  afterwards  a  dog  or  a  man  dies  in  this  habitation, 

124.  How  shall  the  Mazdayi^nians  conduct  themselves? 

125.  Then  answered  Ahura- Mazda:  They  shall  bring  out  from 
this  habitation^  0  holy  Zarathustra  I  the  fire,  the  Beregma,  the 
cnp^  the  Haoma,  and  the  mortar. 

126.  They  shall  bring  out  the  dead  body ; 

127.  Like  as  a  man,  according  to  the  law,  is  brought  to  the 
place  for  bodies,*  and  is  there  consumed. 

128.  Creator  I^  How  shall  the  Mazdayagnians  bring  fire  back 
again  to  the  dwelling  in  which  the  man  died  ? 

129.  Then  answered  Ahura-Mazda:  Nine  nights  shall  the 
Mazdaya9nians  wait  in  Winter,  a  month  long  in  Bummer. 

130.  Afterwards  the  Mazdayagnians  may  bring'  back  the  fire 
to  the  dwelling  where  the  man  died. 

131.  Creator  I  If  the  Mazdaya^nians  bring  back  fire  to  the 
house  in  which  \he  man  died ; 

132.  Within  nine  nights,  within  a  month, 

133.  What  is  the  punishment  for  it  ? 

134.  Then  answered  Ahura-Mazda  :  Let  them  inflict  on  their 
sinfxd  bodies  two  hundred  blows  with  the  horse-goad,  two  hundred 
with  the  Qraoshd-charana. 

135.  Creator  I  If  a  woman  becomes  pregnant  in  a  Mazdaya^- 
nian  house, 

136.  For  one  month,  two  months,  three  months,  four  months, 
five  months,  six  months,  seven,  eight,  nine,  or  ten  months ; 

137.  Then  the  woman  is  delivered,  without  a  child,  of  some- 
thing lifeless : 

138.  How  shall  the  Mazdayacnians  act  ? 

139.  Then  answered  Ahura-Mazda :  (They  shall  brinff  it)  to 
the  purest  place  which  is  in  this  Mazdaya^nian  dwelling,^^ 

140.  Which  is  the  driest ; 

141.  Where  the  cattle  and  the  beasts  of  burden  go  about  the 
joads  least, 

142.  And  the  fire  of  Ahura-Mazda,  the  Beregma  which  is 
bound  in  holiness,  and  the  pure  man. 

143.  Creator !  How  far  from  the  fire,  how  far  from  water, 
how  far  from  the  Berecma  bound  in  holiness,  and  the  pure  man  ? 

144.  Then  answered  Ahura-Mazda:  Thirty f  steps  from  the 
fire,  thirty  steps  from  the  water,  thirty  steps  from  the  BcTe§ma. 

145.  ^en  shall  the  Mazdayagnians  make  a  raised  place  on 
the  earth; 

146.  The  Mazdayagnians  shall  bring  thither  (the  same),  with 
food  and  with  clothes  shall  the  Mazdayacnians  bring  them. 

147.  Creator !  What  food  shall  this  woman  first  eat  ? 

*  For  deyouring.— &H^'.  Tr.  t  Three.— G^'.  Tr, 
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148.  Then  answeved  Ahura-Mazda :  Ashes  mixed  with  cow's 
urine, 

149.  Three  drops,  or  six,  or  niae. 

150.  (Thereby)  they  sprinkle  the.  Dakhmas,  which  are  within 
the  fruitful  child-bearing  women. 

161.  Then  they  may  enjoy  the  warm  milk  of  mares,  cows, 
sheep,  and  goats, 

152.  Large  and  small  fruits,^^ 

153.  Cooked  meat  without  water,  pure  cors  without  water, 
and  vnhe  without  water. 

164.  Creator  I  How  long  shall  thev  (who  have  been  confined) 
wait,  how  long  must  they  wait  before  they  enjoy  flesh,  com, 
and  wine  7 

166.  Then  answered  Ahura-Mazda:  Three  nights  shall  they  wait, 
three  nights  must  they  wait  before  they  enjoy  meat,  com,  and  wine. 

156.  After  three  nights  let  them  wash  the  naked  body  of  (the 
child-bearing  woman)*  with  cow's  urine  and  water,  at  nine 
holes,"  then  is  she  clean. 

167.  Creator  I  How  long  shall  they  (who  have  home  children) 
wait,  how  long  must  they  wait  after  the  three  nights  before  they 
return  to  the  place,  to  food,  and  to  clothing,  with  the  other 
Mazdayagnians  ? 

168.  Then  answered  Ahura-Mazda:  Nine  nights  shall  they 
wait,  nine  nights  must  they  wait  after  the  three  nights  before 
they  return  again  to  the  place,  the  food,  and  the  clothes,  with 
the  other  Mazdaya9nians  7 

169.  After  nine  nights  they  may  wash  their  naked  bodies  t 
with  cow's  urine  and  water,  then  are  they  clean. 

160.  Creator  I  When  are  these  clothes,  after  cleaning  and 
washing  them  again,  united  [with  other  clothing]  J 

161.  For  the  Zaota,  the  H&vanan,  the  Atareyakhsa,  the  Fra- 
bereta,  the  Aberet,  the  A9n&t&,  the  Ra^thwiskara,  the  Cra6sh&- 
vareza,^®  the  priests,  the  warriors,  and  the  husbandmen  ? 

162.  Then  answered  Ahura-Mazda:  These  clothes  are  not 
again  united  {i.e.  to  be  used)  after  cleansing  and  washing ; 

163.  By  the  Zaota,  the  Hftvanan,  the  AtareyiJi^hsa,  the 
Frabereta,  the  Aberet,  the  Agnfttft,  the  Ra^hwiskara,  the  Qraoshft- 
Tareza,  the  priests,  the  warriors,  and  the  husbandmen. 

164.  If  a  woman  is  suffering  menstruation  in  this  Mazda- 
ya9nian  dwelling ; 

165.  Or  if  a  limb  is  broken,  or  the  house  is  stained  in  con- 
sequence of  a  wound ;  ^* 


•  And  let  them  wash  the  clothes.— O'li;.  TV.  f  The  clothes. — Giif,  Tr, 

X  That  is.  When  may  they  be  used  again  ? 
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166.  Then  tUs  is  the  bed  for  it,  this  is  the  covering  with 
which  they  cover. 

167.  Until  she  brings  out  her  hand  with  prayer  and  praise.*** 

168.  For  Ahura-Mazda  does  not  throw  away  even  things  of 
the  smallest  value ; 

169.  Not  of  the  value  of  a  thread ;  not  even  so  much  in  value : 

170.  As  a  single  reel  throws  oflF  in  quantity. 

171.  If  the  Mazdaya9nians  throw  on  a  dead  body^ 

172.  As  much  as  a  reel  yields  in  quantity, 

173.  Then  are  they  not  pure  in  life,  and  after  death  they  take 
no  share  in  Paradise. 

174.  Thy  fill  up  the  place  which  is  appointed  far  the  wicked, 

175.  The  dark,  which  comes  from  darkness. 

176.  Darkness.t 

177.  This  place  ye  make,  ye  who  are  wicked,  through  your 
own  deeds  and  your  own  law,  the  worst  of  places. 

NOTES  TO  FARQAED  V. 

^  y.  11.  This  passage  seems,  at  first  sight,  to  disagree  with  Farg. 
YI.  V.  100  ff.,  but  the  contradiction  is  only  apparent,  not  real,  because 
that  x>a8sage  relates  to  the  way  in  which  dead  bodies  are  to  be  disposed 
of  when  it  is  in  the  power  of  the  Mazdaya^nians  to  perform  the  neces- 
sary ceremonies,  whereas  this  passage  has  reference  solely  to  bodies 
which  have  accidentally  and  imintentionally  become  the  prey  of  birds 
or  beasts. 

•  V.  13.  Khra6jdat-nrva=  "hardness  of  heart'*  (or* 'hard-hearted  "); 
a  tenn  applied  to  a  class  of  great  sins. 

•  V.  26.  Aqto-vidhotu  =  "the  destroyer  of  the  bones"  (vide  Bnmouf 
Ya^na,  p.  465,  noU)  is  the  A^ta  vahat  or  A9tahv^t  of  the  later  Parsee 
mythcdogy.  He  appears  at  the  judgment  of  souls  at  the  bridge  Chinvat 
to  support  the  claims  of  Anra-mainyus  against  Qrosh  and  Bahram. 

•  Y.  28.  Bakhta,  in  the  Hozvlb-esh  translation  HKl  pD,  i.e.  ^..^dC  ^ 
=  "through  fate." 

•  Y.  84.  Hama  =  "  Summer,"  whence  haiimina  =  **  relating  to  sum- 
nur,"  appears  not  to  be  declined  in  the  Avesta.  Aiwi  gama,  translated 

hy  IWIDIDI,  i.e,  ^Jc^i^jj  is  the  Parsee  ogam,  N.P.  /%lxJb. 

•  Y.  43.  Nyaoncho,  which  I  have  translated  **  pernicious  "  (die  Yer- 
.^  derUiohen),  means  properly  ''downwards,"  and  is  always  used  with 

*  ze&rence  to  the  Daevas.    The  root  hich,  whence  hiskn  and  highnvi, 
^   means  ''  to  dry  up."     Cf.  The  Sanskrit  sikata  and  Latin  siccus. 
ty-      ^  Yerses  49-63  are  discussed  at  length  in  the  treatise  **TJeber  einige 
j«  ■       eil^Bchobene  Stellen  des  Yendidad." 

!nie  passage  is  important  for  the  development  of  religious  ideas 

•  She  must  use  them  until  they  would  not  give  way  by  pulling  with  both  hands. — 
Gtg.  Tr, 

t  Such  darkness  that  a  man  could  touch  it. — Oiif,  Tr, 
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amongst  the  ParseeS)  as  it  sbows  that  at  a  later  period  many  fiinctions 
were  no  longer  attributed  to  Ahura-Mazda,  but  bestowed  on  an  inferior 
order  of  beings.  The  opinion  respecting  the  arrival  of  water  from  the 
sea  Youru-kasha  to  the  sea  PJiitika,  and  from  thence  to  the  sea  Yourii- 
kasha  again,  has  remained  in  the  later  Parsee  mythology ;  but  Ahura- 
Mazda  has  nothing  to  do  with  it,  only  Tistrya  and  his  associates  Catevis. 
See  Farg.  XIX.  v.  126. 

In  verse  51  I  take  angaithim  adverbially,  not  as  an  adjective.  The 
KuzvS,resh  translation  makes  it  an  adjective,  and  supplies  the  word 
na9um  =  "  dead  bodies." 

In  verse  60  I  translate  vlv&ray^mi  **  I  cause  to  rain  down,"  agreeably 
to  the  later  Parsee  opinion  which  makes  Tistar  send  down  plants  with 
the  rain  {vide  Parsf  Gram.,  p.  143,  173). 

^  Yerse  65  is  evidently  an  interpolation,  and  is  written  in  the  dialect 
of  the  second  part  of  the  Ya9na. 

'«  Y.  74.  Qraosh&var^za  is  an  appellation  of  some  kind  of  priest ;  but 
what  his  office  was  is  not  dear. 

^°  Yv.  68-81.  Another  interpolated  passage  respecting  the  efficacy 
of  having  the  Yendidad  read  by  a  Priest  for  hire  {vide  Farg.  III. 
V.  136  ff.). 

"  Y.  85.  Akhtis,  from  anj  =  "to  penetrate,  prevail;"  pavaiti,  from 
pu  =  '*  to  be  corrupt,"— hence  corruption,  rottenness ;  ihiti  =  **  filth  " 
\cf,  an&hita  =  *^  pure,"  and  the  Sanskrit  asita  =  **  black "). 

^*  Y.  86.  Since  the  death  of  a  pure  man  is  a  victory  gained  by 
Anra-mainyus,  it  is  easily  understood  that  the  pollution  is  greatest 
when  it  is  a  priest  who  dies,  and  the  pollution  diminishes  step  by  step 
according  to  the  rank  of  the  individual. 

"  Y.  96  ff.  The  Huzvlbresh  translator  could  not  explain  the  names 
jajus,  vlzus,  and  aiwizus.  All  three  belong  to  the  root  ju  =  **  to  live," 
and  signify  a  dog  in  the  earliest  stages  of  its  existence. 

"  Y.  115.  ThatYazagha=  "lizard"  we  learn  from  the  Persian  c  U. 

It  is  worth  while  to  note  here  the  consequences  of  the  Parsee  doctrine. 
"When  Anra-mainyus  or  one  of  his  demons  slays  a  "pure  creature  he 
diminishes  the  number  of  the  creatures  of  Ahura-Mazda,  and  occasions 
an  amount  of  impurity  or  pollution  proportionate  to  the  rank  of  the 
creature  (whether  person  or  animal)  destroyed.  On  the  other  hand  the 
destruction  of  a  creature  of  Anra-maniyus  is  a  victory  of  Ahura- 
Mazda  ;  and  no  pollution  can  be  occasioned  by  the  death  of  an  impure 
animal.  Hence  the  Parsees  were  enjoined  to  kill  certain  noxious 
animals. 

"  Y.  139  {Vide  Farg.  HI.  v"  50  ff.).  It  will  be  noted  that  the 
regulations  prescribed  in  the  case  of  a  woman  delivered  of  a  still-bom 
cMld  show  her  to  have  incurred  the  same  amount  of  uncleanness  as  a 
man  who  has  carried  a  dead  body  to  the  place  appointed  for  it. 

^'  Y.  152.  Doubtful ;  the  Huzv&resh  translation  is  obscure.  Pro- 
fessor Roth  has  shown  that  vaoiri,  which  Anquetil^s  Parsees  rendered  by 
hy^  =  "  fruit,"  is  the  vavri  of  tiie  Yedas  (Nir.  ii.  9 ;  Nigh.  iii.  7). 

"  Y.  156.  Anquetil  translates  Magha  by  "a  stone,"  but  it  must 
signify  "a  hole  "  {cf,  N.P.  tl/U/«).  The  ceremony  seems  here  to  be 
somewhat  altered. 
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'*  y.  161.  Aooording  to  Anquetdl,  Za6t&=<<  the  priest  who  holds  the 

Zour:^'  H&yanan=''he  who  carries  the  Havan ; "  AtarSvakh8a="he 
who  prepares  the  fire;"  Frah^rgt&=''he  who  carries  whatever  is 

necessary;"  Ab€rt?t="he  who  carries  the  water  "  (?).   With  regard  to 

the  remaining  names,  Aqnata  must  signify  ''he  who  performs  the  wash- 
ing;" Ea^thwiskara ''  he  who  makes  atonement  for  the  uncleanness ; " 
and  ^Iraoshdvar^za  is  probahly  ''  he  who  appoints  the  punishment." 

"  V.  166.  9^SDda  is  certainly  connected  with  ^jSJwuxJj,  ^j^.  It 
also  reminds  us  of  the  Sanskrit  ''  skand." 

^  8ad-der,  Porta  zlv. :  When  eating  hready  let  [the  child-hearing  wo- 
ukrn]  cover  her  hand  in  her  sleeve  ;  let  her  also  wrap  an  old  piece  of  linen 
ahaiU  the  sleeve^  and  then  in  that  manner  she  may  eat  bread.  The  same 
role  also  applied  during  the  usual  periods  of  uncleanness. 

"V.  171  ff.  Cf,  Sad-der,  Porta  xii. :  It  is  eyijoined  not  to  make  a 
mnding-sheet  of  linen  which  is  new  and  wholly  undefiUd,  because  Zerd- 
tuehi  ordained  the  contrary  ....  but  let  it  be  oldy  worn^  and  well 
wasihed  ....  If  a  woman  has  taken  a  thread  from  a  basket j  the  length  of 
«  palm^  and  sewed  it  into  a  winding  sheets  it  will  be  like  a  serpent  and 
tiper  in  her  body,  and  will  cleave  to  her  liver  for  ever,  etc. 

The  Huzvaresh  merely  transcribes  the  word  Charaitika.  The  later 
Parsees  translate  it  by  <^s>y>-='*a  wheel,"  or  **rcel."*  AqpSr^na  is 
translated  byjl3="  thread."  Manm  is  rendered  by  IKDHB,  i.e,  c^^rj- 
The  root  is  ma=''  to  measure." 

^  The  original  is  no  doubt  *'  a  spinning  wheel." 
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FARGAED  VL— INTRODUCTION. 

The  sixth  Fargard  contmnes  the  subject  of  nncleanness  oc- 
casioned by  dead  bodies :  1.  TreatmeDt  of  land  on  which  a  dead 
body  has  been  found  (v.  1-15).  2.  Punishments  for  those  who 
have  wilfully  defiled  the  land  by  throwing  about  portions,  or 
the  whole,  of  a  dead  body,  either  of  a  man  or  dog  (v.  16-53). 
S.  Conduct  of  a  Mazdaya9nian  who  finds  a  dead  body  floating  in 
the  water  (v.  54-64).  4.  The  purification  of  water  which  has 
been  polluted  by  nncleanness  (v.  65-83).  5.  Purification  of  the 
unclean  Haoma  (v.  84-91).  6.  Rules  for  the  treatment  of  dead 
bodies  (v.  92-106). 
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FAEGARD    VI. 

1.  How  long  miiBt  the  earth  be  left  nncnltiYated  on  which 
dogs  and  men  die  ? 

2.  Then  answered  Ahnra-Mazda  :  A  year  long,  0  pure  Zara- 
ihustra  I  shall  the  land  remain  uncultivated  on  which  dogs  and 
men  die. 

3.  The  Mazdayacnians  shall  not  till  this  land ;  they  shall  not 
pour  water  on  it  within  a  year  when  dogs  or  men  die  upon  it 

4.  AiWr  their  desire  snail  the  Mazdaya9nians  till  the  other 
land ;  after  their  desire  shall  they  pour  water  on  it 

5.  If  the  31  azdaya^nians  till  this  land  ;  if  they  pour  water 
on  it  when  dogs  or  men  die  thereupon,  within  a  year : 

6.  Then  these  Mazdaya9nians  commit  the  sin  of  burying  the 
dead  with  respect  to  the  water,  to  the  earth,  to  the  trees.  • 

7.  Creator !  If  the  Mazdayacnians  till  the  land  upon  which 
men  and  dogs  have  died  ;  if  they  pour  water  on  it  within  a  year ; 

8.  Wl^at  is  the  punishment  for  this  ? 

9.  Then  answered  Ahura-Mazda :  Let  them  strike  their  sin- 
ful bodies  two  hundred  blows  with  the  horse-goad,  two  hundred 
with  the  Qra5shd-charana. 

10.  Creator  I  If  the  Mazday  agnians  wish  to  water  the  land  for 
irrigation,  for  cultivation,  for  digging  up  ; 

11.  How  shall  the  Mazdaya9nians  act? 

12.  Then  answered  Ahura-Mazda :  These  Mazdaya9nians  shall 
look  about  on  the  earth  for  the  bones,  hair,  nails,  impurity,  and 
flowing  of  blood. 

13.  Creator  I  If  they  do  not  look  about  for  bones,  hair,  nails, 
impurity,  and  flowing  of  blood  ; 

14.  What  is  the  punishment  for  this  7 

15.  Then  answered  Ahura-Mazda :  Let  them  strike  their  sinful 
bodies  two  hundred  blows  with  the  horse-goad,  two  hundred  with 
the  <^ra5shd-charana. 

16.  Creator  I  He  who  throws  away  the  bone  of  a  dead  dog  or 
a  dead  man,  were  it  only  so  large  as  the  top  joint  pf  the  little 
finger, 

17.  And  there  melts  out^  upon  it  (the  earth)  grease  and 
marrow; 

18.  What  is  the  punishment  for  this  7 
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19.  Then  answered  Ahura-Mazda :  Strike  thirty  strokes  with 
the  horse-goad,  thirty  with  the  Qra5shd-charana. 

20.  Creator  I  He  who  throws  away  the  bone  of  a  dead  dog  or 
a  dead  man, 

SI.  As  large  as  the  top  joint  of  the  middle  finger : 

22.  If  grease  or  marrow  run  out  there ; 

23.  What  is  the  punishment  for  this  ? 

24.  Then  answered  Ahura-Mazda:  Let  them  strike  fifty  strokes 
with  the  horse-goad,  fifty  with  the  Qraoshd-charana. 

25.  Creator  1  He  who  throws  away  the  bone  of  a  dead  dog  or 
a  dead  man, 

26.  As  large  as  the  top  joint  of  the  largest  finger : 

27.  If  grease  or  marrow  runs  out  there ; 

28.  What  is  the  punishment  for  this  ? 

29.  Then  answered  Ahura-Mazda:  Let  them  strike  seventy 
blows  with  the  horse-ffoad,  seventy  with  the  Qraoshd-charana. 

30.  Creator  I  He  who  throws  away  the  bone  of  a  dead  dog  or 
a  dead  man, 

31.  Of  the  length  of  a  finger,  the  size  of  a  rib  : 
82.  And  grease  or  marrow  runs  out  there ; 

33.  What  is  the  punishment  for  this  ? 

34.  Then  answered  Ahura-Mazda:  Let  them  strike  ninety 
blows  with  the  horse-goad,  ninety  with  the  Qraosho-charana. 

35.  Creator !  He  who  throws  away  the  bone  of  a  dead  dog  or 
a  dead  man, 

36.  As  long  BS  two  fingers,  as  large  as  two  ribs : 

37.  If  grease  or  marrow  runs  out  there; 

38.  What  is  the  punishment  for  this  ? 

39.  Then  answered  Ahura-Mazda  :  Let  them  strike  his  sinful 
body  two  hundred  blows  with  the  horse-goad,  two  hundred  with 
the  Qraoshd-charana. 

40.  Creator  I  He  who  throws  away  the  bone  of  a  dead  dog  or 
a  dead  man, 

41.  Of  the  length  of  an  arm,  of  the  size  of  a  hip :  * 

42.  If  there  runs  out  there  grease  or  marrow, 

43.  What  is  the  punishment  for  this? 

44.  Then  answered  Ahura-Mazda :  Let  them  strike  four  hun- 
dred strokes  with  the  horse-goad,  four  hundred  with  the  Qraoshd- 
charana. 

45.  Creator  I  He  who  throws  away  the  bone  of  a  dead  dog  or 
a  dead  man^ 

46.  Ab  big  as  the  head  of  a  man  : 

47.  If  marrow  or  grease  runs  out  there; 

48.  What  is  the  punishment  for  this  ? 

49.  Then  answered  Ahura-Mazda :  Let  them  strike  six  hun- 

•  Breast-bone.— &h/.  Tr, 


FAROARB  YI.  53 

dred  blows  with  the  horse-goad,  six  hundred  with  the  Qraoshd- 
charana« 

50.  Creator  I  He  who  thrower  away  the  whole  body  of  a  dead 
dog  or  8  dead  man, 

51.  And  grease  or  marrow  runs  out  there ; 
62.  What  is  tbe  punishment  for  this  ? 

53.  Then  answered  Ahura-Mazda:  Strike  a  thousand  blows 
with  the  horse-goad,  a  thousand  with  the  Cradsh6-charana.' 

64.  Creator !  If  the  Mazdayagnians,  [whilst]  going  a-foot, 
running,  riding,  or  driving,  come  to  a  dead  body  floating  in 
the  water : 

55.  How  shall  the  Mazdaya9nians  act  ? 

66.  Then  answered  Ahura-Mazda :  Laying  aside  their  shoes, 
pulling  off*  their  clothes, 

57.  They  shall  remain  there,  0  Zarathustra : 

58.  They  shall  go  in,  they  shall  drag  the  dead  out  of  the 
water,  0  ^u^thustra. 

69.  They  shall  [go]  into  the  water  as  far  as  the  feet,  as  far  as 
the  knee,  as  far  as  the  middle  of  the  body,  as  far  as  the  height 
of  a  man. 

60.  Until  they  reach  the  dead  body. 

61.  Creator!  If  these  dead  bodies  are  stinking  and  rotten ; 

62.  How  shall  the  Mazdaya^nians  act  ? 

63.  Then  answered  Ahura-Mazda :  As  much  as  they  can  grasp 
of  it  with  both  hands,  so  much  shall  they  drag  out  of  tbe  water 
and  lay  it  on  the  dry  ground. 

64.  By  throwing  about  bones,  hair,  nails,'  impurities,  and 
blood,  one  does  not  defile  the  water. 

66.  Creator  I  XJpon  how  much  of  the  water  which  is  in  the 
pool  does  the  Drukha  Na9us  settle  with  dissolution,  rottenness, 
and  defilement. 

66.  Then  answered  Ahura-Mazda  t  Six  paces  in  all  four  direc- 
tions; 

67.  So  far  is  the  water  impure,  and  not  to  be  used  until  the 
corpse  is  taken  away. 

d8.  They  shall  therefore  take  the  corpses  out  of  the  water  and 
lay  [them J  on  the  dry  land. 

69.  From  this  water  they  shall  drain  the  half,  the  third,  the 
fourth,  or  the  fiilh, 

70.  According  as  they  can  or  can  not. 

71.  Afterwards,  when  the  corpse  has  been  brought  out,  when 
[part  of]  the  water  has  been  drained  off,  this  water  is  pure,  and 
m^  be  used  after  their  desire  by  cattle  and  men,  just  as  before. 

72.  Creator  I  Upon  how  much  of  well-water  *  which  springs 
up  does  the  Drukhs  Na9us  place  himself  with  dissolution,  rotten- 
ness, and  .filth? 
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73.  Then  answered  Ahura-Mazda :  So  long  is  this  water  im- 
pure  and  not  to  be  used  until  the  corpse  is  taken  out. 

74.  Creator!  Upon  how  much  of  snow  and  hail-water  does 
this  Drukhs  Na9us  place  himself  with  dissolution,  rottenness, 
and  filth  ? 

75.  Then  answered  Ahura-Mazda:  Three  paces  in  all  four 
quarters ; 

76.  So  far  is  this  water  impure  and  not  to  be  used,  until  the 
corpse  is  taken  out. 

77.  They  shall  take  out  the  corpse  and  lay  [it]  on  the  dry  land. 

78.  When  the  corpses  are  taken  out,  when  the  water  is  thawed, 
then  is  this  water  pure,  and  may  be  used  according  to  their  desire 
by  men  and  cattle,  just  as  before. 

79.  Creator  1  Upon  how  much  of  running  water  does  the 
Drukhs  Na9us  settle  ? 

80.  Then  answered  Ahura-Mazda:  Three  paces  backwards, 
three  paces  forwards,  six  paces  on  the  sides ; 

81.  So  far  is  the  water  impure  and  not  to  bo  used,  until  the 
dead  body  is  taken  out 

82.  They  shall  take  the  dead  body  out  of  the  water  and  lay  it 
on  dry  land. 

83.  When  the  corpses  have  been  taken  out,  and  when  it  has 
rained  on  it  three  times,  then  this  water  is  pure,  and  may  be 
used  according  to  their  desire  by  cattle  and  men,  just  as  before. 

84.  Creator  I  When  is  the  Hadma  pure  which  has  been 
brought  to  a  dead  doff  or  man,  0  pure  Ahura-Mazda  ? 

85.  Then  answerea  Ahura-Mazda :  It  is  pure,  0  pure  Zara- 
thustra ! 

86.  The  prepared  Haoma  has  neither  dissolution  nor  death ; 

87.  Not  even  when  it  is  brought  to  a  dead  body. 

88.  Only  that  which  is  not  prepared,  as  much  as  four  fingers 
long, 

89.  This  shall  they  lay  on  the  ground,  in  the  midst  of  the 
dwellinff, 

90.  Until  a  year  is  gone  bv. 

91.  After  the  expiration  oi  a  year,  it  can  be  used  according  to 
[his]  desire  by  the  pure  man,  just  as  before. 

92.  Creator  I  Where  shall  we  carry  the  bodies  of  the  dead,  0 
Ahura-Mazda  I  where  shall  we  lay  them  down? 

93.  Then  answered  Ahura-Mazda:  On  the  highest  place,  0 
holy  Zarathustra  I 

94.  Where  they  are  most  perceived  by  carnivorous  dogs  and 
birds. 

95.  The  Mazdaya9nians  shall  fasten  these  dead  bodies  by  their 
own  feet  and  hair,* 

*  Carry  them  walking  and  by  men  wearing  hair. — 6V.  Tr. 
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96.  With*  iron,  stone,  or  lead.t 

97.  If  not,  then  will  the  camivoroas  dogs  and  birds  carry 
away  [some]  of  the  bones  to  the  water,  and  to  the  trees. 

9o.  Creator  I  If  they  do  not  fasten  them,  and  the  camivorons 
dogs  and  birds  take  some  of  the  bones  to  the  water  and  the  trees; 

99.  What  is  the  punishment  for  this  ?    ' 

100.  Then  answered  Ahura-Mazda :  Strike  their  sinful  bodies 
two  hundred  strokes  with  the  horse-goad,  two  hundred  with  the 
Qraoshd-charana. 

101.  Creator  I  Where  shall  we  bring  the  carcases^  of  the  dead, 
0  Ahura-Mazda  I  where  shall  we  lay  them  down  7 

103.  Then  answered  Ahura-Mazda :  They  shall  turn  them  up- 
wards [or,  place  them  up  high], 

103.  Above  the  dogs,  above  the  panthers,  above  the  wolves,j;* 

104.  So  that  they  cannot  be  rained  upon  from  above  by  the  rain. 

105.  If  the  Mazdaya^nians  can,  they  shall  lay  them  on  stone, 
mortar,  or  carpet;^ 

106.  If  they  cannot,  then  they  shall  lay  them  down  on  the 
earth,  on  their  own  bed,  and  their  own  mat,  exposed  to  the  light, 
looking  towards  the  Sun. 

NOTES  TO  FARQARD  VI. 

1  y.  17.  The  root ''  irith,"  which  usually  signifies  ''to  die,"  is,  in  this 
solitary  instance,  rendered  by  ''to  go"  in  the  Huzv&resh.  Apparently 
it  is  derived  from  ri  or  p,  as  dath  from  da.  The  translation  of  iiih& 
and  ^tho  iAq  is  according  to  the  tradition. 

'  y.  53.  This  is  the  same  punishment  as  that  appointed  for  burying 
the  dead  (vide  Farg.  lU.  v.  20). 

'  y.  64.  9p^ma  =  "  a  nail,"  according  to  the  later  tradition,  yan- 
ghut&t,  from  van^u  =  Sanskrit  vasu  =  "  fluidity,"  "blood  "  (paya^  Cf. 
Mahtdh.  on  Tajurv.  I.  3a,  ed.  Weber). 

*  72.  Ch&ta  is  the  W.  P.  atU- =  "  a  weU."  XJzaita  is  from  i  +  ua  = 

"to  go  forth,"  "to  spring  or  gush  forth." 

'  y.  101.  I  translate  the  £fficult  word  azd^bts  by  "carcases"  (or 
"  bodies "),  in  accordance  with  the  tradition,  although  this  meaning 
seems  scarcely  appropriate. 

*  y.  103.  That  is,  higher  than  the  dogs,  etc.,  can  easily  reach. 

Baoja  is  perhaps  the  "N.  ^*Jyt' 

^  y.  105.  The  Huzv&resh  translates  the  obscure  word  vichi^aishva 
by  TV,  which  must  be  the  N.  P.  J>  =  "  a  mortar,"  or  jj  =  "  silk."  As 

for  the  word  tiitukhshva,  I  incline  with  Professor  Both  to  take  it  for  the 
K.  P.  uXiy  =  "  a  carpet." 

♦  TJpon.^^'.  IV.  t  Inferior  metaL— ^^  2V. 

X  Thii  yene  is  not  in  the  Ghijerati  MS. 


I    ■   ■         IIIIWI   ■  ^1     1^ 
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FARGARD  VII.— INTRODUCTION. 

Thb  seventh  Fargard  is  a  continuation  of  the  preceding,  and 
treats  especially  of  the  management  of  various  objects  which 
have  come  in  contact  with  a  dead  body.  There  are,  however, 
other  passages  inserted  which  do  not  seem  at  all  in  their  right 
place.  The  following  is  an  outline  of  the  contents  of  this 
chapter :  1.  The  time  when  the  Drukhs  Na9us  takes  possession 
of  a  dead  body,  with  some  other  details  already  given  in  Farg. 
V.  (v.  1-24.)  2.  Of  the  purification  of  clothes,  etc.,  with  a 
digression  respecting  the  water  Ardvlgdra,  and  further  repeti- 
tions of  parts  of  Farg.  V.  (v.  25-57.)  3.  Concerning  men  who 
have  eaten  corpses  (v.  68-71).  4.  The  treatment  of  unclean 
wood  (v.  72-98).  5.  A  sudden  digression  respecting  the  art  of 
healing,  the  mode  in  which  it  is  to  be  studied,  and  the  fees  to  be 
paid  to  the  successful  physician  (v.  94-121).  The  unclean- 
ness  of  land  in  which  corpses  have  been  interred  (v.  122-127). 
7.  The  uncleanness  of  Dakhmas,  etc.  (v.  128-150.)  8.  The  treat- 
ment of  women  prematurely  delivered,  with  literal  extracts  from 
Farg.  V.  (v.  151-183.)  9.  Concerning  the  purification  of  eating- 
utensils  polluted  by  contact  with  a  dead  body,  of  an  animal 
which  has  eaten  part  of  a  dead  dog,  or  body,  with  other  similar 
observations  (v.  184-196). 
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FAEGAED   VIL 

1.  Zarathustra  asked  Ahura-Mazda :  Ahnra-Mazda,  the 
Heavenly,  the  Holy,  Creator  of  the  corporeal  world,  Pure  One  1 

2.  When  does  the  Drukhs  Na9us  rash  to  the  dead  men  ? 

3.  Then  answered  Ahura-Mazda:  immediately  after  death, 
0  holy  Zarathustra  I  consciousness*  departs. 

4.  The  Drukhs  Nagus  rushes  hither  from  the  region  of  the 
North,  in  the  form  of  a  fly,  pernicious  when  she  comes  bringing 
immense  filth  from  her  anus,  as  (do)  the  most  hideous  of  the 
Blhrafftras.^ 

5.  Creator !  When  these  (corpses)  have  been  slain  by  dogs, 
wolves,  sorcerers,  by  wounds,t  by  falls,*  by  men,  by  violence, 
by  anguish,  J  after  how  long  a  time  does  Drukhs  Na9U8  arrive  ? 

6.  Then  answered  Ahura-Mazda :  After  the  next  division  of 
the  day. 

7.  Creator!  If  several  men  all  together  in  the  same  place, 
or  on  the  same  bed  and  the  same  mat. 

8.  If  two  other  persons  are  there  opposite  one, 

9.  Or  five,  or  fifty,  or  a  hundred,  together  with  [their]  wives.  ^ 

10.  Then  one  of  these  men  dies :  upon  how  many  of  the  men 
does  the  Drukhs  Na9us  settle  with  corruption,  rottenness,  and 

impuritv  ? 

11.  Then  answered  Ahura-Mazda:   If  it  is  a  priest,  0  holy 
Zarathustra !  the  Drukhs  Na9us  rushes  up ;  || 

13.  If  he  settles  on  the  eleventh,  he  defiles  the  tenth. 

13.  If  it  is  a  soldier,  then  rushes  up  the  Drukhs  Nagus,  0  holy 
Zarathustra  I 

14.  If  he  settles  on  the  tenth,  he  defiles  the  ninth. 

15.  If  it  is  an  husbandman,  then  the  Drukhs  !Na9us  flies  up, 
0  holy  Zarathustra  I 

16.  If  he  settles  on  the  ninth,  he  defiles  the  eighth. 

17.  If  it  is  a  dog  belonging  to  the  cattle,  then  the  Drukhs 
Nacus  flies  up,  0  holy  Zarathustra ! 

18.  If  he  settles  on  the  eighth,  he  defiles  the  seventh. 

19.  If  it  is  a  house-dog,  then  the  Drukhs  Na^us  flies  up, 
0  holy  Zarathustra ! 

20.  If  he  settles  on  the  seventh,  he  deflles  the  sixth. 

•  lire.— (Tt^'.  2V.  t  Torture.— O'h;.  Tr.  t  Stanration.— GV-  Tr. 

i  "  Wiih  th^  wivea'^  is  not  in  the  Oii;\  IV.  J  Bum  up.— e?i^;  2V. 
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SI.  Then  if  it  is  a  blood-hound  the  Drokhs  Nagus  rashes  up, 
0  holy  Zarathustra ! 

22.  If  he  settles  on  the  sixth,  he  defiles  the  fifth. 

23.  If  it  is  a  young  dog,  Uien  the  Drukhs  Na9us  flies  up, 
0  holy  Zarathustra  I 

24.  If  he  settles  on  the  fifth,  he  defiles  the  fourth. 

25.  This  one  has  a  bed  or  a  mat  with  which  they  cover  him ;' 

26.  Creator  I  Upon  how  many  of  these — the  bed  and  the  mat* 
— does  the  Drukhs  Na9us  settle  ? 

27.  Then  answered  Ahura-Mazda :  Up  on  the  top  of  this  bed,^ 
on  the  out-most  covering  thereof,  the  Drukhs  Na9us  settles  with 
corruption,  rottenness,  and  impurity. 

28.  Creator  I  How  do  these  garments  become  pure  affain,  0 
pure  Ahura-Mazda  I  which  have  been  placed  on  the  body  of  a 
dead  dog  or  a  dead  man  ? 

29.  Then  answered  Ahura-Mazda :  They  become  pure,  0  pure 
Zarathustra  I 

80.  In  this  way : 

81.  If  they  aref  stained  with  matter,  with  dirt,  or  with 
vomit,  t 

82.  Then  the  Mazdayagnians  shall  cut  these  garments  in 
pieces  and  bury  them. 

88.  If  they  are  not  stained  with  matter,  dirt,  or  vomit, 

84.  Then  shall  the  Mazdaya9nians  wash  these  garments  with 
cow's  urine. 

85.  If  they  [the  garments]  consist  of  hair,^^  then  they  shall 
wash  them  three  times  with  cow's  urine,  rub  them  three  times 
with  earth,  wash  them  three  times  with  water,  air  them  three 
months  at  the  window  of  the  house. 

86.  If  they  are  woven,  ||*  they  shall  wash  them  six  times 
with  cow's  urine,  rub  them  six  times  with  earth,  wash  them  six 
times  with  water,  air  them  six  months  at  the  window  of  the 
dwelling. 

87.  The  water  which  is  called,  Ardv^ura,  0  holy  Zarathustra  I 
purifies  my  waters ;  % 

88.  This  (purifies)  the  seed  of  men ; 

89.  This  (purifies)  the  fi'uit  of  the  body  ♦♦of  women; 

40.  This  (purifies)  the  milk  of  women.'' 

41.  Creator!  how  are  these  garments  again  suitable  after  the 
purification  and  the  washing ; 

42.  For  the  Zadt&,  for  Havana,  for  the  Atarevakhs,  the  Fra- 
bSrSta,  the  Aberet,  the  A^nktli,  the  Ba^thwiskara,  the  Qraoshft- 
vareza,  for  the  priests,  the  soldiers,  and  the  husbandmen  ?^ 

•  The  dreas  and  the  pillow.— 6V-  ^*        t  (Of  leather  or  TeeetableB.)— 6^-  ^^ 
t  Urine.^^*.  2V.  i  Leather.—^'.  2V.  ||  Of  cotton.—^^'.  2V. 

4  Ii  my  water  which  porifiee.— 6^.  IV.  •  •  Womha.— ^'.  IV. 
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48.  Then  answered  Ahura-Mazda :  These  garments  are  not 
senriceable  again  after  the  purification  and  washing, 

44.  Not  for  the  Zadtft,  not  for  the  Hftvanan,  not  for  the 
AtarSvakhs,  not  for  the  Frab^rSta,  not  for  the  Ab^rSt,  not  for 
the  A9nfttft,  not  for  the  BaSthwiskara,  not  for  the  QraOshft- 
vaieza,  not  for  the  priest,  not  for  the  warrior,  not  for  the  hus- 
bandman. 

45.  If  a  womaai  in  a  Mazdaya9nian  dwelling  is  afflicted  with 
menstruation ; 

46.  Or  if  a  limb  has  been  broken  and  a  wound  stains  the 
house; 

47.  Then  is  this  her  bed  and  her  mat  wherewith  they  cover 
her; 

48.  Until  she  brings  out  her  hands  in  praise  and  prayer. 

49.  For  Ahura-Mazda  does  not  throw  away  pieces  of  garments  ;* 

50.  Not  the  size  of  a  thread,  not  even  so  much  in  size 

51.  As  a  reel*  throws  off  according  to  proportion. 

52.  If  the  Mazdavagnians  throw  upon  a  dead  body  as  much 
58.  As  a  reel  yields  in  quantity, 

54.  Then  they  are  not  pure  in  life,  and  after  death  they  re- 
ceive no  share  in  Paradise ; 

55.  They  fill  the  place  which  is  appointed  for  the  wicked ; 

56.  The  dark  which  comes  from  darkness ; 

57.  Darkness. 

58.  This  place  make  ye,  you  who  are  evil  by  your  deeds  and 
your  law,  the  most  hateful  place. 

59.  Creator  I  When  are  those  men  pure,  0  pure  Ahura-Mazda  I 
who  have  eaten  of  the  body  of  a  dead  dog  or  a  dead  man  ? 

60.  Then  answered  Ahura-Mazda :  They  are  unclean,  0  holy 
Zarathustra  I 

61.  These  men  are  made  for  the  holes.^^ 

62.  Let  them  bring  these  men  away  from  the  white  eye  ;^^ 

63.  On  their  nails  springs  the  Drukhs  Na9us ; 
.64.  Hereafter  they  are  unclean  for  ever. 

65.  Creator !  How  do  those  men  become  clean,  0  pure  Ahura- 
Mazda  I  who  bring  a  corpse  with  dirt  to  the  water  or  the  fire 
with  uncleanness  ?^' 

66.  Then  answered  Ahura-Mazda :  They  are  unclean,  0  pure 
Zarathustra  I 

67.  The  wicked  who  have  defiled  themselves  with  corpses  are 
the  most  helpful  to  the  dog  Madhakha ; 

68.  They  are  most  helpful  to  the  drought  which  destroys  the 
pasture,  those  who  have  defiled  themselves  with  corpses ; 

69.  They  are  most  helpful  to  the  winter  which  the  Daevas 
have  created,  which  kills  the  dogs,  is  full  of  snow,  the  alowly- 

*  Or, "  Spiiinmg-wheeL" 
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passing,  wonnding,  evil,  wicked-knowing,  those  who  have  defiled 
themselves  with  corpses ;  ^' 

70.  The  Drukhs  rf  a9us  springs  on  their  nails, 

71.  Then  are  thev  nnclean  for  ever. 

72.  Creator  I  When  is  the  wood  pnre,  0  pure  Ahnra-Mazda  1 
which  has  been  brought  to  the  body  of  a  deaa  dog  or  man  ? 

73.  Then  answered  Ahura-Mazda :  It  is  clean,  0  pure  Zara- 
thustra  I 

74.  In  this  way : 

75.  If  the  body  has  not  yet  been  gnawed  by  carnivorous  dogs 
or  birds, 

76.  Then  they  shall  (of  this  wood),  of  the  length  of  a  Vitasti 
if  it  is  dry,  of  the  length  of  a  Fr&r&thni  ^*  if  it  is  green, 

77.  Lay  down  on  the  earth  in  four  directions;  they  shall 
sprinkle  it  once  with  water,  then  it  is  pure. 

78.  If  the  body  has  already  been  gnawed  by  carnivorous  dogs 
and  birds, 

79.  Then  shall  they  the  length  of  a  Frftrilthni  if  dry,  the 
length  of  a  Frabazu  if  green, 

80.  Lay  down  on  the  earth  in  all  four  directions ;  they  shall 
sprinkle  it  once  with  water,  then  it  is  pure. 

81.  Thus  shall  they  the  dry  wood,  thus  the  green, 

82.  Thus  the  hard,  thus  the  soft,  lay  down  on  the  earth  in  all  four 
directions ;  thev  shall  sprinkle  it  with  water,  then  is  it  pure.^* 

83.  Creator  I  How  do  com  and  fodder  become  pure,  O  pure 
Ahura-Mazda !  which  have  been  brought  to  the  body  of  a  dead 
dog  or  man  ? 

o4.  Then  answered  Ahura-Mazda :  They  become  pure,  0  pure 
Zarathustra  I 

85.  In  this  way : 

86.  If  the  corpse  has  not  been  gnawed  by  carnivorous  dogs  or 
birds, 

87.  Then  the  length  of  a  Fr&r&thni  if  dry,  the  length  of  a 
Frabazu  if  green,  shall  they 

88.  Lay  down  upon  the  earth  towards  all  four  quarters; 
thev  shall  sprinkle  it  with  water,  then  it  is  pure. 

89.  But  if  the  body  has  already  been  gnawed  by  carnivorous 
dogs  and  birds, 

90.  Then  the  length  of  a  Frabazu  if  dry,  the  length  of  a 
Vibazu  if  green,  shall  they 

91.  Lay  down  upon  the  earth  in  all  four  directions ;  they  shall 
sprinkle  it  with  water,  then  is  it  pure. 

92.  So  much  of  dry,  so  much  of  green ; 

93.  So  much  of  the  cultivated,  so  much  of  the  uncultivated ; 
so  much  of  the  reaped,  so  much  of  the  unreaped  produce ;  so 
much  of  those  with  husks,  so  much  of  those  without  husks ;  so 
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much  of  the  mixed  fraits,  shall  they  lay  down  in  the  earth  in  all 
fonr  directions,  and  sprinkle  them  once  with  water,  then  are 
they  pnre.^* 

94.  Creator !  When  the  Mazdaya9nians  wish  to  make  them- 
eelves  physicians, 

95.  Whom  shall  they  first  cure,  the  Daevayajnians*  or  the 
Mazdaya9nians  ? 

96.  Then  answered  Ahura- Mazda :  They  shall  make  trial  of 
healing  on  the  Daevaya9nians  before  the  Mazdaya9nians. 

97.  If  he  begins  to  cut  a  Daevaya9nian  for  the  first  time  and  he 
dies ;  if  he  begins  to  cut  a  Dacvaya9nian  for  the  second  time  and 
he  dies ;  if  he  cuts  a  Daevayagnian  for  a  third  time  and  he  dies, 

98.  Then  is  he  incapable  for  ever. 

99.  The  Mazdaya9nians  sliall  not  try  (consult)  him  after- 
wards ;  he  shall  not  cut  the  Mazdaya9nians ;  he  shall  not  wound 
by  cuttinfif. 

100.  If  the  Mazdaya9nians  afterwards  try  him,  if  he  cuts  the 
Mazdaya9nians,  if  he  wounds  them  by  cutting, 

101.  Then  shall  he  atone  for  the  wound  of  the  wounded  (man) 
with  the  punishment  of  the  BaOdho-varsta.^^ 

102.  If  he  begins  to  cut  a  Daevaya9nian  for  the  first  time  and 
he  recovers ;  if  he  cuts  a  Daevaya9nian  for  the  second  time  and 
he  recovers ;  if  he  cuts  a  Daevaya9nian  for  the  third  time  and 
he  recovers, 

103.  Then  is  he  capable  for  ever. 

104.  According  to  (their)  wish  shall  the  Mazdaya9nians  after- 
wards make  trial  of  him ;  he  shall  cut  the  Mazday9nians  as  he 
pleases ;  he  shall  heal  them  by  cutting  at  his  will. 

lOo.  Let  him  cure  a  priest  for  a  pious  blessing. 

106.  Let  him  cure  the  master  of  a  house  for  the  value  of  a 
small  beast  of  burden. 

107.  Let  him  cure  the  ruler  of  a  clan  for  the  value  of  a  middle- 
aized  beast  of  burden. 

108.  Let  him  cure  the  chief  of  a  tribe  for  the  value  of  a  large 
beast  of  burden. 

109.  Let  him  cure  the  ruler  of  a  territory  for  the  value  of 
a  chariot  with  four  oxen. 

110.  If  he  first  cures  the  mistress  of  a  house,  then  a  female 
888*  is  his  reward. 

111.  If  he  cures  the  wife  of  the  chief  of  a  clan,  then  a  cow  is 
his  reward. 

112.  If  he  cures  the  wife  of  the  chief  of  a  tribe,  then  a  mare 
is  hia  reward. 

113.  If  he  cures  the  wife  of  the  ruler  of  a  district,  then  a 
female  camel  is  his  reward. 

•  Idolatere.— (?!(;*.  2V. 
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114.  Let  him  cure  a  boy  irom  the  village  for  the  price  of  a 
large  beast  of  burden. 

115.  Let  him  cure  a  large  beast  of  burden  for  the  price  of  a 
middle-sized  beast  of  burden. 

116.  liot  him  ciire  a  middle-sized  beast  of  burden  for  the  price 
of  a  small  beast  of  burden. 

117.  Let  him  cure  a  small  beast  of  burden  for  the  price  of 
small  animals,  and  small  animals  for  the  price  .of  food. 

118.  When  many  physicians  come  together,  0  holy  Zara-^ 
Hhustra  I 

119.  Physicians  with  knives,  physicians  with  herbs,  physicians 
with  holy  sayings  [incantations  g  ; 

120.  Then  is  it  the  most  healing  among  physicians  who  use 
the  Manthra-Qpenta  as  a  remedy. 

121.  •    ♦    •    •    •    ♦IS 

122.  Creator  I  how  long  does  a  dead  man  lie  on  the  earth  ex-^ 
posed  to  the  light,  the  sun  beholding  him,  and  the  earth  is 
(pure)  ? 

123.  Then  answered  Ahura-Mazda :  A  year  long,  0  pure  Zara- 
thustra  I  does  the  dead  man  lie  on  the  earth  exposed  to  the  light, 
the  sun  beholding  him,  and  the  land  is  (pure). 

124.  Creator  I  How  long  can  the  body  of  a  man  be  buried  in 
the  earth  until  the  earth  becomes  pure  ? 

125.  Then  answered  Ahura-Mazda :  Fifty  years,  0  holy  Zara- 
thustra  I  must  the  body  of  a  man  remain  buried  in  the  earth 
before  the  earth  is  pure. 

126.  Creator !  How  long  can  the  bodies  of  men  be  laid  on  the 
Dakhmas  until  the  earth  is  pure  ? 

127.  Then  answered  Ahura-Mazda :  (It  is  not  pure),  0  holy 
Zarathustral  before  this  dust  is  amalgamated  (with  the  earth). 

128.  Exhort,  0  holy  Zarathustra !  all  men  in  the  corporeal 
world  to  destroy  these  Dakhmas.t** 

129.  He  who  destroys  so  much  of  these  Dakhmas  as  is  equal 
to  his  own  body, 

130.  He  has  confessed  (his  sins)  in  thoughts,  and  words,  and 
deeds. 

131.  He  has  atoned  with  regard  to  thoughts,  words,  and  deeds ; 

132.  For  the  two  heavenly  powers  will  not  begin  a  strife 
against  this  man,^ 

133.  In  his  progress  to  Paradise. 

134.  They  praise  him,  0  Zarathustra  I  stars,  moon,  and  sun. 

135.  I  praise  him,  I,  the  Creator  Ahura-Mazda. 

136.  '*  Hail  to  thee,  0  man !  thou  who  art  come  from  the 
perishable  places  to  the  imperishable/'*^ 

♦  As  by  pore  beautifiil  man  (has)  cure.— (?Hf.  2V.        f  CemeterieB. — Qt^,  Tr, 
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187.  Creator  I  Where  are  the  Daevas,  where  the  worshippers 
of  the  Daevas,  where  is  the  flocking  together  of  the  Daevasi 
where  the  assembling  of  the  Daevas,  where  do  the  Daevas  come 
together  to  the  slayinff  of  fifty  for  the  slayers  of  a  hundred,  to 
the  slaughter  of  a  hundred  for  those  who  slay  a  thousand,  to  the 
daughter  of  a  thousand  for  those  who  slay  ten  thousand,  to  the 
alauffhter  of  ten  thousand  for  those  who  slay  innumerable  ones." 

Iw.  Then  answered  Ahura-Mazda :  In  these  Dakhmas  which 
are  raised  up  on  the  earth,  where  they  lay  dead  men,  0  holy 
Zarathustra  I*' 

189.  There  are  the  Daevas,  there  the  Daeva-worshippers, 
there  is  the  flocking  together  of  the  Daevas,  there  the  assembling 
of  the  Daevas,  there  the  coming  together  of  the  Daevas  to  the 
elaying  of  fifty  for  the  slayers  of  a  hundred,  to  the  slaughter 
of  a  hundred  for  those  who  slay  a  thousand,  to  the  slaughter  of 
a  thousand  for  those  who  slay  ten  thousand,  to  the  slaughter  of 
ten  thousand  for  those  who  slay  a  countless  (number). 

140.  Similarly,  0  holy  Zarathustra!  do  the  Daevas  collect 
together  at  these  Dakhmas  and  copulate ; 

141.  As  you,  ye  who  are  men  in  this  corporeal  world,  make 
ready  cook^  food  and  eat  cooked  flesh.^ 

1&.  Therefore  take  heed,  ye  men,  and  consider  what  ye  eat  ;^ 
148.  For  that  is  the  joy  of  the  Daevas, 

144.  All  to  which  stench  cleaves. 

145.  For  in  these  Dakhmas  there  are  together  dissolution, 
aiekness,  fever,  uncleanness,  cold  fever,  shivering,  and  old  re- 
mains of  hair.*" 

146.  In  these  Dakhmas  the  men  are  the  deadliest. 

147.  After  the  Hafrashmo-d&iti,t*^ 

148.  They  envy  who  have  little  understanding,  not  those  who 
have  much. 

149.  The  third  part  of  this  corruption  Jannaya  keeps 

150.  With  the  loins,  the  hands,  and  Gae^us. 

151.  Creator!  If  in  this  Mazdayagnian  dwelling  a  woman 
become  nregnant, 

152.  One,  two,  three,  four,  five,  six,  seven,  eight,  nine,  or  ten 
months ; 

158.  If  then  this  woman  lies  in  with  a  lifeless  child, 

154.  How  shall  the  Mazdayacnians  act  ? 

155.  Then  answered  Ahara-Mazda :  Where  in  this  Mazdayag- 
nian  dwelling  the  earth  is  purest 

156.  And  driest : 

157.  Where  least  there  go  about  on  the  ways  the  cattle,  the 
beasts  of  burden,  the  fire  of  Ahura-Mazda,  the  Beregma  bound 
together  in  holiness,  and  the  pure  man. 

•  The  hair  is  unclean. — Spiegel,  f  Midnight. — GuJ,  Tr, 
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158.  Creator  I  How  far  from  the  fire,  how  far  from  water, 
how  far  from  the  Bere9ma  which  is  bound  up,  how  far  from  the 
pure  man  ? 

159.  Then  answered  Ahura-Mazda  :  Thirty  steps  from  fire, 
thirty  steps  from  water,  thirty  steps  from  the  Beregma  bound 
together,  thirty  steps  from  pure  men. 

160.  The  Mazdaya9nians  shall  make  a  raised  place  on  the  earth. 

161.  Afterwards  the  Mazdaya9nians  shall  bring  her  here  with 
food ;  the  Mazdaya9nians  shall  bring  her  here  with  clothes. 

162.  Creator  I  What  food  shall  this  woman  first  eat  ? 

163.  Then  answered  Ahura-Mazda :  Ashes  mixed  with  cow's 
urine, 

164.  Three  drops,  six  drops,  or  nine. 

.   165.  She  sprinkles  (with  this)  the  Dakhmas  which  are  inside 
the  fruitful  child-bearing  women, 

166.  Then  let  her  drink  warm  milk  of  mares,  cows,  sheep,  or 
beasts  of  burden ; 

167.  Large  and  small  fruits. 

168.  Let  her  have  cooked  meat  without  water,  pure  vegetables 
without  water,  wine  without  water. 

169.  Creator  I  How  long  must  she  wait,  how  long  must  one 
wait  until  she  may  have  meat,  vegetables,  and  wine  ? 

170.  Then  answered  Ahura-Mazda :  Three  nights  shall  she 
wait,  three  nights  must  one  wait  until  she  may  have  meat, 
vegetables,  and  wine. 

171.  After  three  nights  let  her  wash  her  naked  body  with  the 
urine  of  a  cow  and  with  water  by  nine  holes,  then  is  she  clean. 

172.  Creator  I  But  if  a  fever  ensues  whilst  her  body  is  un- 
clean;*® 

173.  If  two  bad  sicknesses  befall  her;  hunger  and  thirst;* 

174.  Shall  this  woman  drink  water  ? 

175.  Then  answered  Ahura-Mazda :  She  shall  drink, 

176.  For  that  is  her  greatest  advantage,  if  she  purifies  her 
vital  powers. 

177.  With  the  exception  of  any  of  the  holy  prayers  known  to 
the  pure  and  pious  men  {i,e.  the  advantage  of  such  prayers  is 
greater  than  that  which  follows  from  purification) ;  ^ 

178.  But  if  she  drinks  the  water  with  her  hands, 

179.  Then  she  brings  punishment  to  you  who  are  Mazdaya9- 
nians. 

180.  (The  recitation  of  the  Eatu  and  the  Qra5sh&-vareza  takes 
the  punishment  away.) 

181.  "What  is  the  punishment? 

182.  Then  answered  Ahura-Mazda :  As  a  punishment  for  her 
sinful  body,  let  them  strike  two  hundred  blows  with  the  horse- 
goady  two  hundred  with  the  Qraoshd-charana. 
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183.  Creator  I  How  do  the  vessels  out  of  which  one  eats  be- 
come clean  which  have  been  brought  to  the  carcass  of  a  dead 
dog  or  man  ? 

184.  Then  answered  Ahura-Mazda :  They  are  clean,  0  pure 
Zarathustra  I 

185.  In  the  following  manner  : 

186.  If  they  are  of  gold,  wash  them  once  with  cow's  urine, 
lift  them  once  up  from  the  earth,  wash  them  once  with  water, 
then  are  they  clean. 

187.  If  they  are  of  silver,  wash  them  six  times*  with  cow's 
urine,  lift  them  up  from  the  earth  six  times,  wash  them  six  times 
with  water,  then  are  they  clean. 

188.  If  they  are  of  earth,  wood,  or  lead,  then  are  they  unclean 
for  ever.'* 

189.  Creator !  How  are  the  beasts  pure  which  have  eaten  of 
the  carcass  of  a  dead  dog  or  man  ? 

190.  Then  answered  Ahura-Mazda :  They  are  pure,  0  Zara- 
thuBtral 

191.  Only  let  them  not  bring  cheese  (from  them)  as  an  offer- 
ing, or  flesh  as  an  offering  for  the  BCrCcma  within  a  year  : 

192.  After  a  year  can  they  be  used  according  to  their  wish  by 
pure  men,  just  as  before. 

193.  Who  is  that,  0  pure  Ahura-Mazda  !  who,  thinking 
parity,  wishing  purity,  nevertheless  ruins  purity ;  who  thinks 
purity,  wishes  purity,  and  nevertheless  furthers  the  Drujas  ? 

194.  Then  answered  Ahura-Mazda :  He  it  is,  0  pure  Zara- 
thustra !  who,  meditating  purity,  wishing  purity,  (yet)  ruins 
purity  ;  who  thinks  purity,  wishes  purity,  and  nevertheless 
furthers  the  Drujas ; 

193.  Who  carries  out  water  in  which  the  uncleanness  of  a 
carcass  is  contained,  without  purification  ; 

196.  Who  carries  out  water  in  the  darkness  of  night  without 
purification.^ 


NOTES  TO  FARGARD  VII. 

'  V.  4.  A  most  difficult  passage.      The  sense  of  the  words  "  apa 
zadhaiigho  akaran^m  driwyao,"  is  not  quite  clcar.f    Driwi,  from  the 

root  dri  =  "  to  cleave,"  is  correctly  explained  by  the  Parsees  with  iij\j 
=s "a piece."  Zaizdistaor  z6ijdi8ta=** unclean,"  " hateful,"  cf,  cl ^\, 
It  may  here  be  observed  that  the  Drukhs  is  evidently  taken  as  a  personal 
being.  A.  Xuhn  has  also  proved  this  to  be  the  case  with  the  form  Druh 
in  the  Yedas.    Vide  his  **  Zeitschr.  fur  Sprachwissenschaft,"  I.  p.  193  ff. 

•  Twice.— ^H;.  TV. 

t  Profenor  Spiegel  has  since  given  anotlier  rendering  of  this  passage. — Translator, 
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*  V.  5.  Ya^ma  is  obscure.  In  the  Huzraresh  it  is  merely  tran- 
scribed D^ ;  the  modem  Persians  translate  it  ^^ . 

'  Y.  25.  This  verse  is  perhaps  only  a  gloss,  but  it  serves  to  introduce 
the  next  subject. 

*  Y.  27.  Here  also  the  word  bar^zigcha  must  probably  be  supplied 
on  account  of  the  preceding  a^t^. 

*  Y.  35.  In  the  text,  ubdaSnis,  the  etymology  of  which  is  obscure. 
In  the  Huzvaresh  it  is  l>nD1D  i.e.  ^•i.^y .    For  these  two  kinds  of 

clothing  vide  Bundehesh,  cap.  xv.  (fol.  105  recto). 

^  Y.  36.  In  the  German  edition  Professor  Spiegel  had  translated  the 
word  iza^mis  by  "  skins."     The  Huzvaresh  is  pnn  =  »JJ. 

'  Y.  37-40.  An  evident  interpolation  quite  out  of  place. 

*  Y.  42.  For  these  names  vide  Farg.  Y.,  v.  162. 

*  Y.  52.    Vide  Farg.  YIII.,  v.  65  ff. 

"  Y.  61.  Perhaps,  **they  are  to  be  buried  alive."  GSr^dha=^"a 
hole ; "  in  Huzvdresh  and  Pars),  giri9ta,  which  Anquetil  takes  for  the 

N.  P.  ic^Jf,  The  gloss  is :  "  Aprak  says,  A  hole  is  to  be  dug  for 
them,  they  are  to  be  robbed  (?)  of  life."  (Yir  =  "  a  part  of  the  human 
soul,"  usually=smriti=*' memory."  Cf.  Minokh.  pp.  181,  299,  888. 
Paris  MS.)  In  the  Sad-der  Porta  Ixxix.,  it  is  stated  that  it  is  un- 
lawful for  a  man  to  eat  of  a  corpse  even  if  the  physician  has  prescribed 
it  as  a  remedy,  **  unless,^^  it  is  added,  "he  haa  been  brought  he/ore  the 
wise  men,  and  the  Desturs  have  permitted  it.^* 

'^  Y.  62.  The  N.  P.  ^  Ju^  may  help  to  elucidate  the  compound 
9piti-d6ithra-chasman. 

"  Y.  65.   Cf.  Sad-der  Porta  Ixxx.  " whoever  shall  hring  a 

dead  body  to  fire  or  water  it  will  be  like  a  locust  on  account  of  this  very 
deed,  and  for  the  same  reason  the  winter  will  be  more  vehement,  because  a 
dead  body  has  been  brought  to  the  fire  or  the  water.^' 

^'  Y.  67-69.  The  name  of  tne  dog  Madhakha  occurs  also  in  the 
unintelligible  verse  58,  Farg.  I.,  where  it  is  masculine.  The  other 
mythological  allusions  are  in  part  unintelligible.  The  difficult  words 
nagu  kereta  drvanto  are  translated  according  to  the  tradition. 

"  Y.  76.  "  The  vitesht^,^^  says  Anquetil,  "  is  equal  to  twelve  finyers." 
Wilson  says  that  the  vitasti  (in  P41i,  vidatthi)  is  ** «  lony  span  measured 
by  the  extended  thumb  and  little  finger,  considered  equal  to  twelve  fingers.''^ 
Frar&thni  is  not  found  in  Sanskrit,  but  only  aratni.  In  Pali,  ratana  is 
double  a  vidatthi.  Cf.  Pali-lexicon,  Abhidh&na-ppad)pika,  ii.,  1,  2,  3, 
ed.  Clough.     We  do  not  know  the  lengths  of  the  Mbazu  and  vib&zu. 

^  Y.  78-82.  Anquetil's  translation  of  this  passage  is  quite  erroneous. 
It  has  nothing  to  do  with  the  ceremony  of  the  "  Sag-did"  (the  showing 
a  dead  body  to  a  dog),  as  he  seems  to  have  imagined. 

^*  Y.  93.  DgrSta  from  dri=  **to  cleave  ;"  in  Huzvaresh  DDIIK'ID; 
of  N.  P.  u;*HP:/  =5  "  to  prune,"  etc.  Bakhta  =  "  pulse,"  according 
to  the  Parsee  traditions.     Athr^ntanm  =  DfiDD  i^e.  izJ^j,^ . 

"  Y.  101.  Baodho-varsta  =  "  sins  committed  wilfully."  Irish  seems 
in  most  passages  to  be  intransitive.     Vide  the  example  in  Farg.  XY. 

"  Y.  121.  The  MSS.  are  here  very  corrupt.  Apparently  several 
words  have  dropped  out  between  v.  120  and  121. 
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"  y.  128.  That  18  rach  Dakhmas  as  have  been  constructed  on  fruit- 
fhl  ground.  It  is  expressly  enjoined  that  they  arc  to  be  made  on  a 
spot  altogether  barren. 

**  y.  132.  This  translation  accords  with  the  tradition,  and  I  take  it 
to  be  correct.     E6na  —  "iKpns  is  the  Sanskrit  rana. 

'^  y.  136.  Such  direct  addresses  occur  more  than  once  in  the  Avesta. 
Compare  also  the  address  of  yohu-mano  to  the  soul  of  the  pious  on  its 
arrival  in  Paradise,  Farg.  XIX.,  v.  103-104. 

"  y.  137.  The  sense  of  this  difficult  passage  appears  to  be  as  fol- 
lows :  Each  of  the  Daevas  seeks  to  destroy  the  good  creatures  according 
to  bis  power,  which  is  always  less  than  his  wishes,  e.g.^  the  Daeva  who 
aims  at  destroying  a  hundred  is  only  able  to  destroy  fifty.  See  also 
similar  phrases  in  Yashts  xxi.  54,  xxiv.  60,  xxv.  31,  etc. 

"  y.  138.  The  opinion  that  evil  spirits  frequent  burying  grounds  is 
widely  spread.  Compare  the  ''Ghouls"  of  the  Arabian  Nights,  and  the 
S&kinis  in  the  Indian  Tales  of  Sama-deva. 

■*  y.  141.  This  and  the  following  obscure  verses  appear  to  bo  an 
interpolation.  Huyar^s  is  to  all  appearance  the  third  pers.  pi.  of  the 
potential  in  atmanepadan  from  the  root  ''  hu." 

*  y.  142.  Here  also  I  have  followed  the  tradition.  The  extreme 
difficulty  gives  rise  to  the  question  whether  it  may  not  be  permissible 
to  translate  the  verbal  forms  as  above. 

**  y.  145.  The  names  in  this  verse  are  translated  partly  according  to 
tJieir  etymology  and  a  comparison  of  other  passages,  and  partly  accord- 
ing to  the  Huzvaresh  translation. 

"  yerses  147-150  are  extremely  obscure.  The  words  '*  Hii  fruahmo 
dUti"  are  merely  transcribed  by  the  Huzvaresh  translators  and  by  Nerio- 
sengh  (Serosh-yesht,  cap.  vii.).  They  must  refer  to  the  rising  of  the 
•on.  Cf.  Farg.  XIII.  2.  Gae^us  occurs  ugaiu  in  the  Yaqna  (cup.  ix.), 
where  it  must  mean  a  weapon.  It  seems  to  be  the  some  word  as 
rpuatjv  B  gaesum. 

"•  y.  172.  Zoishnuye  from  zoishnu.     Cf.  Zoizdista. 

"  y.  173.  Shudho  =  khsudha,  tarshno  =  tfishna. 

*  y.  177.  This  verse  and  v.  ISO  are  evidently  misplaced.  I  translate 
"dahma,"  1,  adj.  pious;  2,  subst.  fom.  the  name  of  a  prayer;  just  as 
Benfey  does  the  Indian  **da8ma"  (Glossary  to  the  Sama-vcJti). 

"  V.  188.  In  the  Sad-der  (Porta  xcii.)  wo  find  similar  injunctions, 
but  the  number  of  washings  is  different.  Gold  is  to  be  washed  once, 
nlver  twice,  copper,  tin,  lead,  or  briss  three  times,  ii*on  four  times,  and 
stone  six  tunes.  A  turquoise,  ruby,  hyacinth,  cornelian,  emerald,  or 
pearl  is  to  be  washed  six  times,  and  each  time  is  to  be  dried  by  rubbing 
it  with  earth. 

"  y?  196.  Naktura,  in  the  H.  U.  nDIW  Le,  a::^.  Cf.  Skr.  naktu, 
tanthra,  ''darkness."  The  Sad-der  (Porta  xxxiv.)  also  advises  not  to 
pour  out  water  iu  tho  night  time,  but  should  it  be  done  the  Tatha 
ahii  vairyo  must  be  recited. 
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FARGARD  VIII.— INTRODUCTION. 

The  eighth  chapter,  the  longest  in  the  Vendidad,  continues  the 
same  subject  as  the  preceding,  but  the  order  is  interrupted  by 
various  interpolations. 

Its  contents  are — 1.  The  management  of  dwellings  in  which 
dead  bodies  lie  (v.  1-10).  2.  Conduct  to  be  observed  when  the 
inclemency  of  the  weather  prevents  the  dead  body  from  being 
carried  out ;  together  with  some  injunctions  respecting  the  urine 
to  be  used  for  purifying  those  who  carry  it  (v.  11-37).  3. 
Management  of  the  roads  along  which  dead  bodies  have  been 
carried,  and  prayers  to  be  recited  on  such  occasions  (v.  38-64). 
4.  Injunctions  against  placing  new  garments  on  a  dead  body, 
with  the  punishments  appointed  for  so  doing  (v.  66-73).  5. 
Commandments  against  certain  vicious  habits,  and  unnatural 
crimes  (v.  74-106).  6.  After  a  declaration  that  a  body  which  has 
been  dead  more  than  a  year  does  not  defile,  follows  a  minute 
description  of  the  mode  of  purifying  those  who  have  come  in 
contact  with  a  dead  body,  whether  man  or  dog  (v.  107-228). 
7.  The  purification  of  fire  which  has  been  polluted  (v.  229-270) ; 
but  this  passage  seems  rather  to  belong  to  Fargard  VI.  8.  Con- 
duct to  be  observed  by  those  who  have  come  in  contact  with  a 
dead  body  in  a  lonely  or  desert  place  (v.  271-310). 
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1.  Then  if  under  the  shelter  of  a  tree,  or  the  covering  of  a 
buflh,*! 

2.  A  dog  or  a  man  should  die : 

3.  How  shall  the  Mazdaya^nians  act? 

4.  Then  answered  Ahura-Mazda  :  They  shall  seek  out  a 
Dakhma/and  shall  make  it  ready. 

6.  If  they  perceive  that  the  body  is  fit  to  be  carried, 

6.  They  shall  bring  it  (to  the  dwelling)  and  leave  the  dwelling 

there  ;t 

7-  They  shall  fumigate  the  dwelling  with  Urva§na,  Vohu- 
ga5na,  ydhu-ker(5ti|  Hadhft-naepata^  :t^  and  all  kinds  of  sweet- 
smelling  trees. 

8.  If  they  perceive  that  the  dwelling  is  portable,  § 

9.  Then  they  shall  bring  the  dwelling  tnere,  and  shall  leave 
the  dead  there ;  ^ 

10.  They  shall  fumigate  the  dwelling  with  Urvagna,  Vohu- 
gaona,  Ydhu-kSreti^  Hadhs^-naSpata,  and  all  kinds  of  odoriferous 
trees. 

11.  Creator  f  If  in  this  Mazdayagnian  dwelling-place  a  dog  or 
a  man  dies ; 

12.  And  it  rains  or  snows^  or  a  strong  wind  blows,  or  darkness 
has  spread  itself  abroad,  and  hinders  work  and  strength  for  this 
day: 

13.  How  shall  the  Mazdaya9nians  act  ? 

14.  Then  answered  Ahura-Mazda  :  Where  in  this  Mazdaya^- 
nian  dwelling-place  is  the  purest  and  the  driest  earth ; 

15.  Where  cattle,  draught-beasts,  ||  the  fire  of  Ahura-Mazda,  the 
B^rS9ma  bound  together  in  purity^  and  the  pure  man  go  least 
aloi^  the  ways. 

lo.  Creator  I  How  far  from  fire,  how  far  from  water,  how  far 
from  the  BSregma  bound  together,  how  far  from  the  pure  men  ? 

17.  Then  answered  Ahura-Mazda  :  Thirty  paces  from  the  fire, 
thirty  paces  from  the  water,  thirty  paces  from  the  Ber69ma,  and 
thirty  i  paces  from  the  pure  men : 

•  A  boose  with  a  ground  floor. — Ov^j.  Tr. 

t  Carnr  away  the  body,  and  leave  in  the  house. — Ouj.  Tr, 

{8an£d-wood,  Gum-benjamin,  Aloes- wood,.  Pomegianate-wood. — Ouj,  Tr. 
The  house  set  apart  for  the  dead  clothes,  etc. — Ot^.  Tr, 
I  Large  and  1111011  cattle.— Oh/.  Tr.  ^  Thiee.—Chif,  2V. 
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18.  There  shall  the  Mazdaya9Qian8  dig  a  hole  in  this  earth,' 

19.  Half  a  foot  deep  in  hard  ground,  half  the  height  of  a  man 
in  soft  ground ; 

20.  On  the  top  of  the  same  shall  they  bring  the  dust  of  bricks, 
stones,  or  dry  earth ; 

21.  Thus  shall  they  lay  down  the  soulless  body  two  nights, 
three  nights,  or  a  month  long, 

22.  Until  the  birds  fly  away,  the  trees  grow  up,  the  evil  ones* 
hasten  away,  and  the  wind  dries  the  earth. 

23.  Then  when  the  birds  fly  away,  the  trees  grow  up,  the  evil 
ones  hasten  away,  and  the  winds  dry  the  earth  ;* 

24.  Then  shall  the  Mazdaya^nians  cut  downf  that  dwelling.  J 

25.  Two  men  shall  take  him  (the  dead)  up — pure  and  strong 
ones — 

26.  Naked  and  without  clothes  (lying),  on  bricks,  stone,  or 
mortar,  away  to  the  Eata.^ 

27.  They  shall  lay  him  down  on  the  earth, 

28.  Where  most  carnivorous  dogs  and  birds  best  perceive  him.  § 

29.  There  shall  those  who  bear  the  dead  sit  themselves  down, 
three  paces  from  the  dead. 

30.  Then  let  the  pure  Ratu  speak  to  the  Mazdayagnians : 
**  Mazdaya§nians  1 " 

31.  "Bring  hither  the  urine  with  which  those  who  have 
carried  the  defid  shall  wash  their  hair  and  their  bodies.'* 

32.  Creator  I  How  shall  this  urine  be,  0  pure  Ahura-Mazda, 

33.  With  which  those  who  have  carried  the  dead  shall  wash 
their  hair  and  their  bodies? 

34.  Shall  it  be  of  cattle,  |1  of  beasts  of  burden,  of  men,  or  of 
women  ? 

35.  Then  answered  Ahura-Mazda :  Of  cattle,1f  of  beasts  of 
burden,  not  of  men,  and  not  of  women. 

36.  With  the  exception  of  two — tiie  male  and  female  relations.*  * 

37.  These  shall  make  the  urine  wherewith  those  who  have 
carried  the  corpse  shall  wash  their  hair  and  their  bodies. 

38.  Creator]  When  they  carry  dead  dogs  and  dead  men  along 
the  road, 

39.  How  shall  the  cattle,  the  draught-beasts,  men  and  women, 
the  fire,  the  son  of  Ahura-Mazda,  and  the  B^re9ma,  which  is 
bound  in  holiness,  go  on  these  wavs  ? 

40.  Then  answered  Ahura-Mazda :  The  cattle  and  the  beasts  of 
burden  shall  not  go  on  these  waysj  not  the  men  and  women,  not 

•  The  evil  of  winter.— G^.  ^.  t  Dig  deep.— G^h;.  Tr. 

1  Probably  a  tent  or  an  arbour. 

f  That  is,  become  aware  of  the  eziBleBee  of  the  ootpse. — Spitg^. 

l  SmaU  cattle.— G^'.  2V. 

IT  Sheep.— (?HN  Tr.  •«  A  boll  or  a  cow.— (?i(/.  Tr. 
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the  fire,  the  son  of  Ahara-Mazda,  and  the  BSr^ma  bound  in  boli- 

QeB8. 

41.  A  yellow  dog  with  four  eyes,*  or  a  white  one  with  yellow 
ears,' 

42.  Shall  they  lead  three  times  along  this  road. 

43.  By  this,  0  holy  Zarathustra,  by  leading  along  a  yellow 
dog  with  four  eyes,  or  a  white  one  with  yellow  ears, 

44.  By  this  the  Drukhs  Na9U8  flies  away  to  the  Northern 
regions. 

45.  If  not,  then  let  them  lead  a  yellow  dog  with  four  eyes,  or 
a  white  one  with  yellow  ears,  six  times  along  this  road,  0  holy 
Zarathustra ; 

46.  For  by  this,  O  holy  Zarathustra  [namely],  by  leading 
about  a  yellow  dog  with  four  eyes,  or  a  white  one  with  yellow 
ears,  the  i)rukhs  Na9us  flies  away  to  the  North  regions. 

47.  If  not,  let  them  lead  a  yellow  dog  with  four  eyes,  or  a 
white  one  with  yellow  ears,  nine  times  along  this  road  ; 

48.  For  thus,  0  holy  Zarathustra,  by  leading  about  a  yellow 
dog  with  four  eyes,  or  a  white  one  with  yellow  ears,  the  Drukhs 
Nacus  runs  to  the  Northern  regions.*^ 

49.  A  priest  shall  first  walk  along  this  road,  speaking  the  vic- 
torioos  words  :  Tath&  ah&  vairyd. 

60.  "  By  the  holiness  of  V6hu-man6."  t® 

51.  "  Rulership  belongs  to  Ahura ." 

53.  "  Whom  Ahura-Mazda  created  for  a  Protector  to  me  and 
those  like  me  (Le.,  my  followers)." 

53.  ''  If  the  bad  ones  (Anra-mainyus)  seek  to  harm  me." 

54.  ''  Besides  thee,  the  Fire  and  Ydhu-mand,  if  I  walk  after 
Thy  works,  0  Holy  one  (then  help  me),  0  Ahura  I" 

55.  "  Tell  me  this  law  by  the  Destur," 

56.  "  Which  smites  victoriously  through  Thy  protection  and 
teaching.'' 

57.  *'  Make  manifest  to  me  in  both  places  a  Eatu  for  the  law." 

58.  "  Then  may  Craosha  and  V6hu-man6  come," 

59.  "  0  Mazda  I  May  my  wish  be  the  wish  of  every  one." 

60.  "Ahura-Mazda  and  Cp^nta-armaiti  defend  us  from  our 
foes." 

61.  "I  drive  back  the  Daeva -Drukhs ;  I  drive  back  that 
which  proceeds  from  the  Daevas  ;  I  drive  back  what  they  have 
done  and  created." 

62.  *'  I  drive  away  the  Daevas :  begone,  0  Drukhs  I  I  drive 
away  the  Drukhs  that  he  may  rush  to  the  North ;  he  shall  not 
destroy  the  corporeal  world  of  the  pure."  f 

*  That  ii,  haying  certain  peculiar  spots  which  reeemble  eyes, 
t  V«r.  60-62  are  not  in  the  Gojerati  Translation. 
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63.  After  their  desire  may  the  Mazdaya^nians  then  travel  on 
these  roads :  cattle,  beasts  of  burden,  men  and  women,  the  fire 
the  son  of  Ahura-Mazda,  the  66r69ma  bound  together  in  holiness. 

64.  As  they  will  may  the  Mazdaya9nians  then  prepare  meat 
and  wine  in  this  dwelling ;  it  will  be  pure  without  spot  as  before.* 

65.  Creator !  He  who  throws  a  garment  over  a  dead  body,  one 
of  skins,  or  a  woven  one,*  only  so  much  as  [the  length  of]  a 
man's  foot, 

66.  What  is  the  punishment  for  this  ? 

67.  Then  answered  Ahura-Mazda :  Let  them  strike  four  hundred 
blows  with  the  horse-goad,  four  hundred  with  theCraoshfi-charana. 

68.  Creator !  He  who  throws  a  garment  on  a  dead  body,  one  of 
skins,  or  a  woven  one,  as  much  as  breeches  fit  to  be  held  by  two,^^ 

69.  What  is  the  punishment  for  this  ? 

70.  Then  answered  Ahura-Mazda :  Let  them  strike  six  hundred 
blows  with  the  horse-goad,  six  hundred  with  the  Qraoshd-charana. 

71.  Creator  1  He  who  throws  a  gannent  upon  a  dead  body,  a 
woollen  t  one,  or  one  of  skins,  as  much  as  a  man's  garment, 

72.  What  is  the  punishment  for  this  ? 

73.  Then  answered  Ahura-Mazda :  Let  them  strike  a  thousand 
blows  with  the  horse-goad,  a  thousand  with  the  Qraoshd-charana. 

74.  Creator  I  When  any  one  emits  his  seed  J  unwillingly, 

75.  What  is  the  punishment  for  this  ? 

76.  Then  answered  Ahura-Mazda :  Let  them  strike  eight  hun- 
dred strokes  with  the  horse-goad,  eight  hundred  with  the  Qra6sh6- 
charana. 

77.  Creator  I  If  he  willingly  emits  his  seed,  J 

78.  What  is  the  punishment  for  this  ? 
70.  What  is  the  atonement  for  this? 

80.  What  is  the  purification  for  this  ? 

81.  Then  answered  Ahura-Mazda :  For  this  there  is  no  punish- 
ment, for  this  there  is  no  atonement,  for  this  there  is  no  purifica- 
tion ; 

82.  For  these  deeds  which  are  inexpiable  for  ever. 

83.  [They  can  be  atoned  for]  in  the  following  manner ;  ^^ 

84.  (It  is  asked)  whether  any  one  praises  and  hears  the  Maz- 
dayagnian  law : 

85.  Or  whether  any  one  does  not  praise  and  hear  the  Mazda- 
yacnian  law. 

o6.  For  it  (the  law)  will  take  away  these  (sins)  from  those  who 
praise  the  Mazdayacnian  law, 

87.  If  they  hereafter  do  not  again  commit  wicked  deeds. 

88.  For  this  Mazdayagnian  law,  0  holy  Zarathustra,  takes 
away  the  bonds  from  the  man  who  praises  it, 

89.  It  takes  away  deceit, 

♦  A  cotton  one.— 6^'.  Tr.    f  Cotton.— 6^.  Tr,    %  Commits  sodomy. — Gt^'.  TV. 
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00.  It  takes  away  the  murder  of  a  pure  man, 

91.  It  takes  away  the  burying  of  the  dead, 

92.  It  takes  away  the  unatoneable  sin/ 

93.  It  takes  away  the  high-swollen  guilt, 

94.  It  takes  away  all  sins  that  one  commits. 

95.  Similarly,  0  holy  Zarathustra,  does  the  Mazdayagnian  law 
take  away  all  evil  thoughts,  words,  and  works  of  a  pure  man,  as 
the  strong  swift  wind  clears  the  sky  from  the  right  side. 

96.  It  is  well  here,  0  Zarathustra,  when  one  has  performed 
good  deeds. 

97.  The  good  Mazdaya9nian  law  abrogates  entirely  all  punish- 
ments. 

98.  Creator!  Who  is  a  Daeva?  who  a  Daeva-worshipper?^* 

99.  Who  a  companion  of  the  Uaevas  ?  who  a  vessel  of  the 
Daevas  ? 

100.  Who  a  concubine  of  the  Daevas  P  who  a  Daeva  himself? 

101.  Who  [is]  wholly  a  Daeva?  who  is  already  before  death 
a  Daeva?  who  is  after  death  a  spiritual  Daeva? 

102.  Then  answered  Ahura- Mazda  :  He  who  practises  forbid- 
den intercourse  with  men,  or  allows  the  same  from  them,  0  holy 
Zarathustra : 

103.  Such  a  one  is  a  Daevu,  such  a  one  is  a  worshipper  of  the 
Daevas,  such  a  one  is  a  companion  of  the  Daevas,  such  a  one  is 
a  vessel  of  the  Daevas, 

104.  Such  a  one  is  a  paramour  of  the  Daevas,  such  a  one  is  a 
Daeva  himself,  such  a  one  is  wholly  a  Daeva, 

105.  Such  a  one  is  already  before  death  a  Daeva,  he  becomes 
after  death  a  spiritual  Daeva ; 

106.  He  who  lies  with  a  man  as  man,  or  takes  away  seed  from 
a  man. 

107.  Creator!  How  do  men  become  pure,  0  pure  Ahura- 
Mazda,  who  have  stood  by  a  dried  up  body,  which  has  been  dead 
more  than  a  year  ? 

108.  Then  answered  Ahura-Mazda :  They  are  pure,  0  pure 
Zarathustra : 

109.  For  the  dry  does  not  adhere  to  (i.e.^  pollute,  or  infect)  the 
dry.     If  the  dry  were  to  adhere  to  the  dry, 

110.  Then  would  my  whole  corporeal  world  shortly  have  very 
little  purity  in  it,  (but)  become  hardened  in  soul  and  sinful  in 
body,  on  account  of  the  multitude  of  corpses  which  lie  dead  upon 
this  earth.^ 

111.  Creator!  When  do  men  become  pure,  0  pure  Ahura- 
Mazda, 

112.  Who  have  approached  the  body  of  a  dead  dog  or  man  ? 

113.  Then  answered  Ahura-Mazda:  They  are  pure,  0  pure 
Zarathustra, 


74  VENDIDAD. 

114.  In  the  foUowiDff  manner : 

115.  If  the  hody  has  oeen  already  gnawed  by  carnivorous  dogs, 
or  carnivorous  birds, 

116.  Then  they  may  purify  their  bodies  with  cow*s  urine  and 
water; 

117.  But  if  the  bodies  have  not  yet  been  gnawed  by  carni- 
vorous dogs  and  birds, 

118.  Then  shall  these  Mazdayagnians  dig  three  holes  in  the 
earth  the  first  time, 

119.  Then  shall  they  purify  their  bodies  with  cow's  urine,  not 
with  water;'* 

120.  They  shall  bring  thither  the  dogs ;  that  which  is  to 
be  brought  out,  but  is  not  brought  out  yet,  of  the  former  shall 
they  bring  out^^ 

121.  For  the  second  time  shall  the  Mazdayagnians  dig  three 
holes  in  the  ground,  * 

122.  Then  may  he  purify  the  body  with  cow's  urine,  not  with 
water ; 

123.  They  shall  lead  thither  the  dogs ;  that  which  is  to  be 
carried  out,  but  is  not  carried  out  yet,  of  the  former  shall  they 
bring  out. 

124.  They  shall  wait  so  long  until  the  top  of  the  head  and  the 
topmost  hairs  are  drv. 

125.  Then  shall  these  Mazdaya9nians  for  the  third  time  dig 
three  holes  in  the  ground,  three  steps  from  the  former. 

126.  Then  may  he  purify  his  body  with  water,  not  with  urine. 

127.  His  hands  shall  they  first  wash ; 

128.  If  his  hands  are  not  washed,  then  he  defiles  his  whole 
body. 

129.  When  his  hands  are  washed  three  times,  then  with  washed 
hands, 

130.  Let  him  sprinkle  the  top  of  his  head  in  front. 

131.  Creator  I  When  the  good  water  comes  in  front  on  the  top 
of  his  head, 

132.  Where  does  this  Drukhs  Na9us  then  rush  to  ?  * 

133.  Then  answered  Ahura-Mazda :  Between  the  eye-brows  of 
this  man  doth  this  Drukhs  Na$us  rush. 

134.  Creator  I  When  the  good  water  comes  between  the  eye- 
brows of  this  man, 

135.  Where  does  this  Drukhs  Na9us  rush  to  ? 

136.  Then  answered  Ahura-Mazda :  To  the  back  of  his  head 
rashes  the  Drukhs  Ma9us. 

137.  Creator  I  When  the  good  water  comes  on  the  back  of  his 
head, 

138.  Where  does  the  Drukhs  Na$us  then  rush  to  ? 

♦  Bun.— 6V*  ^' 
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189.  Then  answered  Ahara-Mazda :  To  his  cheek  rushes  the 
Dmkhs  Na^us. 

140.  Creator!  When  the  good  water  comes  on  his  cheek, 

141.  Where  does  the  DraShs  Nagus  then  rush  ? 

142.  Then  answered  Ahara-Mazda :  To  his  right  ear  rushes 
the  Dmkhs  Nacus. 

148.  Creator  I  When  the  ffood  water  comes  to  his  right  ear, 

144.  Where  does  the  Drukhs  Nacus  then  rush  to  ? 

145.  Then  answered  Ahura-Mazda :  To  his  leil  ear  rushes  the 
Dmkhs  Nagns. 

146.  Creator !  When  the  good  water  comes  to  his  left  ear, 

147.  Where  does  the  Drukhs  Nag  us  then  rush  to  ? 

148.  Then  answered  Ahura-Mazda :  The  Drukhs  Na9us  rushes 
to  his  right  shoulder.^* 

149.  Ureator  I   When  the   good  water  comes  to  his  right 
shoulder. 

150.  Where  then  does  the  Drukhs  Na9us  rush  to  ? 

151.  Then   answered  Ahura-Mazda  :    To  his  left  shoulder 
rashes  the  Drukhs  Nagus. 

152.  Creator!  When  the  good  water  comes  to  his  left  shoulder, 
158.  Where  does  the  Drukhs  Na9us  then  rush  to  ? 

154.  Then  answered  Ahura-Mazda  :    To  his  right  arm-pit 
rashes  the  Dmkhs  Na9us. 

155.  Creator  I  When  the  good  water  comes  to  his  right  arm- 
pit, 

156.  Where  does  the  Dmkhs  Na9U8  then  msh  to  ? 

157.  Then  answered  Ahura-Mazda :  To  his  left  arm-pit  rushes 
the  Dmkhs  Na9us. 

158.  Creator  I  When  the  good  water  comes  on  his  left  arm- 
pit, 

159.  Where  does  the  Drukhs  Na9us  then  rush  to  ? 

160.  Then  answered  Ahura-Mazda :  To  his  upper  breast  rushes 
the  Dmkhs  Na9us.^^ 

161.  Creator  I  When  the  good  water  comes  on  his  upper  breast, 

162.  Where  does  the  Drimhs  Na9us  then  msh  to  ? 

168.  Then  answered  Ahura-Mazda:  To  his  back  rushes  the 
Dmkhs  Na9us. 

164.  Creator  I  When  the  ffood  water  comes  on  his  back, 

165.  Where  does  the  Drukhs  Na9us  then  msh  to? 

166.  Then  answered  Ahura-Mazda :  To  his  right  nipple  rushes 
the  Dmkhs  Nagus. 

167.  Creator  I  When  the  ffood  water  comes  to  the  right  nipple, 

168.  Where  does  the  Drukhs  Na9us  then  msh  to  ? 

169.  Then  answered  Ahura-Mazda :  To  his  left  nipple  rashes 
the  Dmkhs  Na9as. 

170.  Creator  I  When  the  good  water  comes  to  his  left  nipple. 
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171,  Where  does  the  Drukhs  Na9us  then  rush  to? 
173.  Then  answered  Ahura-Mazda :  To  his  right  rib  rushes 
the  Drukhs  Na9U8. 

173.  Creator  1  When  the  good  water  comes  to  his  right  rib, 

174.  Where  does  the  Drukhs  Nacus  then  rush  to  ? 

175.  Then  answered  Ahura-Mazda :  To  his  left  rib  rushes  the 
Drukhs  Na9us. 

176.  Creator !  When  the  good  water  comes  to  the  left  rib, 

177.  Where  does  the  Drukhs  Na9us  then  rush  to  ? 

178.  Then  answered  Ahura-Mazda :  Tahis  right  hip  rushes 
the  Drukhs  Na9us. 

179.  Creator!  When  the  good  water  comes  to  the  right  hip, 

180.  Where  does  the  Drukhs  Na§us  then  rush  to  ? 

181.  Then  answered  Ahura-Mazda:  To  his  left  hip  rushes  the 
Drukhs  Na9us. 

182.  Creator  I  When  the  good  water  comes  to  the  left  hip, 

183.  Where  does  the  Drukhs  Na9us  then  rush  to  ? 

184.  Then  answered  Ahura-Mazda  :  To  his  abdomen  does  this 
Drukhs  Na9us  rush.^® 

185.  If  it  is  a  man,  then  sprinkle  him  first  behind,  then  before ; 

186.  If  it  is  a  woman,  then  sprinkle  her  first  before,  then  behind. 

187.  Creator  I  When  the  good  water  comes  to  the  abdomen, 

188.  Where  does  the  Drukhs  Na9us  then  rush  to  ? 

189.  Then  answered  Ahura-Mazda :  To  his  right  thigh  rushes 
the  Drukhs  Na9us. 

190.  Creator  I  When  the  good  water  comes  to  his  right  thigh, 

191.  Where  does  the  Drukhs  Nacus  then  rush  to  ? 

193.  Then  answered  Ahura-Mazda :  To  his  left  thigh  rushes 
the  Drukhs  Na9U8. 

193.  Creator  I  When  the  good  water  comes  to  his  left  thigh, 

194.  Where  does  the  Drukhs  Na9us  then  rush  to? 

195.  Then  answered  Ahura-Mazda :  To  his  right  knee. 

196.  Creator  I  When  the  good  water  comes  to  his  right  knee, 

197.  Where  does  the  Drukhs  Nacus  then  rush  to  ? 

198.  Then  answered  Ahura-Mazda:  To  his  left  knee. 

199.  Creator !  When  the  ffood  water  comes  to  his  left  knee, 

200.  Where  does  the  Drukhs  Na9U8  then  rush  to  ? 

201.  Then  answered  Ahura-Mazda  :  To  his  right  shin. 

202.  Creator  I  When  the  good  water  comes  to  his  right  shin, 

203.  Where  does  the  Drukhs  Na9u&  then  rush  to  ? 

204.  Then  answered  Ahura-Mazda :  To  his  left  shin. 

205.  Creator  I  When  the  good  water  comes  to  his  left  shin, 

206.  Where  ds>e&  the  Drukhs  Nacus  then  rush  to  ? 

207.  Then  answered  Ahura-Mazda  :  To  his  right  foot.* 

♦  Ankle,— flV.  IV.    - 
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208.  Creator !  When  the  good  water  comes  to  his  right  foot, 

209.  Where  does  the  Drukhs  Nacus  then  rush  to  ? 

210.  Then  answered  Ahura-Mazda :  To  his  left  foot. 

211.  Creator!  When  the  good  water  comes  to  his  left  foot,* 

212.  Where  does  the  Drukhs  Na^us  then  rush  to  ? 

213.  Then  answered  Ahura-Mazda :  To  the  right  ankle.f  ^* 

214.  Creator  I  When  the  good  water  comes  to  his  right  ankle, 
^    215.  Where  does  the  Drukhs  Na9us  then  rush  to  ? 

216.  Then  answered  Ahura-Mazda :  To  his  left  ankle. 

217.  Creator  1  When  the  good  water  comes  to  his  left  ankle, 

218.  Where  does  the  Drukhs  Na^us  then  rush  to  ? 

219.  Then  answered  Ahura-Mazda  :  It  is  driven  under  the  sole 
of  the  foot  like  the  wing  of  a  gnat.^ 

220.  With  toes  pressed  down,  with  heels  raised  up. 

221.  Shalt  thou  then  sprinkle  the  sole  of  his  right  foot. 

222.  Then  rushes  the  Drukhs  Na^*us  to  the  solo  of  the  left  foot. 

223.  Then  shalt  thou  sprinkle  his  left  sole. 

224.  Then  is  this  Drukhs  Nagus  driven  under  the  toes,  like 
the  winffs  of  a  gnat. 

225.  With  heels  pressed  down,  with  the  toes  upraised, 

226.  Shalt  thou  sprinkle  his  right  toes. 

227.  Then  rushes  this  Drukhs  If  agus  to  the  left  toes.  Sprinkle 
then  his  left  toes. 

228.  Then  is  this  Drukhs  Nafus  driven  back  to  the  north 
region,  in  the  shape  of  a  fly,  with  evil  assaults,  out-crying  un- 
bounded dismemberment  for  the  most  hateful  Khraf9tras.^^ 

229.  Creator  !  If  the  Mazdaya9nians  going  a-foot,  running, 
ridinff,t  or  driving, 

230.  Come  to  a  Are  in  which  dead  bodies  are  burning, 

231.  Where  they  are  burning  or  cooking  dead  bodies ; 

232.  How  shall  the  Mazdaya9nian3  conduct  themselves  ? 

233.  Then  answered  Ahura-Mazda :  He  shall  beat  on  this 
(fire)§  which  is  roasting  the  dead  bodies. 

234.  They  shall  beat  it.|| 

285.  They  shall  drag  away  the  wood-piles. 

236.  They  shall  drag  away  the  dead.^-^ 

237.  They  shall  kindle  anew  at  the  fire,  wood,^ 

238.  Of  the  trees  which  contain  the  seeds  of  fire, 

239.  Or,  if  there  are  together  with  the  fire  (if  there  are  therein) 
of  the  trees  which  are  fit  to  be  kindled, 

240.  Then  let  them  scatter  them  abroad  and  separate  them, 

241.  That  so  it  may  go  out  the  quicker. 

242.  That  then,  of  which  is  the  first  bundle,^  that  shall  he  lay 
down  on  the  earth ; 

•  Ankle.— (?!{;•.  Tr,  f  Instep.— G^wy.  TV.  J  Literally,  "  carried." 

{  Man.-  (?v.  Tr.  ||  KiU  him.— C?i(;".  Tr,  \  Hole.— G'h;'.  Tr, 
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243.  A  yita9ti  away  fronr the  fire  which  has  humed  the  body. 

244.  Let  them  scatter  it  abroad,  let  them  separate  it,  that  so 
it  may  go  out  quieker. 

245.  A  second,  a  third,  fourth,  fifth,  sixth,  seventh,  eighth,  and 
ninth  bundle,*  let  them  lay  on  the  ground.  (A  Vita9ti  away  from 
the  fire  that  bums  the  bodies — ^let  them  scatter  it  abroad,  let 
them  separate  it,  that  thus  it  may  go  out  quicker).^ 

246.  When  they  bring  hither  wood  in  purity,  Oholy  Zarathustra, 

247.  Urva9ni,  V6hu-ga6na,  V6hu-k6r6ta,  Hadhft-nafipata,  or 
any  other  of  the  odoriferous  trees, 

248.  On  that  side  on  which  the  wind  disperses  the  smoke  of 
the  fire ; 

249.  From  thence  the  fire  of  Ahura-Mazda  comes  back  as  a 
thousand-slayer  ; 

250.  To  the  invisible  Daevas,  who  come  out  of  darkness,  to 
the  wicked,  twice  so  mighty  (a  slayer),  for  the  Y&tus  and 
Pairikas. 

251.  Creator  I  He  who  brings  a  fire  which  has  burned  a  dead 
body  to  its  proper  place, 

252.  What  will  be  the  reward  of  this  man  when  the  body  and 
soul  are  separated  1^ 

253.  Then  answered  Ahura-Mazda :  like  as  if  in  the  corporeal 
[world]  he  were  to  bring  ten  thousand  fire-brands  to  their  proper 
place. 

254.  Creator !  He  who  [brings  to  the  proper  placet]  a  fire  which 
is  cooking  impurity,  he  who  [brings  away]  a  fire  from  dung,  he 
who  brings  a  fire  away  from  a  potter's  furnace,  from  a  glass 
furnace,  from  ore,  from  a  place  where  gold  is  wrought,  from  a 
place  where  silver  is  wrougnt,  from  a  place  where  iron  is  wrought, 
from  a  place  where  stone  is  wrought,  from  a  smelting  furnace, 
from  a  hearth,  from  molten  earths,  from  a  road  on  which  cattle 
walk,  from  a  camp,  from  out  the  houses,  to  the  proper  place  ;^ 

255.  What  will  be  the  reward  of  this  man  when  body  and  soul 
are  separated  ? 

256.  Then  answered  Ahura-Mazda :  Like  as  if  in  the  corporeal 
world  he  had  carried  a  thousand  fire-brands  to  the  proper  place.*^ 

257.  As  if  in  the  corporeal  world  he  had  carried  five  hundred 
fire-brands  to  the  proper  place. 

258.  As  if  in  the  corporeal  world  he  had  carried  four  hundred 
fire-brands  to  the  proper  place. 

259.  Then  answered  Ahura-Mazda :  As  many  single  glasses  as 
there  are,  so  many  fire-brands  does  he  bring  to  the  proper  place. 

260.  Then  answered  Ahura-Mazda :  As  many  single  trees  as 
there  are,  so  many  fire-brands  does  he  bring  to  the  proper  place.*® 

261.  A  hundred  fire-brands  J  does  he  bring  to  the  proper  place. 

♦  Holes.— ^m/  Tr.  f  Fire  temple.— 6^*.  2V.  J  Gold.— (?i(;'.  Tr, 
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262.  Ninety  fire-brands  *  does  he  bring  to  the  proper  place. 

263.  Eighty  fire-brands  does  he  bring  to  the  proper  place. 

264.  Seventy  fire-brands  does  he  bring  to  the  proper  place. 

265.  Sixty  fire-brands  does  he  bring  to  the  proper  place. 

266.  Fifty  fire-brands  docs  he  bring  to  the  proper  place. 

267.  Forty  fire-brands  does  he  bring  to  the  proper  place. 

268.  Thirty  fire-brands  does  he  bring  to  the  proper  place. 

269.  Twenty  fire-brands  does  he  bring  to  the  proper  place. 

270.  Then  answered  Ahura-Mazda :  Lake  as  if  in  the  corporeal 
world  he  were  to  bring  ten  fire-brands  to  the  proper  place. 

271.  Creator!  How  do  men  become  clean,  0  pure  Ahura- 
Mazda,  who  have  stood  by  a  dead  body  in  a  remote  lonely  placet 
in  the  solitude  ?  ** 

272.  Then  answered  Ahura-Mazda  :  They  become  clean,  0 
pare  Zarathustra, 

273.  In  the  following  manner : 

274.  If  the  body  is  already  gnawed  by  a  carnivorous  dog  or 
bird, 

275.  Then  he  may  wash  his  body  with  cow's  urine. 

276.  Let  him  wash  himself  thirty  times,  let  him  rub  his  hands 
thirty  times, 

2/7.  Together  with  washing  the  head. 

278.  But  if  the  body  is  not  yet  gnawed  by  a  carnivorous  dog 
or  bird, 

279.  Then  let  him  wash  himself  fifteen  times,  let  him  rub 
himself  fifteen  times. 

280.  Let  him  hasten  the  first  Ilathra.  + 

281.  Then  let  him  hasten  forwards, 

282.  Until  some  one  of  the  corporeal  world  meets  him;  then 
let  -him  lift  up  his  voice  on  high, 

288.  (Saying),  *'  I  am  come  to  a  dead  body  without  wishing 
it  in  thoughts,  words,  or  works." 

284.  '*  My  wish  is  purification." 

285.  If  he  runs  and  has  come  up  to  the  first, 

286.  If  they  do  not  purify  him,  they  become  partakers  of  the 
third  part  of  the  deed. 

287.  Let  him  run  the  second  Il&thra. 

288.  If  he  runs  and  comes  up  to  the  second, 

289.  If  they  do  not  purify  him, 

290.  Then  they  make  themselves  partakers  of  half  the  deed. 

291.  Let  him  run  then  the  third  Ilathra. 

292.  If  he  runs  and  comes  up  to  the  third, 

293.  If  they  do  not  purify  him,  they  make  themselves  par- 
takers of  the  whole  deed. 

294.  Then  let  him  hasten  forwards, 

•  Silyer.— (?h/*  Tr.  f  Jungle.— (?i(;*.  Tr,  J  Faraaang.— (7«(/.  Tr. 
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295.  Until  he  finds  the  first  dwelling,  clan,  tribe,  (or)  region ; 
then  let  him  lift  up  his  voice  aloud, 

296.  (Saying),  "  I  have  come  to  a  dead  body," 

297.  "  Without  wishing  it  in  thoughts,  words,  or  deeds.*' 

298.  "  My  wish  is  purification." 

299.  If  they  do  not  purify  him,  then  let  him  purify  his  body 
with  cow's  urine  and  water,  then  is  he  clean. 

300.  Creator  I  If  there  is  water  in  the  way, 

301.  And  the  water  brings  about  punishment,  *  ^ 

302.  What  is  the  punishment  for  this  ? 

303.  Then  answered  Ahura-Mazda :  Four  hundred  blows  with 
the  horse-goad,  four  hundred  with  the  Qra5sh6-charana. 

304.  Creator  I  Then  if  trees  are  in  the  way,  f 

305.  And  the  fire  brings  about  a  punishment,  J  ^^ 

306.  What  is  the  punishment  for  this  ? 

307.  Then  answered  Ahura-Mazda :  Four  hundred  blows  with 
the  horse-goad,  four  hundred  with  the  Qraoshd-charana. 

308.  That  is  the  punishment,  that  is  the  atonement, 

309.  Which  the  pure  must  atone :  he  who  does  not  atone  for  it, 

310.  Will  come  to  the  abode  of  the  Drujas, 

NOTES  TO   FARGARD  VIII. 

*  V.  1.  Daoru,  or  d&uru,  is  the  N.  P.  ^iJ. 

'  V.  9.  It  is  evident  from  this  verse  that  at  the  time  when  the 
Vendidad  was  written  the  Parsees  must  have  lived  in  tents.  § 

'  V.  18.  This  verse  should  follow  verse  14  or  15.  Verses  16-17  are 
an  interpolation. 

*  V.  23.  Cf.  Farg.  V.,  v.  42  ff. 

*  V.  26.  In  this  verse  the  Huz.  Tr.  renders  9kemba=  '*  a  pillar,'*  by 
"kata.'* 

*  V.  41.  The  particle  "or"  is  supplied  from  the  Huzvaresh. 

^  V.  48.  In  this  custom  of  employing  a  dog  as  a  purifying  agent  in 
funeral  obsequies,  there  is  no  doubt  concealed  some  old  Arian  mythical 
idea.  In  the  Vedas,  two  dogs,  Sarameyan  {i,e,  sons  of  Sarama,  Indra's 
bitch),  go  as  the  messengers  of  Yama  to  the  dying,  whom  they  accom- 
pany. Cf,  A.  Kuhn,  Zeitsch.  fur  deutsches  Alterth.  vi.,  p.  125  ff  ; 
and  Weber,  Indische  Studien,  ii.,  p.  296  ff. 

*  V.  50  ff.  The  sense  of  these  verses  is  so  obscure  that  I  cannot  pre- 
tend to  have  given  it  correctly,  but  I  have  kept  close  to  the  tradition. 
Verses  50-61  compose  a  prayer  made  up  of  fragments  some  of  which 
occur  elsewhere. 

*  V.  64.  Cf,  Sad-der,  Porta  Ixxxviii.  ^*  It  is  ordained  that  when  any 
one  has  departed  from  this  worlds  during  three  days  fresh  meat  shall  not 
he  eaten  in  the  house  of  a  pious  man^ 

*  A  stream,  and  he  gets  into  it. — Oi^,  Tr,  f  Trees  which  contain  the  germ  of 
fire. — Ovj,  Tr,  %  And  he  goes  by  that  "WB-j.—Otif,  Tr. 

{  Or  moyeahle  huts,  resembling  those  still  used  in  this  country  by  shepherds,  but 
larger ;  or  possibly  waggons,  like  those  used  by  the  gipsies. 
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"  y.  68.  As  the  words  stand  they  cannot  have  the  meaning  given 
them  in  the  Huz.  Tr.  The  Huz.  Tr.  renders  **  karandm  "  by  iKfi^KI  = 
"  tiY)U8ers  " 

»  V.  83-97.  Of.  Farg.  Ill,,  v.  137.    Note. 

"  Y.  98-106.  The  idea  contained  in  these  verses,  viz. :  that  a 
man  who  commits  great  crimes  has  an  impure  intercourse  with  the 
Daevas  is  peculiar  to  the  Fursces.  The  Mkh.  di^-ides  men  into  three 
daases — 1.  Men.  2.  Half  men  and  half  Duevas.  3.  Two-legged 
Daeras;  i.e.  of  human  form,  but  resembling  Doevas  in  all  their  actions 
(d^w  i  dnpaS  humana).  Furtlier,  in  the  Minokhircd,  pOMlorastism  is 
accounted  as  the  greatest,  and  Onanism  and  whoredom  as  the  next 
greatest  of  sins. 

»  V.  110.  See  Farg.  v.,  13  ff. 

"  V.  119.  See  Farg.  VII.,  85  ff.  Observe  here  too  that  if  a  dog  has 
not  gnawed  the  body  a  greater  purification  is  n;quired. 

"  V.  120.  This  verse  and  v.  123  are  very  obscure. 

"  V.  148.  Cupti  is  the  N.P.  l:l.Ju>  =  ^^J.  See  Paean's  Glossary 
to  Fiidusl.  ^ 

"  V.  160.  Paitis  vara  must  mean  "the  upper  part  of  the  breast." 
Cf.  N.  ?.jj.    Fstana  =  ^IimJ  '*  the  nipples." 

»  V.  184.  Hakhti,  "  abdomen  "  =  Skr.  '*sakthi." 

"  V.  213.  The  word  "frabda"  is  obscure. 

»  V.  219.  Pashna=  "the  heel,"  as  shown  by  the  N.  P.  dcJ^\j^. 

"  V.  228.  See  Farg.  VII.,  4,  75. 

"  V.  286.  Uzdan^m,  literally,  "  those  turned  upwards."  Cf.  Farg. 
VI.,  102. 

"  V.  237.  Banuwe  is  rendered  "  anew,"  conjecturally. 

•*  V.  245.  The  words  in  parentheses  are  not  in  the  Huz.  Translation. 

*  V.  252.  Literally,  "  the  bones  and  vital  consciousness." 

■•  V.  254.  This  verse  contains  many  difficult  words,  which  have 
been  translated  chiefly  in  accordance  with  the  tradition.  The  Persians 
probably  learned  the  art  of  working  metals  from  the  Semitic  nations, 
amongst  whom  it  was  practised  at  a  very  remote  antiquity. 

^  V.  256  ff.  The  order  of  the  verses  seems  wrong. 

■•  V.  259-60.  Very  doubtful. 

»  V.  271.  Raza^nhanm.     Cf.  Skr.  "rahas,"  N.  P.  j\j.    The  Huz. 

Tr.  has  -pss.  npB^  =  ^iCl.     Cf.  Bundehesh,  cap.  XV. 

■•  V.  301.  A  gloss  in  the  Huz.  Tr.  has :  "  If  he  puts  his  foot  in  it," 
which  is  probably  the  oldest  instance  in  which  this  phrase  is  fairly 
nuoeptible  of  a  double  meaning. 

"  V.  305.  This  passage  probably  has  reference  to  the  fire  which 
eziats  in  trees  and  plants.  According  to  a  passage  in  the  'UlemA-i- 
lal&m  (Col.  Ouseley,  540,  fol.  28),  the  Parsees  reckon  five  species 
of  fire: —  ^ 
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**  One  (fire)  is  that  wbieh  is  aboye,  it  destroje  nothing ;  the  second  is  in  the  bodies 
of  animals,  it  destroys  all  thines ;  the  third  is  m  plants,  it  destroys  water,  bat  destroys 
nothing  else ;  the  fourth  is  that  which  is  before  ns,  it  destroys  eyerything  except 
water ;  the  fifth  is  that  concerning  which  thou  hast  asked,"  etc. 


FARGARD  IX.— INTRODUCTION. 

This  chapter  containfl — 1.  A  lengthened  description  of  the 
ceremonies  necessary  for  the  purification  of  those  who  have  been 
in  contact  with  dead  bodies.  The  ceremony  is  the  same  as  that 
known  as  the  "  Barashnom  naii  shabeh/'  which  is  accounted  by 
the  Parsees  as  the  most  efficacious  of  all  purifications  (v.  1-145). 
2.  A  scale  of  recompenses  to  be  paid  to  the  priest  who  has  officiated 
at  the  ceremony  of  the  Barashnom,  together  with  severe  de- 
nunciations against  the  performance  of  it  by  unauthorized  per- 
sons, and  various  punishments  for  those  who  have  been  guilty 
of  doing  so  (v.  146-186).  3.  Farther  denunciations  against  the 
unclean  AshSmaOgha,  a  term  which  seems  to  be  specially  applied 
to  a  breaker  of  the  above  injunction,  together  with  rules  to  be 
followed  for  restoring  the  places  polluted  by  the  Ash^maogha 
to  purity  (v.  187-196). 
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FAEGAED  IX. 

1.  Zar&thnstra  asked  Ahnra-Mazda :  Ahura-Mazda!  Heavenly, 
Holiest,  Creator  of  the  corporeal  world,  Pure  I 

2.  How  shall  the  men  in  the  corporeal  world  provide  them- 
selves (with  a  person) 

3.  Who  will  purify  the  body  of  one  who  is  affected  with  im- 
purity, who  has  come  in  contact  with  dead  bodies  ? 

4.  Then  answered  Ahura-Mazda :  (They  shall  look  about)  for 
a  pure  man,  Q  holy  Zarathustra, 

5.  Who  speaks  true  words,  and  recites  the  Manthra  (Avesta), 

6.  Who  i&  best  acquainted  with  the  Mazdaya9nian  law  from  a 
purifier. 

7.  Let  this  one  hew  down  the  trees  on  the  breadth  of  this  earth, 

8.  To  the  length  (rf  nine  Vlb&zu*  on  all  four  sides. 

9.  Where  it  is  driest  and  most  free  from  trees  upon  this  earth, 
where  the  land  is  very  clean  and  dry ; 

10.  Where  the  cattle,  the  beasts  of  burden,  the  fire  of  Ahura- 
Mazda,  the  BSrS9ma  bound  together  in  holiness,  and  the  pure 
man,  least  travel  upon  the  ways. 

11.  Creator!  How  far  from  fire,  how  far  from  water,  how  far 
from  the  bound-up  B6r69ma,  how  far  from  the  pure  men  P 

12.  Then  answered  Ahura-Mazda  :  Thirty  steps  from  fire, 
thirty  steps  from  water,  thirty  steps  from  the  B6r69ma,  three 
steps  from  the  pure  men. 

13.  Thou  shalt  dig  a  first  hole,  two  fingers  deep  in  summer 
and  four  fingers  deep  in  winter.f 

14.  Thou  shalt  dig  a  second  hole,  a  third,  fourth,  fifth,  sixth, 
each  one  step  from  the  other. 

15.  How  a  step  P    As  three  feet. 

16.  Three  other  holes  shalt  thou  dig. 

17.  Two  fingers  deep  in  summer,  four  fingers  deep  in  winter. 

18.  How  far  from  the  former  ?    As  much  as  three  paces. 

19.  How  three  paces  P    As  one  puts  the  feet  together.^ 

20.  How  does  one  put  the  feet  together?  So  as  to  make  nine 
feet. 

21.  Draw  a  furrow  with  a  pointed  metal  tool.^ 

*  This  measiire  is  not  exactly  known.    Anqnetil  makes  the  bdzu  almost  equal  to 
the  gdm,  or  ahont  three  feet, 
t  This  Tene  and  t.  17  hare  been  corrected  by  Prof.  Spie^l. 
I  As  one  steps^  patting  one  foot  from  the  other. — Gtff,  Tr. 
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22.  How  far  distant  from  the  holes  ?  As  much  as  three  paces. 
How  three  paces  ?    As  one  sets  the  feet  together. 

23.  How  does  one  set  the  feet  together?  so  as  to  make  nine  feet. 

24.  Then  make  twelve  furrows. 

25.  Three  within,  which  three  holes  are  divided  off. 

26.  Tfiree  within,  which  six  holes  are  divided  off. 

27.  Three  within,  which  nine  holes  are  divided  off. 

28.  Make  three  together,*  divided,  upwards  and  downwards. 

29.  Bring  to  the  (place  comprising)  nine  feet  three  stones.* 

30.  Qafa,  or  D&dru,  or  Z&o-vareta,  or  any  other  of  the  hard 
earths.^ 

31.  Then  let  him  who  is  unclean  come  to  these  holes. 

82.  Then  place  thyself,  0  Zarathustra,  on  the  outermost  of 
the  furrows. 

• 

33.  Then  recite  these  words :  N6ma9chll  jk  ftrmaitis,  tjAchft.* 

34.  Then  let  the  unclean  [person]  repeat :  Nema9ch&  y&,  etc. 

35.  Then  the  Drukhs  is  made  powerless  at  each  of  the  words. 

36.  To  the  blow  (overthrow)  of  the  evil  Anra-mainyus. 

37.  To  the  overthrow  of  the  A6shma,  the  fiercely-assaulting. 

38.  To  the  overthrow  of  the  Mazanian  Daevas.^ 

39.  To  the  overthrow  of  all  the  Daevas. 

40.  Cow's  urine  is  then  to  be  poured  into  an  iron  or  leaden 
( vessel),  t 

41.  Therewith  shalt  thou  sprinkle ;  a  staff  shalt  thou  take  with 
nine  knots,  0  Zarathustra,  and  fasten 

42.  This  leaden  (vessel)  in  front  to  this  stick. 

43.  First  wash  his  hands  (those  of  the  person  who  is  to  be 
purified). 

44.  If  his  hands  are  not  washed  first, 

45.  He  makes  his  whole  body  unclean. 

46.  When  his  hands  are  washed  three  times, 

47.  Then  with  washed  hands, 

48.  Sprinkle  him  on  the  fore-part  of  his  head.* 

49.  Then  the  Drukhs  Na9us  flies  %  to  the  space  between  the 
eye-brows  of  "this  man. 

60.  Sprinkle  this  man  between  the  eye-brows. 

.  51.  Then  the  Drukhs  Na9us  files  to  the  back  of  his  head. 

52.  Sprinkle  the  back  of  his  head. 

53.  Then  the  Drukhs  Na9Us  flies  to  his  chin.§ 

54.  Sprinkle  his  chin. 

55.  Then  the  Drukhs  Na9us  flies  to  his  right  ear. 

56.  Sprinkle  his  right  ear. 

57.  Tnen  the  Drukhs  Na9us  flies  to  his  left  ear. 

58.  Sprinkle  his  left  ear. 

*  Lit,,  into  one  another.  f  Spoon  or  ladle. — Oiif,  IV. 
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59.  Then  the  DmkhB  N'a^us  flies  to  Us  right  shoulder. 

60.  Sprinklfl  his  riffht  shonlder. 

61.  Then  the  Drakha  Na^ns  flies  to  his  left  shoulder. 

62.  Sprinkle  his  left  shoulder. 

63.  Then  the  Drokhs  Na9U8  flies  to  his  right  arm-pit. 

64.  Sprinkle  kia  right  arm-pit. 

65.  Then  the  Dnikhs  ^m;us  flies  to  his  left  arm-pit. 

66.  Sprinkle  his  left  arm-pit, 

67.  Then  the  Drukhs  Na9us  flies  to  his  breast. 

68.  Sprinkle  his  breast. 

69.  Then  the  Drakhs  Na9UB  flies  to  his  back. 

70.  Sprinkle  his  back. 

71.  Tnen  the  Drukhs  Na9UB  flies  to  his  right  nipple. 

75.  Sprinkle  bia  right  nipple. 

73.  Then  the  Drukhs  Nfl9UB  flies  to  bis  left  nipple. 

74.  Sprinkle  his  left  nipple. 

76.  Then  the  Drukbs  Na^us  flies  to  bis  right  rib. 

76.  Sprinkle  hia  right  rib. 

77.  Then  the  Drukhs  Na^us  flies  to  his  left  rib. 

78.  Sprinkle  hia  left  rib. 

79.  Then  the  Drukhs  ^a9iis  flies  to  his  right  hip. 

80.  Sprinkle  his  right  hip. 

81.  Then  the  Drukha  Na^ua  flies  to  bis  left  hip. 

82.  Sprinkle  Ma  left  hip. 

83.  Then  the  Drukhs  Na^ua  flies  to  his  belly.* 

84.  Sprinkle  bis  belly. 

85.  If  it  is  a  man,  sprirklc  bim  first  behind,  then  before ; 

86.  If  it  is  a  woman,  sprinkle  her  limt  before,  then  behind. 

87.  Then  the  Drukhs  Na^ua  flies  to  his  right  thigh. 

88.  Sprinkle  his  right  thigh. 

89.  Then  the  Drak-hs  Nfl9ii9  fliea  to  hia  left  thigh, 

90.  Sprinkle  bis  left  thigh. 

91.  Then  the  Drukba  Nacita  flies  to  his  right  knee. 

92.  Sprinkle  bia  right  knee. 

93.  Tnen  the  Drukhs  Na<;ua  flies  to  his  left  knee. 
84.  Sprinkle  his  left  knee. 

95.  Tnen  the  Drukhs  Naciie  flies  to  his  right  shin. 

96.  Sprinkle  hia  right  shin. 

97.  Then  the  Drakha  Nafus  flies  to  his  left  shin. 

98.  Sprinkle  hia  left  shin. 

99.  Tnen  the  Drukba  Na9ns  flies  to  Ms  right  foot.t 

100.  Sprinkle  his  right  foot, 

101.  Then  the  Drukha  Na^us  flies  to  his  left  foot 

102.  Sprinkle  his  left  foot. 

108.  Tnen  the  Dmkhs  N&fus  flies  to  his  right  ankle.]: 

•  Stnud  puta.— Sv'.  jy.  t  Ankle.— ffv".  IV.  t  hate^. —Otg.  IV. 
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104.  Sprinkle  bis  right  ankle. 

105.  Then  the  Dru^s  Na9afl  flies  to  his  left  ankle. 

106.  Sprinkle  his  left  ankle. 

107.  Then  is  the  Drukhs  Najus  driven  underthe  sole  of  his 
feet  like  a  gnat's  wing. 

108.  With  toes  pressed  down,  with  heels  upraised, 

109.  Sprinkle  the  sok  of  his  right  foot. 

110.  Then  flies  the  Drukhs  Na9us  to  the  sole  of  his  left  foot. 

111.  Sprinkle  the  sole  of  his  left  foot. 

112.  Tnen  is  the  Drukhs  Na^us  driven  back  under  the  toes 
like  the  wings  of  a  gnat. 

113.  With  heels  turned  down,  with  toes  u^uraised, 

114.  Shalt  thou  sprinkle  his  ri^ht  toes. 

115.  Then  the  Drukhs  Na9us  mes  to  the  left  toes. 

116.  Sprinkle  the  left  toes. 

117.  Then  is  the  Drukhs  Nagus  driven  away  to  the  regions  of 
the  North  in  the  form  of  a  fly,  crying  out  loudly,  unbounded 
dismemberment  for  the  most  hateful  Ehrafgtras. 

118.  Then  shalt  thou  speak  these  words,  the  very  victorious 
and  salutary  :  Yath&  ahfi  vairyd. 

119.  At  the  first  hole  the  man  becomes  free  from  the  Nagus. 

120.  Then  shalt  thou  speak  these  words,  also  at  the  second, 
third,  fourth,  fifth,  and  sixth  holes.  Then  shall  the  unclean 
(person)  sit  down  in  the  middle  of  a  hole  below  the  other  holes.*^ 

121.  As  far  as  four  fingers. 

122.  With  the  dust  from  these  (holes)  he  may  purify  himself  by 
plentiftil  rubbings;  (he  may  rub  himself  with  dust  plentifully).® 

123.  Fifteen  times  shall  they  rub  him  with  earth** 

124.  They  shall  wait  so  long  until  he  ia  dry  on  his  head  from 
the  topmost  hair. 

125.  Until  his  body  is  dry,  until  the  dust  is  dry.* 

126.  Then  shall  the  unclean  [person]  come  to  the  other  holes. 

127.  At  the  first  hole  shall  he  (wash  himself)  once  with  water, 
then  he  purifies  his  body. 

128.  At  the  second  hole  shall  he  (wash  himself)  twice  with 
water,  then  he  purifies  his  body. 

129.  At  the  third  hole  shall  he  (wash  himself)  thrice  with 
water,  then  he  purifies  his  body. 

130.  Then  let  them  fumigate  him  with  Urv&gni,  Vdhii-gaona, 
Vdhii-kereti,  Hadha-na6pata,t  or  any  of  the  odoriferous  trees. 

131.  Then  he  shall  gird  himself  with  [his]  garment. 

182.  To  his  dwelling  then  shall  he  go,  the  unclean  [person]. 
133.  In  the  place  ofuncleanness  shall  he  sit  down  in  the  midst 
of  the  dwelling  afar  from  the  other  Mazdaya^niaus. 

*  This  Terse  is  not  in  the  Gh^',  TV. 

t  Sandal-wood,  Benzoin,  Sweet  aloes,  Fomeg^ranate  tree. — &«;.  Jr. 
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184.  He  may  not  come  to  fire,  water,  earth,  cattle,  trees,  nor 
to  the  pure  man,  and  not  to  the  pure  woman, 

135.  Until  that  three  nights  are  passed. 

136.  After  three  nights  he  shall  wash  his  naked  body  with 
cow's  urine,  and  water,  then  is  he  clean. 

137.  He  shall  sit  down  in  the  place  of  uncleanness  in  the 
midst  of  the  dwelling,  remote  from  the  other  Mazdaya9nians. 

138.  He  may  not  come  to  the  fire,  or  water,  not  to  the  earth, 
cattle,  or  trees,  not  to  the  pure  man,  and  not  to  the  pure  woman, 

139.  Until  that  six  nights  are  flown. 

140.  After  six  nights  shall  he  wash  his  naked  body  with  cow's 
urine  and  water,  then  is  he  clean. 

141.  He  shall  sit  down  in  the  place  of  uncleanness  in  the 
midst  of  the  dwelliug  remote  from  the  other  Mazdaya9nians. 

142.  He  cannot  come  to  the  fire,  not  to  the  water,  not  to  the 
earth,  not  to  the  cattle,  not  to  the  trees,  not  to  the  pure  man,  and 
not  to  the  pure  woman, 

143.  Until  that  nine  nights  are  flown. 

144.  Afler  nine  nights  he  shall  wash  his  naked  body  with 
cow's  urine  and  water,  then  is  he  clean. 

145.  Then  can  he  come  to  the  fire  and  to  the  water,  to  the  earth, 
to  the  cattle,  to  the  trees,  to  the  pure  man,  to  the  pure  woman.^^ 

146.  Liet  them  purify  an  Athrava  for  a  pious  blessing. 

147.  The  lord  of  a  district  let  them  purify  for  a  large  male 
camel.* 

148.  The  lord  of  a  tribe  let  them  purify  for  a  large  male  horse. 

149.  The  lord  of  a  clan  let  them  purify  for  a  large  bull. 

150.  The  master  of  a  house  let  them  purify  for  a  walking  f 
oow. 

151.  The  mistress  of  a  house  let  them  purify  for  a  ploughing  j^ 
oow." 

153.  The  dweller  in  the  clan,  if  he  is  [a  man]  of  substance,  let 
them  purify  for  a  cow  that  bears  burdens.  § 

153.  A  little  child,  ||  let  them  purify  for  a  a  small  beast.^ 

154.  If  the  Mazdayagnians  are  able,  then  shall  they  give  to 
the  man  who  purifies  (them)  this  cattle  or  these  beasts  of  burden. 

155.  If  the  Mazdaya^nians  are  not  able  to  give  him  this  cattle 
or  these  beasts  of  burden,  then  shall  they  bring  to  this  man  (who 
purifies),  other  goods. 

156.  Until  tms  man  who  purifies  departs  from  these  dwellings 
contented  and  without  hatred. 

157.  If  the  man  who  purifies  depart  from  these  dwellings  dis- 
contented and  with  hatred ;  *  * 

•  For  Uie  ralue  of  a  young  camel. — Oti/.  Tr,  f  Three  year  old. — Gt^'.  Tr. 

%  Fast  walking. — Gig'.  TV.     §  A  fonr  year  old  cow. — Giij  tr,     n  A  ooor  man. — 
Gig',  ly.      1  A  ihe  goat  giying  sweet  nmk.— 6^'.  Tr,       *  *  Displeaaea.— 6'h;.  Tr, 
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168.  Then  afterwards,  0  holy  Zarathustra,  thisDrukhs  Nagns 
defiles  then  from  the  nose,  the  eyes,  the  tongue,  the  cheeks,  the 
hinder  parts.* 

159.  On  their  nails  (the  evil  doers')  springs  the  DrukhaNa9US. 

160.  Then  are  they  unclean  for  ever. 

161.  For  unwillingly,  0  holy  Zarathustra,  shines  the  sun  upon 
the  unclean,  unwillingly  the  moon,  unwillingly  these  stai*s. 

162.  For  he  who  purifies  makes  content,  he  who  removes  the 
Na9us  from  the  unclean,  0  holy  Zarathustra  ; 

163.  He  makes  the  fire  content,t  he  makes  the  water  content, 
he  makes  the  earth  content,  he  makes  the  cattle  content,  he 
makes  the  trees  content,  he  makes  the  pure  man  content,  he 
makes  the  pure  woman  content. 

164.  Zarathustra  asked :  Creator  of  the  corporeal  world.  Pure ! 

165.  What  does  that  man  receive  as  a  reward,  when  body  and 
soul  have  separated,  who  removes  the  Na9us  from  an  unclean 
[person]  ? 

166.  Then  answered  Ahura-Mazda:  Let  them  promise  this 
man,:t  ^  ^^  reward  in  the  next  world,  the  attaining  of  Paradise. 

167.  Zarathustra  asked  him  :  Creator  of  the  corporeal  world. 
Pure  One ! 

168.  How  shall  I  subdue  the  Drukhs  which  assaults  the  living 
from  the  dead ;  how  shall  I  subdue  the  Ka9us  which  defiles  the 
living  from  the  dead?^* 

169.  Then  answered  Ahura-Mazda:  Speak  the  words  which        / 
are  called  Bish&mruta^  among  the  G&th&s.^'  /' 

170.  Speak  the  words  which  are  called  Thrish&mriita,  speaky/ 
the  words  which  are  called  ChathrAsh&mr&ta.  / 

171.  Like  as  an  arrow  [which  is]  shot  away,  like  as  gritss 
which  has  been  dead  for  a  year,  like  as  the  annual  covering  (of 
the  earth),  so,  0  holy  Zarathustra,  does  this  Nagus  melt  away. 

172.  Creator!  If  such  a  man  performs  the  sprinkling  who  has 
not  learned  to  know  the  Mazdaya9nian  law  from  one  who 
purifies : 

173.  How  shall  I  then  subdue  the  Drukhs  which  flies  from  the 
dead  upon  the  living? 

174.  How  shall  I  subdue  this  Na9U8  which  defiles  the  living 
from  the  dead  ? 

175.  Then  answered  Ahura-Mazda :  This  Drukhs  Nagus  be- 
comes as  it  were  more  deadly  than  it  was  before. 

176.  It  increases  sickness,  death,  and  opposition,  just  as  before. 

177.  Creator!  What  is  the  punishment  for  this? 

178.  Then  answered  Ahura-Mazda:  With  a  chain  shall  the 
Mazdaya^nians  chain  him : 

•  The  sexual  parts.— G^m;.  Tr,  f  Gratifies.— 64(;'.  Tr, 

X  This  man  wul  reoeiye. — 0%^,  IV.  %  Reciting  twice. — Qv^.  TV. 
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179.  His  liands  shall  they  first  fetter ;  they  shall  take  away 
his  clothes  from  him : 

180.  At  the  broad  of  the  skin*  shall  they  cut  off  his  head. 

181.  Let  them  give  his  body  to  the  deyouring  creatures  of 
Cpenta-mainyus ;  the  carnivorous  (ones),  the  birds  and  the 
Kahrk&9as.^^ 

182.  Thus  let  them  say :  This  (man)  repents  himself  of  all 
wicked  thoughts,  words,  and  deeds. 

183.  If  he  has  committed  other  wicked  deeds, 

184.  So  is  the  punishment  confessed. 

185.  If  he  has  not  committed  other  evils  deeds ; 

186.  Then  are  they  confessed  for  this  man  for  ever.f 

187.  Who  is  he,  0  Ahura-Mazda,  who  attacked  me,  who  took 
away  comfort,  who  took  away  increase,  who  brought  hither  sick- 
ness, who  brought  hither  death  P 

188.  Then  answered  Ahura-Mazda  :  He  it  was,  0  holy  2iara- 
thnstra,  the  unclean  Ashemaogha  ; 

189.  Who  in  the  corporeal  world  takes  up  purification  without 
having  learned  the  Mazdayacnian  law  from  one  who  purifies. 

190.  Formerly,  J  0  holy  Zarathustra,  there  were  produced  in 
these  places  and  localities  food^  and  fatness,  healthfulness  and 
healing  remedies,  ||  good  health,  spreading  abroad  and  increase, 
besidea  the  increase  of  com  and  fodder. 

191.  Creator  I  How  will  food  and  fatness,  healthfulness  and 
healing  remedies,  good  health,  spreading  abroad  and  increase, 
thriving  of  com  and  fodder,  return  again  to  these  places  and 
localities  ? 

193.  Then  answered  Ahura-Mazda :  Food  and  fatness,  health- 
falness  and  healing  remedies,  good  healtli,  spreading  abroad  and 
increase,  thriving  of  com  and  fodder,  will  not  return  to  these 
places  and  localities, 

193.  Before  this  unclean  Ashemaogha  lies  there  smitten  down,^^ 

194.  Or  until  they  praise  the  holy  Qraosha  three  days  and 
three  nights  in  these  regions. 

195.  At^  the  buming  fire,  with  the  Beregma  bound  together 
with  uplifted  Hadma. 

196.  Then  return  to  these  places  again  food  and  fatness,  health- 
fulness and  healing  remedies,  good  health,  spreading  abroad  and 
increase,  thriving  of  com  and  fodder. 

*  So  ooiTected  by  Profeflsor  Spiegel.    The  German  Trans,  has  "  the  back.'' 

t  See  Farg.  III.,  il  69  ff.        }  Forthwith  ....  depart  away  from,  etc. — Ouj.  Tr, 

{  Sweetnees.— 6V.  Tr.  \  Not  in  Qt^'.  Tr.  %  With.— (7f<;'.  Tr. 
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NOTES  TO  FARGARD  IX. 

^  y.  21.  Ehshathra-yairya  is  the  Amshaspand  who  presides  oyer 
metals.     The  name  is  here  used  for  metal  itself. 

'  V.  29.  The  word  "three"  seems  tp  be  a  mistake  of  the  copyist. 

^  Y.  80.  I  have  retained  the  old  Persian  names,  not  knowing  their 
exact  meaning. 

*  y.  83.  From  the  second  part  of  the  Ya9na  (chap.  49),  Yendidad- 
Sad6,  p.  391. 

^  Y.  38.  The  later  Parsees  understand  by  Mazanian  Daevas  the  Devs 
of  Mazender&n,  who  play  so  important  a  part  in  the  Shah-nameh.  Cf, 
Parsf  Gram.,  p.  137,  168. 

•  Yv.  48-117.     Abnost  identical  with  Farg.  YIII.,  180  flF. 

^  Y.  120.  That  is  a  fresh  hole  which  has  been  made  for  him ;  or,  the 
lowest  of  the  six  holes. 

^  Y.  122.  This  verse  has  been  re-translated  by  Professor  Spiegel. 

'  Y.  125.  The  Huz.  Tr.  has,  "Until  the  moist  dust  becomes  dry  on 
his  body.*' 

"  Y.  145.  Khshayamna  =  N.P.  JjU. 

"  Y.  151.  The  precise  diflference  between  the  two  cows  (azy&o  and 
frayait-yao)  is  not  clear. 

»  Y.  168.  I  translate  p^rSn^  by  "to  combat,"  or  "fight  with." 
Anquetil  (Z.  A.  II.,  p.  616),  points  out  that  the  life  of  a  Parsee  was 
reg^ed  as  that  of  a  soldier  of  Ahura-Mazda,  an  idea  very  similar  to  that 
which  prevailed  in  the  early  Christian  church.*  Respecting  this  point 
there  is  a  passage  in  the  Mkh.  (p.  315  ff.  Paris  MS.):  "  Otis  can  escape 
from  hell  if  one  tues  heavenly  wisdom  as  a  covering  for  the  hack,  heavenly 
contentment  as  armour ^  heavenly  truth  for  a  shield,  heavenly  gratitude  for 
a  club,  heavenly  wisdom  as  a  how,'^  Tumour  (Jowr,  of  the  As,  Soo,  of 
Bengal,  1838,  p.  796),  quotes  a  curious  passage  to  the  same  effect  from 
a  Buddhist  work,  which  says  of  Cakyamuni:  ^^  And  converting  Sila 
(Yirtue)  into  a  cloak,  and  Jhilnam  (Thought)  into  a  breastplate,  he 
covered  mankind  with  the  armour  of  Dhammo  (Law),  and  provided  them 
with  the  most  perfect  panoply,^*  etc.  Compare  also  St.  Paul's  Epistle 
to  the  Ephesians,  vi.  13-17,  "  Wherefore  take  unto  you  the  whole  armour 
of  Ood,  thai  ye  may  he  able  to  withstand  in  the  evil  day,  and  having  done 
all,  to  stand.  Stand  therefore,  having  your  loins  girt  about  with  truth, 
and  having  on  the  breastplate  of  righteousness  ;  and  your  feet  shod  with 
the  preparation  of  the  gospel  of  peace;  above  all,  taking  the  shield  of  faith, 
wherewith  ye  shall  be  able  to  quench  all  the  fiery  darts  of  the  wicked.  And 
take  the  helmet  of  salvation,  and  the  sword  of  the  Spirit,  which  is  the  word 
of  God.'' 

"  Y.  169.  See  Farg.  X.,  v.  3-10. 

^*  Y.  181.  The  severity  of  the  punishment  need  not  excite  astonish- 
menty  since  the  rewards  assigned  for  performing  the  ceremony  of  puri- 
fication might  otherwise  induce  an  unbeliver  to  perform  it. 

^  Y.  193.  Ash^maogha,  compounded  of  ash  =  ^*  very,"  and  maogha 
=  Skr.  mogha,  seems  to  be  sometimes  used  as  a  proper  name  and  some- 
times as  an  adjective,  signifying  "  unclean,"  or  "  hurtful."- 

*  Not  to  be  confounded  with  the  creed  of  modem  American  "  War-ChriBtians." 
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FARGARD  X.— INTRODUCTION. 

This  short  chapter  contains  merely  a  fuller  detail  of  special 
prayers  against  the  Daevas,  to  be  used  on  the  occasion  men- 
tioned in  the  preceding  Fargard,  v.  167  flf.  Short,  however,  as 
the  chapter  is,  it  is  of  considerable  importance  for  the  history  of 
the  Yendidad  and  the  religious  literature  of  the  Parsees.  The 
prayers  are  written  in  a  different  dialect  to  that  of  the  Yendidad 
itself,  and  are  repeated  in  the  second  part  of  the  Ya^na.* 

*  See  Tol.  i.,  p.  18,  of  the  German  translation  of  the  Aresta ;  and  Weber's  Indische 
Stodien,  I.,  p.  303  ff. 
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FAKGAED    X. 

1.  Zarathastra  asked  Ahura-Mazda:  Ahura-Mazdal  Heavenly, 
Holiest,  Creator  of  the  corporeal  world,  Pare  One ! 

2.  How  shall  I  combat  the  Drukhs  which  flies  from  the  dead 
upon  the  living ;  how  shall  I  subdue  the  Na9a8  which  defiles  the 
living  from  the  dead  ? 

3.  Then  answered  Ahura-Mazda :  Speak  the  words  which  are 
called  ill  the  G&th&s  Bish&mr&ta. 

4.  Speak  the  words  which  in  the  6&thlLs  are  called  Thrish&mriita. 

5.  Speak  the  words  which  are  called  in  the  G&th&s  Chathru- 
sh&mr(ita. 

6.  Speak  the  words  which  are  in  the  G&th&s  Bish&mriita, 
Thrish&mrftta,  Chathrush&mrAta.^ 

7.  Creator  I  Which  are  the  words  which  are  called  Bish&m- 
r(ita  in  the  O&th&s  ? 

8.  Then  answered  Ahura-Mazda :  These  are  the  words  which 
are  called  Bish&mrftta  in  the  G&thlLs. 

9.  Speak  these  words  twice. 

10.  AhyA  ya§&  (Vend.  Sadeh,  p.  166)  *  humatananm  (p.  305) ; 
ashahyA  f^t  gairi  (p.  306) ;  yathll  tid  ahurft-mazdll  (p.  6o) ;  hu- 
maim  thw&  i9gm  (p.  31S);  thwdi  9ta6tara$ch&  (p.  35);  ustft 
ahm&i  yahmai  (p.  346) ;  §p6ntll-mainy ft  (p.  80) ;  v6hd  khshathr^m 
(p.  421) ;  vahist&  istis  (p.  473).  After  the  Bish&mrftta  speak  these 
victorious  wholesome  words. 

11.  I  combat  t  Anra-mainyus  away  from  this  dwelling,  away 
from  this  clan,  j:  from  this  tribe,  this  land,  away  from  my  own 
body,  away  from  the  unclean  §  man,  the  unclean  woman,  from 
the  lord  of  the  house,  the  clan,  the  tribe,  the  region,  away  from 
all  pure  creatures. 

12.  I  combat  the  Na^us.  I  combat  direct  uncleanness.  I 
combat  indirect  uncleanness  away  from  the  dwelling,  the  village, 
the  town,  the  region,  away  from  my  own  body,  away  from  the 
unclean  man,  the  unclean  woman,  the  lord  of  the  house,  the 
village,  the  town,  the  region,  away  from  all  pure  creatures. 

13.  Creator!  What  are  the  words  which  are  [called]  Thris- 
hamriita  in  the  G&th&s  ? 

*  The  figures  in  parentheses  refer  to  the  pages  of  the  Paris  edition  of  the  Zend 
texts ;  and  as  these  are  also  given  in  Brockhaus'  edition,  it  will  be  easy,  by  help  of 
the  latter,  to  find  the  corresponding  texts  in  the  editions  of  Spiegel  and  Westergaard. 

t  Be  thon  helpless  Anra-mainyns.— (7t(f.  Tr,  %  Street—^'.  Tr, 

i  -Detdr-ait;.  Tr, 
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14.  Then  answered  Ahura-Mazda :  These  are  the  words  which 
are  [called]  in  the  O&th&s  Thrish&mrata. 
Id.  Speak  these  words  thrice. 

16.  Ashem  v6h<i  (the  well-known  prayer)  jk  96vistd  (p.  115); 
hakhshathr6tem&i  (p.  306) ;  dnjvaren&is  (p.  474).  After  the 
Thrish&mrfkta  speak  these  words,  the  victorious,  the  salutary  : 

17.  I  combat  Indra,  I  combat  Qauru,  I  combat  the  Daeva 
Nftonhaiti'  away  from  the  dwelling,  the  clan,  the  tribe,  the  region. 

18.  I  combat  Tanru,  I  combat  Zairicha,  away  from  the  dwell- 
ing, the  village,  the  region. 

19.  Creator!  What  are  the  words  which  are  [called]  in  the 
O&thfts  Chathrush&mr{lta  ? 

20.  Then  answered  Ahura-Mazda:  These  are  the  words 
Chathrush&mriita  in  the  G&th&s. 

21.  These  speak  four  times. 

23.  Tath&  ahu  vairyo,  mazda  at  mdi,  airySm&  ishyd.  Aft;er 
the  Chathrush&mr&ta  speak  these  words,  the  victorious,  salntarv. 

23.  I  combat  the  Daeva  Aeshma,  the  very  evil ;  I  combat  the 
Daeva  Akatasha  away  from  this  dwelling,  this  clan,  the  tribe,  the 
region.' 

24.  I  combat  the  Daeva  of  rain,*  I  combat  the  Daeva  of  wind, 
away  from  this  dwelling,  clan,  tribe,  region. 

25.  These  are  the  words  Bish&mr&ta,  Thrish&mr&ta,  and 
Ghathrush&mr&ta. 

26.  These  are  the  words  which  slay  the  Anra-mainyus. 

27.  These  are  the  words  which  slay  the  very  evil  Aeshma. 

28.  These  are  the  words  which  slay  the  Mazanian  Daevas.^ 

29.  These  are  the  words  which  slay  all  the  Daevas. 

SO.  These  are  the  words  which  are  the  foes  of  that  Drukhs  and 
Na^us  which  rush  from  the  dead  upon  the  living. 

31.  These  are  the  words  which  are  the  foes  of  the  Drukhs  and 
Na^ns  who  detile  the  living  from  the  dead. 

32.  Then  shalt  thou,  0  Zarathustra,  make  nine  holes  ; 

33.  Where  the  earth  is  driest  and  most  treeless. 

34.  Not  fit  for  food  for  men  and  cattle. 

35.  Purity  is  the  best  thing  for  men  afi;er  birth. 

36.  This  is  purity,  0  Zarathustra,  the  Mazdaya9nian  law. 

37.  He  who  keeps  himself  pure  by  good  thoughts,  words,  and 
works.* 

38.  As  to  the  right  purity  of  one's  own  body,  that  is  the  puri- 
fication of  every  one  in  this  corporeal  world  for  his  own  state.f 

39.  When  he  keeps  himself  pure  by  good  thoughts,  words,  and 
works. 

*  JjotL-^Oio.  TV,        t  This  yene  haa  been  re-translated  by  Professor  SpiegeL 
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NOTES  TO  FARGARD  X. 

*  V.  6.  I  take  "&mrAta"  for  a  fut.  pass.  part,  in  '*ta'*=" which  is 
to  be  recited."    Bish.  Thrish.  etc.,  are  the  numerals. 

^  y.  17-18.  It  has  long  been  known  that  these  names,  Indra,  Qaoru, 
and  N^nhaiti,  are  identical  with  the  Indra,  ^anrva  (an  epithet  of  piva) 
and  N&satya  (an  epithet  of  the  two  A^vinas)  of  the  Yedas.  In  the 
Bundehesh  it  is  stated :  *^  Ahriman  (created)  out  of  the  materials  of 
darkness  Akmnan  and  Ander,  then  Qaum  and  Nakait,  then  T&rij  and 
Zilrij."  Ak9-maD6  is  not  mentioned  here,  but  his  name  occurs  in  Farg. 
XIX.,  V.  12. 

^  Y.  23.  A^shma  is  the  Khasm  (|»>^^^^)  of  the  latter  Parsee  mytho- 
logy.    See  Pars!  Gram.,  p.  168. 

*  V.  28.  See  Note  to  Farg.  IX.,  38. 

*  V.  37.  See  Farg.  V.,  t.  66-68. 


FARGARD  XL— INTRODUCTION. 

This  Fargard  is  a  continuation  of  the  preceding,  and  contains 
an  enumeration  of  various  prayers  from  the  second  part  of  the 
Ya9na,  which  are  efficacious  for  purifying  the  dwellings,  fire, 
water,  earth,  flocks,  trees,  etc.  etc.  As  in  Fargard  X.,  several 
forms  of  imprecation  are  annexed.  The  passage  in  verse  three  re- 
specting the  purification  of  the  stars,  sun,  moon,  and  lights  with- 
out beginning,  appears  to  be  an  interpolation,  especially  as  in  the 
answers  there  is  no  prayer  appointed  for  the  purpose  of  purifying 
them.  Some  of  the  formulas  of  imprecation  seem  also  to  have 
been  interpolated. 
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FAEGAED    XL 

1.  Zarathustra  asked  Ahura-Mazda:  Ahura-Mazda,  Heavenly, 
Holiest,  Creator  of  the  corporeal  world,  Pure  One ! 

2.  How  shall  I  purify  the  dwelling  ? 

8.  How  shall  I  purify  the  fire,  how  the  water,  how  the  earth, 
how  the  cattle,  how  the  trees,  how  the  pure  man,  how  the  pure 
woman,  how  the  stars,  how  the  moon,  how  the  sun,  how  the 

a;ht8  without  beginning,*  how  all  the  good  things  which  Ahura- 
azda  has  created,  which  have  a  pure  origin  ? 

4.  Then  answered  Ahura-Mazda :  Thou  shalt  pronounce  the 
prayer  of  purification,  0  Zarathustra. 

5.  Then  will  these  dwellings  be  pure. 

6.  Pure  will  be  the  fire,  pure  the  water,  pure  the  earth,  pure 
the  cattle,  pure  the  trees,  pure  the  pure  man,  pure  the  pure 
woman,  pure  the  stars,  pure  the  moon,  pure  the  sun,  pure  the 
lights  without  beginning,  pure  all  the  good  things  which  were 
created  by  Ahura-Mazda,  and  have  a  pure  origin. 

7.  Five  Ahuna-vairyas  shalt  thou  pronounce :  Yath&  ahfi 
vaiird. 

o.  The  Ahuna-vairya  which  protects  the  body :  YathA  ahft 
yairyd. 

S.  (Saying) :  This  dwelling  I  purify;  there  speak  these  words: 

10.  At  m&,  etc.  (V.  S.  p.  389). f 

11.  This  fire  I  purify  ;  there  speak  these  words  : 

12.  AhyA  thw&  &thr6,  etc.  (p.  307). 

13.  This  water  I  purify ;  there  speak  these  words  : 

14.  And  at  yazamaide,  etc.  (p.  309). 

15.  This  earth  I  purify ;  there  speak  these  words : 

16.  Imanm  ftat  zanm,  etc.  (p.  308). 

17.  This  cattle  I  purify  ;  there  speak  these  words : 

18.  Qav6  adais,  etc.  (p.  305). 

19.  These  trees  I  purify ;  there  speak  these  words  : 

20.  At  aqyi  ashd,  etc.  (p.  387). 

21.  This  pure  man,  this  pure  woman,  I  purify;  there  speak 
these  words : 

22.  A  airy^ma  ishyd,  etc.  (p.  495). 

23.  Vanh^us  rafedrfti  mananhd  (p.  496). 

24.  AshahyH  yiqi  (p.  496). 

25.  Speak  eignt  Ahuna-vairyas  :  Yath&  ah&  vairyd. 

*  Immense  lights.— (?«;.  Tr.  f  See  note,  p.  92. 
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26.  I  combat*  the  Aeshma,  I  combat  the  Na9u. 

27.  I  combat  TincIeanneBs,  the  direct  and  the  indirect. 

28.  I  combat  Bushyangta  the  yellow. 

29.  I  combat  Bu8hyaii9ta  dareghd-gava.^ 

30.  I  combat  the  rairika  who  goes  there  to  the  fire,  to  the 
water,  to  the  earth,  to  the  cattle,  and  to  the  trees. 

31.  I  combat  the  uncleanness  which  goes  there  to  the  fire,  to 
the  water,  to  the  earth,  to  the  cattle,  and  to  the  trees. 

82.  I  combat  thee,  0  evil  Anra-mainyus  (away)  from  the 
dwelling,  from  the  fire,  from  the  water,  from  the  earth,  from  the 
cattle,  from  the  trees,  from  the  pure  man,  from  the  pure  woman, 
from  the  stars,  from  the  moon,  from  the  sun,  from  the  lights 
without  beginning,  from  all  the  good  things  which  Ahura  has 
made  which  have  a  pure  origin. 

33.  Speak  four  Ahuna-vairyas :  Yathft  ahft  vairyd. 

34.  So  hast  thou  combated  the  Aeshma,  so  hast  thou  combated 
the  Nacu. 

35.  Thou  hast  combated  uncleanness,  the  direct  and  the  indirect. 

36.  Thou  hast  combated  Bushyan9ta  the  yellow. 

37.  Thou  hast  combated  the  Bushyan9ta  dareghd  gava. 

38.  Thou  hast  combated  the  Painka  who  goes  to  the  fire,  to 
the  water,  to  the  earth,  to  the  cattle,  to  the  trees. 

39.  Thou  hast  combated  the  uncleanness  which  goes  there  to 
the  fire,  to  the  water,  to  the  earth,  to  the  cattle,  and  to  the  trees. 

40.  Thou  hast  combated  Anra-mainyus,  the  evil  one,  away  from 
the  dwelling,  from  the  fire,  from  the  water,  from  the  earth,  from 
the  cattle,  from  the  trees,  from  the  pure  man,  from  the  pure 
woman,  from  the  stars,  from  the  moon,  from  the  sun,  from  the 
beginningless  lights,  from  all  good  things  which  Ahura-Mazda 
has  created,  and  which  have  a  pure  origin. 

41.  Four  times  shalt  thou  pronounce  the  prayer  Mazd&  at 
m6i,  and  five  Ahuna-vairyas. 


NOTE  TO  FARGARD  XI. 

^  y.  29.  BuBhyan9ta  is  the  later  BoBha9p,  the  Demon  of  sleep.  His 
name  occurs  again  in  Fargard  XYIII.,  and  also  in  the  Minokhired  and 
Bondehesh.  In  the  latter  he  is  spoken  of  as  the  Demon  who  has  thrown 
S&m  E^r^9&9pa  into  a  long  sleep,  which  will  continue  till  the  time 
of  the  last  things,  when  Dahak  will  be  loosened  from  the  mountain 
Demliwend.  E^r^qllqpa  will  then  awake,  come  forward  as  his  adver- 
sary, and  conquer  him. 

*  I  make  helpless.— 6^.  TV. 
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FARGARD  XIL— INTRODUCTION. 

In  this  Fargard  the  subject  of  prayers  for  purification  is  con- 
tinued^ and  special  injunctions  are  given  respecting  the  prayers 
to  be  recited  for  deceased  relatives,  together  with  directions  for 
purifying  the  houses  (v.  1-65).  The  concluding  verses  (66-71) 
are  a  mere  repetition  of  Fargard  Y.,  v.  1 14  ff.  Although  this  short 
Fargard  is  found  in  all  the  Vendidad-S&des  it  is  wanting  in  all  the 
MSS.  with  a  translation,*  except  the  God.  Havn.  No.  2.  The 
cause  of  this  omission  appears  to  have  been  simply  the  defective 
state  of  the  original  copy,  as  there  is  no  reason  for  suspecting  the 
genuineness  of  the  Fargard  itself. 

*  Thii  explains  why  it  u  not  found  in  the  modem  Gujerati  MS.  Translations. 


98  VENDIDAD. 


FAEGARD    XIL* 

1.  When  the  father  dies,  or  the  mother  dies, 

2.  How  many  (prayers)  shall  they  assiffn  to  them :  The  son 
for  the  father,  the  daughter  for  the  mother  f 

3.  How  many  for  the  pious,  how  many  for  the  sinful  ?^ 

4.  Then  answered  Ahura-Mazda :  Thirty  for  the  pure,  sixty 
for  the  sinners. 

5.  Creator  1  How  shall  I  purify  the  dwellings,  how  will  they 
become  clean  ? 

6.  Then  answered  Ahura-Mazda :  Three  times  let  them  wash 
the  body,  three  times  let  them  wash  the  clothes,  three  times  let 
them  recite  the  G&th&s. 

7.  Let  them  praise  the  fire,  let  them  bind  the  Ber69ma,  let 
them  bring  Za5thra  to  the  good  water. 

8.  Then  will  the  dwellings  be  clean,  to  be  yisited  according 
to  wish  by  water,  to  be  visited  at  will  by  the  trees,  to  be  visited 
according  to  wish  by  the  Am6sha-9pSntas,  0  holy  Zarathustra. 

9.  If,  then,  a  son  dies  or  a  daughter, 

10.  How  many  [times]  shall  they  pray  for  them,  the  father 
for  the  son,  the  mother  for  the  daughter ; 

11.  How  many  for  the  pure,  how  many  for  the  sinful  ? 

12.  Then  answered  Ahura-Mazda :  Thirty  for  the  pure,  sixty 
for  the  sinful. 

13.  Creator  1  How  shall  I  purify  the  dwellings,  how  will  they 
become  pure  ? 

14.  Then  answered  Ahura-Mazda :  Three  times  let  them  wash 
the  body,  three  times  the  clothes,  three  times  let  them  recite  the 
G&thas. 

15.  Let  them  praise  the  fire,  let  them  bind  the  Bere^ma,  let 
them  bring  Zaothra  to  the  good  water. 

16.  Then  will  the  dwelling*  become  pure  to  be  visited  accord- 
ing to  wish  by  water,  to  be  visited  according  to  wish  by  the  trees, 
to  De  visited  according  to  wish  by  the  Amesha-5pentas,  O  holy 
Zarathustra. 

17.  When  a  brother  or  a  sister  dies, 

18.  How  many  [times]  shall  they  pray  for  them ;  the  brother 
for  the  sister,  the  sister  for  the  brother? 

19.  How  many  for  the  pure,  how  many  for  the  sinners? 

20.  Then  answered  Ahura-Mazda :  Thirty  for  the  pure,  sixty 
for  the  sinners. 

•  This  Fargard  is  not  found  in  the  Guj.  MS.  translation. 
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21.  Creator  I  How  shall  I  purify  these  dwellings,  bow  will 
ih^  become  pure  ? 

§2.  Then  answered  Ahnra-Mazda :  Three  times  let  them  wash 
the  body^  three  times  the  clothes,  thsee  times  let  them  recite  the 
Q&th&s. 

23.  Let  them  praise  the  fire,  bind  the  Bere^ma,  and  bring  the 
Zaothra  to*  the  eood  water. 

24.  Then  wiu  the  dwellings  be  pure,  to  be  visited  at  will  by 
water,  to  be  visited  at  will  by  the  trees,  to  be  visited  at  will  by 
the  Amesha-^pentas,  O  holy  Zarathustra. 

25.  When,  the  master  of  a  house  dies  or  the  mistress  of  a 
house  dies, 

26.  How  much  shall  they  pray,  how  much  for  the  pure,  how 
much  for  the  sinners  ? 

27.  Thea  answered  Ahura-Mazda :  Six  months  long  for  the 
pure,  twelve  months  long  for  the  sinners ;  maidens,  and  even 
Doys.* 

28.  Creator  1  How  shall  I  purify  these  dwellings,  how  will  they 
become  pure  ? 

29.  Then  answered  Ahura-Mazda :  By  washing  the  body  three 
times,  by  washing  the  clothes  three  times,  by  reciting  the  Gathsls 
three  times.  Let  them  praise  the  fire,  bind  the  Bere^ma,  bring 
the  Zadthra  to  the  good  water. 

30.  Then  will  these  dwellings  be  pure,  and  may  be  visited  at 
will  by  the  water,  the  trees,  and  the  Amesha-§pentas,  0  holy 
Zarathustra.  - 

31.  When  a  grandfather  or  a  grandmother  dies  how  much 
shall  they  pray,  the  grandsons  for  the  grandfather,  the  grand- 
daughter for  the  grandmother  1 

3§.  How  much  for  the  pure,  how  much  for  the  sinful  ? 

33.  Then*  answered  Ahura-Mazda :  Five  and  twenty  for  the 
pure,  fifty  for  the  sinners. 

34.  Creator  1  how  shall  I  purify  these  dwellings,  how  will 
they  become  pure  ? 

35.  Then  answered  Ahura-Mazda:  By  thrice  washing  the  body, 
by  washing  the  clothes  three  times,  by  reciting  the  Gath&s  three 
times.  Let  them  praise  the  fire,  bind  the  Bere9ma,  and  bring 
Zaothra  to  the  gooa  water. 

36.  Then  are  these  dwellings  pure,  and  may  be  visited  at  will, 
0  holy  Zarathustra,  by  water,  trees,  and  the  Amesha-9penta8. 

37.  When  a  grandson  dies,  or  a  grand-daughter  dies,  how  many 
[times]  shall  they  pray  for  them,  the  grandfather  for  the  grand- 
son, the  grandmother  for  the  grand-daughter  ? 

38.  How  many  [times]  for  the  pure,  how  many  for  the  sinners  I 

39.  Then  answered  Ahura-Mazda:  Five  and  twenty  for  the 
pure,  fifty  for  the  sinners* 
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40.  Creatx)r  I  How  shall  I  purify  these  dwellings,  how  do  they 
hecome  pure  ? 

41.  Tnen  answered  Ahura-Mazda :  By  thrice  washing  the  hody, 
by  thrice  washing  the  clothes,  by  thrice  reciting  the  6&th|[B. 
Praise  the  fird,  bind  the  Bere9ma,  and  bring  Zaothra  to  the  good 
water. 

42.  Then  are  these  dwellings  pure,  and  may  be  frequented  at 
will  by  water,  by  trees,  and  me  Amesha-5penta8,  0  holy  2iara- 
thustra. 

43.  When  an  uncle  or  an  aunt  dies,  how  many  [times]  shall 
they  pray  for  them  ;  how  many  for  the  pure,  how  many  for  the 
sinners  ? 

44.  Then  answered  Ahura-Mazda :  Twenty  for  the  pure,  forty 
for  the  sinners. 

45.  Creator  I  How  shall  I  purify  these  dwellings,  how  will 
they  become  pure  ? 

46.  Then  answered  Ahura-Mazda :  By  thrice  washing  the  body, 
by  washing  the  clothes  thrice,  by  reciting  the  Qilth&ai  thrice. 
Praise  the  fire,  bind  the  Bere9ma,  and  bring  Zaothra  to  the  good 
water. 

47.  Then  are  these  dwellings  pure,  and  may  be  visited  at  will 
by  the  water,  the  trees,  and  the  Amesha-9pentas,  0  holy  Zara- 
thustra. 

48.  When  a  nephew  or  a  niece  dies,  how  many  [times]  shall 
they  pray  for  them ;  how  many  for  the  pure,  how  many  for  the 
sinners  ? 

49.  Then  answered  Ahura-Mazda :  Fifteen  for  the  pure,  thirty 
for  the  sinners. 

50.  Creator  I  How  shall  I  purify  these  dwellings,  how  will  they 
become  pure  ? 

61.  Then  answered  Ahura-Mazda:  By  thrice  washing  the  body, 
by  thrice  washing  the  clothes,  by  thrice  reciting  the  G&th&s. 
Praise  the  tire,  bind  the  Bere9ma,  and  bring  Zaothra  to  the  good 
water. 

52.  Then  are  these  dwellings  pure,  and  may  be  visited  at  will 
by  the  water,  the  trees,  and  tne  Amesha-9pentas,  0  holy  Zara- 
thustra. 

53.  When  a  male  relation  or  a  female  relation  of  the  fourth 
degree  dies,  how  much  shall  they  pray  for  them ;  how  much  for 
the  pure,  how  much  for  the  sinners  ? 

54.  Then  answered  Ahura-Mazda :  Ten  for  the  pure,  twenty 
for  the  sinners. 

55.  Creator  I  How  shall  I  purify  these  dwellings,  how  will  they 
become  pure  ? 

56.  Then  answered  Ahura-Mazda :  By  thrice  washing  the  body, 
by  thrice  washing  the  clothes,  by  thrice  reciting  the  G&th&s. 
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Praise  the  fire,  bind  the  Beregma,  and  bring  Zaothra  to  the  good 
water. 

57.  Then  are  the  dwellings  pure,  and  to  be  visited  at  will  by 
the  water,  the  trees,  and  the  Amesha-9penta8,  0  holy  Zarathustra. 

58.  When  a  male  relation  or  a  female  relation  of  the  fifth 
degree  dies,  how  much  shall  they  pray  for  them ;  how  much  for 
the  pure,  how  much  for  the  sinners. 

69.  Then  answered  Ahura-Mazda :  Five  for  the  pure,  ten  for 
the  sinners. 

60.  Creator !  How  shall  I  purify  these  dwellings,  how  will  they 
become  pure? 

61.  Then  answered  Ah?ira-Mazda :  By  thrice  washing  the  body, 
by  thrice  washing  the  clothes,  by  thrice  reciting  the  Gath&s. 
Praise  the  fire,  bind  the  Beregma,  and  bring  Zaothra  to  the  good 
water. 

63.  Then  are  these  dwellings  pure,  and  to  be  visited  at  will 
by  the  water,  trees,  and  Amesha-9penta8,  0  holy  Zarathustra. 

63.  When  one  of  the  seed  (kindred)  dies  who  has  another  faith, 
another  opinion,^ 

64.  How  many  of  the  creatures  of  Qpenta-mainyus  does  he 
defile  directly,  how  many  indirectly  ? 

65.  Then  answered  Ahura-Mazda :  (He  is)  like  the  lizard  whose 
moisture  is  dried  up,  who  has  been  dead  more  than  a  year. 

66.  For  (only)  living,  0  holy  Zarathustra,  the  deadly  snake, 
the  two-footed,  very  noxious  and  unclean  (defiles). 

67.  It  defiles  the  creatures  of  Qpenta-mainyus  directly. 

68.  It  defiles  them  indirectly. 

69.  Livinff  it  smites  the  water,  living  it  quenches  the  fire, 
living  it  lea(b  the  cattle  the  wrong  way,  living  it  inflicts  a  wound 
on  the  pure  man  which  injures  his  consciousness  and  vital  powers, 
but  not  so  when  it  is  dead. 

70.  For  living,  0  holy  Zarathustra,  is  this  pernicious  two- 
footed  serpent  very  noxious  and  unclean. 

71.  (Living)  it  takes  away  the  pure  man  from  the  world,  food, 
pastures,  trees,  shrubs,  and  iron,  but  not  so  when  it  is  dead. 

NOTES  TO  FARGARD  XII. 

1  Y.  3.  For  the  meaning  of  the  difficult  words  dahmananm  and  tana 
pgrfithananm,  see  Bumouf  Ya9na,  p,  486  ff. 

"  Vv.  25-27.  These  verses  are  very  suspicious.  It  is  not  stated  who 
is  to  offer  the  prayers;  and,  besides,  the  answer  is  given  in  months,  not 
in  a  certain  number  of  prayers,  as  in  all  the  other  verses. 

»  V.  63.  VarSna,  from  the  Skr.  vp,  "to  choose,"  is  "the  Belief." 
Tka^sho— N.  P.  ^J*^.  The  evident  intention  of  v.  63  ff.  is  to  account 
every  one  who  has  apostatized  from  the  Zarathustrian  faith  as  a  crea- 
ture of  Ania-mainyus. 
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FARGARD  XIII.— INTRODUCTION. 

This  Fargard  commences  with  an  account  of  a  certain  Animal 
(a  species  of  dog,  according  to  the  writer  of  the  Vendidad),  whose 
usefulness  being  misapprehended  by  men,  they  calumniated  the 
animal  and  gave  it  opprobrious  names.  If,  as  according  to  the 
tradition,  this  creature  belonged  to  the  genus  urchin,  it  is  easily 
understood  that  it  would  be  accounted  as  one  of  the  bad  creation, 
on  account  of  its  pricUy  quills,  which  were  always  held  as  a  sign 
of  Anra-mainyus.  Opposed  to  this  animal  is  another  beast,  ap- 
parently a  hamster  or  some  kind  of  marmot,  which  belonged  to 
the  bad  creation.  For  killing  the  latter,  rewards  are  promised ; 
but  for  the  slaughter  -of  the  former  very  severe  punishments  are 
enjoined  (v.  1-20).  Nearly  the  whole  remainder  of  the  Fargard 
(v.  21-169)  is  occupied  with  minute  regulations  for  the  treatment 
of  dogs,  with  many  encomiums  on  their  usefulness.  This  part  of 
the  A  vesta  was  formerly  most  severely  criticized  by  Sir  W,  Jones, 
as  being  unworthy  of  the  founder  of  a  religion;  but  that  eminent 
scholar,  in  his  eagerness  to  ridicule  Anquetil,  forgot  to  take  into 
account  the  extreme  importance  and  value  of  dogs  to  a  pastoral 
people,  residing  in  a  mountainous  country  infested  with  wolves, 
as  appears  to  have  been  the  case  with  the  Zarathustrian  Arians 
at  the  time  the  Vendidad  was  composed.  In  truth,  amongst  a 
pastoral  people,  the  domestication  of  the  dog  was  the  first  great 
step  towards  civilization  ;  and  so  far  from  objecting  to  this 
Fargard  as  puerile,  we  ought  rather  to  regard  it  as  a  proof  of 
the  extreme  antiquity  of  the  Vendidad.  It  must,  however,  be 
confessed  that  our  ignorance  of  the  mode  of  life  among  the  old 
Persians,  and  our  imperfect  knowledge  of  the  language,  render 
many  of  the  allusions  and  comparisons  extremely  obscure.  In 
conclusion,  the  Fargard  contains  some  remarks  respecting  the 
future  state  of  the  dog,  together  with  allusions  to  the  "  water- 
dog." 
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PAEGAED    XIIL 

1.  Which  is  the  creature  created  by  Qpenta-mainyas  amoDg 
the  creatures  which  Qpenta-mainyus  has  created, 

2.  Which  every  morning  at  the  rising  of  the  sun*  comes 
forth  as  a  thousand-slayer  of  Anra-mainyus?^ 

3.  Then  answered  Ahura-Mazda  :  The  dog  with  the  prickly  + 
back  and  woolly  muzzle,  Vahb&pslra,  upon  whom  evil-speaking 
men  impose  the  name  Dujaka. 

4.  This  is  the  creature  created  by  QpSnta-mainyus  among 
the  creatures  which  Qpenta-mainyus  has  created, 

5.  Which  every  morning  at  the  rising  of  the  sun  comes  forth  J 
as  a  thousand-slayer  of  Anra-mainyus. 

6.  Whoso  kills  him,  0  holy  Zarathustra,  the  dog  with  the 
prickly  back  and  woolly  muzzle,  the  Vanh&p&ra,  upon  whom 
evil-speaking  men  impose  the  name  Dujaka ; 

7.  He  destroys  his  soul  even  to  the  ninth  generation. 

8.  For  him  is  the  bridge  Chinvat  difficult  to  reach. 

9.  Unless  he  atones  for  it  during  his  life  with  Qraoshas.^' 

10.  Creator  1  He  who  kills  the  dog  Vanh&p&ra  with  prickly 
back  and  woolly  muzzle,  upon  whom  evil-speaking  men  impose 
the  name 'Dujaka; 

11.  What  is  the  punishment  for  this  ? 

12.  Then  answered  Ahura-Mazda  :  Let  them  strike  one  thou- 
sand blows  with  the  horse-goad,  one  thousand  with  the  Qraoshd- 
charana. 

13.  What  creature  is  that  created  by  Ahra-mainyus,  among 
the  creatures  which  Anra-mainyus  has  created, 

14.  Which  every  morning  at  the  rising  of  the  sun  comes  forth 
as  a  thousand-slayer  of  Qpenta-mainyus? 

15.  Then  answered  Ahura-Mazda :  The  Daeva  Zairimyanura, 
upon  whom  evil-speaking  men  impose  the  name  Zairimy&ka, 
0  holy  Zarathustra.^ 

16.  This  is  the  creature  of  Anra-mainyus  among  the  creatures 
which  Anra-mainyus  has  made, 

17.  Which  every  morning  at  the  rising  of  the  sun  comes  forth 
as  a  thousand-slayer  of  Qpenta-mainyus. 

18.  Whoso  slays  him,  0  holy  Zarathustra,  the  Daeva  Zairi- 
myanmra,  upon  whom  evil-speaking  men  impose  the  name 
Zsmmj&kA, 

*  The  Guf.  Tr.  has  ho8haii="the  time  from  midnight  to  sunrise." 

t  Hnnched-hock  and  small  head.— (?!«;.  Tr,  t  Barks.— <?«;.  2Vv 

\  It  cannot  be  atoned  for  ...  .  even  with  ^raSshas.— 6V-  ^r. 
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19.  He  has  confessed  what  he  has  done  amiss  in  thoughts 
words,  and  deeds. 

20.  He  has  atoned  for  what  he  has  done  amiss  in  thoughts, 
words,  and  deeds. 

21.  Whoso  slays  one  of  those  dogs  which  belong  to  the  cattle  or 
the  clan,  or  one  of  the  blood-hounds  which  are  trained ; 

22.  His  soul  departs  exciting  abhorrence  and  sick  from  this 
our  (world)  to  that  above  the  earth. 

23.  (She  is)  like  a  wolf  in  a  great  wood,  who  is  able  to  wound. 

24.  No  other  departed  soul  will  keep  company  with  her,  for 
she  is  horrible  and  miserable ; 

26.  Nor  do  the  dogs  like  her,  who  take  care  and  protect  the 
bridge  (Chinvat)  because  she  is  horrible  and  detestable.^ 

26.  Whoso  wounds  a  dog  which  belongs  to  the  catlle ; 

27.  Or  cuts  off  his  ears  or  his  feet ; 

28.  If  then  a  thief  or  a  wolf  comes  to  these  folds  *  and  carries 
off  property  without  (any)  one  being  aware  of  it ; 

29.  Then  shall  he  make  good  the  loss. 

30.  Let  him  atone  for  the  wound  of  the  dog  with  the  punish- 
ment of  the  Baodhd-varsta. 

31.  Whoso  inflicts  a  wound  on  a  dog  which  belongs  to  the 
village; 

32.  Who  cuts  off  his  ears  or  his  feet ; 

33.  If  then  a  thief  or  a  wolf  comes  to  this  village  and  carries 
off  property  without  their  being  aware  of  it ; 

o4.  Then  shall  he  make  good  the  loss. 

35.  Let  him  atone  for  the  wound  of  the  dog  with  the  punish- 
ment of  the  Baodhd-varsta. 

36.  Creator  I  He  who  inflicts  a  dangerous  wound  on  a  dog 
belonging  to  the  cattle,  which  impairs  his  vital  powers ; 

37.  What  is  the  punishment  there-for? 

38.  Then  answered  Ahura-Mazda:  Let  them  strike  ei^ht  hundred 
blows  with  the  horse-goad,  eight  hundred  with  theQraoshd-charana. 

39.  Creator  I  He  who  inflicts  a  dangerous  wound  on  a  dog 
belonging  to  a  village,  which  impairs  his  vital  powers ; 

40.  Wnat  is  the  punishment  for  it  ? 

41 .  Then  answered  Ahura-Mazda :  Strike  seven  hundred  strokes 
with  the  horse-goad,  seven  hundred  with  the  Qradsh6-charana. 

43.  Creator !  He  who  inflicts  a  dangerous  wound  on  a  blood- 
hound, which  impairs  his  vital  powers ; 

43.  What  is  the  punishment  for  it? 

44.  Then  answered  Ahura-Mazda :  Strike  six  hundred  blows 
with  the  horse-goad,  six  hundred  with  the  Qraoshd-cbarana. 

45.  Creator  I^He  who  inflicts  a  dangerous  wound  on  a  young 
dog,  which  impairs  his  vital  powers  ; 

♦  Streets.— (3^.  IV. 
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46.  What  is  the  punishment  for  it? 

47.  Then  answered  Ahara-Mazda :  Let  them  strike  five  hun- 
dred blows  with  the  horse-goad,  five  hundred  with  the  Qrattshd- 
charana. 

43.  So  also  for  the  Jajus,  Vijus,  Qukuruna,  so  many  for  the 
Urupis  with  sharp  teeth,  so  many  for  the  Raopis  the  strong,  so 
many  for  all  the  beasts  of  Qp€nta-mainyus  of  the  race  of  dogs, 
with  the  exception  of  the  water-dog.* 

49.  Creator  I  Where  is  the  proper  place  for  a  dog  which 
belongs  to  cattle  ? 

fiO.  Then  answered  Ahura-Mazda  :  A  Yujyesti  from  the  fold, 
where  he  may  attack  the  thief  or  the  wolf. 

61.  Creator  I  Where  is  the  proper  place  for  a  dog  which  be- 
longs to  a  tribe  ? 

62.  Then  answered  Ahura-Mazda :  A  H&thra  away  from  the 
tribe,  where  he  can  attack  the  thief  or  wolf. 

63.  Creator  I  Where  is  the  proper  place  for  a  bloodhound  ? 

64.  Then  answered  Ahura-Mazda  :  (With  him)  who  wishes  not 
(a  dog)  for  service  (?)  [but]  who  wishes  a  protector  for  his  body. 

65.  Creator!  He  who  gives  bad  food  to  a  dog  belonging  to 
cattle,  with  what  sin  does  he  stain  himself?* 

66.  Then  answered  Ahura-Mazda :  As  if  in  the  corporeal  world 
he  had  given  bad  food  to  the  master  of  a  noble  house,  thus  does 
he  stain  himself. 

67.  Creator  I  He  who  gives  bad  food  to  a  dog  belonging  to  a 
village,  with  what  sin  does  he  stain  himself? 

68.  Then  answered  Ahura-Mazda  :  As  if  in  the  corporeal  world 
he  had  given  bad  food  to  the  master  of  a  middling  house,  thus 
does  he  stain  himself. 

69.  Creator  I  He  who  gives  bad  food  to  a  bloodhound,  with 
what  sin  does  he  stain  himself? 

60.  Then  answered  Ahura-Mazda  :  As  if  he  had  given  bad  food 
to  a  pure  man  who  comes  into  the  house  with  such  tokens  as  if 
he  were  an  Athrava,  so  does  he  stain  himself. 

61 .  Creator  I  He  who  gives  bad  food  to  a  young  dog,  with 
what  dn  does  he  stain  himself  ? 

62.  Then  answered  Ahura-Mazda :  As  if  in  the  corporeal  world 
he  were  to  make  a  pure  youth  a  sinner  [and]  give  him  bad  food, 
80  does  he  stain  himself. 

63.  Creator  I  He  who  gives  bad  food  to  a  dog  belonging  to  cattle, 

64.  What  is  the  punisnment  for  it  ? 

66.  Then  answered  Ahura-Mazda  :  Strike  his  sinful  body  two 
hundred  strokes  with  the  horse-goad,  two  hundred  with  the 
^raoshd-charana. 

66.  Creator  I  He  who  gives  a  village-dog  bad  food« 

67.~  What  is  the  punishment  for  it  7 
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68.  Then  answered  Abnra-Mazda :  Strike  ninety  blows  with 
the  horse-goad,  ninety  with  the  Craoshd-charana. 

69.  Creator  I  He  who  gives  a  oloodhound  bad  food, 

70.  What  is  the  punishment  for  it  ? 

71.  Then  answered  Ahura>Mazda :  Strike  seventy  blows  with 
the  horse-goad,  seventv  with  the  Qra5shd-chafana. 

73.  Creator :  He  wno  gives  a  young  dog  bad  food, 

73.  What  is  the  punishment  for  it  ? 

74.  Then  answered  Ahura-Mazda :  Strike  fifty  blows  with  the 
horse-goad,  fift;y  with  the  Qraoshd-charana. 

75.  For  in  the  corporeal  world  old  age  most  swiftly  approaches 
these  of  the  creatures  of  QpSnta-mainyus,  the  dogs,  0  holy  Zara- 
thustra, 

76.  Who  find  themselves  along  with  those  who  eat,  without 
receiving  [anything]  to  eat. 

77.  Before  the  doffS  who  watch  that  nothing  comes ; 

78.  Before  them  shall  they  place  milk  and  fat  along  with  meat, 

79.  As  the  proper  nourishment  for  a  dog. 

80.  Creator :  If  in  this  Mazdaya9nian  abode  a  dog  gives  no 
bark*  and  is  not  right  in  his  understanding, 

81.  How  shall  the  Mazdayacnians  act? 

82.  Then  answered  Ahura-Mazda :  They  shall  bring  a  piece  of 
hewn  wood  to  his  head.f 

83.  They  shall  fasten  his  mouth  J  therewith ;  of  the  size  of  a 
bone  of  hard  (wood),  twice  as  large  of  sofl^. 

84.  They  shall  bind  him  fast  thereto. 

86.  They  shall  chain  him  up.   [Lit  They  shall  chain  him-self.] 

86.  If  not,  and  this  dog  who  gives  no  bark  and  is  not  in  his 
right  senses,  wounds  a  beast  or  a  man, 

87.  Then  they  shall  atone  for  the  wound  of  the  wounded  with 
the  punishment  of  the  Bac^dho-varsta. 

8o.  If  he  bites  the  first  beast,  (or)  wounds  the  first  man,  then 
thev  shall  cut  off  his  right  ear. 

o9.  If  he  bites  the  second  beast,  wounds  the  second  man,  then 
they  shall  cut  off  his  left  ear. 

90.  If  he  bites  a  third  beast,  wounds  a  third  man,  they  shall 
cut  him  in  the  right  foot''' 

91.  If  he  bites  a  fourth  beast,  wounds  the  fourth  man,  they 
shall  cut  his  left  foot 

92.  If  he  bites  a  fifth  beast,  wounds  a  fifth  man,  they  shall  cut 
off  his  tail. 

93.  They  shall  bind  him  fast  (to  [a  piece  of]  wood). 

94.  They  shall  chain  him  up. 

95.  If  not,  if  the  dog  who  gives  no  bark  and  is  not  in  his  right 
senses,  wounds  a  beast  or  a  man ; 

*  Becomes  mad.— 6^-  ^.  t  Neck.— •G'^.  Tr.  J  Neck.— 6'tf;'.  2V. 
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96.  They  shall  atone  for  the  wound  of  the  wounded  with  the 
punishment  of  the  Baodhd-varsta.^ 

97.  Creator  I  If  a  dog  in  a  Mazdaya9nian  dwelling  is  not  in 
his  right  senses  and  right  understanding, 

9o.  How  shall  the  Mazdaya^nians  behave  themselves  ? 
99.  Then  answered  Ahura-Mazda :  They  shall  seek  remedies 
for  him  just  as  for  any  pure  man. 

100.  Creator  I  If  he  will  not  take  it  willingly, 

101.  How  shall  the  Mazdayagnians  act  ? 

102.  Then  answered  Ahura-Mazda  :  They  shall  put  a  piece  of 
hewn  wood  on  his  head,*  they  shall  muzzle  his  mouth  with  it ; 
the  size  of  a  bone  of  hard  wood,  double  the  size  of  soil ;  they 
shall  bind  him  fast  thereto,  they  shall  chain  him  up ;  otherwise  if 
this  doff  who  is  not  in  his  right  senses  falls  into  a  cistern,  a  well, 
a  pitfaD,  a  stream,  or  running  water, 

103.  And  receives  injury  tnereby ; 

104.  If  he  injures  f  himself  thereby ; 

105.  Then  are  they  (the  Mazdaya9nians)  sinners  and  Pesho- 
tanus  thereby. 

106.  The  dog  have  I  made,  0  Zarathustra,  with  his  own 
clothing  and  his  own  shoes ;  % 

107.  With  keen  scent  and  sharp  teeth. 

108.  faithful  to  men,  as  a  protection  to  the  folds. 

109.  For  I  have  made  the  dog,  I  who  am  Ahura-Mazda. 

110.  With  biting  body  for  the  enemv. 

111.  When  he  is  sound,  when  he  is  by  the  fold : 

112.  When,  0  holy  Zarathustra,  he  is  in  good  voice ; 

118.  A  thief  or  a  wolf  does  not  come  to  his  tribe  and  carry 
away  (property)  from  the  village  unobserved.* 

114.  The  deadly  wolf,  the  wolf  who  assaults,  the  growing, 
flattering  wolf.^o 

116.  t/reator  I  Which  of  these  two  kinds  of  wolves  is  the  most 
pernicious,  those  which  a  dog  breeds  §  with  a  wolf,  or  those 
which  a  wolf  breeds  with  a  bitch  ? 

116.  Then  answered  Ahura-Mazda:  Of  these  two  kinds  of 
wolves,  those  are  the  more  pernicious,  0  pure  Zarathustra,  which 
a  dog  breeds  with  a  wolf,  [and]  next  those  which  a  wolf  breeds 
withabitcLlI 

117.  The  dogs  which  belong  to  cattle  or  a  village,  the  blood- 
hounds and  the  trained  (dogs)  make  their  appearance. 

118.  When  (the  wolves  come)  to  destroy  the  folds. 

119.  Those  who  are  (descended  from  a  dog), 

•  Neck.— fl^Hf.  Tr,  f  Kills, -(?•(;.  Tr.  t  Hair.— (?«/  IV. 

1A  dog  which  fights  with  a  wolf,  etc. — Oi0\  TV. 
In  the  Ow.  Tr,  there  is  nothing  about  crofls-breeding.    The  question  is  which 
Is  more  powerM  when  they  fight ;  and  the  answer  is  the  cU)g  preyails  over  the  wolf. 
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120.  Are  more  deadly,  worse,  more  pernicious  to  the  folds 
than  other  dogs. 

121.  Wolves  come  forth  to  destroy  the  folds. 

122.  Those  who  are  (descended  from  a  wolf), 

123.  Are  more  deadly,  worse,  and  more  destructive  to  the  folds 
than  other  wolves. 

124.  A  dog  has  eight  characters. 

125.  One  like  an  Athrava,  one  like  a  warrior,  one  like  a  hus- 
bandman, one  like  a  villager,*  one  like  a  thief,  one  like  a  wild 
beast,t  one  like  a  courtesan,  one  like  a  child. 

126.  He  eats  what  is  offered  him  like  an  Athrava. 

127.  He  is  contented  like  an  Athrava. 

128.  He  is  patiept  like  an  Athrava. 

129.  He  needs  only  a  little  bread  like  an  Athrava. 

130.  These  are  his  qualities  like  those  of  an  Athrava. 

131.  He  ffoes  forward  like  a  warrior. 

132.  He  Kills  t  the  well-created  cow  like  a  warrior. 

133.  He  is  before  and  behind  the  dwelling  like  a  warrior. 

134.  These  are  his  qualities  like  those  of  a  warrior. 

135.  From  his  watchftilness  he  does  not  take  sleep  enough, 
like  a  husbandman. 

136.  He  is  before  and  behind  the  dwelling  ^  like  a  husbandman. 

137.  He  is  behind  and  before  the  dwelling  like  a  husbandman. 

138.  These  are  his  qualities  like  those  of  a  husbandman.^^ 

139.  He  is  friendly  like  a  villager.  || 

140.  Wounding  when  near  like  a  villager. 

141.  House  and  food  are  the  chiefest  to  him  as  to  a  villager. 

142.  These  are  his  qualities  like  those  of  a  villager. 

143.  He  loves  darkness  like  a  thief. 

144.  He  runs  about  in  the  nighty  like  a  thief. 

145.  He  eats  undressed  **  (food)  like  a  thief. 

146.  He  is  given  to  rapine  like  a  thief. 

147.  These  are  his  qualities  like  those  of  a  thief. 

148.  He  loves  darkness  like  a  beast  of  prey  .ft 

149.  He  runs  about  in  the  ni^ht  like  a  oeast  of  prey. 

150.  He  eats  raw  ^  (meat)  lise  a  beast  of  prey. 

151.  He  is  given  to  rapine  like  a  beast  of  prey. 

152.  These  are  his  qualities  like  those  of  a  beast  of  {Hrey. 

153.  He  is  friendly  like  a  courtesan. 

154.  Wounding  from  close  by  like  a  courtesan. 

155.  To  be  found  on  the  way  like  a  courtesan. 

156.  House  and  treasure  are  chiefest  to  him  as  to  a  courtesan. 

♦  Songrtress.— OV-  3>.        f  H^wayman.— G^".  Tr,       t  ProtectB.— 6^'.  TV. 
{  He  is  hard  worldng,  etc. — Oi^\  Tr,  )  Songstrees. — 6i^\  Tr, 

IT  He  hides  things.— 6V*  Tr,  «*  He  eats  with  effronteij.— ffif^'.  Tr, 

tt  Highwaymam— GV*.  Tr.  %%  With  effrontery.— 6Fief.  Tr, 


FABOARD  XIII.  109 

167.  These  are  his  qualities  like  those  of  a  courtesan. 
158.  He  loves  sleep  like  a  child. 
169.  He  is  fawning  like  a  child. 

160.  He  has  a  long  tongue  {i.e.  he  cries  often)  like  a  child. 

161.  He  runs  forwards  Tike  a  child. 

162.  These  are  his  qualities  like  those  of  a  child. 

163^  If  two  (dogs)  come  to  this  my  dwelling,  they  shall  not 
drive  them  away. 

164.  Namely,  the  dog  which  belongs  to  the  cattle  and  to  the 
Tillage. 

iS.  For  the  dwellings  would  not  stand  fast  on  the  earth, 
created  by  Ahura-Mazda,  if  there  were  not  dogs  which  pertain  to 
the  cattle  and  the  village. 

166.  Creator !  When  a  dog  dies  who  begets  no  more  young 
ones,  and  has  no  more  seed,  where  does  his  spirit  go  ? 

167.  Then  answered  Ahura-Mazda:  To  the  dwelling  in  the 
water  goes  he,  0  holy  Zarathustra ;  there  come  together  to  him 
two  water-dogs, 

168.  (Which)  consist  of  a  thousand  male  and  a  thousand 
female  dogs,  a  pair,  one  male  and  one  female. 

169.  He  who  kills  a  water-dog,  he  occasions  heat  which  is 
injurious  to  the  fodder. 

170.  Before,*  0  holy  Zarathustra,  these  regions  and  places 
produced  food  and  fatness,  healthfulness  and  remedies,  good 
health,  spreading  abroad  and  increase,  besides  the  increase  of 
com  and  fodder.^' 

171.  Creator  I  How  will  food  and  fatness,  healthfulness  and 
remedies,  ^ood  health,  spreading  abroad  and  increase,  prosperity 
in  com  and  fodder,  come  back  a^ain  to  these  regions  and  places  ? 

172.  Then  answered  Ahura-Mazda :  0  holy  Zarathustra,  food 
and  fatness,  healthfulness  and  remedies,  good  health,  spreading 
abroad  and  increase,  flourishing  of  corn  and  fodder,  will  not 
come  back  again  to  these  regions  and  places. 

173.  Before  that  (man)  who  has  slain  the  water-dog  is  slain 
in  return,  or  until  he  brings  offerings  for  the  pious  soul  of  the 
same  three  days  and  three  nights  long, 

174.  At  the  burning  fire,  with  the  Bere9ma  bound  together, 
with  uplifted  Hadma  (then  there  come  back  again  to  these 
regions  and  places  food  and  fatness,  healthfulness  and  remedies, 
good  health,  spreading  abroad  and  increase,  prosperity  of  com 
and  herbage). 

•  Forthwith depart  from,  etc. — Otg,  Tr, 
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NOTES  TO  FARGARD  XIIL 

1  V.  2.  "HAvakshat"  is  compounded  of  HA  =  **tlie  sun,"  and 
yaksh  =  "  to  increase^"  "  wax." 

*  V.  9.  That  is,  by  blows  with  the  Qraosho-charana. 

^  Y.  15.  This  animal  appears  to  me  a  species  of  field-mouse,  or  rather 
perhaps,  since  so  small  a  creature  would  scarcely  be  named  in  opposi- 
tion to  a  dog,  a  hamster  or  some  similar  animal.  Zairimyanura,  com- 
pounded of  Zairimi  +  anura,  signifies  literally  **  eating  in  the  depth," 
or  "  in  darkness."  ♦ 

*  V.  25.  There  is  also  mention  in  the  Viraf-n^meh  of  a  fabulous 
hound  at  the  bridge  Chinvat.  Yerses  24-25  haye  been  re-translated 
by  Professor  Spiegel. 

*  V.  48.  Por  the  first  three  names,  see  Earg.  Y.,  v.  108.  It  seems 
possible  that  the  whole  of  .verse  48  is  an  interpolation. 

*  V.  55.  Taro-pithwa  may  be  either  "bad  food,"  or  ''insufficient 
food." 

^  Y.  90.  Apparently  that  he  might  be  lame  and  easily  avoided.  I 
can  scarcely  think  that  the  foot  was  to  be  cut  off. 

®  Y.  96.  Yerses  88-96  appear  to  be  a  later  interpolation. 

*  Y.  113.  This  verse  seems  misplaced. 

"  Yv.  114-121.  I  have  translated  these  verses  as  literally  as  pos- 
sible, and  added  in  parentheses  the  Huzv&resh  glosses.  It  is,  however, 
doubtful  whether  the  explanation  of  these  obscure  verses  is  the  correct 
one. 

"  Yv.  188-141.  I  can  scarcely  hope  to  have  seized  the  right  sense 
of  these  verses.  The  difficulty  of  the  words,  the  brevity  of  the  expres- 
sions, and  our  ignorance  of  the  mode  of  life  amongst  the  old  Persians, 
render  it  almost  impossible  to  give  an  exact  interpretation. 

"  Y.  170  ff.  This  passage  is  identical  with  Farg.  IX.  190  ff.,  and 
seems  to  have  been  interpolated  from  that  place. 

•  Perhaps,  "a  mole"  (?). 


FARGARD  XIV.— INTRODUCTION. 

Thb  whole  of  this  Fargard  is  taken  up  with  the  various  punish- 
ments and  atonements  enjoined  for  killing  the  "  water-dog,"  an 
animal  which,  to  judge  from  the  excessive  penalties  imposed, 
appears  to  have  been  held  in  great  veneration. 
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FARGARD    XIV. 

1.  Zaratbustra  asked  Ahura-Mazda :  Ahura-Mazda^IIeayenly, 
Holieat,  Creator  of  the  corporeal  world,  Pure ! 

2.  He  who  strikes  the  Udra,  who  lives  in  the  water,  who  con- 
aista  of  a  thousand  female  and  a  thousand  male  dogs,  [and]  in- 
flicts on  him  a  deadly  wound  which  injures  his  vital  powers  :^ 

8.  What  is  the  punishment  for  this  1 

4.  Then  answered  Ahura- Mazda :  Let  them  strike  ten  thou- 
sand blows  with  the  horse-goad,  ten  thousand  with  the  ^raosho- 
eharana. 

5.  Let  them  give  ten  thousand  loads  of  hard  wood,  well-hewn 
and  well-dried,  for  the  fire  of  Ahura-Mazda,  as  an  atonement  for 
his  soul. 

6.  Let  them  give  ten  thousand  loads  of  soft  wood,  Urv&9ni, 
Vdhu-ga6na,  V6hu-k6reti,  Hadhfil-nafepata,  or  any  other  of  the 
odoriferous  woods  for  the  fire  of  Ahura-Mazda,  as  an  atonement 
for  his  souL 

7.  Let  them  bind  together  ten  thousand  bundles  for  the 
Bere9ma. 

8.  Ten  thousand  Zaothras  with  Haoma  and  meat,  pure  and 
proved,  purified  with  Dahmas,  proved  with  Dahmas,  purified 
with  the  wood  which  I  call  Hadhd,-naSpata,  let  him  give  in  purity 
and  goodness  as  an  atonement  for  his  soul  for  the  good  waters. 

9.  Let  him  kill  ten  thousand  snakes  which  creep  upon  the 
bellv.« 

10.  Let  him  kill  ten  thousand  serpents  which  have  the  bodies 
of  dogs. 

11.  Let  him  kill  ten  thousand  scorpions.*' 

12.  Let  him  kill  ten  thousand  lizards  f  which  breathe  (i.e. 
which  can  live  on  the  land).^ 

13.  Let  him  kill  ten  thousand  lizards  which  can  only  live  in 
fhe  water. 

14.  Let  him  kill  ten  thousand  ants  which  carry  away  the  com. 

15.  Let  him  kill  ten  thousand  ants  of  the  evil  ones  which 
stiDff  and  dig  holes.  % 

16.  Let  mm  kill  ten  thousand  mice  §  which  keep  themselves 
in  the  mud.^ 

17«  Let  him  kill  ten  thousand  evil  gnats. 

•  Perbapi  *<  cnU:* -^Spiegel.    The  Otif.  TV.  also  has  *<  crabs." 

t  Frogi.— flfiff.  Dr.  t  Fly.— e^ti;'.  IV.  §  Chamdeoiis.— <7h;'.  IV. 
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'   18.  Let  him  fill  up  ten  thousand  holes  in  this  earth  which  are 
foil  of  uncleanness. 

19.  Let  him  give  twice  seven  (instruments)  which  have  rela- 
tion to  the  fire^  to  the  pure  man,  as  an  atonement  for  his  soul,  in 
purity  and  goodness. 

20.  Whicn  go  to  the  fire  and  kindle  the  same. 

21.  Which  purify  (the  fire)  and  spread  abroad  warmth. 

22.  Which  extinguish  the  fire  or  fan  it. 

23.  Asunder  at  the  nether  end^  but  united  at  the  other  (t.^.  tongs). 

24.  Let  him  give  to  the  pure  man  in  purity  and  goodness,  as 
an  atonement  for  his  soul,  an  axe  which  cuts  swiftly  and  chops 
up  swiftly,  [and]  a  hammer.* 

25.  Wnerewith  these  Mazdaya9nians  may  provide  themselves 
with  wood  for  the  fire  of  Ahura-Mazda. 

26.  Let  him  give  to  the  pure  men,  in  purity  and  goodness,  as 
an  atonement  for  his  soul,  all  the  utensils  for  a  priest ; 

27.  Which  are  the  utensils  of  a  priest. 

28.  The  fork,t  the  plate,  the  Paiti-d&na ; 

29.  (The  weapons)  wherewith  they  slay  the  Ehraf9tras  (which 
happens)  througn  the  QraOshd-charana ; 

30.  The  saucer  which  purifies  uncleanness ; 

31.  The  mortar  which  is  made  according  to  rule,  the  cup  for 
the  Hadma,  the  B&re9ma. 

32.  All  the  implements  which  belong  to  a  warrior  let  him  give 
to  the  pure  men,  in  purity  and  goodness,  as  an  atonement  for  his 
soul : 

33.  Which  are  the  implements  of  a  warrior. 

34.  First  a  lance,  second  a  knife,  t  third  a  club  ; 

36.  Fourth  a  bow-string; 

86.  Fifth  a  bow  with  a  prong  (?)  and  thirty  iron  points  (arrows). 

37.  Sixth  a  hand-sling  and  thirty  slinging-stones ; 
88.  Seventh  a  coat  of  mail,  eighth  a  neck-piece ; 

39.  Ninth  the  Paita-d&na,  tenth  the  helmet ; 

40.  Eleventh  the  girdle,  twelfth  the  ffreaves.^  • 

41.  All  the  implements  for  a  husbandman  let  him  give  to  the 
pure  men,  in  purity  and  goodness,  as  an  atonement  for  his  soul : 

42.  Which  are  the  implements  of  a  husbandman. 

43.  An  implement  for  sowing  the  corn ; 

44.  A  team  which  is  yoked  together ; 

45.  Whips  to  drive  the  cattle  with ; 

46.  Stones  for  grinding ; 

47.  A  handmill  whose  upper  stone  grinds ;  || 

48.  Reins  which  hold  in  and  are  strong ;  ^ 

♦  Saw.— G^*.  TV.  t  Knife.— G^ief*.  2V.  J  Sword.— G^'.  Tr. 

§  Short  drawers.— <?te;.  TV.  g  V.  46-47  are  not  in  the  (hff,  TV, 

Y  Spade  and  piokaze.»6'H;.2V. 
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49.  Sometimes  silver,  sometimes  golden.'' 
00.  Creator  t  How  dear  when  it  is  of  silver  ? 
61.  Then  answered  Ahura-Mazda :  As  much  as  the  price  of  a 
male  horse. 

52.  Creator !  How  dear  when  it  is  of  gold  ? 

53.  Then  answered  Ahura-Mazda:  As  the  price  of  a  male 
camel. 

54.  Let  him  give  to  the  pure  men,  in  purity  and  goodness,  as 
an  atonement  for  his  soul,  a  stream  with  running  water, 

55.  Creator !  How  large  when  it  is  a  stream  f 

56.  Then  answered  Ahura-Mazda :  Of  the  size  of  a  foot,  of  the 
breadth  of  a  foot. 

57.  A  field  which  one  can  cultivate  let  him  give  to  the  pure 
men,  in  purity  and  goodness,  as  an  atonement  for  liis  soul. 

58.  Creator  I  How,  when  it  is  a  field  ? 

59.  Then  answered  Ahura-Mazda:  Where  water  comes  to 
light  when  they  dig  it  up  twice. 

60.  A  dwelling  (with)  a  cow-stable  which  contains  nine  sorts 
of  grass*  let  him  give  to  the  pure  men,  in  purity  and  goodness, 
as  an  atonement  for  his  soul.    - 

61.  Creator  I  How,  when  it  is  a  dwelling  ? 

62.  Then  answered  Ahura-Mazda :  Twelve  Vitara  above,  nine 
in  the  middle,  six  below.^ 

63.  He  should  cover  the  house  with  a  fine  matting  and  give  it 
to  the  pure  men,  in  purity  and  goodness,  as  an  atonement  for  his 

BOUL 

64.  A  virgin,  who  is  sound,  and  has  yet  known  no  man,  let 
him  give  to  the  pure  men,  in  purity  and  goodness,  as  an  atone- 
ment for  his  soul. 

65.  Creator  I  Of  what  condition  must  this  virgin  be  ? 

66.  Then  answered  Ahura-Mazda :  Let  them Ibetroth  a  sister, 
or  a  daughter,  who  has  a  good  name  and  is  provided  with  ear- 
jewels,  to  a  pure  man  after  her  fifteenth  year.* 

67.  Let  him  give  fourteen  head  of  small  animals  to  the  pure 
man,  in  purity  and  goodness,  as  an  atonement  for  his  soul. 

68.  Let  him  breed  up  fourteen  dogs. 

69.  Let  him  make  fourteen  bridges  and  running  water. 

70.  Let  him  make  eighteen  bones  f  which  are  not  proper  and 
yield  no  good  nourishment  into  relishing  food,  j: 

71*  Let  him  clean  eighteen  female^  dogs  from  vermin,  the 
unclean  hideous,  from  all  the  evils  which  happen  to  the 
dogB.io 

72.  Let  him  satisfy  eighteen  pure  men  with  flesh  ||  or  (other) 
food,  with  Hur&  or  wine.'^ 

♦  StallB.— G'm;.  Tr,        f  Barren  places.— G'te;.  Tr,        %  Cultivation.— (7ri;'.  Tr. 
i  '« Female"  is  not  in  the  6^'.  Tr.  ||  Milk.— On;'.  TV. 

S 
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73.  That  is  his  punishment,  this  is  his  atonement ; 

74.  Which  the  pure  (man)  must  atone ;  if  he  does  not  atone, 

75.  Then  will  he  come  to  the  abode  of  the  Drojas  (Dozi^h). 


NOTES  TO  FARGAED  XIV. 

*  V.  2.  Cf,  Sad-der  Porta  Ixii. :  "  Do  not  kill  the  water-dog :  ifhy  ehanee 
ihau  %ee9t  him  going  anywhere j  take  him  and  carry  him  to  the  water;  far 
it  is  said  in  the  Fendidad  that  to  kill  a  heaver  is  a  horrible  sin  ;  and  who- 
ever  has  killed  one  will  be  hound  to  kill  eighteen  thousand  other  noxious 
animals  by  way  of  atonement,^^  etc. 

*  V.  9.  With  this  and  the  following  verses  compare  Sad-der  Porta 
xlyii. :  ''  Use  diligent  endeavours  in  killing  leeches,  and  especially  kiU 
these  Jive  things  that  thou  may  est  meet  abundant  reward.  Of  these  the 
first  is  frogs,  t?te  second  serpents  and  scorpions,  the  third  flies,  the  fourth 

ants,  and  the  fifth  mice,  who  are  wandering  thieves,^*  etc. 

•V.  11.  KaQyapa.  Anquet.  "tortoise."  Cf  i^JJiS.  "Scorpion" 
would,  however,  suit  better. 

*  Y.  12.  The  words  in  parentheses  are  a  gloss  of  the  Huzvaresh 
translation. 

*  V.  16.  I  have  no  better  authority  for  translating  "pazdu"  by 
"  mouse ''  than  the  above  quoted  passage  from  the  Sad-der. 

'  Y.  40.  The  weapons,  etc.,  of  a  wanior  here  mentioned  are  not  all 
very  clear  in  their  etymology. 

^  Y.  49.  The  implements  of  the  husbandman  are  still  more  difficult 
to  explain  than  those  of  the  warrior. 

^  Y.  62.  Yitara  must  be  a  measure  of  length. 

*  Y.  66.  Kameni  =  "  having  a  name,"  i,e,  a  good  or  fortunate  name. 
"  Y.  71.  This  verse  has  been  re-translated  by  Professor  Spiegel. 

"  Y.  72.  Hura  is  the  Sanskrit  Sura. 


FARGARD  XY.— INTRODUCTION. 

The  contents  of  this  Fargard  are — 1.  An  enumeration  of  five 
sins  whereby  a  man  becomes  Peshd-taniis  (v.  1-29).  2.  Observa- 
tions respecting  the  guilt  of  seduction,  together  with  the  treat- 
ment of  the  girl  who  has  been  seduced,  the  support  of  illegiti- 
mate children,  and  strict  injunctions  against  attempts  to  procure 
abortion  (v.  30-58).  3.  In  close  connection  with  the  preceding 
subject  follow  minute  regulations  as  to  whose  duty  it  is  to  sup- 
port a  bitch  who  has  had  puppies  (v  59-126).  4.  Some  fiirther 
observations  respecting  the  breeding  of  dogs  (v.  127-137). 
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PARGAEB   XV. 

1.  How  many  are  the  sins  of  commission  which  the  corporeal 
world  commits ; 

3.  By  which^  when  they  are  committed  and  not  confessed  or 
atoned  fov, 

8.  One  becomes  afterwards  a  sinner  and  Peshd-tanns  ? 

4.  Then  answered  Ahnra-Mazda :  Five,  0  pnre  Zarathnstra. 

5.  The  first  of  these  sins  which  men  commit  is : 

6.  When  any  one  calumniates  a  pure  man  to  a  man  of 
another  belief  and  opinions.* 

7.  He  sins  knowingly  by  his  own  understanding ; 

8.  He  becomes  thereby  a  sinner  and  is  Pesho-tanus. 

9.  The  second  of  these  sins  which  men  copimit  is : 

10.  If  any  one  gives  uneatable  bones,  or  hot  food,  to  a  dog 
which  belongs  to  the  cattle  or  the  village ; 

11.  If  these  bones  stick  in  his  teeth  or  throat  ;> 

12.  If  these  hot  victu£^s  burn  his  mouth  or  his  tongue ; 

13.  If  he  (the  dog)  injures  himself  thereby ; 

14.  If  he  is  thereby  injured ;  t 

15.  Then  he  (the  man)  becomes  thereby  a  sinner  and  Pesh6- 
tanns. 

16.  The  third  of  these  sins  which  men  commit  is : 

17.  Whoso  strikes  a  pregnant  bitch,  frightens  her,  drives  her 
into  fear,  or  claps  his  hands  behind  [her]  ;  * 

18.  If  then  this  bitch  falls  into  a  hole,  well,  trap,  river,  ob 
mnning  water ; 

19.  If  she  thereby  wounds  herself;. 

20.  If  she  becomes  wounded ;  % 

21.  Thus  he  (the  man)  becomes  thereby  a  sinner  and  Peshd- 
tanus. 

_   22.  The  fourth  of  the  sins  which  men  commit  is  : 

23.  If  any  one  lies  with  a  woman  who  is  affected  with  marks, 
spots,  and  blood ; 

24.  Thereby  he  becomes  a  sinner  and  Peshd-tanus. 

25.  The  fiftn  of  these  sins  which  men  commit  is : 

26.  If  any  one  lies  with  a  pregnant  woman,  or  §  a  woman  who 
has  milk,  or  a  woman  who  has  as  yet  no  milk,  but  who  has 
conceived ;  || 

*  PttrrertB  s  pure  man  to  another  belief. — Ouj.  Tr,        f  And  killed.— &i(;'.  Tr, 

iAnd  kiUed.— fi'iy.  Tr,  }  The  word  <'or  *'  is  not  in  the  Qx^\  Tr. 

Bat  wh€W  breasts  are  hardened. — Oty.  Tr. 
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27.  If  she  thereby  receives  injury ; 

28.  If  she  is  thereby  injured ; 

29.  So  he  becomes  thereby  a  sinner  and  Pesho-tanus. 

30.  He  who  goes  with  a  maiden, 

81.  Who  is  still  with  her  parents  or  no  longer  with  her  parents ;' 

82.  Who  is  betrothed  or  not  betrothed,  and  makes  the  same 
pregnant ; 

33.  Then  this  maiden  must  not  for  shame  *  of  men  overstep 
the  mark  over  trees  and  water,  t 

34.  If  this  maiden  for  shame  of  men  oversteps  the  mark  over 
trees  and  water ; 

35.  Then  she  commits  a  sin. 

36.  He  who  goes  with  a  maiden  (who  is  still  with  her  parents 
or  who  is  no  longer  with  her  parents,  who  is  betrothed  or  not 
betrothed,  and  mt^es  the  same  pregnant) ;  ^ 

37.  Then  this  maiden  must  not  from  Bihsme  of  men  inflict  an 
injury  herself  upon  the  fruit  of  her  body. 

38.  If  this  maiden  from  shame  of  men  inflicts  an  injury  on  the 
fruit  of  her  body. 

39.  Then  she  commits  a  sin  for  the  parents,  she  wounds  for 
the  parents,  %  for  the  parents  shall  they  atone  for  the  wound  of 
the  wounded  with  the  punishment  of  the  Baodhd-varsta. 

40.  He  who  goes  with  a  maiden, 

41.  (Who  is  still  with  her  parents  or  no  longer  with  her  parents, 
who  is  betrothed  or  not  betrothed,  and  makes  her  pregnant); 
If  the  maiden  says :  ''  The  child  is  begotten  by  this  man." 

42.  If  then  this  man  says :  ''  Seek  to  make  thyself  friends 
with  an  old  woman  and  ask  her." 

43.  If  then  this  maiden  makes  friends  with  an  old  woman  and 
asks  her ; 

44.  And  this  old  woman  brings  Bana  or  Shasta, 

45.  Or  Ghn&na  or  Fra9pftta,  or  any  one  of  the  trees,  which 
make  loose  (the  embryo) ; 

46.  (Saying) :  *'  Seek  to  kill  this  child." 

47.  If  then  this  maiden  seeks  to  kill  the  child, 

48.  Then  the  maiden,  the  man,  and  the  old  woman  are  alike 
gnilty .  5 

49.  He  who  goes  with  a  maiden ; 

60.  (Who  is  still  with  her  parents  or  no  longer  with  her 
parents,  or  who  is  betrothed  or  not  betrothed,  and  makes  her 
pregnant),  he  must  protect  her  so  long  until  the  child  is  bom. 

*  For  fear  of  shame  .  .  .  produce  the  mark  {{,$,  menstmation)  with  trees  and  water 
(i.e.  medicinal  herbs). — Ouj.  Tr. 

t  That  is,  she  must  not  walk  about  but  remain  in  the  separate  place  appointed  for 
women  when  unclean. — Spiegel, 

t  Or  if  the  parents  inflict  the  wound  they  shaU,  etc. — 0^f.  Tr, 
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51.  If  he  does  not  provide  maintenance; 

52.  If  then  the  child  suffers  harm  becaose  it  has  no  proper 
nourishment ; 

53.  Then  must  he  atone  for  the  wound  of  the  injured  with  the 
punishment  of  the  Baodhd-varsta. 

54.  Creator  I  If  (the  maiden)  lies  in ; 

55.  From  which  of  the  Mazdayafnians  shall  she  receive  her 
maintenance  ? 

56.  Then  answered  Ahura-Mazda :  He  who  goes  with  a  maiden, 

57.  (Who  is  with  her  parents,  or  no  longer  with  her  parents, 
who  is  betrothed  or  not  betrothed,  and  makes  the  same  pregnant), 
he  must  be  her  protector  until  the  child  is  born. 

58.  If  he  does  not  provide  maintenance, 

59.  Then  there  is  set  down  to  him  every  birth  of  the  two- 
footed  and  the  four-footed. 

60.  Of  the  two-footed,  namely,  of  the  maiden ;  of  the  four- 
footed,  namely,  of  the  bitches.' 

61.  Creator !  If  this  bitch  lies  in, 

62.  From  which  of  the  Mazdayacnians  shall  she  receive  her 
food? 

63.  Then  answered  Ahura-Mazda :  Whoso  has  erected  the 
nearest  dwelling ;  there  she  receives  her  food. 

64.  So  long  must  he  keep  her  until  the  young  dogs  come  out.* 

65.  If  he  brings  no  food ; 

66.  If  these  do^s  from  want  of  suitable  food  suffer  harm ; 

67.  Then  shall  he  atone  for  the  hurt  of  the  injured  with  the 
punishment  of  the  Baodhd-varsta. 

68.  Creator  I  If  this  bitch  is  brought  to  bed  in  the  camel-stalls  ;^ 

69.  From  which  of  the  Mazdayacnians  shall  she  receive  her 
food? 

70.  Then  answered  Ahura-Mazda :  (From  him)  who  has  built 
this  camel-stall. 

71.  He  shall  maintaiQ  her  so  long ; 

72.  He  shall  act  the  protector  until  that  the  puppies  do  come 
out  (can  walk  along). 

73.  If  he  brings  no  food ; 

74.  If  these  dogs  suffer  harm  from  want  of  proper  nourishment ; 

75.  Then  he  shall  atone  for  the  hurt  of  the  injured  with  the 
punishment  of  the  Baodhd-varsta. 

76.  Creator  I  If  this  bitch  is  delivered  in  a  horse-stall ; 

77.  From  which  of  the  Mazdaya9nians  shall  she  receive  her 
food? 

78.  Then  answered  Ahura-Mazda :  He  who  has  built  this  horse- 
st^: 

79.  He  shall  keep  her  so  long ; 

•  That  i8,  «  can  walk  about"— ^i^<<y^. 
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80.  He  shall  protect  her  so  long  until  the  pappies  come  oat. 

81.  If  he  does  not  feed  them ; 

82.  If  these  dogs  suflfer  harm  from  want  of  proper  food ; 

83.  Then  he  shall  atone  for  the  hurt  of  the  injured  with  the 
punishment  of  the  Baodhd-yarsta. 

84.  Creator  I  If  this  bitch  lies  in,  in  a  cow-stall ; 

85.  From  which  of  the  Mazdaya9nians  shall  she  receive  her 
food? 

86.  Then  answered  Ahura-Mazda :  He  who  has  built  this  cow- 
stall. 

87.  He  shall  feed  her  so  long ; 

88.  He  shall  take  «are  of  her  so  long  until  these  puppies  come 
out. 

89.  If  he  does  not  feed  her ; 

90.  If  these  dogs  suffer  harm  for  want  of  suitable  food ; 

91.  Then  he  shall  atcme  for  the  hurt  of  the  injured  with  the 
punishment  of  the  Baodhd-varsta. 

92.  Creator  1  If  this  bitch  lies  in,  in  a  cattle-pen  ;• 

93.  From  which  of  the  Mazdayacnians  shall  she  receive  her 
food? 

94.  Then  answered  Ahura-Mazda:  He  who  has  built  this 
cattle-pen ; 

95.  Se  shall  feed  her  so  long ; 

96.  He  shall  take  care  of  her  so  long  until  the  puppies  come  out. 

97.  If  he  does  not  feed  them ; 

98.  If  these  puppies  suffer  harm  from  want  of  proper  food ; 

99.  Then  they  shall  atone  for  the  harm  of  the  injjired  With  the 
punishment  of  the  Baodhd-varsta. 

100.  Creator  I  If  this  bitch  is  delivered  in  the  stack ;  f 

101.  From  which  of  the  Mazdaya9nians  shall  she  receive  food? 

102.  Then  answered  Ahura-Mazda :  He  who  built  the  stack ; 

103.  He  shall  keep  her  ; 

104.  He  shall  take  careof  her  so  longuntil  the  puppies  come  out. 

105.  If  he  gives'them  no  food ; 

106.  If  these  puppies  suffer  harm  for  want  of  proper  food  ; 

107.  Then  shall  they  atone  for  the  harm  of  the  injured  with 
the  punishment  of  the  Ba5dh6-varsta. 

108.  Creator !  If  this  bitch  comes  to  light  1;  in  a  cellar ; 

109.  From  which  of  the  Mazdaya9nians  shall  she  receive  food  ? 

1 10.  Then  answered  Ahura-Mazda :  H^  who  has  dug  this  cellar. 

111.  He  shall  keep  her ; 

112.  He  shall  take  care  of  her  so  long  until  the  puppies  come 
out.  If  he  gives  them  no  food,  and  these  puppies  suffer  harm  for 
want  of  proper  food,  then  they  shall  atone  for  the  hurt  of  the 
injured  with  the  punishment  of  the  Baodhd-varsta. 

*  Sheep-fold.— 6V*^«      t  Not  in  tiie  Chff.  IV.      t  ^^  ^^^  to  t.  68. 
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113.  Creator!  If  this  bitch  is  delivered  in  the  hay ; 

114.  From  which  of  the  Mazdayacnians  shall  she  receive  food  ? 

115.  Then  answered  Ahora-Mazda:  He  who  has  made  this 
meadow; 

116.  He  shall  feed  her  so  long ; 

117.  Let  them  carry  them  to  his  house  on  a  mat  of  plants  or 
an  V  other  bed ; 

118.  He  shall  take  care  (of  them)  so  long  until  the  puppies 
come  out 

119.  If  he  gives  them  no  food ; 

120.  If  these  dogs  suffer  harm  for  want  of  proper  food ; 

121.  Then  they  shall  atone  for  the  harm  of  the  injured  with 
the  punishment  of  the  Baodhd-varsta. 

122.  Creator  I  When  have  these  dogs  their  own  utensils  and 
their  own  bread  ?  * 

123.  Then  answered  Ahura-Mazda :  When  these  dogs  can  run 
round  about  twice  seven  dwellings ; 

124.  Then  they  go  forwards  at  will,  in  winter  as  in  summer. 

125.  Six  months  let  them  protect  the  dogs,  seven  years  long 
the  children. 

126.  For  the  fire,  the  son  of  Ahura-Mazda ;  f  even  so  for  the 
woman. 

127.  Creator  I  When  the  Mazday  a9nian8  would  couple  a  bitch 
at  heat  hntii  a  dog) ;  t 

128.  Mow  shall  these  Mazdaya9nians  act  ? 

129.  Then  answered  Ahura-Mazda  :  They  shall  dig  a  hole  in 
the  earth  in  the  middle  of  the  cattle-pen ; 

130.  Half  a  foot  deep  in  hard  earth,  half  a  man  deep  in  sofl : 

131.  They  shall  first  remove  afar  the  children  and  the  fire  the 
son  of  Ahura-Mazda.  |  ^ 

182.  So  long  shall  mey  protect  her  until  another  dog  comes  up. 

133.  Let  them  keep  at  a  distance  the  one  and  the  other  from 
the  others,  lest  they  might  wound  themselves.^ 

134.  If  a  bitch  who  is  pregnant  bears  three  ||  voung  ones, 
suckles  young  ones,  gone  or  not  gone,  and  she  whelps  young 
ones  as  dogs  whelpyoung ; 

136.  Creator  I  Wnoso  slays  a  bitch  who  is  pregnant,  bears 
three  ||  young  ones,  suckles  young  ones,  who  can  walk  or  not 
walk,  and  she  whelps  young  ones  as  dogs  whelp  young ; 

136.  What  is  the  punishment  there-for? 

137.  Then  answered  Ahura-Mazda :  Seven  hundred  blows  let 
them  strike  with  the  horse-goad,  seven  hundred  with  the  Gra5shd- 
charana. 

*  When  are  theie  dogs  able  to  seek  their  food. — Oi^\  2V. 

t  Prtteoti,  ^.—Chi^.  Tr.  %  Would  let  her  lie  in.— flV*  ^* 


{  To  proieot  her  as  the  fire  protects  children,  etc. — 0^i.  Tr, 
I  The  vord  ''three"  is  not  in  the  6^'.  Tr, 
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NOTES  TO  FARaARD  XV. 

»  Y.  11.  Gar«m8  =  "the  throat."     Cf,  Skr.  gri  and  N. P.  ^. 

*  V.  17.  Apiithra  (literally,  *' childless"),  signifies  "pregnant."  The 
Huzv^resh  has  DISK,  which  compounded  wi&  tanu  =  "  the  body," 
makes  "^^nDIMy  whence  the  K.  P.  ^jIiumjI  . 

'  y.  31.  Katu  here  no  doubt  signifies  "the  parents,"  though  it  may 
also  mean  guardians. 

*  y.  36.  The  Huz.  Tr.  omits  the  words  in  parentheses  (although  it 
translates  them  above),  which  explains  why  they  are  omitted  in  the 
Gujerati  Translation,  without  having  recourse  to  unjust  imputations, 
as  Wilson  has  done  in  "  The  Farai  Eeligian,**  etc. 

*  yv.  41-48.  This  passage  was  totally  misapprehended  by  Anquetil, 
and  afterwards  by  Wilson,  who  made  it  the  groundwork  of  a  serious 
charge  against  the  morality  of  the  Yendidad,  as  if  the  passage  in  ques- 
tion em'otned  infanticide,  whereas,  on  the  contrary,  it  expressly  prohthiU 
it,  declaring  all  the  parties  implicated  equally  guilty.  With  regard  to 
the  herbs  jnentioned,  Bana  is  the  cannabis  sativa^  Skr.  bhamgd.  The 
other  words  are  derived  from  roots  which  signify  "  to  destroy,"  but  the 
plants  are  not  known. 

*  y.  60.  This  verse  is  probably  a  gloss. 

"^  y.  68.  Fraja^ann  means,  I  believe,  literally  "  to  appear,"  (or  "  come 
to  light"),  "  to  show  one's-self,"  and  perhaps  also  "  to  be  found."  In 
this  and  the  following  verses  the  sense  is  evidently  that  given  in  our 
text,  although  "nija9"  is  more  frequently  used  in  this  signification. 

»  y.  131.  The  Huz.  Tr.,  "They  shall  fasten  him  away  from  the 
children  (gloss, '  that  he  may  not  bite  them'),  from  the  fire,  etc.  (gloss, 
*  that  it  may  not  hurt  him')." 

*  y.  133.  This  verse  has  been  re-translated  by  Professor  Spiegel. 


FARGARD  XVI.— INTRODUCTION. 

The  whole  of  this  Fargard  consists  of  rules  for  the  treatment 
and  behaviour  of  Persian  women  during  the  periods  of  menstrua- 
tion, and  after  child-birth,  together  with  injunctions  against  con- 
nection with  a  woman  at  such  times. 
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L  Creator  I  When  in  these  Mazdaya9nian  dwellings  a  woman 
is  afiected  with  signs,  marks,  and  blood ;  ^ 

2.  How  shall  the  Mazdayacnians  act  ? 

8.  Then  answered  Ahura-Mazda:  These  Mazdaya9nians  mnst 
choose  a  way, ' 

4.  Remote  from  the  trees  which  grow  up  for  fire-wood. 

5.  Let  this  place  be  strewed  with  dry  dust ; 

6.  Let  them  make  it  somewhat  higher  than  the  other  dwellings ; 

7.  The  half,  a  third,  a  fourth,  a  fifth. 

8.  Unless  this  takes  place  the  woman  might  look  into  the  fire.^ 

9.  Creator  I  How  far  from  the  fire,  how  far  from  the  water, 
how  far  from  the  Bere9ma  which  is  bound  together,  how  far 
fiom  the  pure  men  ? 

10.  Then  answered  Ahura-Mazda :  Fifteen  steps  from  the  fire, 
fifteen  steps  from  the  water,  fifteen  steps  from  the  Bere9ma  which 
is  bound  together,  three  steps  from  the  pure  men. 

11.  Creator  I  How  far  may  he  approach,  who  brings  food  to  a 
woman  who  is  affected  with  tokens,  marks,  and  blood. 

12.  Then  answered  Ahura-Mazda :  Even  to  three  steps  may 
he  approach  who  brings  food  to  a  woman  who  is  afiected  witn 
marks,  signs,  and  blood. 

13.  Wherewith  shall  he  bring  her  food,  wherewith  shall  he 
.  bring  her  fruit  ? 

14.  On  iron,  lead,  or  the  meanest  metal. 

16.  How  much  *  food,  how  much  fruit,  shall  he  bring  her  ? 

16.  Two  Danare  of  that  which  proceeds  from  living  creatures, 
one  Banare  of  seed  fruits,  f 

17.  Unless  this  happens  the  woman  might  flow  out  (i.e.  lose 
too  much  blood).  % 

18.  When  a  chud  comes  to  light ; 

19.  They  shall  first  wash  its  hands ; 

20.  Then  shall  the  child  be  washed  on  the  whole  body. 

21.  If  a  woman  sees  blood  when  three  nights  are  passed  then 
shall  she  sit  down  in  the  place  of  uncleanness  until  four  nights 
are  nassed. 

22.  If  she  sees  blood  when  four  nights  are  passed  she  shall  sit 
down  in  the  place  of  uncleanness  until  five  nights  are  passed. 
If  she  sees  blood  when  five  nights  are  passed  she  shall  sit  down 

♦  How  many  times.— (?fy'.  TV.  f  This  yenw  is  not  in  the  Guj\  JV. 

}  If  the  woman  is  not  satisfied. — Ouj,  2V. 
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in  the  place  of  nncleanness  till  six  nights  are  passed.  If  she  sees 
blood  when  six  nights  are  passed  she  shall  sit  down  in  the  place 
of  nncleanness  tiu  seven  nights  are  passed.  If  she  sees  blood 
when  seven  nights  are  passed  she  shall  sit  down  in  the  place  of 
nncleanness  tiu  eight  nights  are  passed.  If  she  sees  blood  when 
eight  nights  are  passed  she  shall  sit  down  in  the  place  of  nn- 
cleanness till  nine  nights  are  passed.  If  a  woman  sees  blood 
when  nine  nights  are  passed ;  * 

23.  Then  have  the  Daevas  brought  an  opposition  to  her  for 
praise  and  invocation  for  the  Daevas. 

24.  Then  shall  these  Mazdaya9nians  seek  out  a  way ;  ^ 

25.  Remote  from  the  trees  which  grow  np  for  fire-wood. 

26.  Then  shall  these  Mazdaya9nians  dig  three  holes  in  this 
earth. 

27.  Two  holes  shall  they  wash  out  with  cow's  urine,  one  with 
water. 

28.  They  shall  kill  noxious  beasts,  two  hundred  ants,  which 
carrv  away  corn  in  the  summer. 

29.  Any  of  the  noxious  beasts  which  proceed  from  the  Anra- 
mainyus  shall  they  kill  in  the  winter.  \ 

30.  Then  shall  they  atone  for  the  marks  of  the  Mazdaya9nian 
woman  who  is  affected  with  marks,  signs,  and  blood,  f 

31.  What  is  the  punishment  for  this  7 

32.  Then  answered  Ahura-Mazda  :  For  her  sinful  body  let 
them  strike  two  hundred  blows  with  the  horse-goad,  two  hundred 
with  the  Qraoshd-charana. 

33.  Creator  I  He  who  with  full  will  pollutes  his  body  with  a 
woman  who  is  affected  with  marks,  signs,  and  blood ; 

34.  Whilst  the  marks  are  manifest  on  her ; 

35.  What  is  the  punishment  for  this  ? 

36.  Then  answered  Ahura-Mazda  :  Let  them  strike  thirty 
blows  with  the  horse-goad,  thirty  with  the  Qraoshfl-charana. 

37.  If  he  goes  (to  her)  the  second  time,  sits  down  there  the 
second  time,  let  them  strike  fifty  blows  with  the  horse-goad, 
fifty  with  the  Qraoshd-charana. 

88.  If  he  goes  for  the  third  time,  sits  down  thei*e  for  the  third 
time,  let  them  strike  seventy  blows  with  the  horse-goad,  seventy 
with  the  Qraoshd-charana. 

39.  He  who  lies  with  a  woman  who  is  affected  with  marks, 
signs,  and  blood ; 

40.  He  does  no  better  deed  than  if  he  were  to  bum  the  unclean 
body  of  his  own  son  and  bring  the  unclean  flux  to  the  fire. 

41.  All  the  wicked  are  corporeal  Drujas  who  heed  not  the 
Faith.* 

•  She  sliall  sit  down  in  the  place  of  nncleanness  till  then.— 6^'.  Tr, 
t  If  the  wiU  not  keep  according  to  the  law,  etc— 6^'.  IV. 
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42.  All  those  heed  not  the  Faith  who  do  not  hear  it. 
48.  All  those  hear  it  not  who  are  unclean. 
44.  All  those  are  unclean  who  are  sinners. 


NOTES  TO   FARGARD  XVL 

*  V.  1.  "  Chithravaiti "  is  merely  transcribed  in  the  Huz.  Tr.,  but 
in  the  gloss,  it Js  explained  by  n'lV  =  J^ ,  otherwise  ehithra  =  IKJI^D 
=  ItW  {ef.  Farg.  I.  53,  XI.  6).  Keriosengh  translates  it  by  prakafarfi. 
"DakSstavaiti,"  from  dakhsta,  signifies  **marks,"  "signs,"  or  "tokens" 
{rf.  Faig.  II.  86),  but  it  is  especially  applied  to  the  tokens  of  menstrua- 
tion: the  modem  "dast&n"  is  derived  from  it  ("rajasvalarudhira." — 
Nsnoi.).  Vohunavaiti,  from  v6huna=  "blood,** is  allied  to  "vanhut&ta" 
{ef.  Farg.  VI.  64);  and  by  dropping  the  "v"  we  have  the  K  P.  ^y>-. 

*  V.  8.  Accord^g  to  the  gloss,  "The  way  to  the  .place  where  the 
metistmous  women  are  to  remain."  Vichi=N.P.  jjJjjS  =  "  to  choose." 

'  y.  8.  The  Sad-der  also  in  reference  to  women  recently  delivered 
says  (Porta  xlv.):  ^^  Every  woman  in  this  world  who  has  been  delivered 
ought  to  he  earefii  .  .  . «  .  8he  ought  to  keep  three  steps  away  from  a  holy 

wum also  she  ought  not  to  look  at  running  water y  nor  look  towards 

ike  sky  J  nor  the  stars,  nor  the  sun,  nor  moon,  nor  water,  norfre,  nor  trees, 
nor  a  holy  man,"  etc.  (Porta  Llxv.):  **  If  the  eye  of  a  woman  who  has 
hem  delivered  shaU  have  lighted  upon  the  fire  it  will  he  to  her  a  sin  of  the 
weight  of  fifteen  Direm,*'  etc. 

*  Vv.  24-29.  These  verses  are  evidently  interpolated,  as  they  interrupt 
the  sequence  between  v.  23  and  30. 

*  y.  41  ff.  The  conclusion  of  the  Fargard  seems  to  be  a  later  addition. 
Almost  the  same  words  are  repeated  at  the  end  of  Fargard  Xyil. 


FARGARD  XVIL— INTRODUCTION. 

This  short  Fargard  contains  only  injanctions  respecting  the 
paring  ef  nails  and  cutting  of  hair,  and  certain  ceremonies  con- 
nected therewith. 
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1.  Zarathnstra  asked  Ahara-Mazda:  Ahura-Mazda,  Heavenly, 
Holiest,  Creator  of  the  corporeal  world,  Pure  One  1 

2.  Wherewith,  as  the  greatest  deadly  sin*  does  a  man  honour 
(as  it  were)  the  Daevas  with  words  ? 

8.  Then  answered  Ahura-Mazda :  This,  0  pure  Zarathustra. 

4.  When  they  dress  their  hair  on  the  corporeal  world,  cut  the 
hair,  pare  the  nails ; 

5.  When  they  shear  their  locks  (?)  or  their  beard  ;t^ 

6.  Then  come  together  the  Daevas  to  this  polluted  spot  of  the 
earth. 

7.  Then  come  together  to  this  polluted  spot  of  the  earth  the 
Ehrafgtras, 

8.  Which  men  call  lice.' 

9.  Which  destroy  men's  com  in  the  com,  the  clothes  in  the 
clothes.' 

10.  For  this  reason,  0  Zarathustra,  trim  thou  the  hair  in  the 
corporeal  world,  cut  the  hair,  pare  the  nails :  * 

11.  Then  carry  them  away  ten  steps  from  the  pure  men. 

12.  Twenty  steps  from  the  fire,  thirty  steps  from  the  water, 
fifty  steps  from  the  Bere^ma. 

Is.  Then  dig  a  hole,  a  Distil^  ^^^^P  ^  ^^^  earth,  a  Yita^ti^ 
deep  in  soft. 

14.  Carry  thither  (the  hair  or  nails)-!! 

15.  Then  speak  the  following  words,  the  victorious,  0  Zara- 
thustra, 

16.  At  aqya  (Vend.  S&d6,  p.  387). 

17.  With  the  knife  make  these  circles,  three,  six,  or  nine. 

18.  Speak  the  Ahuna-vairya,  three,  six,  or  nine  times. 

19.  With^  the  nails  (of  both  hands)  dig  a  hole  beyond  the 
house ; 

20.  As  deep  as  the  top  joint  of  the  longest  finger. 

21.  Thither  carry,them. 

22.  Then  speak  these  words,  the  victorious,  0  Zarathustra. 

23.  Ashft  vflhft,  etc.  (V.  8.  p.  221). 

24.  With  the  knife  make  circles,  three,  six,  or  nine. 

25.  Speak  the  Ahuna-vairya  three,  six,  or  nine  times ;  (after- 
wards) : 

•  Pestilenee.— 6^.  2V.  f  Not  in  the  (3^'.  Tr, 

iFmget.—Oui.  Tr,  §  Span.— (?tf;.  IV, 

This  yene  isnot  in  the  6^.  2V.  1i  ¥ot.^0^f,  Tr. 


^mm 


FABOARD  XVIT.  125 

26.  ''To  thee,  0  Bird  Ash'd-zusta,  I  show  these  naUs ;''» 

27.  "  These  nails  I  devote  to  thee." 

28.  May  these  nails,  0  Bird  Ashd-zusta,  be  thv  lances,* 
swords,  bows,t  thine  arrows  the  swift  flying,  thy  sUng-stones 
which  are  to  be  employed  against  the  Mazanian  Daevas. 

29.  If  they  do  not  announce  these  nails,  then  thev  belong  after- 
wards to  the  Mazanian  Daevas ;  the  lances,  swords,  bows,  these 
Bwift  flying  arrows  and  these  sling-stones  which  should  be  em- 


ployed a^nst  the  Mazanian  Daevas. 


AU  those  are  evil  and  noxious  Drujas,  who  do  not  heed 
ihe  Faith. 
31.  All  have  not  the  Faith  who  do  not  hear  it. 

52.  All  hear  it  not  who  are  unclean. 

53.  All  are  unclean  who  are  sinners.  X 


NOTES  TO  FARGARD  XVII. 

'  y.  5.  This  verse  is  translated  conjecturally. 
»  V.  8.  9pis,  i.B.  N.P.  ij**^  =  "  a  louse.*' 

'  Y.  9.  Ihe  meaning  is  that  if  they  are  in  the  com  they  spoil  the 
com,  if  in  the  clothes  they  spoil  the  clothes. 

•  V.  10  ff.  Cf.  Sad-der  Porta  xiv. :  "/<  u  enjoined  to  all  that  in 
ctftUng  their  nails  they  are  to  place  {the  parings)  before  themselves  on 
paner.     When  they  hone  placed  them  hefore  themselves,  let  them  recite  the 

Fi^'f  and  recite  the  Tathd  ahd  vairyd  for  their  health.  It  is  necessary 
to  recite  a  Patiti  openly  against  the  birds  ....  Carry  out  the  nails  from 
ike  timer  part  of  the  three  lines,  and  thou  shouldest  carry  them  to  some 
ptmm  :  carry,  I  say,  thy  nails  towards  death,  that  thou  may  est  drive  away 

from  thee  misery  and  grief  and  sorrow If  thou  dost  not  recite  the 

Patiti  for  the  nails,  the  birds  will  devour  thetn  in  the  passage ;  if  thou 
datt  not  recite  it,  the  demons  and  sorcerers  will  carry  them  away  and  exercise 
corcery  with  those  nails ;  therefore  do  not  leave  the  nails,  lest  thou  make  a 
feast  for  sorcerers  and  demons. 

•  Y.  26.  Ashd-zusta  is  perhaps  an  appellative  =  "loving-purity." 

•  Mxaitun.—(hff\  TV,  f  Shields.— G^h;*.  Tr,  J  See  note  6,  p.  123. 
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FARGARD  XVIIL— INTRODUCTION. 

Ths  following  Fargard  does  not  seem  to  have  belonged 
originally  to  the  Vendidad ;  at  least  it  diflfers  in  many  respects 
from  the  usaal  tenor  of  that  work.  In  the  first  place,  Ahura- 
Mazda  is  introduced  as  speaking  from  the  commencement  with- 
out any  question  having  been  put  to  him,  and  in  another  place 
he  orders  Zarathustra  to  put  questions  and  promises  the  answers. 
Farther,  in  a  large  part  of  the  Fargard  the  speaker  is  not  Ahura- 
Mazda  but  Qraosha  who  is  represented  as  conversing  with  a 
Drukhs.  The  contents  of  the  Fargard  are — 1.  Amention  by  Ahura- 
Mazda  of  various  men  who  follow  the  precepts  of  the  Mazdaya9nian 
faith  in  part,  but  omit  the  most  important  (v.  1-13).  2.  In  con- 
trast to  the  preceding  is  a  brief  description  of  a  true  Athrava 
(v.  14-17).  3.  Ahura-Mazda  commands  Zarathustra  to  ask  him 
questions  (v.  18-20),  whereupon  follow  various  interrogations  and 
answers  respecting  certain  sins  and  a  kind  of  bird  called  Parddars 
(v.  21-69).  4.  A  conversation  between  Qraosha  and  the  Drukhs 
respecting  the  various  kinds  of  sins  which  occasion  pregnancy  to 
the  Drukhs,  or,  in  other  words,  cause  an  increase  of  pollution 
(v.  7O7I2I).  5.  Ahura-Mazda  is  again  introdueed  as  ordering 
Zarathustra  to  ask  questions.  These  questions  relate  to  two 
kinds  of  sins,  one  new,  namely,  the  promoting  marriage  between 
th^  godly  and  the  wicked,  etc.;  the  other,  the  same  already 
mentioned,  of  lying  with  a  woman  during  the  period  of  un- 
cleanness  (v.  122-152). 
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1.  For  many  men, — ^thue  spake  Ahura-Mazda — 0  pure  Zara- 
thuBtra, 

2.  Wear  a  Paiti-d&na  (Penom)  without  being  girded  according 
to  the  law.^ 

8.  Falsely  do  they  call  themselves  Athravas. 

4.  Do  not  call  sucn  a  man  an  Athrava,  so  spake  Ahura-Mazda, 
O  pure  Zarathustra. 

6.  They  carry  a  stick*  for  slaying  the  vermin  without  being 
gilded  according  to  the  law. 

6.  Falsely  does  such  a  one  call  himself  an  Athrava ;  do  not 
call  such  a  one  an  Athrava,  thus  spake  Ahura-Mazda,  0  pure 
Zarathustra. 

7.  They  carry  a  tree  (the  Ber69ma)  without  being  girded 
according  to  the  law. 

8.  Falsely  does  such  a  one  call  himself  an  Athrava ;  do  not 
call  such  a  one  an  Athrava,  thus  spake  Ahura-Mazda,  0  pure 
Zarathustra. 

9.  They  carry  a  daggerf  to  kill  serpents  with  without  being 
girded  according  to  the  law. 

-10.  Falsely  does  such  a  one  call  himself  an  Athrava ;  do  not 
call  such  a  one  an  Athrava,  thus  spake  Ahura-Mazda,  0  pure 
Zarathustra. 

11.  He  who  lies  the  whole  night  without  praising  or  without 
hearing^; 

12.  Without  reciting,  without  working,  without  learning,  with- 
out teaching,  desiring  to  win  the  soul  ;^ 

13.  He  calls  himself  falsely  an  Athrava ;  do  not  call  such  a 
man  an  Athrava — thus  spake  Ahura-Mazda — 0  pure  Zarathustra. 

14.  Call  him  an  Athrava — thus  spake  Ahura-Mazda — 0  pure 
Zarathustra ; ' 

1 5.  Who  the  whole  night  through  asks  the  pure  understanding ; 

16.  (The  understanding)  which  purifies  from  sins,  which  makes 
(the  hmrt)  large,  and  affords  rewards  at  the  bridge  Ghinavat ; 

17.  Which  makes  us  to  reach  the  place,  the  purity,  and  the 
goodness  of  Paradise. 

18.  Ask  me,  0  pure  I 

19.  Me,  the  Creator,  the  Holiest,  Wisest,  who  willingly  gives 
an  answer  when  he  is  asked. 

•  An  instrament. — Gty\  Tr,  t  An  instrument. — Guf,  Tr, 
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20.  So  will  it  be  well  with  thee,  so  wilt  thou  attain  to  purity 
if  thou  askest  me. 

21.  Zarathustra  asked  :  Who  is  the  perishable,  (the)  mortal  ? 

22.  Then  answered  Ahura-Mazda :  He  who  teaches  a  sinful 
law,  0  holy  Zarathustra ; 

23.  He  who  during  the  three  night-seasons*  does  not  put  on 
the  girdle ; 

24.  He  who  does  not  recite  the  Q&th&s,  does  not  praise  the 
good  waters ; 

2d.t  He  who  brings  me  j:  a  man  who  is  fallen  into  such  diffi- 
culty out  into  comfort  {i.e.  gives  him  joy) ; 

26.  He  does  no  better  work  than  if  he  were  to  cut  off  his  head 
at  the  broad  of  his  back. 

27.  For  a  blessing  is  to  a  hurtful,  wicked,  impure  (man)  a 
weapon  for  smiting  ;^ 

28.  II  Of  two  a  tongue,  of  three  none,  four  cry  of  themselves . .  .* 

29.  He  who  gives  of  the  prepared  Haoma  to  a  noxious,  wicked, 
and  unclean  (man) ; 

30.  Or  of  the  consecrated  Myazda ; 

31.  He  does  no  better  work  than  if  he  were  to  kill  a  thousand 
horses,  smite  the  men  in  a  Mazdaya9nian  village,  (and)  lead  the 
cows  the  wrong  way. 

32.  Ask  me,  0  rnre  I  me  the  Creator,  the  Holiest,  Wisest, 
who  willingly  gives  an  answer  when  he  is  asked ;  so  wHl  it  be 
well  with  tnee,  so  wilt  thou  attain  purity  if  thou  askest  me. 

33.  Zarathustra  asked  :  Who  is  the  (^raosh&vareza  of  Qraosha, 
the  holy,  strong,  whose  body  is  the  Manthra,  the  steadfast  ? 

34.  Then  answered  Ahura-Mazda ;  The  Bird  who  bears  the 
name  of  Parddars,  0  holy  Zarathustra. 

35.  Upon  whom  evil-speaking  men  impose  the  [nick]-name 
Kahrkat&§.1| 

36.  This  bird  lifts  up  his  voice  at  every  godly  morning 
dawn  ^ 

37.  "  Stand  up,  ye  men,  praise  the  best  purity,  destroy  the 
Daeva." 

38.  There  runs  up  to  you  the  Da^va  Bushyan9ta  with  long 
hands.**  * 

39.  This  sends  to  sleep  again  the  whole  corporeal  world  when 
it  is  awakened. 

40.  Long  sleep,  0  man,  becomes  thee  not* 

*  Three  years. — Guf,  Tr. 

t  Vt.  25-26.  He  brings  my  man  into  such  diffioultr,  as  that  he»  etc.-^— (?ii;.  Tr, 

I  That  is,  "  for  me,"  or  *^  on  my  account,''— as  in  old  English. 

f  Not  clear. — 8pi$gel,     See  note  4  to  this  and  the  following  Terse.         ^ 

II  Vt.  27-28.  For  a  blessing  of  longeTity  is  hurtM, — first,  of  a  wicked  impure 
man;  second,  ofeTil  tongue;  mird,  despicable;  fourth,  penrerse. — 0%q.  Tr, 

U  Cock.— 6V»  ^«  ••  Sleep.— 6^H;.  Tr. 
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41.  Torn  yourselves  not  away  from  the  three  best  things^  good 
thought,  word,  and  work. 

42.  Turn  yourselves  away  from  the  three  evil  things,  evil 
thought,  word,  and  work. 

43.  For  the  first  third  of  the  night,  the  fire  (the  son)  of  Ahura- 
Mazda  asks  the  Master  of  the  house  for  protection :  "  Stand  up, 
0  Master  of  the  house ;" 

44.  "  Put  on  thy  clothes,  wash  thine  hands,  seek  fire-wood 
and  bring  it  hither  to  me,  make  me  shining  with  the  pure  fire- 
wood, with  washed  hands." 

45.  "To  me  might  the  Azis  created  by  the  Daevas  come, 
who  appears  to  snatch  me  from  the  world."  '^ 

46.  For  the  second  third  of  the  night,  the  fire  (the  son)  of 
Ahura-Mazda  asks  the  husbandman  for  protection :  "  0  active 
husbandman,  lift  thyself  up!"® 

47.  *'  Put  on  thy  clothes,  wash  thine  hands,  seek  fire-wood, 
bring  it  hither  to  me,  make  me  shining  with  the  pure  fire-wood, 
with  washed  hands,  else  the  Azis  created  by  the  Daevas  might 
come,  who  appears  to  snatch  me  from  the  world." 

48.  For  the  third  third  of  the  night,  the  fire  asks  the  holy 
^radsha  for  protection  :  "  0  holy  (Jraosba,  Beautiful !  "* 

49.  Then  hef  brings  me  to  the  fire-wood  of  the  corporeal 
world,  to  the  purified  with  washed  hands. 

50.  Else  might  Azis  created  by  the  Daevas  come  thither,  who 
apjgears  in  order  to  snatch  me  from  the  world. 

ol.  Then  this  holy  (Jraosha  wakes  up  the  bird  which  bears  the 
name  of  Parddars,  0  holy  Zarathustra ; 

62.  Whom  evil-speaking  men  call  Kahrkat&9.  Then  lifts  up 
this  bird  his  voice  at  every  divine  dawn  :  *'  Stand  up,  ye  men, 
praise  the  best  purity,  destroy  the  Daevas,  there  runs  up  to  you 
the  Daeva  Bushyan9ta  with  long  hands,  this  sends  to  sleep  again 
the  whole  corporeal  world  when  it  is  awakened.  Long  sleep, 
0  man,  becomes  thee  not.  Turn  yourselves  not  away  from  the 
three  best  things,  good  thought,  word,  and  work;  turn  yourselves 
away  from  the  three  evil  things,  evil  thought,  word,  and  work."* 

53.  Then  speaks  he :  "  Friend,  arise,"  to  those  who  lie  on  the 
bed. 

54.  "  Arise,  it  is  day."  (?)  ^^ 

55.  Whoso  first  arises,  he  comes  to  Paradise. 

56.  WhosQ  first  brings  pure  fire-wood  to  the  fire  (the  son)  of 
Ahura- Mazda,  with  washed  hands, 

57.  Him  will  the  fire  bless,  |  contented  without  hate,  and 
satisfied. 

•  Lit.  "  Well-increased,"  or  "  well-grown."    The  Gti/.  Tr,  has  "  Beautiful,"  which 
we  haye  adopted  in  preference  to  cither  of  the  above  awkward  phrases. 
t  Some  one.— ^'.  IV.  J  "  Be  contented"  etc.— GuJ.  TV. 

9 


130  TENDIDAD. 

58.  "  To  thee  may  a  herd  of  cattle  arise  ;'• 
69.  *'  And  abundance  of  men."  * 

60.  ''  May  it  happen  according  to  the  desire  of  thy  mind^ 
according  to  the  desire  of  thy  soul." 

61.  "Increase,  live  the  whole  time  of  thy  life,  as  long  as 
thou  wilt  live." 

62.  This  is  the  blessing  of  the  fire  for  him  who  brings  it  fire- 
wood, dry,  combustible,  old. 

63.  On  account  of  the  blessing  of  purity  for  the  pure. 

64.  He  who  gives  me  t  these  birds,  a  pair,  a  mtde  and  female, 
to  a  pure  man  in  purity  and  goodness,  0  holy  Zarathustra ; 

65.  Let  him  believe  that  he  has  effected  the  gift  of  a  dwelling, 

66.  With  a  thousand  i  pillars,  a  thousand  rafters,  ten  thousand  § 
windows,  a  hundred  thousand  watch-towers. 

67.  He  who  gives  meat  of  the  size  of  the  body  of  this  my 
bird  Parddars ;  ^^ 

68.  I  will  not  ask  this  man  a  second  question,  I  who  am 
Abura-Mazda ; 

69.  At  his  entrance  into  Paradise. 

70.  The  holy  Qraosha  asked  the  Drukhs, 

71.  With  club  uplifted  (i.e.  threatening  her  with  his  club) :  ||  ^* 

72.  "  Drukhs,  thou  who  eatest  not  H  and  workest  not,"  ^* 

73.  "  Art  thou  it  alone  in  the  corporeal  world,  which  becomes 
pregnant  without  cohabitation  ?  " 

74.  To  him  answered  this  Drukhs  :  (Jraosha,  Holy,  Beautiful ! 

75.  I  do  not  in  the  whole  corporeal  world  become  pregnant 
without  cohabitation. 

76.  There  are  four  men  **  like  me ; 

77.  These  cover  ft  me  as  other  men  cover  women  by  lying 
with  (them). 

78.  The  holy  Qraosha  asked  the  Drukhs,  with  club  uplifted : 
Drukhs,  thou  who  eatest  not  and  labourest  not,  who  is  tne  first 
of  these  men  ? 

79.  Then  answered  him  the  Daevl  Drukhs :  Qraosha,  Holy, 
Beautiful  1 

80.  This  is  the  first  of  these  men  : 

81.  If  a  man  does  not  give  the  worthless  garments,  when  he 
is  begged  for  them,^^!  to  a  pure  man  in  purity  and  goodness  ; 


•  Actiye  hands. — Oiff\  TV. 

t  That  is,  "on  my  account."    See  note  to  v.  25.    The  Otif.  2V.  has  "my  birds." 
t  One  hundred.— (?!(/.  2V-. 

§  Large  and  small. — Ouj.  Tr.    The  Ot^'.  Tr,  omits  "  windows,"  etc. 
II  In  the  Gcnnan  edition,  '*  With  club  laid  aside ;"  but  Professor  Spiegel  has  since 
adopted  the  reading  in  our  text,  which  agrees  with  the  G%if\  Tr, 
U  Art  helpless  and  powerless,  etc. — (hy\  Tr, 

♦*  My  youthful  loTcrs. — Ouj,  Tr,  ff  That  is,  copulate  with. 

{{  If  a  man  haying  means  to  giye  and  does  not  giye. — Ouj,  Tr, 
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82.  This  (man)  covers*  me  ae  other  men  cover*  women  by- 
lying  with  (them). 

8o.  The  holy  Qraosha  asked  the  Drukhs,  with  club  uplifted : 
Drnkhs,  thou  who  eatest  not  and  labourest  not,  what  is  the 
atonement  ? 

84.  Him  answered  the  Daevl  Drukhs :  (Jraosha,  Holy, 
Beautiful  I 

85.  This  is  the  atonement  for  it : 

86.  That  a  man  ffives  of  the  meaner  garments  to  a  holy  man  f 
without  being  asked  for  them,  in  purity  and  goodness ; 

87.  This  man  destroys  my  pregnancy,  like  as  a  four-footed 
wolf  J  tears  the  child  from  the  mother. 

88.  The  holy  (Jraosha  asked  the  Drukhs,  with  club  uplifted : 
Drukhs,  thou  who  eatest  not  and  labourest  not,  who  is  the  second 
of  the  men  ? 

89.  Then  answered  him  the  Daevl  Drukhs :  (Jra5sha,  Holy, 
Beautiful  I 

90.  This  is  the  second  of  these  my  men : 

91.  If  a  man  with  the  foot  placed  forwards  makes  water  on 
the  foot ;  § 

92.  This  covers  me  as  other  men  by  lying  with  them  cover 
women. 

93.  The  holy  Qraosha  asked  the  Drukhs,  with  club  uplifted : 
Drukhs,  thou  who  eatest  not  and  labourest  not,  what  is  the 
atonement  for  him  ? 

94.  Him  answered  the  Drukhs :  Qraosha,  Holy,  Beautiful  I 

95.  This  is  the  atonement  for  him  : 

96.  If  a  man  after  he  has  stood  up  (within)  three  steps, 

97.  Recites  Ashem-vdhu  three  times,  humatananm  twice, 
hukhshathrotem&i  three  times,  speaks  ahuna-vairya  four  times, 
and  pravs  the  yenhe-h&tanm. 

98.  This  man  destroys  my  pregnancy  like  as  a  four-footed 
wolf  tears  a  child  from  the  mother. 

99.  The  holy  Qraosha  asked  the  Drukhs,  with  club  uplifted : 
Drukhs,  thou  who  eatest  not  and  labourest  not,  who  is  the  third 
of  these  men  ? 

100.  Then  answered  him  the  Daevi  Drukhs :  (Jraosha,  Holy, 
Beautiftil !  this  is  the  third  of  these  my  men  : 

101.  If  any  one  in  his  sleep  emits  his  seed,  || 

102.  This  man  covers  me  as  other  men  cover  women  by  lying 
with  (them). 

103.  The  holy  Qraosha  asked  the  Drukhs,  with  club  uplifted: 

•  Causes  me  to  conceive. — Ouj.  Tr. 

t  Haying  little  power  (nerertheless)  gives  to  a  holy  man. — GuJ.  Tr. 

t  Tiger.— G^w;.  Tr.  §  If  the  water  runs  up  to  his  heel. — Guj,  Tr, 

On  hii  thigh.— (?Hf:  2V. 


•A*    »» 
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Drukhs,  thou  who  eatest  not  and  labonrest  not,  what  is  the 
atonement  for  him  ? 

104.  Then  answered  him  the  Da^yt  Drukhs :  Qraosha,  Holy, 
Beautiful  1 

105.  This  is  the  atonement  for  him : 

106.  If  a  man  after  he  is  awaked  from  sleep  prays  the  ashem- 
vohu  three  times, 

107.  Recites  humatananm  twice,  hukhshathrotem&i  three 
times,  ahuna-vairya  four  times,  and  prays  the  yfenhS-h&tanm, 
this  one  destroys  my  pregnancy  like  as  a  four-footed  wolf  tears 
a  child  from  the  mother. 

108.  Then  will  he  speak  to  Qpenta-ftrmaiti:  "(Jpenta-ftrmaiti, 

109.  **This  man*  I  give  to  thee ;  give  me  this  one  back  again, 

110.  *'  At  the  time  of  the  resurrection."  ^* 

111.  "Acquainted  with  the  G&th&s,  knowing  the  Ya9na3,  the 
traditions  with  virtue,  having  the  Manthra  as  a  body."  ^^ 

112.  **Then  give  him  a  nameif  *  Fire-given/  *  Fire-origi- 
nated,' '  Citadel  of  Fire,'  *  Region  of  Fire,'  or  any  other  name, 
one  given  by  J  the  fire." 

113.  The  holy  Qraosha  asked  the  Drukhs,  with  club  uplifted: 
Drukhs,  thou  who  eatest  not  and  labonrest  not,  who  is  the 
fourth  of  these  men  ? 

114.  Then  answered  him  the  Dafevi  Drukhs:  Qraosha,  Holy, 
Beautiful !  this  is  the  fourth  of  these  men. 

115.  If  a  man  who  is  above  fifteen  years  practises  unchastity 
without  Kosti  and  band :  §  Immediately  after  the  fourth  pace  we 
do  occupy  him,  his  tongue  and  his  feet.  ^* 

116.  (Such  men)  are  afterwards  able  to  go  along  in  the  world 
of  purity  as  sorcerers,  and  to  kill  the  corporeal  world  of  purity." 

117.  The  holy  Qraosha  asked  the  Drukhs,  with  club  uplifted: 
Drukhs,  thou  who  eatest  not  and  labonrest  not,  what  is  the 
atonement  for  him  ? 

118.  Hereupon  answered  him  the  Daevl  Drukhs:  Qraosha, 
Holy,  Beautiful  I 

119.  There  is  not  an  atonement  for  him. 

120.  If  a  man  after  his  fifteenth  year  rushes  forward  as  a 
paramour  without  Kosti  and  band :  when  he  has  made  four 
steps  immediately  we  do  occupy  him,  his  tongue  and  his  feet ; 

121.  He  is  afterwards  able  to  go  along  in  the  corporeal  world 
as  a  slayer  and  a  sorcerer,  he  slays  the  corporeal  world  of  purity. 

122.  Ask  me,  0  Pure !  me  the  Creator,  the  Holiest,  Wisest, 
who  most  gives  answer  when  he  is  asked,  so  will  it  be  well 
with  thee,  so  wilt  thou  attain  to  holiness  if  thou  askest  me. 


♦  Male. — Ot^,  Tr,  f  Make  him  renowned. — Guj.  2V. 

X  Belonging  to. — Gnf,  TV.  {  Without  proper  senae. — Ot^,  Tr, 
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Zarathnstra  asked:  Ahara-Mazda,  Heavenly,  Holy,  Creator  of 
the  corporeal  world,  Pure  One  I 

128.  Who  practises  on  thee.  Thou  who  art  Ahura-Mazda,  the 
gfeatest  revenge^  who  inflicts  on  thee  the^reatest  wound  ? 

124.  Then  answered  Ahura-Mazda :  He  who  mixes  the  seed 
of  the  pious  and*  the  impious,t  of  the  worshippers  of  the  Daevas 
and  those  who  do  not  worship  the  Daevas,  of  the  sinners  and  the 
sinless. 

125.  A  third  (part)  %  of  the  water,  the  wet-flowing,  the  strong, 
does  he  make  dry  by  looking  at  it,  §  0  Zarathustra. 

126.  Of  a  third  of  the  trees,  the  flourishing,  the  beautiful,  with 
golden  fruit,  does  he  destroy  the  increase,  by  looking  at  them, 
0  Zarathnstra. 

127.  A  third  of  the  covering  1|  of  (JpCnta-armaiti  does  he  destroy 
by  looking  at  it,  O  Zarathnstra.^^ 

128.  A  third  of  the  pure  men,  who  think,  speak,  and  do  much 
good,  who  are  strong,  victorious,  and  very  pure,  does  he  destroy 
by  going  up  to^  them,  0  Zarathustra. 

129.  On  account  of  these,  I  say  to  thee,  0  holy  Zarathustra, 
that  they  are  rather  to  be  killed  than  poisonous  snakes;  ** 

130.  Than  wolves  with  claws  ;tt 

181.  Than  a  female  wolf  which  goes  hunting  when  they  attack 

the  world.  JJ 

132.  Than  a  lizard  ^^  which  consists  of  a  thousand  droughts 
(when)  it  ascends  to  the  water. 

133.  Ask  me, II II  0  Pure!  me  the  Creator,  the  Holiest, 
Wisest,  who  willingly  gives  answer  when  he  is  asked,  so  will  it 
be  well  with  thee,  so  wilt  thou  obtain  holiness,  if  thou  askcst  me. 
Zarathustra  asked :  Ahura-Mazda,  Heavenly,  Holiest,  Creator  of 
the  corporeal  world,  Pure  One  I 

134.  He  who  lies  with  a  woman  affected  with  marks,  signs, 
and  blood,  with  full  consciousness  (and)  knowledge  of  his  culpa- 
bility, who  (is)  knowing,  aware,  and  culpable ; 

185.  What  is  his  repentance  there-for,  what  his  atonement ; 
what  are  the  acts  (wherewith)  the  sinner  removes  (the  punish- 
ment) ? 

136.  Then  answered  Ahura-Mazda :  He  who  lies  with  a  woman 
affected  with  marks,  signs,  and  blood,  designedly,  and  in  con- 

•  Within. — Oti[,  Tr.  t  Commits  fornication. — Ot^;,  Tr, 

J  Strength  of  the  water  which  flows  from  mountains. — Ot^'.  Tr, 
The  Oerman  has  '*  through  heedlessness."    This  and  the  three  following  verses 
hare  been  corrected  by  Professor  Spiegel. 

I  Protection.— G'h;.  TV,  S  Into  argument  with.— C'h/.  Tr. 

**  They  are  very  pernicious,  like  a  black  adder. — Giif.  Tr, 
ft  Aa  a  roaring  tiger. — Otif.  Tr, 

{t  As  a  tiger  wnen  he  pounces  in  the  wilderness.— (?m/.  TV. 
f  f  Aa  a  thousand  land-frogs  leap  in  the  water. — Oiif,  I^, 
II  Again.— ^Hf.  2V. 
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BciousnesB  of  his  culpability^  who  is  knowing,  aware,  and  cnlp' 
able; 

137.  He  shall  kill'i'  a  thousand  head  of  small  cattle. f 

138.  Of  all  cattle  let  him  bring  the  small  cattle}  as  an  offering 
to  the  fire,  with  purity  and  goodness : 

139.  With  the  arms  shdl  he  bring  (offerings)  to  the  good 
water ; 

140.  A  thousand  loads  o{%  hard  wood,  well-hewn, ||  well-dried, 
shall  he  carry  to  the  fire  in  purity  and  goodness ; 

141.  A  thousand  loads  of  soft  wood,  Urva^ni,  V6hu-ga6na, 
Hadha-naepata,1[  or  any  other  of  the  odoriferous  woods,  let  him 
bring  to  the  fire  in  purity  and  goodness  :^* 

142.  Let  him  bind  together  a  thousand  bundles  for  the 
Bere9ma ; 

143.  A  thousand  Zaothras  with  Haoma  and  flesh,  proven  pure, 
purified  with  Dabmas,  proven  with  Dahmas,  together  with  the 
trees  which  I  call  Hadha-naepata,  let  him  bring  to  the  good 
water  with  purity  and  goodness. 

144.  Let  him  kill  a  thousand  snakes  which  creep  upon  the 
belly ;  two  thousand  others : 

145.  Let  him  kill  a  thousand  lizards**  which  live  on  land; 
two  thousand  water-efts : 

146.  Let  him  kill  a  thousand  ants  which  carry  away  the  corn; 
two  thousand  others : 

147.  Let  him  lay  thirty  bridges  over  running  water : 

148.  Let  him  strike  one  thousand  blows  wiUi  the  horse-goad, 
one  thousand  with  the  Qra6sh6-charana : 

149.  That  is  his  punishment,  his  atonement,  his  counter-per- 
formance, wherewith  the  guilty  one  removes  (the  punishment). 

150.  If  he  removes  it  he  comes  to  the  place  of  the  pure. 

151.  If  he  does  not  remove  it,  then  becomes  to  the  place 
which  is  appointed  for  the  wicked ; 

152.  The  dark,  which  springs  from  darkness,  to  darkness. 


NOTES  TO   FARGARD   XVIII. 

*  V.  2.  The  words,  "  without  being  girded  acoordiiig  to  the  law," 
are  explained  in  the  Huzvaresh  gloss,  *^  they  do  not  think  of  the  law.'' 

*  Y.  12.  It  is  possible  that  the  words  aqikhsho  and  a^aqhayo  are 
interpolated,  as  they  are  wanting  in  the  Huz.  Tr.  This,  however,  can- 
not be  affirmed  with  certainty,  because  the  whole  Fargard  is  in  evident 
disorder  in  all  the  MSS.  with  a  translation. 


*  Bring. — Gh^\  TV.  f  (Owned)  by  great  exertions. — (7«y.  Tr, 

iAll  these  cattle,  with  silyer  and  odoriferoas  wo<>d.—  Otif.  Tr, 
**  A  thousand  loads  of*'  is  not  in  ^e  Oi^\  Tr.  ||  Inspected. — Chff,  Tr, 

S  Pomegranate.— ffiff'.  2V.  •♦  Frogs.— Oh;.  Tr, 
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"  V,  15.  Gloss.  "Who  learns  sometluDg  good." 

*  Vv.  27-28.  This  passage  is  beyond  doubt  corrupt.  The  Huz.  Tr. 
breaks  off  in  the  middle  and  commences  another  passage  which  does  not 
belong  to  this  part.    As  the  words  stand  they  are  almost  meaningless. 

•  V.  37.  Or,  as  the  Huz.  Tr.  has  it,  **  the  Daeras  are  driven  away." 
For  the  Daeva  Bushyan9ta,  in  v.  38,  see  the  Note  to  Farg.  XI.  29. 

*  y.  40.  Qachaiti  does  not  here  mean  **  to  go,"  but  is  impersonal  and 
=  N.  P.  *^. 

*  Vv.  43-45.  Cf.  Bumouf,  Etudes,  i.,  p.  351  ff.  The  grammatical 
constmction  of  v.  45  is  not  very  clear,  but  I  have  kept  to  the  tradition 
as  it  is  found  in  Wilson's  translation  (The  Farai  Religiony  etc.,  p.  224), 
which  runs :  **  Because  Azis  fBevaJ^  the  prodtcction  of  the  devil  from  the 
heginning,  wishes  to  put  me  out  of  the  worW^  To  which  is  added  in  a 
Note :  "  Or,  as  the  Desturs  explain  it,  to  extinguish  me  bg  damp,^^ 

•  V.  46.  This  is  the  only  passage  in  the  Vendidad  in  which  the  word 
fshuya  is  actually  translated.  See  my  treatise,  '^  Ueber  einige  einges- 
chobene  Stellen,  etc.,"  p.  41  ff. 

•  Vv.  51-52.  It  is  easy  to  see  from  the  context  that  the  bird  Pard- 
dors  or  Kahrkatdg  is  the  cock.  The  name  Kahrkatdg  is,  as  Roth  justly 
observes,  onomatopoetic,  like  the  Skr.  Kfikavdka,  In  the  Sad-der 
(Porta  xxxvi.)  occurs  the  following  curious  passage  :  *'  Those  who  are 
sincere  in  religion  .  .  .  when  they  observe  the  crowing  of  a  cock  f  uttered 
hyj  a  hen  ought  not  to  kill  that  hen  on  account  of  the  omen,  because  they 

have  no  right  to  kill  her For  in  Fersia  if  a  hen  becomes  a  cock  she 

wiU  break  the  wicked  devil,'*  etc. 

^^  V.54.  The  text  is  corrupt  and  the  verse  only  translated  conjecturally. 

"  V.  67.  Namely,  "  to  the  pure  man,"  as  the  Huz.  gloss  adds. 

*•  V.  71.  There  is  a  gloss  to  this  verse :  "Hence  it  is  clear  that  a 
confession  through  fear  is  no  confession."  [According  to  this  gloss, 
the  translation  should  be,  "  With  club  laid  aside,"  as  in  the  German 
text ;  but  Professor  Spiegel  approves  of  the  Gujerati  Translation,  which 
is  exactly  the  reverse.]  It  should  be  noted  that  the  Drukhs  is  here 
specially  termed /?mfntW;  DaSvi,  not  DaSva. 

"  V.  72.  Although  the  Parsees  believe  that  in  the  beginning  man- 
kind did  not  eat,  and  that  at  the  end  of  all  things  they  will  return  to  a 
like  condition  {cf  Bundehesh,  cap.  xxxi.  init.),  yet,  under  present  cir- 
cumstances, they  regard  eating  as  something  good  (see  also  Farg.  III. 
112  fL)  Hence  it  follows  that  the  bad  spirits  are  represented  as  eating 
nothing.  In  the  Sad-der  (Porta  3lxv.)  it  is  said :  "  Beware  of  fasting, 
far  to  eat  nothing  from  morning  until  evening  is  not  good  in  our  religion  J^ 

"  V.  101-110.  Cf  Anquetil,  Z.  A.  v.  ii.,  p.  119:  '*  S'il  arrive  que 
pendant  la  nuit  on  se  souille  involontairement  il  faut  se  lever,  dire  le 
£hos€hnoumen  de  Sapandomad,  prendre  de  Purine  de  bosuf  {laver  son 
haM  on  son  drop  avec  cette  urine)  et  verser  cela  sur  la  terre.  Sapan^ 
domad  qui  preside  d  la  terre  en  former  a  un  enfant  qui  dans  le  del  sera 
dcnni  a  eelui  qui  a  obii  d  ee  precepte.  In  v.  1 10,  ''  Fr^hmo-k^r^ti "  is 
the  Parsee  "  £rash6gard  "  (vriddM-karita  in  Nerios.),  =  "  the  time  of  the 
resonection  of  the  dead,"  or  perhaps  the  time  immediately  before  the 
resurrection,  the  period  during  which  the  separated  limbs  will  again 
unite. 
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^  Y.  111.  The  words  ''paiti  parst^'m  fra^anhSm "  are  important,  as 
they  must  refer  either  to  the  Yendidad  composed  in  form  of  <£alogae,  or 
some  work  resemhling  it.  In  the  former  case  this  passage  must  be  of 
somewhat  later  date. 

"  Y.  115.  The  Sad-der,  Porta  Ixix.,  says:  "  It  is  enjoined  that  thou 
beware  of  having  intercourse  with  a  harlot.  Whoever  has  lain  once  with  a 
harlot  y  intellect  and  knowledge  will  depart  from  him  during  forty  days^^^  etc. 

"  Y.  1 1 6.  This  verse  has  dropped  out  of  the  Huz.  Tr.  The  MSB. 
here  are  in  great  confusion. 

"  V.  127.  That  is,  the  shrubs  and  grasses.  ^pSnta-ftrmaiti  is  here 
put  for  the  earth  itself. 

"  Y.  141.  Cf  Fargard  XIY.  5  ff. 


FARGARD  XIX.— INTRODUCTION. 

Like  the  preceding,  this  Fargard  seems  to  be  but  slightly 
connected  with  the  rest  of  the  Vendidad.  It  is,  however,  im- 
portant in  itself,  and  was  probably  the  original  foundation  of  the 
Zertusht  Nameh.  1.  The  Fargard  commences  with  attempts  on 
the  part  of  Anra-mainyus  and  the  Drukhs  to  slay  Zarathustra, 
who,  however,  defeats  and  renders  them  powerless,  by  reciting 
the  Ahuna-vairya,  whereupon  a  conversation  ensues  between 
Zarathustra  and  Anra-mainyus,  who  tempts  the  *  Prophet  by 
offering  him  worldly  prosperity  if  he  will  curse  the  good 
Mazdaya9nian  law ;  but  Zarathustra  rejects  the  proposal,  and 
remains  victorious  (v.  1-35).  2.  Zarathustra  asks  Ahura-Mazda 
in  what  way  he  shall  protect  men  and  women  from  the  Drukhs, 
and  purify  them,  and  is  ordered  in  reply  to  praise  the  good 
Mazdaya^nian  law,  the  Amesha-9pentas,  the  heavens,  etc.  etc. 
These  praises  occupy  the  greater  part  of  the  Fargard,  and  are 
mixed  up  with  notices  respecting  the  future  state  of  the  qouIs  of 
the  pure,  and  other  matters  (v.  36-139).  8.  On  hearing  the 
preceding,  Anra-mainyus  and  the  Daevas,  after  vainly  counselling 
how  to  destroy  Zarathustra,  departed  vanquished  and  baffled  into 
hell  (v.  140-147).  Many  parts  of  this  Fargard  have  evidently 
been  interpolated  ;  some  earlier,  some  later,  particularly  the  in- 
tocations  v.  42-57  (except  v.  49),  and  the  praises  in  v.  113-189. 
These  interpdations  are  further  commented  on  in  the  notes  to 
the  respective  passages. 
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FAEGAED    XIX. 

1.  From  the  north  reffion,  from  the  north  regions,  rushed 
forth  Anra-mainyus,  he  who  is  full  of  death,  the  Daeva  of  the 
Daevas.^ 

2.  Thus  spake  this  evil-witting  Anra-mainyns,  who  is  full  of 
death : 

3.  "  Drukhs  !  run  up,  slay  the  pure  Zarathustra." 

4.  The  Drukhs  ran  round*  him,  the  Daeva  BAiti,  the  perish- 
able,t  the  deceiver  of  mortals. 

5.  Zarathustra  recited  the  prayer  Ahuna-vairya  :  Yathft  ahft 
vairyd.  May  they  praise  J  the  good  waters  of  the  good  Creation, 
and  honour  the  Mazdayayuian  law. 

6.  The  Drukhs  ran  away  from  him  grieved,^  the  Daeva  B&iti, 
the  perishable,  the  deceiver  of  mortals. 

7.  The  Drukhs  answered  him  (Anra-mainyus) :  Tormentor, 
Anra-mainyus ! 

8.  I  do  not  see  death  in  him,  in  the  holy  Zarathustra. 

9.  Full  of  brightness  is  the  pure  Zarathustra. 

10.  Zarathustra  saw  in  the  spirit :  the  wicked,  evil-witting 
Daevas  consult  over  my  death. 

11.  Zarathustra  arose;  Zarathustra  went  forward  ; 

12.  Un-injured||  by  Aka-mana's  very  tormenting  questions  ; 

13.  Holding  stones  H  in  the  hand — they  are  of  the  size  of  a 
Kata — the  pure  Zarathustra ;  * 

14.  Which  he  had  received  from  the  Creator  Ahura-Mazda ; 

15.  To  keep  them  on  the  earth,  the  broad,  round,  hard  to  run 
through,  in  great  strength,  in  the  dwelling  of  Pourusha9pa.^ 

16.  Zarathustra  informed  Anra-mainyus  :  *'  Evil-witting  Anra- 
mainyus  I 

17.  I  will  smite  the  creation  which  was  created  by  the  Daevas, 
I  will  smite  the  Na9us  which  the  Daevas  have  created." 

18.  *'  I  will  smite  the  Pari  whom  one  prays  to  (?)**  until 
^aoshvun9  {i.e.  the  Profiting)  is  born,  the  victorious,  out  of  the 
water  Kan9a6ya."  * 

19.  "  Prom  the  east  region,  from  the  eastern  regions." 

20.  Him  answered  Anra-mainyus,  who  has  created  the  wicked 
creatures  :tt 

•  Upon. — 0^f\  Tr,  f  The  secret  promoter  of  death. — Ouj,  Tr, 

fHe  pnuBed,  etc~(?ii;.  IV.  \   «'  Grieved  "  is  not  in  the  Qt^,  TV. 

To  injure.— 6^^'.  Tr.  %  <*  No^ara  "  in  the  Ov^,  Tr, 

••  Idol  worship.— 6^f(;'.  IV.  ff  Of  evil  nnderstanding.— (?!(/.  Tr, 
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21.  "  Do  not  slay  my  creatures,  O  pure  ikirathuBtra  I " 

22.  "  Thou  art  the  son  of  Pdurusha^pa,  and  hast  life  from  a 
(mortal)  mother." 

23.  "  Curse*  the  good  Mazdaya9nian  law,  obtain  happiness 
as  Vadhaghna,t  the  lord  of  the  regions,  has  obtained  it' 

24.  Him  answered  the  holy  Zarathustra  : 

25.  '*  I  will  not  curse*  the  good  Mazdaya9nian  law  ; 

26.  '*  Not  if  bones,  soul,  and  vital -power,  were  to  separate 
themselves  asunder."  % 

27.  Him  answered  Anra-mainyus  who  has  created  the  evil 
creatures : 

28.  "  By  whose  §  word  wilt  thou  smite,  by  whose  §  word  wilt 
thou  annihilate,  by  what  well-made  arms  (smite)  my  creatures, 
Anra-mainyus?" 

29.  Him  answered  the  holy  Zarathustra : 

30.  *'  Mortar,  cup,  Haoma,   and   the  words  which  Ahura-  '*' 
Mazda  has  spoken ; " 

31.  '*  These  are  mv  best  1|  weapons ;  " 

32.  "  By  this  word  will  I  smite,  by  this  word  will  I  annihilate, 
by  these  well-formed  weapons  (smite)  0  evil  Anra-mainyus." 

33.  **  Which  (JpCnta-mainyus  {Le.  Ahura-Mazda)  created ;  he 
created  in  the  infinite  time."f  ^ 

34.  "  Which  the  Amesha-cpCntas  created,**  the  good  Rulers, 
the  Wise." 

35.  Zarathustra  pronounced  the  Ahuna-vairya  :  Tath&  ahii 
vaiiyo. 

36.  The  pure  Zarathustra  spake:  This,  I  ask  thee:  tell  me 
the  right,  0  Lord  I 

37-38 ft 

39.  How  shall  I  protect  them  from  this  Drukhs,  from  the  evil 
Anra-mainyus  ?fl: 

40.  How  shall  I  take  away  the  uncleanness,  that  of  [a  man's] 
self,  how  the  uncleanness  through  others,  how  the  Na9us  from 
this  Mazdaya9nian  dwelling-place  ? 

41.  How  shall  I  purify  the  pure  man,  how  shall  I  bring  purifi- 
cation to  the  pure  woman  ? 

42.  Then  answered  Ahura-Mazda :  "  Praise  thou,  0  Zarathus- 
tra, the  good  Mazdaya9nian  law. 

♦  Forsake.— GV.  TV.  f  Zohak.— G^*.  Tr, 

J  Not  for  body,  not  for  soul,  etc.  (wiU  I)  change. — G^.  Tr, 
WTiat.— (7f(;'.  Tr,  [  Mightiest.— G'li;*.  Tr. 

U  Which  ....  has  given,  which  b  giyen  by  the  infinite  i\m»^0%^,  TV. 
♦•  Gaye.— (Tfc/.  TV. 

ft  V.  37-38  are  uninteUigible.    See  Ueber  don  xix.  Fargard,  etc.    The  Q^i,  Tr. 
renders  them  as  follows  :   37.  Zarathustra  asked  Ahura-Mazda,  the  Pure,  for  the 
instrument  (Bahman)  which  torments  the  Daevas.    38.  And  the  great  Lord  of  purity 
(Ardibihist)  and  the  increase  of  goodness  (^p^nta-ftrmaiti). 
XX  Evil-understanding. — Qt^.  Tr. 
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48.  Praise  thou,  0  Sktrathustra,  these  Am^sha-^pentas  (which 
role)  over  the  earth,  consisting  of  seven  Keshvars. 

44.  Praise  thou,  0  Zarathustra,  the  self-created  firmament, 
the  infinite  time,  the  air,  which  works  on  high. 

45.  Praise  thoa,  0  Zarat^ustra,  the  swifl  wind,  created  by 
Ahura-Mazda;  Qpenta-&rmaiti,  the  fair  daughter  of  Ahura- 
Maxda. 

46.  Praise  thou,  0  Zarathustra,  my  Fravashis  (Ferver)  Ahura- 
Mazda's ; 

47.  *The  greatest,  best,  fairest,  strongest,  most  understanding, 
best  formed,  highest  in  holiness ; 

48.  Whose  soul  is  the  holy  word. 

49.  Of  thyself,  praise  thou,  0  Zarathustra,  this  creation  of 
Ahura-Mazda's. 

60.  Zarathustra  gave  me  for  answer :  f 

'51.  I  praise  Ahura-Mazda,  the  creator  of  the  pure  creation. 

62.  I  praise  Mithra  who  has  a  great  territory,  the  victorious, 
the  most  brilliant  of  the  victorious,  the  most  victorious  of  the 
victorious. 

53.  I  praise  Qraosha,  the  holy,  beautiful,  who  holds  a  weapon 
in  his  hands  against  the  head  of  the  Daevas. 

64.  I  praise  the  holy  word,  X  the  very  brilliant. 

65.  I  praise  the  heaven,  the  self-created,  the  never-ending 
time,  the  air  which  works  above. 

56.  I  praise  the  wind,  the  swift,  which  Ahura-Mazda  has 
created,  and  Qpenta  (Armaiti),  the  fair  daughter  of  Ahura- 
Mazda. 

67.  I  praise  the  good  Mazdayagnian  law,§  the  law  against  the 
Daevas  from  Zarathustra. 

68.  Zarathustra  asked  Ahura-Mazda :  "  Creator  of  good,  Ahura- 
Mazda. 

69.  With  what  invocation  shall  I  praise,  by  what  invocation 
shall  I  laud  this  creation  of  Ahura-Mazda  ? 

60.  Then  answered  Ahura-Mazda:  *'Qo  to  the  growing  trees, 
0  holy  Zarathustra ; 

61.  To  the  beautiful,  flourishing,  strong,  and  speak  these  words : 

62.  Praise  <to  thee)  tree,  the  good,  created  by  Ahura-Mazda, 
pure. 

63.  It  will  bring  him  the  Beregma  of  the  same  length  and 
breadth. 

64.  Thou  shalt  not  cut  round  the  Bere^ma  {Le.  throw  it  away), 
the  holy  men  shall  hold  it  in  the  left  hand ; 

65.  Praising  Ahura-Mazda,  praising  the  Amesha-^penta. 


Which  is  the,  etc. — Otff.  Tr.  f  Accepted  what  I  said. — OtJ.  2V. 

The  Manthra  (p^nta.— 6^-  Tr, 

Of  Zarathustra  {which  is)  distinct  from  the  Daeyas. — 0^,  Tr, 
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66.  Thee^  0  Hadma^  golden,  great,  and  the  fair  offerings  of 
Vdhu-mano  (mankind)  the  good,  created  by  *  Ahura-Mazda,  for 
the  holy,  best. 

67.  Zarathustra  asked  Ahora-Mazda :  All-wise  Ahura-Mazda  I 

68.  Thou  art  without  sleep.  Thou  art  without  drunkennese,  + 
Thou  who  art  Ahura-Mazda  I* 

69.  V6hu-mano  (man)  defiles  (himself)  directly.  V6hu-mano 
defiles  (himself)  indirectly,  by  the  body  which  the  Daevas  have 
slain,  by  the  Daeya  he  defiles  (himself)  [how]  is  Ydhu-mano 
(man)  clean?? 

70.  Then  spake  Ahura-Mazda:  Seek  the  urine  of  a  bull,  0 
Zarathustra  (seek  for  that  purpose),  a  young  ox  which  is  properly 
gelded.  % 

71.  Bring  it  purified  to  the  earth  which  was  given  by  Ahura. 

72.  Let  the  man  who  purifies  draw  a  furrow. 

73.  Let  him  pray  a  hundred  holy  prayers  :  Ashem  v6hA,  etc. 

74.  Let  him  recite  the  Ahuna-vairya  two  hundred  times: 
Yath&,  ahft  vairy6. 8 

75.  Let  him  wash  himself  four  times  with  the  urine  of  a  fitting 
cow,  twice  with  water,  with  that  given  by  Ahura-Mazda. 

76.  Then  will  Vohu-mano  §  be  clean,  then  will  the  man  be 
clean. 

77.  Let  V6hu-mano  lift  up  (the  garment)  with  the  left  arm 
on  the  right,  with  the  right  arm  on  the  left.  • 

78.  Then  let  V6hu-mano  invoke  |1  the  lofty  created  lights  that 
(some  of)  the  stars  created  by  the  Baghas^  may  shine  on  it  (the 
garment). 

79.  Until  that  nine  nights  are  passed  by. 

80.  Then  after  nine  nights  let  him  bring  Zaothra  (Zor)  for  the 
fire,  let  him  bring  hard  wood  for  the  fire,  let  him  bring  different 
kinds  of  fragrance  for  the  fire. 

81.  Let  V6hu-mano  (the  man)  fumigate  it  (the  garment). 

82.  Purified  is  Vdhu-mano,  purified  is  the  man. 

83.  Let  Vdhu-mano  lift  up  (the  garment)  with  the  left  arm 
on  the  right,  with  the  right  arm  on  the  left. 

84.  Let  Vdhu-mano  say :  Praise  to  Ahura-Mazda^  praise  to 
the  Amesha-9pentas,  praise  to  the  rest  of  the  pure. 

85.  Zarathustra  asked  Ahura-Mazda :  All  -  wise  Ahura- 
Mazda  I 

86.  "  Shall  I  invite**  the  holy  man,  shall  I  invite  the  holy 
woman,  shall  I  invite  the  sinful  of  the  evil-Daeva-worshipping 
men? 

♦  Gift  from.— (7fi;.  Tr.        f  Not  in  the  Ouj\  Tr.        J  Not  gelded.— (Tif^*.  Tr, 
{  Good  thought.— (?fe/.  Tr,  ||  Expose  in,  etc.— ^•.  Tr. 

If  In  proportion. —  Qty.  Tr, 
•  •  Will  tney  rise  f^Gig,  2V.    (An  allution  to  the  JEtesnrreGtion.) 
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87.  Shall  they  spread  abroad  over  the  earth  running  water, 
growing  fruits  oi  the  field,  and  other  ffoods  ?*> 

88.  Then  answered  Ahura-Mazda :  Invite,tO  pure  Zarathustra, 

89.  Creator  I  Where  are  those  tribunes,  where  do  they  as- 
semble, where  do  they  come  together,  at  which  a  man  of  the 
corporeal  world  gives  account  J  for  his  soul  ?^® 

90.  Then  answered  Ahura-Mazda:  Afler  the  man  is  dead, 
after  the  man  is  departed,  after  his  going,  the  wicked  evil- 
knowing  Daevas  do  work  (?). 

91.  In  the  third  night,  after  §  the  coming  and  lighting  of  the 
dawn. 

92.  And  when  the  victorious  Mithra  places  himself  on  the 
inountains  with  pure  splendour ; 

93.  And  the  brilliant  sun  arises ; 

94.  Then  the  Daeva  Vizaresho  by  name,  0  holy  Zarathustra, 
leads  the  souls  bound,  the  sinful-living,  of  the  wicked  Daeva- 
worshipping  men." 

95.  To  the  ways  which  were  created  by  Time,  comes  he  who 
is  godless  and  he  who  is  holy. 

§6.  To  the  bridge  Chinvat  (comes  he)  the  created  by  Ahura- 
Mazda,  where  they  interrogate  the  consciousness  and  the  soul 
regarding  the  conduct  || 

97.  Practised  in  the  corporeal  world. 

98.  Thither  comes  the  beautiful,  well-created,  swift,  and  well- 
formed  (soul). 

^9.  Accompanied  by  a  doglT **^* 

100.  This  leads  away  the  souls  of  the  pure  over  the  Hara- 
berezaiti  (Alborj), 

101.  Over  the  bridge  Chinvat  it  brings  the  host  of  the  heavenly 
Tazatas. 

102.  Vdhu-mand  arises  from  his  golden  throne. 

103.  Vdhu-man6  speaks :  How  hast  thou,  0  Pure  I  come  hither? 

104.  From  the  perishable  world  to  the  imperishable  world  ? 

105.  The  pure  souls  go  contented, 

106.  To  the  golden  thrones  of  Ahura-Mazda,  of  the  Amesha- 
9pSntas ; 

107.  To  Garo-nem&na,  the  dwelling  of  Ahura-Mazda,  the 
dwelling  of  the  Amfisha-^pentas,  the  dwelling  of  the  other  pure. 

108.  The  smell  of  the  soul  of  the  pure  man,  who  has  purified 
himself,  does  so  affright  the  bad  evil-witting  Daevas, 

109.  As  sheep  enclosed  by  wolves  do  dread  these  wolves. 

*  And  bim  who  spreads,  etc.,  running  water,  him  who  grows  fVuit,  etc.— 6^11;.  Tr. 

t  They  shall  nae.—Ouj.  Tr,       t  Receives  reward.— (7i(;'.  Tr,        }  kV—Ouj,  Tr, 

I  To  the  bridge  Chinyat  created  by  Ahura-Mazda,  where  the  soul  wishes  the  re- 
WMd  for  its  conduct. — Ouj.  Tr, 

S  His  children,  labour,  and  good  actions,  accompany  him  in  the  shape  of  a  dog. 
— 0%^,  Tr,  **  The  other  words  are  not  clear. — Spisgti, 
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110.  The  pure  men  are  together  with  him ; 

111.  Nairypganha  is  together  with  him. 

112.  A  messenger  of  Ahura-Mazda  is  Nairyo9anha. 

113.  Of  thyself  praise,  0  Zarathustra,  the  Creation  of  Ahura- 
Mazda. 

114.  Zarathustra  gave  me  for  answer  :* 

115.  I  praise  Ahura-Mazda^  who  has  made  the  pure  Creation. 

116.  I  praise  the  earth  which  Ahura  has  created,  the  water 
which  Ahura  has  created,  and  the  pure  trees  : 

117.  I  praise  the  sea,  V6uru-kasha  ;^' 

118.  I  praise  the  shining  heaven ; 

119.  I  praise  the  lights  without  a  beginning,t  the  self-created ; 

120.  I  praise  the  best  place  of  the  pure  (Paradise),  the  shining, 
adorned  with  all  brightness. 

121.  I  praise  Gard-nmelna,  the  abode  of  Ahura-Mazda,  the 
abode  of  the  Am^ha-gp^tas,  the  abode  of  the  other  pure.^^ 

122.  I  praise  the  mid-world,  the  self-created,  J  and  the  bridge 
Chinvat  created  by  Ahura-Mazda.^ 

123.  I  praise  the  good  Qaoka,  who  possesses  many  eyes.§^* 

124.  I  praise  the  strong  Fravashis  of  the  pure,  which  are 
profitable  to  all  creatures. 

125.  I  praise  Verfithraghna  created  by  Ahura-Mazda,  the 
carrier  of  light  created  by  Ahura-Mazda. 

126.  I  praise  -the  star  Tistar,  the  shining,  brilliant,  who  has 
the  body  of  a  bull  and  golden  hoofs.  || " 

1 27.  I  praise  the  Qclth&s,  the  holy,  who  rule  the  times,1[  the  pure. 

128.  I  praise  the  Qftthft  Ahuna-vaiti ;  I  praise  the  Otithk  tl sta- 
vaiti ;  I  praise  the  G&th&  QpSnta-mainyus  ;  I  praise  the  G&th& 
V6hu-khshathrem ;  I  praise  the  G&thft  Vahistdist6is.i8 

129.  1  praise  that  Karshvare  Arezahd  Qavah^  ;  I  praise  that 
Karshvare  Fradadafshu  Vidadhafshu ;  I  praise  that  Karshvare 
V6uru-barsti  V6uru-jarsti ;  I  praise  the  Karshvare  Qaniratha- 
b&mi.i» 

130.  I  praise  Haetumat,  the  beaming,  shining. 

131.  I  praise  Ashi-vanuhi;  I  praise  the  right  wisdom. 

132.  1  praise  the  brightness  of  the  Aryan  regions ;  I  praise 
Yima-khshaeta,  possessing  good  herds. 

133.  The  holy  Craosha  when  he  is  praised  is  content  and  ac- 
cepts with  love.     Beautiful  and  victorious  is  the  holy  QraSsha. 

134.  Bring  Zafithra  for  the  fire,  bring  hard  wood  for  the  fire, 
bring  different  kinds  of  odoriferous  (woods). 

135.  Praise  the  fire  V&zista,  which  smites  the  Daeva  Qpen- 
jaghra. 

♦  Praise  me  0  Zarathustra.— G^'.  TV.  f  Innumerable. — Guj.  Tr, 
X  Ipraise  always  tte  self-acting  throne. — Chij,  Tr* 

*  Wno  is  the  fountain  of  hope. — Quj,  Tr,  ||  Horns, — Oty.  Tr. 

\e  ruler.— ^".  Tr, 
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186.  Bring  dressed  food,  perfect,*  seelhing. 

137.  Praise  the  holy  Qraosha. 

138.  Muy  Qraosha  smite  the  Daeva  Eunda,  Bana,  and  Vibana. 

139.  He  who  seizes  the  sinful  life  of  the  men  who  belong  to 
the  DmiaSy  Uie  godless  Daeva-worshippers. 

140.  Thus  spake  the  evil-witting  Aiira-mainyus,  who  is  full 
of  death :  What  will  the  wicked,  evil-witting  Daevas  bring  to- 
gether to  the  head  of  ArSziira?^ 

141.  They  run,  they  consul t,t  the  wicked  evil-witting  Daevas : 

142.  "  The  evil  eye,"  thought  the  wicked  evil-witting  Daevas, 
*'  this  will  we  bring  together  to  the  head  of  Arfizdra." 

143.  **  Bom,  alas !  is  the  pure  Zarathustra  in  the  dwelling  of 
Pourushacpa." 

144.  "  How  shall  we  compass  his  death  ?  He  is  the  weapon 
with  which  they  smite  the  Daevas ;  he  is  the  opposition  of  the 
Daevas." 

145.  "This  one  takes  away  their  might  from  the  Drukhs, 
there  (flee  away)  the  wicked  Daeva-worshippers." 

146.  *'  (Away  hastens)  the  Na9us  whom  the  Daevas  have 
created,  and  the  false  lie." 

147.  They  consult,  they  run,  the  wicked  evil-witting  Daevas 
to  the  bottom  of  Hell,  the  dark,  the  bad,  the  evil. 


NOTES  TO  FARGARD  XIX. 

'  V.  1.  "  Apdkhtara"  is  the  North  region  from  whence  the  Daevas 
issae,  and  to  which  they  retreat  when  driven  away  by  the  Mazdaya^nian 
oeremonies. 

»  V.  13.  "  Agano  "  probably  =  Skr.  "a9na." 

*  V.  15.  This  verse  is  by  no  means  clear.  See  my  treatise  TJeber 
den  xix.  Fargard  des  Vendidad,  and  Weber,  Indische  Studien,  i., 
p.  864  if. 

*  V.  18.  Caoshyanq  is  the  future  part,  of  fw  =  "  to  profit,"  and 
denotes  the  King,  the  Saviour,  who  is  expected  by  the  Parsees  to  come 
at  the  end  of  all  things  and  accomplish  the  resurrection,  after  which  he 
will  establish  a  kingdom  full  of  untroubled  happiness. 

*  V.  33.  Verses  33,  44,  and  55  are  important  as  regard  the  doctrine 
of  the  "endless  time"  (Zrvana-akarana).  See  my  treatise  on  this  in 
the  Zeitschr.  der  Deutsch  morgenl.  Ges.  v.,  p.  221  ff. 

'  y.  68.  Ahura-Mazda  is  without  sleep,  because  Anra-mainyus  has 
no  power  over  him.  According  to  the  Parsees,  sleep  is  accounted  as 
something  bad,  and  ordained  by  Anra-mainyus.  See  also  Farg.  XI. 
28,  and  Farg.  XVIII.  38-39. 

'  V.  69.  The  chief  difficulty  of  this  verse  lies  in  the  word  Vohu- 
mano,  which  usually  signifies  one  of  the  Am^sha-Qp^ntas  (Bahman). 

♦  Sweet.— e'lf;.  Dr.  f  Cried. -6^/  TV. 
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The  Huz.  Tr.  explains  it  by  ''man,"  but  the  'word  should  be  trandated 
here  "the  good-minded." 

•  V.  74.  All  the  prescribed  prayers  are  written  in  the  dialect  ef  the 
second  part  of  the  Yagna. 

•  V.  77.  In  this  verse,  and  in  v.  83,  Bashina  and  Mvaya  ("  right"  and 
"left")  are  adverbs;  hence  the  awkwardness  of  the  literal  translation. 

^°  Y.  89  ff.  This  passage  is  an  important  one,  and  taken  in  conjunc- 
tion with  y.  26,  is  a  proof  that  at  the  time  the  Yendidad  was  composed 
the  resurrection  of  the  body  was  not  recognized  by  the  Parsees.  The 
souls  of  the  pious  go  direct  to  Paradise,  and  the  souls  of  the  wicked  to 
hell.  In  the  Khorda-Avesta,  xxxviii.,  there  is  a  similar  account  of  the 
future  state,  but  with  many  amplifications. 

"  Y.  94.  The  fate  of  the  wicked  is  here  rather  hinted  at  than  ex- 
pressed clearly.     In  the  Khorda-Avesta  (I.  c.)  is  a  much  fuller  account. 

"  Y.  99.  I  have  preserved  this  singular  translation  ("  with  the 
dog"),  because  it  is  attested  by  the  tradition,  although  gpdnavati 
seems  rather  compounded  of  gpdnd  =  **  holiness,"  than  gpd  =  "  a  dog." 
Por  paguvaiti  I  can  find  no  better  explanation  than  "  with  cattle." 

"  Y.  117.  **  Youru-kasho"  (=  **  having  far  shores")  is  the  name  of 
the  fabulous  sea  already  mentioned  in  Parg.  Y.  50  ff. 

^^  Y.  121.  Paradise  and  Garo-nmana,  the  abode  of  Ahura-Mazda, 
appear  to  have  been  distinguished  apart  in  the  earliest  times.  The 
adoption  of  three  Paradises  {of.  Pars!  Gram.,  p.  180)  and  seven  heavens 
is  latere  In  the  TJlem&-i-Islam  the  seven  heavens  are  thus  enumerated : 

M  M  .<  M  T. 

(»•*•  9ti)  J^  ^„^  U^3Jj^^  L5^  3  ^M  '^jy^ 

"  Y.  122.  MigvafMy  frommtth=^  "to  unite,"  is  the  world  named 

^bove  <ub  jIj.     In  the  Yiraf-Nameh  and  Mkh.  it  is  called  Ham6c- 

My.  > 

t^gan,  and  is  the  world  in  which  the  souls  are  placed  whose  good  and 
bad  deeds  are  equally  balanced.  Mi^vana  is  between  heaven  and  earth, 
and  the  souls  in  it  have  to  suffer  both  cold  and  heat. 

"  Y.  123.  Caoka,  literally  "  profit,"  is  the  name  of  a  female  divinity. 

"  V.  126.  Tistry a  is  the  star  so  often  mentioned  in  the  Khorda-Avesta. 

"  Y.  128.  These  are  the  five  festivals  which  are  distinguished  by  the 
name  "  Fravardian,"  or  "  Pravardeghan." 

**  Y.  129.  The  Kareshvares  are  the  later  Keshvars,  viz.,  the  seven 
parts  which  came  into  existence  when  the  earth  became  softened  by  the 
water  which  Tistar  poured  down  upon  it  to  destroy  the  Khrafgtras 
created  by  Anra-mainyus.  They  are  probably  related  to  the  seven 
Bvipas  of  the  Indians  {cf.  Zeitsch.  der  Deutsch.  morgenl.  Gesellsoh.  vi., 
85  ff),  and  must  not  be  confounded  with  the  seven  Klimaa. 

^  Y.  140.  ArSziira  is  a  mountain,  not  a  Daeva. 

FARGARD  XX.— INTRODUCTION. 

This  Fargard  contains  merely  an  account  of  Thrita,  the  first 
physician,  together  with  a  few  invocations^  etc.,  apparently 
interpolated. 


FABGABO  XX.  146 


FAEGAED    XX. 

1.  Zarathastra  asked  Ahnra-Mazda:  Ahnra-Mazda^  Heavenly , 
Holiest,  Creator  of  the  corporeal  world,  Pure  I  Who  is  the  first  of 
the  men  skilled  in  medicine?*^ 

2.  Of  the  acting,t« 

8.  Of  the  sovereign,}' 
4.  Of  the  able,§* 
6.  Of  the  brilliant,* 

6.  Of  the  strong,* 

7.  Of  the  first-established,  11^ 

8.  Who  kept  back  sickness  to  sickness,^  death  to  death ; 

9.  Who  kept  back  Vazemnd-afti  ;** 

10.  Who  kept  back  the  heat  of  the  fire  from  the  body  of  men  ? 

11.  Then  answered  Ahura-Mazda :  Thrita  was  the  first  of  men, 
0  holy  Zarathustra  of  the  healing,  of  the  active,  of  the  sove- 
reign, of  the  able,  of  the  brilliant,  of  the  strong,  of  the  first- 
efltablished,  who  kept  back  sickness  to  sickness,  who  kept  back 
death  to  death,  who  Kept  back  Vazemnd-agti,  the  heat  of  the  fire 
from  the  body  of  men. 

12.  He  desired  a  means  as  a  favour  from  Ebshathra-vairya ; 

13.  To  withstand  sickness,  to  withstand  death,  to  withstand 
pain,  to  withstand  fever-heat. 

14.  To  withstand  the  evil  rottenness  and  the  dirt  which  Aiira- 
mainyus  has  brought  to  the  bodies  of  men. 

15.  Then  brou^t  I  forth,  I  who  am  Ahura-Mazda,  the  heal- 
ing trees. 

16.  Many  hundreds,  many  thousands,  many  tens  of  thousands, 

17.  Bound  about  the  one  Gaokerena.^ 

18.  All  praise  we,  all  laud  we,  all  pray  we  here  to  this  body 
of  the  man. 

19.  Sickness  I  curse  thee,  death  I  curse  thee,  pain  I  curse 
thee,  fever  I  curse  thee  ; 

20.  Wickedness  I  curse  thee. 

21.  Through  whose  increase  do  we  smite  the  Druj  ?  We  smite 
the  Druj  through  increase. 

22.  Whose  reign  is  strengthening  for  those  like  us,  0  Ahura?* 

•  "Who  are  the  pious  men  f—Giif.  Tr,  f  Wise.— (7itf'.  Tr, 

X  Bucce88M.--6My.  Tr,        }  Fortunate.— (7h;".  Tr,        ||  First  just.- Gf»i;*.  2V. 

II  That  is,  preTontcd  sickness  from  spreading.         **  Smiting  scimitar. — Ouj,  Tr, 

10 


146  TBNDEDAD. 

23.  I  combat  BicknesB^  I  combat  death,  I  combat  snffermg,  I 
combat  fever ; 

24.  I  combat  eyil  corraption,  the  dirt  which  Anra-mainynfl  has 
created  in  the  bodies  of  these  men ;  ^ 

25.  I  combat  all  sickness  and  all  death,  all  Y&tus  and  Pairikas, 
all  the  slaying,  wicked  (Daevas). 

26.  Hither  may  the  wished-for  Airy6m&  come  for  joy  to  the 
men  and  women  of  Zarathnstra. 

27.  For  joy  for  V6hu-mand ;  may  he  grant  the  reward  to  be 
desired  after  the  law. 

28.  I  wish  the  good  purity  of  the  pure.    Great  be  Ahmra- 
Mazda.^<> 

29.  May  Airy£m&,  the  desirable,  smite  every  sickness  and 
death,  all  Y&tas  and  Pairikas,  all  the  slaying,  wicked  (Daevas). 


NOTES  TO  FARGARD  XX. 

^  Y.  1.  ThamaaaDnhataiim="  skilled  in  healing."  The  name  Qama 
is  evidently  allied  (o  this  word.  See  Roth  in  the  Zeitschr.  der  Deutsch. 
morgenl.  Gesell.  ii.,  p.  216  ff.  The  Huz.  Tr.  has  "i^tDYnKKD.  Of. 
taxsi  "  pahor^j." 

»  V.  2.  The  Huz.  Tr.  has  a  gloss,  "  The  wise  as  K&ns." 

»  V.  3.  Gloss,  "  As  Jamshld." 

•  V.  4.  Gloss,  "  Rich  as  Pat^rub." 

•  V.  5.  Gloss,  "  Eminent  as  Zartusht." 

•  V.  6.  Gloss,  "  As  Ker8a9p." 

'  V.  7.  Gloss,  "As  Hoshang."  "  Paradhata"  =  jIjuCLj.  Gloss, 
« The  meaning  of  ' first- established'  is  that  he  first  introduced  govern- 
ment into  the  world." 

•  V.  17.  "  Gaok^r^na"  is  expressly  explained  in  the  Huz.  Tr.  as  the 
"  white  Homa,"  respecting  which  there  are  many  passages  in  the  later 
Parsf  writings.  Thus  in  the  Bundehesh  (fol.  119,  yso.  1.  1):  ^*  J^ear 
hy  this  tree  (namely  Jat-hisJ  growe  the  white  Horn  in  the  eouree  of  Ard- 
vieur,  whosoever  eate  of  it  heeomee  immortal;  it  i»  called  the  tree  Ookam,** 
According  to  the  Mkh.  (cf  Pars!  Gram.,  p.  172)  it  grows  in  the  Sea 
Yar-kash  (Yoiiru-kasha),  m  the  most  hidden  part,  and  the  fish  Khar- 
mahi  moves  continually  round  it  to  keep  off  the  ^gs  and  other  evil 
creatures  which  seek  to  destroy  it. 

•  Yv.  21-22.  These  verses  seem  corrupt,  and  the  translation  is  douht* 
ful.     Part  of  the  passage  occurs  also  in  Ya9na  xxxi. 

^^  Yv.  26-28.  An  interpolation,  written  in  the  dialect  of  the  second 
part  of  the  Ya9na. 


FARGARD  XXI.  14T 


FARQAKD  XXL— INTRODUCTION. 

This  Fargard^  thoagh  only  a  fragment,  and  not  one  of  the 
meet  intelligible,  is  interesting  as  a  relie  of  that  old  Persian 
literature  which  related  to  Sabeanism  or  Star-worship.  In  its 
viewBy  however,  it  belongs  to  the  later  development ;  and  a 
passage  in  the  Minokhired  throws  much  light  on  its  contents. 
In  the  passage  alladed  to^.  the  Minokhired  assigns  the  chief  rank 
to  the  star  Tistrya;  next  to  him,  to  one  called  ''(t^ra  i  &w 
chihara"  {i.e.  "&fs  chithra")  or  "water-seeds;"  a  second  is  named?' 
"  zaml  ehifaara  "  (earth-seeds) ;  a  third,  "  urvar  chihara  "  (tree- 
seeds)  ;  and  a  fourth,  ''g09pend  chihara"  (cattle-seeds).  All  these 
stars  were  said  to  be  created  solely  for  the  sake  of  men,  doubtless 
because  by  furthering  the  growth  and  increase  of  those  parts  of 
the  creation  specially  entrusted  to  them,  they  laboured  for  the 
prosperity  of  mankind.  In.  further  explanation  of  the  passage 
aflirming  that  the  care  of  the  water,  etc.,  was  entrusted  to  these 
stars,  a  passage  may  be  cited  from  the  Bundehesh  (God.  Havn. 
XX.,  foL  104,  ret.  1.  5  S.)  in  which  it  is  stated  that  on  the  death 
of  Gbyo-mard  a  portion  of  his  seed  was  given  to  the  sun.  That 
in  a  dry  and  arid  region  the  clouds  and  rain  should  be  regarded 
as  the  source  of  healing  is  not  surprising.  The  Farg&rd  com- 
mences with  an  invocation  to  the  bull,  which  seems  not  to  belong 
to  it  (v.  1-2).  2.  Invocations  to  the  clouds  and  rain  (v.  3-19). 
8.  Invocations  to  the  sun  (v.  20-30).  4.  Invocations  to  the 
moon  (v.  31-32).    5.  Invocations  to  the  stars  (v.  33-35). 
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1.  Praise  be  to  thee,  0  holy  ball,  praise  to  thee,  well-created 
cow,  praise  to  thee  thou  who  multipliest,  praise  to  thee  thou  who 
makest  to  increase,  praise  to  thee,  gift  of  the  Creator,  for  the 
best  pure,  for  the  pure  yet  unborn,  • 

2.  Whom  Jahi  slays,  the  very  hurtful,  unclean,  and  wicked 
man,  the  godless,  t 

8.  The  cloud  gathers,  it  gathers 

4.  The  water  up,  the  water  down.  % 

5.  Down  to  the  water  it  rains,  as  thousand-fold,  ten  thousand- 
fold rain, — speak,  0  pure  Zarathustra ;  ^ 

6.  For  the  driving  away  of  sickness,  for  the  driving  away  of 
death ; 

7.  For  the  driving  away  of  the  sickness  which  smites  (Idlls), 
for  the  driving  away  of  death  which  smites ;  § 

8.  For  the  driving  away  of  illness.  || 

9.  If  it;  slays  in  the  evening  then  may  it  (the  cloud)  heal  in 
the  clear  day. 

10.  If  it  slays  in  the  clear  day  then  may  it  heal  in  the  night. 

11.  If  it  slays  in  the  night  then  may  it  heal  in  the  morning- 
dawn. 

12.  It  shall  rain  down,  ^ 

13.  With  the  rain,  If 

14.  Fresh  water,  fresh  earth,  fresh  trees,  fresh  remedies,  *  * 
fresh  preparations  of  remedies. 

15.  As  the  Sea  Yoiiru-kasha  is  the  meeting  of  the  waters. 

16.  Lift  up  thyself;  go  from  the  air  to  the  earth, 

17.  From  the  earth  to  the  air. 

18.  Lift  up  thyself,  arise, 

19.  Thou,  for  the  sake  of  whose  birth  and  increase  Ahura- 
Mazda  has  created  the  air, 

20.  Go  up,  0  shining  Sun,  with  thy  swift  steeds  over  Hara- 
bSrSzaiti  ana  illumine  the  creatures. 

21.  Lift  up  thyself  thus  if  thou  art  worthy  of  honour, 

22.  On  the  way  which  Ahura-Mazda  has  created ;  in  the  air 

*  Praine,  etc.,  0  cow,  ^yer  of  goodness  ....  giyer  of  increaso  ....  girer  of  re- 
fresbraent,  (who)  givest  gifts  to  the  best  pure,  etc. — Oi^;,  Tr. 

t  Fornicator.— 6^".  5v-. 

X  V.  3-4.  The  cloud  gathers  by  gathering  the  best  new  water  from  aboTe  waters 
down  — Guj.  Tr, 

\  For  smiting  sickness,  for  smiting  death. — Qv^,  Tr,  ||  Army. — Qv^,  Tr, 

\  By  the  rain.— G'19.  Tr,  ♦  ♦  Health.— ^Hf'.  Tr. 
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^^ch  the  Bagh&s  have  created^  on  that  oreated  (way)  ahound- 

ing  with  water.** 
S3.  Then  (spake  the  Holy  Word)  before  that  Manthra-^penta : f  ^ 
24.  I  will  here  purify  tny  birth  and  thy  growth ; 
26.  I  will  purify  thy  body  and  thy  strenffth  ; 

26.  I  will  make  thee  rich  in  children,  and  rich  in  milk  ;^ 

27.  In  activity,  milk,  fatness,  bounds,  and  posterity,  j: 

28.  For  thy  sake  will  I  purify  here  a  thousand-fold ;  | 

29.  Biches  in  cattle  which  runs  about  and  is  ||  nourishment  for 
children. 

80.  As  the  Sea  Vduru-kasba  is  the  meeting  of  the  waters,  lift 
up  thyself,  go  firom  the  air  to  the  earth,  from  the  earth  to  the 
air.  Lift  up  thyself,  arise,  thou  for  whose  birth  and  increase 
Ahura-Mazda  has  created  the  earth. 

81.  Go  up,  0  Moon,  thou  who  containest  the  seed  of  the 
cattle, 

82.  Over  Hara-berezaiti  (Alborj)  and  illumine  the  creatures. 
Lift  up  thyself,  then,  if  thou  art  worthy  of  honour,  on  the  way 
which  Ahura-Mazda  has  created ;  in  the  air  which  the  Bi^has 
have  created,  on  that  created  way  abounding  with  water.  Then 
qmke  [the  Holy  Word]  before  that  Manthra-9penta :  I  will 
purify  thy  birth  and  thy  growth,  I  will  purify  thy  body  and 
thy  strength,  I  will  make  thee  rich  in  children  and  rich  in 
muk,  in  activity,  milk,  fatness,  bounds,  and  posterity.  For 
ihy  sake  will  I  purify  here  a  thousand-fold,  riches  in  cattle  which 
runs  about  and  is  nourishment  for  children.  As  the  Sea  Vduru- 
kasha  is  the  meeting  of  the  waters,  lift  up  thyself,  sprint  from 
the  air  to  earth,  firom  earth  to  the  air.  Lift  up  thyself,  arise, 
thou  for  whose  birth  and  increase  Ahura-Mazda  has  created  the 
earth.* 

88.  Oo  up,  Stars,  hidden,i[  ye  who  contain  the  seed  of  the  water, 
84.  Over  Hara-b^rezaiti  and  illumine  the  creatures.  Lift  up 
thyself,  then,  if  thou  art  worthy  of  honour,  on  the  way  which 
Ahura-Mazda  has  created,  in  the  air  which  the  Baghas  have 
created,  on  that  created  way  abounding  with  water.  Then 
(spake)  before  that  Manthra-fpenta,  '*  I  will  purify  thy  birth 
and  thy  growth,  I  will  purify  thy  body  and  thy  strength,  I  will 
make  thee  rich  in  chilaren  and  rich  in  milk,  in  activity,  milk, 
&tnefl8,  bounds,  and  posterity.  For  thy  sake  will  I  purify  here 
a  thousand-fold,  riches  in  cattle  which  runs  about  and  is  nourish- 
ment for  children.  As  the  Sea  Vduru-kasha  is  the  meeting  of 
the  waters,  lift  up  thyself,  spring  firom  the  air  to  earth,  from  the 

*  Fhiiperitj  ind  strength  from  water. — Otff.  2V. 

t  nther  for  the  eyil-doer  or  Manthra-^pSnta. — Ot^,  Tr, 

JAiotm,  fUl  of  milk,  of  seed,  of  fat,  intellectual,  and  prolific—^/.  Tr, 
Houses. — Ow.  IV.       I  I  will  adTanoe  the  cow-staUs  which  are,  etc.— 6V*  ^* 
Biil]]Ani.-Gw'.  IV. 
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earth  to  the  air.    lift  up  thyselC  stand  up^  thou  for  whose  birth 
and  increase  Ahura-Mazda  has  created  the  rising. 

85.  Qo  np  to  toiment  Eaqoji,  to  torment  Aj&hj%,  and  to 
torment  the  Jahi  who  is  provided  with  YAtus.*'*'' 


NOTES  TO  FARGARD  XXI. 

'  v.  5.  The  words  ''  Speak,  0  pure  Zorathastra,"  are  an  eyident 
interpolation. 

•  V.  12.   Cf.  Fargard  V.,  64. 

•  V.  22.  "  Bagho*'  =  "God,"  seldom  nsed  in  the  Avesta,  though 
frequent  in  the  Cuneiform  Inscriptions.  In  Huzyaresh  aa  •  Qf'  Slo'. 
"Bhaga,"  and  Slav.  "Bog." 

*  V.  23.  This  verse  is  obscure. 

'  Y.  26.  Gloss :  "  Thou  thyself  art  become,  and  milk  originates  from 
thee." 

^  y.  32.  An  allusion  to  the  waxing  and  waning  of  the  Moon. 

^  V.  35.  This  verse  is  very  obscure.  I  have  followed  the  Huz.  Tr. 
as  far  as  possible. 

*  The  destroyer  of  the  shiniiijg^  cries  loudly,  the  sorcerer  cries. — Otff.  Tr.  In  the 
Otif.  TV.  here  follow  some  additional  verses  as  follows : — **  Be  helpless,  sorrow ;  be 
helpless,  sickness ;  be  helpless,  death ;  be  helpless,  disease ;  be  helpless,  ferer ;  be 
helpless,  headache ;  be  helpless,  oppressor  ;  be  helpless,  eyil ;  be  helpless,  evil-doer ; 
be  helpless,  revengefdl ;  be  helpless,  jealousy ;  be  helpless,  lie ;  be  helpless,  sin ;  be 
helpless,  impurity,  which  was  created  on  the  body  of  man  by  Anra-mauiyus ;  be  help- 
less all  illness,  aU  death,  all  sorcery,  all  Pairikas  «nd  all  Janis  which  are  infernal." 


FARGARD  XKII.— INTRODUCTION. 

The  last  Fargard  of  the  Vendidad  is  also  a  fragment,  ap- 
parently derived  from  the  same  source  from  which  Fargard  XX, 
and  perhaps  also  Fargard  XXI.  was  taken.  The  whole  contents 
of  this  Fargard  betray  its  late  origin*  I.  Anra-mainyus  has 
created  sickness  in  the  world,  and  Ahura-Mazda  is  compelled  to 
seek  a  remedy  against  it.  He  first  addresses  himself  to  Mauthra- 
9pSnta,  the  Holy  Word,  who,  however,  declines  the  task  on  the 
ground  of  his  incapacity  (v.  1-21).  2.  Upon  this  Ahora-Mazda 
sends  Nairyd-fanha,  who  seems  to  be  the  embodied  word  of 
Ahura-Mazda  himself,  to  Airyama,  with  the  order  to  practise 
healing  by  the  production  of  various  kinds  of  useful  animals 
which  are  specially  enumerated  (v.  22-51).  3.  The  Fargard 
concludes  abruptly  with  a  statement  that  Airyama  performed 
the  injunctions  given  him  (v.  52-58). 
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FAEGAED    XXII. 

1.  Ahura-Mazda  spake  to  the  holy  Zarathustra : 

2.  I,  who  am  Ahnra-Mazda ;  I,  who  am  the  Giver  of  good ; 

3.  When  I  created  this  abode^  the  beautifal,  brilliant,  admir- 
able :  ^ 

4.  (Saying),  I  will  go  forth,  I  will  go  over. 

6.  Then  the  serpent  (Ahra-mainyus)  looked  at  me.  * 

6.  Thereupon  the  serpent  Anra-mainyus,  who  is  fall  of  death, 
made,  in  reference  t  to  me,  nine  sicknesses,  and  ninetv  and  nine 
hondred,  and  nine  thousand,  and  nineteen  thousands.  | 

7.  Therefore  do  thou  heal  me,  §  Manthra-5penta,  the  very 
brilliant. 

8.  I  will  give  thee  as  a  recompense  a  thousand  horses,  swift, 
swift  running.  || 

9.  I  praise  thee,  0  Qaoka,  the  good,  created  by  Ahura-Mazda, 
pure.* 

10.  I  will  give  thee  as  a  recompense  a  thousand  camels,  swift, 
with  strong  humps. 

11.  I  praise  thee,  0  Qa5ka,  good,  created  by  Ahura-Mazda, 
pure. 

12.  I  will  give  thee  as  a  recompense  a  thousand  homed  cattle, 
enduring,  whose  bodies  are  not  yet  full  grown.  ^ 

13.  I  praise  thee,  0  (^aoka,  good,  created  by  Ahura-Mazda, 
pure. 

14.  I  will  give  thee  as  a  recompense  a  thousand  head  of  small 
cattle,  fed,  **  of  all  kinds.  1 1 

16.  I  praise  thee,  0  (Jaoka,  good,  created  by  Ahura-Mazda, 
pure. 

16.  I  will  bless  thee  with  fair,  pious  blessings,  with  dear  pious 
Ueasin^; 

17.  Which  make  want  full, 

18.  And  make  fulness  overflow ; 

19.  Which  bind  the  friend  and  make  the  band  fast,  H^ 

20.  Manthra-9penta,  the  very  brilliant,  replied : 

21.  ''How  shall  I  heal  thee,§§  how  shall  I  keep  off  the  sick- 

•  Opposed  me.— (Th;.  TV,  t  OppoBition. — (hff\  2V. 

fNme  timet  ten  thousand.— (?t(;.  IV,  j  Mmo. — Ouj\  Tr. 

Of  eztraordinanr  strength.— G^'.  Tr,  it  Of  sinless  bodies.— (7m;.  Tr, 

••  Bre^^nant— 6^.  Tr.  ft  All  of  various  colours.— GV.  TV. 

8  Which  by  friendship  make  disease  less,  and  improTe  the  health. — Chif,  IV. 
Thine.-  Chg.  2V. 
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nesses^  ninety  and  nine^  nine  hundred^  nine  thousand^  nineteen 
thousand.*'* 

22.  The  Creator  Ahnra-Mazda  caused  to  say  to  Nairy o-^anha : 
Nairyo-fanha,  Assembler  I 

23.  (Hasten)  away,  fly  thither  to  the  dwelling  of  Airyama^  t  * 
say  to  him  these  words :  Thus  spake  Ahura-Mazda,  the  Pure  I 

24.  I  who  am  the  Giver  of  good,  when  I  created  this  abode, 
the  beautiful,  brilliant,  admirable,  (saying)  I  will  go  forth,  I  will 
go  over.  Then  the  serpent  looked  at  me,  thereupon  the  serpent 
Anra-mainyus,  who  is  full  of  death,  created  in  regard  to  me 
ninety-nine  sicknesses,  and  nine  liundred,  and  nine  thousand,  and 
nineteen  thousand.  % 

25.  Therefore  do  thou  heal  me,  0  desirable  Airyama. 

26.  I  will  give  thee  as  a  recompense  a  thousand  horses,  swift, 
swift  running. 

27.  I  praise  thee,  0  (^aoka,  the  good,  created  by  Ahnra-Mazda, 
pure. 

28.  I  will  give  thee  as  a  recompense  a  thousand  camels,  swifl, 
with  strong  humps. 

29.  I  praise  thee,  0  Qaoka,  good,  created  by  Ahura-Mazda, 
pure. 

SO.  I  will  give  thee  as  a  recompense  a  thousand  homed  cattle 
enduring,  whose  bodies  are  not  yet  full  grown. 

31.  I  praise  thee,  0  Qaoka,  good,  created  by  Ahura-Mazda, 
pure. 

32.  I  will  give  thee  as  a  recompense  a  thousand  head  of  small 
cattle,  fed,  of  all  kinds. 

33.  I  praise  thee,  0  Qaoka,  good,  created  by  Ahura-Mazda, 
pure. 

34.  I  will  bless  thee  with  fair,  pious  blessings,  with  dear  pious 
blessings; 

35.  Which  make  want  full. 

36.  And  make  fulness  overflow. 

37.  Which  bind  the  friend  and  make  the  band  fast. 

38.  His  (Ahura-Mazda's)  words  received  (hastened)  away; 
thither  flew  rfairyo-5anha  the  Gatherer-together,  to  the  dwelling 
of  the  Airyama;  thus  spake  he  to  Airyama:  Thus  commanded 
thee  Ahura-Mazda,  the  pure, 

39.  I  who  am  Ahura-Mazda,  I  who  am  the  Giver  of  good, 
when  I  created  this  abode,  the  beautiful,  brilliant,  admirable, 
(saying)  I  will  go  forth,  I  will  go  over,  then  the  serpent  looked 
at  me,  thereupon  the  serpent  Anra-mainyus,  who  is  fuU  of  deaUi, 
made  sicknesses  in  relation  to  me:  nine  and  ninety  and  nine 

*  Ninety  thousand.—^'.  ISr.  f  Amtn  Tued.— 6V*  ^* 

X  Ninety  thousand.— (7lf^  2V. 
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hundred  and  nine  thousand  and  nineteen  thousand.    Therefore 
do  thou  heal  me^  0  desirable  Airyama. 

40.  I  will  give  thee  as  a  recompense  a  thousand  horses^  swift^ 
swifUy  running. 

41.  I  praise  thee,  0  Qaoka^  the  good^  created  by  Ahura- 
Mazda^  pure. 

4S.  I  will  give  thee  as  a  recompense  a  thousand  camels^  swift, 
with  strong  humps. 

48.  I  praise  thee,  0  (^a5ka,  the  good,  created  by  Ahura- 
Mazda,  pure. 

44.  I  will  give  thee  as  a  recompense  a  thousand  homed  cattle, 
enduring,  whose  bodies  are  not  grown  up. 

45.  1  praise  thee,  0  Qaoka,  the  good,  created  by  Ahura- 
Mazda,  pure. 

46.  I  will  give  thee  as  a  recompense  a  thousand  head  of  small 
cattle,  nourished,  of  all  kinds. 

47.  I  praise  Uiee,  0  Qaoka,  good,  created  by  Ahura-Mazda, 
pure. 

48.  I  will  bless  thee  with  fair  pious  benedictions,  with  dear 
pious  blessings, 

49.  Which  make  the  needy  full. 

50.  And  make  fulness  overflow. 

ffl.  Which  bind  the  friend  and  make  the  band  fast. 

52.  Immediately  thereupon  was  it,  not  long  after,*  then 
hastened  forth  the  lusty  Airyama,  the  desirable ; 

53.  To  the  mountain  on  which  the  holy  questions  take  place. 
to  the  height  t  where  the  holy  questions  take  place. 

54.  Nine  sorts  of  male  horses  brought  the  aesirable  Airyama. 

55.  Nine  sorts  of  male  j:  camels  brought  the  desirable  Airyama. 

56.  Nine  sorts  of  male  homed  cattle  brought  the  desirable 
Ai^ama. 

d7.  Nine  sorts  of  male  small  cattle  brought  the  desirable 
Ainrama. 
o8.  Nine  sorts  of  willows  §  brought  he,  he  drew  nine  circles.* 

•  Without  loitering.— 6^.  2V.  t  WildemeBS.— (?h;*.  Tr, 

I  Toimg.— 6^'.  2V.  §  (A  reed  of)  nine  knots.— (Ttf^*.  Tr, 
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NOTES  TO  FARGARD  XXII. 

*  V.  3.  The  Huz.  Tr.  understands  by  "  dwelling-place"  Garo-nm&na, 
the  abode  of  Ahura-Mazda;  but  this  is  manifestly  absurd,  since  how 
could  the  abode  of  the  blessed  be  filled  with  all  kinds  of  sicknesses? 
1^0  doubt  the  earth  is  meant. 

'  y.  9.  The  verse  which  is  subsequently  so  often  repeated  appears  to 
me  very  unsuitable.  I  have  kept  to  the  Huz.  Tr.,  according  to  which 
the  passage  must  be  an  invocation  of  Manthra-^p^nta,  who  is  here  in- 
voked as  a  feminine  genius,  and  termed  Qa.6kBi  =  "  profit,"  because 
Ahura-Mazda  desires  profit  from  her. 

*  V.  19.  This  verse  is  obscure.  The  Huz.  Tr.  has  "  Benevolent,  she 
made  him  free  from  sickness — ^that  he  might  have  no  sickness — he  made 
that  sickness  a  friend."  But  I  do  not  see  how  the  words  can  have  this 
meaning. 

^  Y.  23.  It  is  to  be  regretted  that  the  divinity  here  termed  Aiiyama 
is  so  slightly  mentioned  in  the  Avesta,  since  there  is  no  doubt  of  his 
identity  witii  the  Aryaman  of  the  Yedas.  He  is  usually  invoked  with 
Ifithra  and  Yaruna.  The  name  is  perhaps  equivalent  to  ''protector," 
"friend."  The  dative  Airyamandi  (=  "  the  dwelling  for  Airyama") 
stands  for  the  genitive. 

*  Y.  68.  **  Yaetayo,"  in  the  Huz.  Tr.  n^l,  is  rendered  by  the  later 
Parsees  Ju)  =  "a  mllow,"  but  it  is  more  than  doubtful  if  this  trana- 

lation  if  correct. 
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The  alnrapt  tennination  of  the  Vendidad  need  not  excite  our 
surprise  when  we  reflect  on  the  fragmentary  character  of  the 
whole  work,  and  the  circumstances  which  led  to  its  compilation 
in  the  form  in  which  we  now  possess  it.  This  subject  will  be 
more  fully  discussed  in  the  "Commentary;"*  but  we  may  men- 
tion briefly  that  after  the  conquest  of  Alexander  (a.c.  331-80} 
the  Zarathustrian  religion  began  to  languish,  and  the  Parthian 
supremacy  (from  about  a.c.  250  to  p.c.  226)  was  no  less  in- 
jurious to  the  ancient  faith.  According  to  tradition,  the  sacred 
books  were  wholly  lost  or  destroyed,  and  it  was  not  till  the  esta- 
blishment of  the  Sassanian  dynasty  (a.d.  226)  that  an  attempt 
was  made  to  collect  and  arrange  the  ancient  texts.  How  this 
was  done  we  do  not  know,  but  it  seems  most  probable  that  the 
sacred  works  had  been  preserved  by  learning  them  by  heart 
and  handing  them  down  from  age  to  age  by  oral  instruction. 
In  this  there  is  nothing  extraordinary,  since  in  India  the  VedaSi 
and  in  Greece  the  Homeric  Poems,  were  similarly  preserved  for 
many  centuries  before  they  were  committed  to  writing.  It  is 
true  that  subjection  to  foreign  rulers,  who  were  hostile  to  the 
Zarathustrian  creed,  must  have  been  unfavourable  to  the  com- 
plete preservation  of  the  sacred  texts,  and  five  centuries  is  a 
period  long  enough  to  allow  much  to  be  forgotten.  Hence  it  is 
easy  to  conceive  that  the  restoration  of  the  Zarathustrian  texts 
must  have  been  attended  with  peculiar  difficulties :  but  we  have 
no  reason  whatever  to  doubt  that  the  Mobeds  of  those  days 
honestly  performed  the  task  entrusted  to  them,  and  collected 
and  arranged  the  Zarathustrian  fragments  to  the  best  of  their 
ability.  Since,  however,  much  had  been  lost  or  forgotten,  it 
was  not  always  possible  to  restore  the  text  in  a  satisfactory 
manner,  and  hence  the  numerous  ''interpolations,''  or  rather 
"  misplacements,"  which  occur ;  but  these  do  not  at  all  aflect 
the  trustworthiness  of  the  Avesta  itself,  they  merely  show  that 
the  compilers  did  not  know  the  original  order  in  which  the 
passages  stood.     In  a  few  cases  only  we  perceive  passages 

*  Now  publisluDg  by  ProliBssor  Spiegel. 
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evidently  of  later  origin,  as,  for  instance,  Farg.  III.,  y.  187  ff, 
which  is  repeated  in  Farg.  VIIL,  y.  8S  ff.  These  and  other 
interpolations  are  more  or  less  commented  on  in  the  notes  to  the 
respective  passages,  bat  a  fall  discussion  of  the  subject  must  be 
reserved  for  the  forthcoming  "  Commentary." 

With  regard  to  the  age  of  the  Vendidad,  we  will  only  remark  * 
that,  whatever  may  have  been  the  date  of  its  composition  as  a 
whole,  some  parts  of  it,  at  least,  must  belong  to  a  very  remote 
antiquity ;  in  fact,  to  a  period  when  the  Mazdaya9nians  had  not 
long  emerged  from  the  pastoral  state. 


AVESTA. 


VISPERBD     AND     YAQNA. 


VOL.  II. 


INTKODUCTION 


TO  TBB 


VISPERED    AKD    YAQKA. 


Thb  Vkpered  and  Ya$na  constitate  what  may  be  termed  the 
Masdaya^nian  litargy.  The  former,  which  is  yery  short,  must  not 
be  regarded  as  a  distinct  book,  as  it  consists  merely  of  liturgical 
additions  to  the  Yafna,  and  can  neyer  be  recited  alone.  Its 
contents  are  almost  exclusively  invitations  to  Ahura-Mazda,  the 
good  genii,  and  other  '*  lords  of  purity,"  to  be  present  at  the 
ceremonies  about  to  be  performed.  In  fact,  the  meaning  of 
Vispered  appears  to  be  "  All  lords,"  or  "  To  all  lords  " — invoca- 
tions being  understood. 

The  title  of  the  principal  part  of  the  liturgy,  Yagna,  signifies 
"sacrifice  with  prayers,"  or  rathar,  as  the  Parsees  have  no 
"  sacrifice  "  in  the  Jewish  sense  of  that  term,  it  is  more  correctly 
rendered  "  offering  with  prayers."  The  Ta9na  is  divided  into 
two  parts,  the  former  of  which  comprising  chapters  i.-xxvii.,  is 
more  strictly  of  a  liturgical  character,  while  the  latter  (which  is 
written  in  a  different  dialect)  contains  the  OdtAds  or  GaAs,  which 
are  ancient  religious  hymns,  somewhat  resembling  those  of  the 
Yedas. 

In  order  for  the  European  reader  to  comprehend  the  nature  of 
the  following  works,  several  points  require  explanation.  In  the 
first  place  this  Liturgy  bears  no  resemblance  whatever  to  the 
Jewish  or  Christian  liturgies,  because  it  was  to  be  recited,  for 
the  most  part,  by  the  priests  alone,  during  the  performance  of 
certain  religious  ceremonies,  and  the  presence  of  the  laity  was 
'^quired  nor  even  expected. 

I  ceremonies  the  principal  are— 1.  The  consecration  of 
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the  Zadthra,  or  holy  water.  S.  The  consecration  of  the  Bar^gma^ 
tat  bundle  of  twigs  of  a  particular  tree  (either  date,  tamarisk, 
or  pomegranate).  8.  The  preparation  and  consecration  of  the 
JSTodma,  or  Hom^  which  was  the  juice  of  a  certain  mountain 
plant,  and  held  in  the  highest  veneration  as  being  the  emblem  of 
immortality.*  4.  The  ofiering  of  the  Dra^naa,  or  little  round 
cakes,  on  which  pieces  of  cooked  flesh  were  placed,  and  after 
certain  prayers  the  whole  was  eaten  by  the  priests.f 

The  most  important  duty  of  the  priests  was,  howeyer,  the 
recitation  of  the  whole  of  the  sacred  writings,  in  the  order  in 
which  they  are  arranged  in  the  Vendidad-Sad^s,  namely,  the 
following : — 

Yagna  i.  1-32 ;  Yispered  i. ;  Ta9na  i.  33-fin. ;  Yafna  ii.  1-33 ; 
Yispered  ii. ;  Ya$na  ii.  34-fin. ;  Ya9na  iii.-xi.  1-23 ;  Vispered  iii. 
1*29;  Ya9na  xi.  23-fin. ;  Yispered  iii.  30-31 ;  (several  liturgical 
formulas  interposed ;)  Yispered  iv. ;  Ya9naxii.-xiv.;  Yispered  v.; 
Ya$na  xv. ;  Yispered  vi. ;  Ya9na  xvi.-xvii. ;  Yispered  vii.-viii. ; 
Ya^na  xviii.-xxi. ;  Yispered  ix. ;  Ya9na  xxii. ;  Yispered  x.-xiii. ; 
Ya9na  xxiii.-xxvii. ;  Yispered  xiv. ;  Yendidad  i.-iv. ;  Ya^na 
zxviii.-xxx. ;  Yispered  xv. ;  Yendidad  v.-vi. ;  Ya9na  xxxi.- 
xxxiv. ;  Yispered  xvi.-xvii. ;  Yendidad  vii.-viii. ;  Yispered  xviii. ; 
Ya^na  xxxv.-xli. ;  Yispered  xix.-xx. ;  Yendidad  ix.-x. ;  Ya9na 
ziiL-xiv. ;  Yispered  xxi. ;  Yendidad  xi.-xii. ;  Yagna  xlvi.-xlix. ; 
Yispered  xxii. ;  Yendidad  xiii.-xiv. ;  Ya9na  1. ;  Yispered  xxiii. ; 
Yendidad  xv.-xvi. ;  Yispered  xxiv.-xxv. ;  Yendidad  xvii.-xviii. ; 
Yagna  li.-lii. ;  Yispered  xxvi. ;  Yendidad  xix.-xx. ;  Yagna  liii.  ; 
Yispered  xxvii. ;  Yendidad  xxi.-xxii. ;  Ya9na  liv.-lxxi. 

From  this  arrangement  we  perceive  that  while  portions  of  the 
Yispered  are  inserted  in  various  places  between  Yapna  i.-liii., 
the  insertion  of  the  Yendidad  only  takes  place  between  Ya9na 
xxviii.-liii. ;  that  is,  it  commences  at  what  is  called  the  second 
part  of  the  Ya9na.  Respecting  this  Anquetil  says :  "  The  reading 
of  the  second  part  of  the  Izeshnd  (Ya9na)  and  that  of  the  Ven- 
£dad,  properly  so  called,  being  the  essential  ^portions  of  the  sacri- 
Jlee,  that  which  precedes,  although  recited  with  Barsom,  etc.,  is 
in  some  sort  merely  preparatory.'*    Again,  in  his  MS.  transla- 

*  The  HaSma  can  only  be  briefly  alluded  to  in  this  Introdaotion  ;  but  it,  or  he 
(fbr  HaJSma  is  also  a  person)  played  a  most  important  part  in  the  old  Iranian 
mythology. 

t  It  is  impossible  to  avoid  noticing  the  resemblance  between  the  Dra^na-cakes  and 
the  %k9W'bftad  ot  the  Jews. 
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tion  of  the  Ta9na,  Anqaetil  says  expressly :  '*  The  Vupered  (is) 
never  (recited)  mthaut  Izeehniy  nor  the  Vendidad  without  Izeskni 
or  Visperedf  but  the  IzeshnS  is  recited  alofie."  The  general  course 
of  the  whole  service  I4)pears  to  haye  been  as  follows: — First 
came  the  announcement  to  Ahura-Mazda  and  all  the  good  spirits, 
coupled  with  an  invitation  to  them  to  be  present.  Then  followed 
the  preparation  of  the  holy  water,  the  Bare9ma,  Haoma,  etc. 
Next  came  the  offering  of  these  things  to  the  spirits,  the  eating 
of  the  Draonas,  and  the  drinking  of  the  Ham  juice  by  the  priests, 
during  which  many  more  prayers  were  recited.  The  praises  of 
Hadma  occupy  several  chapters  (ix.-xi.),  and  after  these  follow 
other  prayers  and  praises  very  similar  in  their  nature  to  the 
preceding  (xii.-xxvii.)*  With  chapter  xxviii.  commences  the  so- 
called  second  part  of  the  Ya^na,  comprising  the  Q4thds,  or  reli- 
gious hymns.  These  were  to  be  recited  alternately  with  the 
Vendidad,  and  the  utterance  of  both  was  accounted  of  the 
highest  efficacy  for  purification  and  raising  the  soul  to  Qt>d« 
After  the  Q&thas  follow  some  other  prayers,  together  with  the 
Qrosh  Yasht,  etc.  Strictly  speaking,  it  was  the  duty  of  the  priests 
to  recite  the  whole  of  the  sacred  writings — Yispered,  Ya9na,  and 
Vendidad — during  every  twenty-four  hours,  principally  in  the 
night-time.*  Only  by  such  continual  recitations  could  they  keep 
themselves  fit  for  performing  the  rites  of  purification.  Besides 
this  recital  for  their  own  sakes,  the  priests  could  likewise  recite 
the  Vendidad-Sad^  as  an  atonement  for  the  sins  of  others,  in 
which  case  the  offender  had  of  course  to  pay  the  priest  for  the 
recital.  In  addition  to  the  liturgical  ceremonies  above  men- 
tioned, the  priests  had  many  other  duties  to  perform,  and  par- 
ticularly to  watch  over  and  attend  to  the  Sacred  Fire,  which, 
like  that  of  Vesta,  was  kept  perpetually  burning.  A  complete 
analysis  of  the  Various  ceremonies,  etc.,  must  be  reserved  for 
the  Commentary;  but  we  trust  this  short  explanation  will 
suffice  to  render  the  following  pages  intelligible. 

*  See  note  to  Ya9na,  L  7. 
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I. 

1.  I  invite  and  announce  to :  *  the  Lords  of  the  Heavenly,  the 
Lords  of  the  Earthly,  the  Lords  of  those  who  live  in  the  Water, 
the  Lords  of  those  which  live  under  Heaven,  the  Lords  of  the 
Winged,  the  Lords  of  the  Wide-stepping,t  the  Lords  of  the 
beasts  with  claws,  the  pure  Lords  of  the  pure.^ 

2.  I  invite  and  announce  to  :  the  yearly  feasts,'  the  lords  of 
purity,  MaidhydzarSmaya,  the  pure  milk,  ford  of  purity.j: 

3.  I  invite  and  announce  to :  MaidhydshSma,  the  giver  of 
pastures  to  the  pure,  lord  of  purity. 

4.  I  invite  and  announce  to  :  Faitis-hahya,  the  giver  of  com 
to  the  pure,  lord  of  purity. 

5.  I  invite  and  announce  to :  Ay&thrSma^  the  promoter,  the 
distributor  of  manly  strength  to  the  pure,  lord  of  purity. 

6.  I  invite  and  announce  to  :  Maidhy&irya,  the  pure,  belong- 
ing to  the  year,  lord  of  purity. 

7.  I  invite  and  announce  to :  HamagpathmaSdaya,  the  pure, 
provided  with  good  works,  lord  of  purity. 

8.  I  invite  and  announce  to :  the  future  of  the  world,  the  pure, 
lord  of  purity,  which  being  will  bring  forth.* 

9.  I  invite  and  announce  to :  the  prayers,  the  praiseworthy, 
arranged-together,  well-praised,  pure,  lords  of  purity.* 

*  The  sense  appears  to  be  this :  "  I  inrite  the  spiritiial  presence  of  Ahnra-Mazda 
and  all  the  good  Genii,  and  I  announce  to  them  that  I  am  about  to  perform  the 
proper  religious  rites."  The  first  word  of  the  Vispered,  NivaidhaySmi  (or  nividhykmC) 
has  been  yarionsly  translated,  '*  I  invite,"  and  "  I  inyoke."  The  second  word, 
EankdraySmi  (or  hankdryimi),  is  rendered  by  Professor  Spiegel,  "Ich  thue  es 
kand,"  *'Ich  yerkiindige  ee,"  and  '*  Ich  yerkunde  es,"  which  are  almost  synonymous 
phrases,  signifying,  **!  make  known  to,"  "I  announce  to,"  *' I  proclaim  to,"  etc. 
Kerioeen^h  has,  **  I  accomplish,"  or  **  I  make  perfect ; "  and  the  Sanskrit  eloss  ex- 
plains this  of  the  accomplishment  of  the  sacrifice,  or  the  celebration  of  the  i  a9na  in 
honour  of  Hormazd.  Wilson  {The  JParti  Religion,  etc.)  translates,  '*  I  celebrate," 
hot  this  is  certainly  erroneooa. 

t  That  is,  "cattle." 

i  Or,  "  master  of  puritv."  The  word  ra/i» ="  chief,"  "  master,"  or  '*  lord ; "  but 
never  "  the  Lord-Qoo,"  tnongh  it  is  sometimes  employed  as  a  title  of  Ahura- Mazda. 
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10.  I  inyite  and  announce  to :  the  prayers,  the  praiseworthy, 
composed,  well-praised,  pure,  the  Myazdas  of  purity. 

11.  I  inyite  and  announce  to  :  the  years,  the  lords  of  parity, 
the  prayer  Ahuna-vairya,  the  pure,  lord  of  purity. 

iS.  I  invite  and  announce  to :  the  prayer  Asha-vahista,^  the 
pure,  lord  of  purity. 

13.  I  invite  and  announce  to :  the  good  prayer  Y^nhS-h&tanm,' 
the  pure,  lord  of  purity. 

14.  I  inyite  and  announce  to :  the  Q&thft  Ahunavaiti,''  the 
pure,  mistress  of  purity. 

15.  I  invite  and  announce  to :  the  women  who  have  a  con- 
gregation of  men  of  many  kinds,  created  pure  by  Ahura-Mazda, 
mistresses  of  purity.® 

16.  I  invite  and  announce  to  :  the  pure,  possessing  overseers, 
and  lords,*  lord  of  purity. 

17.  I  invite  and  announce  to :  the  Ya9na-Haptanh&iti,^^  the 
pure,  lord  of  purity. 

18.  I  invite  and  announce  to :  the  high  spotless  water,  the 
pure,  mistress  of  purity." 

19.  I  invite  and  announce  to :  the  G&tha  Ustavaiti,^'  the  pure, 
mistress  of  purity. 

20.  I  invite  and  announce  to :  the  mountains  which  possess 
pure  brightness,  which  have  much  brightness,  created  by  Mazda, 
pure,  lords  of  purity. 

21.  I  invite  and  announce  to :  the  Qkihk  QpSnta-Mainyu,^' 
the  pure,  mistress  of  purity. 

22.  I  invite  and  announce  to :  the  victory  created  by  Ahura, 
the  stroke  which  comes  from  above,  the  pure,  lord  of  purity.^* 

23.  I  invite  and  announce  to :  the  G^th&  Yohu-Khshathra,^^ 
the  pure,  mistress  of  purity. 

24.  I  invite  and  announce  to:  Mithra  who  possesses  much 
pasture,  [and]  E&ma-q&9tra,^®  the  pure,  lord  of  purity. 

25.  I  invite  and  announce  to:  the  Qath&  Yahistdisti,^^  the 
pure,  mistress  of  purity. 

26.  I  invite  and  announce  to :  the  pious  good  blessings,  the 
pious  pure  man,  the  strong,  mighty,  highest  in  wisdom,  worthy 
of  honour,  pure,  lord  of  purity. 

27.  I  invite  and  announce  to  :  Airyama-ishya,^®  the  pure,  lord 
of  purity. 

28.  1  invite  and  announce  to :  Fshiisha-manthra,^*  the  pure, 
lord  of  purity. 

29.  I  invite  and  announce  to :  the  great  lord,  the  Hadhaokhta,^ 
the  pure,  lord  of  purity. 

SO.  I  invite  and  announce  to  :  to  the  Ahurian  Question,^^  the 
Ahurian  Custom,  the  Ahurian  Ruler,  the  Ahurian  High-priest,  the 
pure,  lord  of  purity. 
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81.  I  invite  and  announce  to :  the  habitation  provided  with 
fodder,  the  abundant  beautiful  fodder  for  the  eow,  and  the  cattle- 
breeding  pure  man. 

NOTES  TO  VISPERED  I. 

^  Y.  1.  It  was  the  custom  of  the  Mazdaya^oians  to  extend  their 
strongly  marked  system  of  subordination  and  classification  to  the  entire 
living  creation,  eyery  class  of  which  had  its  lord  (ratus),  who  led  it  to 
battle  against  Anra-mainyus.  According  to  the  Huzvaresh  Commentary, 
the  Lord  of  the  heavenly  is  Ahora-Mazda,  the  lord  of  the  earthly,  Zara- 
thastra,  the  lord  of  the  water-creatures  is  Ehar-mahi  the  fish,  whose 
duty  it  is  to  take  care  of  the  Hom  tree,  and  thus  make  the  Kesurrection 
possible  {ef,  Parsf  Gram.,  p.  179,  and  Bundehesh,  cap.  xxviii.),  the  lord 

of  the  beasts  is  the  Ermine  ( ^ili  ^.  Bdh.  xxiv.),  and  the  lord  of  the 

birds  is  the  bird  Karshipta  {ef.  Vend.  ii.  139,  etc.).     From  the  two  last 
it  appears  that  the  tpMte  animals  were  always  chosen  as  lords. 

•  Vv.  2-7.  The  Gahanbars,  or  great  annual  festivals,  are  described  in 
the  8ad-der  Bundehesh,  which  says  that  God  created  the  world  in  the 
space  of  a  year,  and  hence  men  ought  to  keep  six  festivals  yearly,  and 
bestow  alms  to  the  poor.  The  festivals  are  as  follows — 1.  Maidhyo- 
zaremaya,  in  commemoration  of  the  creation  of  heaven,  in  the  mouth 
Ardibehist.  2.  Maidhyo-shcma,  for  the  crerM'on  of  the  waters,  in  the 
month  Tir.  3.  Paitis-hahya,  for  the  creation  of  the  earth,  in  the 
month  Shahrevar.  4.  Ayathr^ma,  for  the  creation  of  trees,  in  the 
month  Mihr.  5.  Maidhyairya,  for  tbe  creation  of  cattle,  in  the  month 
Bahman.  6.  Hama^pathmaedaya,  for  the  creation  of  man,  in  the 
month  Cpendarmat.     {Cf,  also  Vullers,  Fragmente,  etc.,  p.  21  ff.) 

•  V.  8.  According  to  the  Huz.  Tr.  the  meaning  is  that  the  future 
time  is  to  be  invoked,  in  which  each  individual  occurrence  about  to 
take  place  may  appear. 

^  Y.  9.  The  adjectives  applied  to  the  prayers  in  this  and  the  fol* 
lowing  verse  are  not  easy  to  express  in  German.^ 

•  V.  12.  Asha-vahista  =  the  prayer  Ashem-vohu. 

•  V.  13.  Yenhe-hatarim  is  another  prayer  of  special  efficacy. 

'  V.  14.  For  the  Gatha  Ahnnavaiti,  see  Ya9na  xxviii.-xxxlv. 

•  V.  15.  Who  these  women  are  is  not  clear.f 

•  V.  16.  Or,  "the  being  gifted  with  rulersJ' 

*•  V.  17.  Ya^na-Haptarihaiti  is  Ya<;na  xxxv.-xK. 

"  V.  18.  This  verse  may  be  variously  interpreted,  according  to  the 
meaning  attached  to  "  areduyao,"  which  may  possibly  be  akin  to  the 
Gr.  lE^,  ip9€^  Cf,  Windischman,  "  die  persische  Anahita,''  etc.,  p. 
28.     The  ^'  spotless  water  "  is,  of  course,  an  allusion  to  Ardvi^iira. 

"  V.  19.  That  is,  Ya9na  xlii.-xlv. 

"  V.  21.  That  is,  Yaqna  xlvi.-xlviii. 

**  V.  22.  Verethraghna  =  "victory,"  though  identical  in  name  with 
the  Indian  Yritrahan,  becomes  in  the  later  Persian  a  mere  abstraction, 

•  Or  in  English  either, 

f  Nor  what  is  meant  by  their  "  possessing  a  congregation  of  men."  The  phrase 
is  snggestiTe  of  a  mcUe  seraglio,  but  polyandry  was  unknown  to  the  Arians. 
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and  the  ''blow  which  is  giyen  from  above"  is  a  similar  abstraction. 
It  was  forbidden  to  inflict  a  fatal  blow  on  any  of  the  creation  of  Ahnra- 
Mazda ;  bnt  such  a  blow  was  deemed  meritorious  when  employed 
against  the  creatures  of  Anra-mainyus. 

"  V.  23.  See  Ya^na  1. 

"  Y.  24.  Mithra  is  often  spoken  of  in  connection  with  Eama-qftgtrai 
the  genius  who  bestows  relish  to  food. 

*'  V.  25.  See  Yaqna  lii. 

"  V.  27.  See  Yaqna  liii. 

''  Y.  28.  FshCisha-maiithra  is  probably  some  portion  of  the  holy 
writings. 

^  Y.  29.  Hadhaokhta  is,  perhaps,  the  Crosh-Yasht  Hadokht. 

'^  Y.  30.  The  ^'  Ahurian  question"  refers  to  the  Yendidad  and 
similar  works. 

II. 

1.  Here  with  Zaothra  and  6ar69ina  I  wish  hither  with  praise  :* 
the  lords  of  the  heavenly,  the  lords  of  the  earthly,  the  lords  of  the 
water-animals,  the  lords  of  the  beings  which  live  under  heaven, 
the  lords  of  the  birds,  the  lords  of  the  wide-stepping,  the  lords  of 
those  which  have  claws.  Here  with  Zaothra  and  Bar^ma  I 
wish  hither  with  praise,  the  pure  yearly  festivals.  Here  with 
Zaothra  and  BarSgma  I  wish  hither  with  praise  Maidhvd- 
sareinaya,  the  pure  milk,  lord  of  purity.  Here  with  Zaothra 
and  Barg9ma  I  wish  hither  with  praise  MaidhydshSma,  the 
giver  of  pasture,  the  pure,  lord  of  purity.  Here  with  Zaothra 
and  Bardifma,  I  wish  hither  with  praise  Paitis-hahya,  giver 
of  corn  to  the  pure,  lord  of  purity.  Here  with  Zaothra  and 
Bar59ma  I  wist  hither  with  praise  AyathrSma,  the  furthering, 
the  bestower  of  manly  strength  on  the  pure,  lord  of  purity. 
Here  with  Zaothra  and  Barg9ma  I  wish  hither  with  praise 
Maidhy&irya,  the  pure  yearly,  lord  of  purity.  Here  with 
Zaothra  and  Bar^^ma  I  wish  hither  with  praise  Hama9path- 
mafidhaya,  provided  with  pure  actions,  the  pure,  lord  of  purity. 
Here  with  Zaothra  and  Bar69ma,  I  wish  hither  with  praise  the 
futurity  of  the  world,  the  pure,  lord  of  purity,  which  the  future 
will  bring.^ 

2.  Here  by  means  of  the  Za5thra  and  Barg9ma  I  wish  hither 
with  purity  all  those  lords, 

3.  Whom  Ahura-Mazda  has  announced  to  Zarathustra  as  to  be 
honoured  and  to  be  praised  on  account  of  the  best  purity. 

4.  Here  by  means  of  the  Zaothra  and  BarS^ma  I  wish  hither 
with  praise  Thee  Ahura-Mazda,  the  Heavenly  Lord, 

5.  The  Lord  and  Master  of  the  heavenly  creatures,  of  the 
hef^venly  creation. 

*  In  Zend,  dpSfi  pastu  Altboagb  the  formula  is  different,  the  purport  is  the  same 
as  the  invitation  in  cap.  i. 
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6.  Here  by  means  of  the  Zaothra  and  Bare9ma  I  wish  hither 
with  praise :  tiiee  Zarathustra,  the  holy  earthly  lord ; 

7.  The  lord  and  master  of  the  earthly  creatures,  the  earthly 
creation. 

8.  Here  by  means  of  the  Zaothra  and  BaijpSgma  I  wish  hither 
with  praise :  him  who  thinks  on  the  lord,'  the  pure  man,  who 
holds  fast  (in  remembrance), 

9.  The  well-thinking  in  thoughts,  the  well-speaking  in  speech, 
the  well-doing  in  works. 

10.  He  who  holds  fast  (in  remembrance)  QpSnta-^rmaiti, 
namely,  the  Manthra  of  the  profiting.* 

11.  Through  whose  deeds  the  wonds  of  the  pure  increase. 

12.  Here  by  means  of  the  Zaothra  and  Bare9ma  I  wish  hither 
with  praise :  the  pure  years,  the  lords  of  purity. 

13.  The  Ahuna-vairya,  the  pure  prayer,  the  lord  of  the  pure, 
wish  I  hither  with  praise. 

14.  Here  by  means  of  the  Zaothra  and  Bare9ma  I  wish  hither 
with  praise  :  the  prayer  Asha-vahista,  the  pure,  lord  of  purity. 

15.  Here  by  means  of  the  Zaothra  and  Bare9ma  I  wish 
hither  with  praise :  Yfinhfi-hitanm,  the  well-praised,*  pure,  lord 
of  purity. 

16.  Here  by  means  of  the  Zaothra  and  Bare9ma  I  wish  hither 
with  praise :  the  Q&th&  Ahunavaiti,  the  pure  mistress  of  purity. 

17.  The  women,®  the  ^ood  goddesses,  who  are  descended  from 
a  good  father,  the  beautiful,*  wish  I  hither  with  praise. 

18.  Here  by  means  of  the  Zaothra  and  Bare9ma  I  wish  hither 
with  praise :  the  pure  lord  of  purity,  provided  with  overseers  and 
lords,  for  this  is  the  Lord  and  Master,  Ahura-Mazda. 

19.  Here  bv  means  of  the  Zaothra  and  Bare9ma  I  wish  hither 
with  praise  :  the  high  Ya9na  Haptanh&iti,  the  pure,  lord  of  purity. 

20.  Ardvi-^tura,''^  the  stainless,  the  pure,  mistress  of  purity, 
wish  I  hither  with  praise. 

21.  Here  by  means  of  the  Zaothra  and  Bare^ma  I  wish  hither 
with  praise :  the  Qkihk  Ustavaiti,  the  pure,  mistress  of  purity. 

22.  The  mountains  possessing  pure  brightness,  possessiuff 
much  brightness,  created  by  Mazda,  pure,  lords  of  purity,  wish 
I  hither  with  praise. 

23.  Here,  etc.,  I  wish  hither  with  praise :  the  Q&th&  ^penta- 
mainya,  the  pure. 

24.  Victory  created  by  Ahura  I  wish  hither  with  praise.  The 
blow  which  springs  from  above  I  wish  hither  with  praise. 

26.  Here,  etc.,  I  wish  hither  with  praise :  the  QdXhk  VohA- 
khshathra,  Uie  pure,  mistress  of  purity. 

26.  I  wish  hither  with  praise  Mithra,  who  possesses  large 
pastures.    I  wish  hither  witn  praise  B&ma-qft^tra. 

•  XiY., "  weU-grown,"  or  "  weU-increaoed." 
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27.  Here,  etc.,  I  wish  hither  with  praise :  the  Q&thli  Yahistoisti, 
the  pure,  mistress  of  purity. 

28.  I  wish  hither  with  praise,  the  good  pious  blessing.  I  wish 
hither  with  praise,  the  pious  pure  man.  I  wish  hither  with  praise, 
the  strong  mighty  (genius),  highest  in  wisdom,  worthy  of  honour. 

29.  Here,  etc.,  I  wish  hither  with  praise :  the  pure  Airyama- 
ishva,  the  pure,  lord  of  purity. 

SO.  I  wish  hither  witn  praise  the  pure  Fshiisha-manthra,  the 
pure,  lord  of  purity. 

31.  I  wish  hither  with  praise  the  great  lord  Hadhaokhta,  the 
pure,  lord  of  purity. 

32.  Here,  etc.,  1  wish  liither  with  praise :  the  Ahurian  question, 
the  pure,  lord  of  purity. 

30.  I  wish  hither  with  praise  the  Ahurian  custom,  the  pure, 
lord  of  purity. 

34.  Here,  etc.,  I  wish  hither  with  praise  :  the  dwelling  provided 
with  fodder,  the  well-created  fodder  for  the  cow: — the  cattle- 
breeding  man,  the  pure,  lord  of  purity,  wish  I  hither  with  praise. 


NOTES  TO  VISPERED  11. 

^  Y.  1.  After  the  simple  announcement,  or,  as  it  were,  proclamation, 
in  the  first  chapter,  there  follow  prayers  desiring  the  (spiritual)  presence 
of  the  various  beings  invoked.  Zaothra  is  the  holy  water,  i,e,  water 
over  which  certain  prayers  have  been  recited  at  a  particular  time,  etc. ; 
and  the  Bar^^ma  is  a  twig,  or  rather  bundle  of  twigs,  of  a  certain  tree, 
6ither  date,  pomegranate,  or  tamarisk,  also  prepared  with  ceremonies. 

'  Y.  8.  That  is,  he  who  has  the  holy  writings  in  his  memory,  and 
hence  keeps  them  before  his  eyes.  There  is  no  single  equivalent  word 
in  any  Enropean  language. 

^  Y.  10.  ^p^nta-armaiti  is  '' perfect  wisdom,"  as  well  as  the  genius 
of  the  earth.  In  both  capacities  she  is  feminine.  In  this  verse  the 
former  meaning  must  be  adopted. 

•  Y.  10.  By  "  the  profitable  "  (^aoshyanto)  is  meant  a  kind  of 
prophets,  or  persons  who  have  devoted  themselves  particularly  to  the 
Zarathustrian  doctrines. 

•  Y.  15.  See  note  to  Yisp.  i.  9. 

•  Y.  17.  Who  these  women  are  is  not  known.  The  "  good  father  *' 
may  perhaps  signify  Hormazd. 

'  V.  20.  Ardvi-qtei  is  the  personification  of  water.  See  Ta9na  Ixiv. 
and  Khorda-Avesta  x.,  zxi.,  etc. 

in. 

1.  I  desire  the  H&vanftna  hither.^ 

2.  I  obey. 

3.  I  desire  the  Atarevakhsha  hither. 

4.  I  obey. 
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5.  I  desire  the  Fraberata  hither. 

6.  I  obey. 

7.  I  desire  the  Aberet  hither. 

8.  I  obey. 

9.  I  desire  the  AgndtlL  hither. 

10.  I  obey. 

11.  I  desire  the  lUethwiskare  hither. 

12.  I  obey. 

13.  I  desire  the  Qra^sh&yareza, 

14.  The  very  wise,  who  employs  very  truthful  speech. 

15.  I  obey. 

16.  I  desire  the  priests,  the  soldiers,  [and]  the  active  husband- 
men.' 

17.  The  lords  of  the  houses,  of  the  clan,  of  the  society,  the 
lords  of  the  region. 

18.  The  young  man  who  thinks  well,  speaks  well,  acts  well, 
who  is  devoted  to  the  law,  I  desire.  1  desire  the  youth  who 
utters  the  words.*  Those  who  have  married  amongst  kindred ' 
I  desire. 

19.  I  invite  the  furtherers  of  the  region,*  I  desire  the  willing 
worshippers.     I  desire  the  mistresses  of  the  house. 

20.  1  desire  the  woman  who  especially  thinks  good,  speaks 

!;ood,  does  good,  lets  herself  be  commanded  well,*  wno  obeys  her 
ord,  the  pure. 

21.  Cpenta-ftrmaiti,  and  who  (besides)  are  Thy  women,  0 
Ahura-Mazda. 

22.  I  desire  the  pure  man,  who  especially  thinks,  speaks  and 
does  good. 

23.  Who  knows  the  faith,  does  not  know  sins. 

24.  Through  whose  deeds  the  worlds  increase  in  purity. 

25.  Then  we  call  you,  every  lord  of  the  Mazdaya§nians, 
hither ;  we  invite  you,  the  lords. 

26.  The  Amesha-Qpentas  and  the  profitable  ones,®  the  very 
wise. 

^  27.  The  very  wise-speaking  (helpful)  hastening  hither,  bril- 
liant in  understanding. 

28.  The  greatest,  powerful  (followers)  of  the  Mazdaya9nian 
law,  call  we  hither. 

29.  Priests,  soldiers,  and  husbandmen.'^ 

SO.  Yath&  ahd  vairyd.     Let  him  who  is  Atarevakhsha  tell  it 
tome. 
81.  (Hafpi).  Thou  art  our  priest  as  Zaotal  ® 

*  That  is,  prayers. 
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NOTES  TO  VI8PERED  III. 

^  Y.  1-2.  This  chapter  has  no  immediate  connection  with  the  preced- 
ing, bnt  is  recited  at  the  Ha6ma-offering.  See  Yaqna  zi.  23.  The 
first  verse  is  spoken  by  the  Za5ta,  the  second  by  the  Ba9pi,  and  so  on. 
The  names  Jffdvandna,  etc.,  are  the  titles  of  the  different  priests.  The 
words  ''I  obey,"  mean,  *' I  am  present  and  ready  to  perform  the  duties 
of  my  office." 

*  Y.  16.  The  rest  of  the  chapter  is  spoken  by  both  priests  together. 

*  Y.  18.  Marriage  between  relations  has  always  been  accounted 
praiseworthy  among  the  Parsees.  In  the  ancient  times  it  was  even 
permitted  for  brothers  to  marry  sisters.  Diogenes  Laertius  says  the 
rersians  held  it  lawful  finrpi  ff  Ovyarpi  fdyw<rBou.  Strabo  makes  similar 
assertions.  See  also  ^'Abhandl.  der  Kais.  Bayr.  Acad,  der  Wissensch." 
vii.,  p.  675-93. 

*  Y.  19.  The  Huz.  Tr.  makes  **  the  fortherer  of  the  region,"  a  priest, 
but  this  is  doubtful.  The  ''  willing  worshippers  "  seems  to  mean  the 
futhful  generally. 

'  Y.  20.  Obedience  is  the  first  duty  of  a  Mazdayaqnian  wife. 

*  Y.  26.  See  ii.  10. 

^  Y.  29.  Between  verses  29  and  30  is  recited  a  passage  firom  the 
Taqna  (xi.  25  ff.). 

^  Y.  31.  The  Yendidad  Sades  distribute  the  invocationB  and  answers 
in  this  chapter  somewhat  more  minutely  between  the  Zaota  and  Baqpi. 

IV. 

1  •  I,  as  Zaota,  bind  myself  to  this : 

2.  To  the  reciting, 

3.  To  the  uttering, 

4.  To  the  singing, 

6.  To  the  praising  of  the  offering-prayer. 

V. 

1.  We  praise  that  which  is  thought  in  the  soul, 

2.  And  the  good  knowledge,  the  good  holiness,  the  good  wis- 
dom, the  good  steadfastness. 

3.  There  praise  it  in  the  time,  at  the  periods  of  time,* 

4.  To  protect  the  cattle,  the  Mazdaya^nians,  the  followers  of 
Zarathustra. 

5.  To  them  we  make  it  known  as  at  the  right  time  for  the 
Myazda,  as  the  right  time  for  prayer.f 

6.  The  whole  world  of  the  pure  for  praise,  adoration,  appeas- 
ing, and  laud. 

*  These  Tenes  are  extremely  difficult  and  obscure. 

t  Nerioeengh  ezplaioB  this  word  (prayer)  as  the  heayenly  commentary  on  the  Nosks. 
''  ^ke  it  rather  as  the  prayer  which  is  performed  at  the  right  time,  when  it  is  effi* 
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VI. 

1.  I  do  homage  to  you,  Amesha-gpenta,  as  singer  of  praises, 
as  Za5ta,  as  speaker  of  praises,  as  praiser,  as  speaker,  as  glorifier.* 

2.  For  the  praise,  adoration,  appeasing,  and  praise  of  ye, 
8.  AmSsIia-9pentas. 

4,  For  our  preparation,  for  the  right-fulfilling  of  prayer ;  for 
hallowing,  f  for  victory,  for  the  well-being  of  the  souls  of  those 
who  are  pure  and  will  profit. 

6.  To  vou,  ye  Am&na-9pentas,  ye  good  rulers,  ye  wise,  give 
I  the  soul  from  my  body,  and  all  enjoyment. 

6.  In  Thee  I  believe,  according  to  this  law,  0  pure  Ahura- 
Mazda. 

7.  As  a  Mazdaya9nian,  a  Zarathustrian,  an  adversary  of  the 
Daevas,  an  adherent  of  the  belief  in  Ahura-Mazda.  With  Zaothra, 
with  Aiwyaonhana,  is  this  Bare9ma  bound  together  in  purity. 
I  wish  hither  with  praise  the  pure  lord  of  purity. 

VIL 

1.  According  to  instruction, 

2.  With  friendship,  with  joy,  with  skilled  Zaothras,  with  right- 
spoken  speech,  X 

8.  I  invoke  the  Amesha-9penta8,  the  good,  by  their  beautiful 
names. 

4.  The  Amesha-9pentas  praise  we,  the  good,  with  beautiful 
names,  from  desire  for  the  good  purity,  from  desire  for  the  good 
Mazdayagnian  law.    T^nhS  m6,  etc. 

VIII. 

1.  The  right-spoken  words  praise  we. 

2.  The  holy  Qraosha  praise  we,  the  good  purity  praise  we, 
Nairy6-§anha  praise  we. 

3.  The  victorious  peaces  praise  we. 

4.  The  undaunted,  ^  who  do  not  come  to  shame,  praise  we. 

5.  The  Fravashis'  of  the  pure  praise  we. 

6.  The  bridge  Chin  vat'  praise  we. 

7.  Oaro-nmlnem,  ^  the  dwelling  of  Ahura-Mazda,  praise  we. 

8.  The  best  place  of  the  pure  ^  praise  we,  the  shining,  wholly 
brilliant. 

*  All  these  ezpresnoiu  are  Bynonymous,  and  we  are  not  acquainted  with  the  precise 
shades  of  difference  between  them. 

t  The  *'hallowinff  of  the  profitable"  perhaps  signifies  that  by  the  prayers  of  the 
pious,  the  power  of  tne  Tazatas,  and  other  beings  serrioeablo  to  mankind,  is  increased. 

X  According  to  the  Huz.  Tr.  the  meaning  is :  "  As  is  rightly  enjoined  to  me,  I  in- 
Toke  you,  Am^sha-cpSntas  with  friendship  (towards  you),  for  Joy  (for  myself)  with 
knowledge  of  the  Zaothra,  with  right-spoken  prayers,  namely,  BisL&mr^tas."  What 
^'knowlMgo  of  the  Za^Hhra"  ngmfiet  is,  howeror,  ohseuxe. 
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9.  The  best  arriving  at  Paradise  praise  we. 

10.  Arst&t  (probity)  praise  we. 

11.  The  good  spreading  of  the  world,  the  ffood  increase  of  the 
world,  the  profit  of  the  world,  the  good  Mazdaya9nian  law. 

12.  Easnnu-razista  *  praise  we,  Mithra  who  possesses  great 
pastures  praise  we. 

13.  The  friendly  P&rendl''^  we  praise,  who  is  rich  in  firiendly 
thoughts,  words  and  deeds,  who  makes  the  bodies  light. 

14.  The  manly  strength  we  praise,  which  thinks  on  men,  thinks 
on  men  and  mankind,  which  is  swifter  than  the  swift,  stronger 
than  the  strong. 

15.  Which  comes  to  him  (man)  as  something  given  by  the 
gods,^  that  which  when  received  serves  as  a  purifier  for  bodies. 

16.  The  sleep  given  by  Mazda  we  praise,  the  delight  of  men 
and  cattle.  ^ 

17.  Those  pure  creatures  we  praise  which  were  brought  forth 
before,  were  created  before, 

18.  Ere  the  heaven,  ere  the  water,  ere  the  earth,  the  trees,  the 
well-created  cow. 

19.  The  sea  V6uru-Kasha  we  praise.  The  strong  wind  created 
by  Mazda  we  praise. 

20.  We  praise  the  shinirg  heaven,  the  first  brought-forth,  first- 
created  earthly,  of  the  earthly  creation. 

21.  Thee,  the  fire,  the  eon  of  Ahura-Mazda,  the  pure,  lord  of 
purity,  we  praise. 

22.  This  Bare^mH,  with  Za5thra,  with  Aiwy&onhana,  bound 
together  in  purity,  we  praise,  the  pure,  lord  of  purity. 

23.  The  navel  of  the  waters  praise  we.  Nairyo-9anha  praise  we. 


NOTES  TO  VISPERED  VIII. 

^  y.  4.  This  must  refer  to  the  good  genii,  who  combat  the  Daevas 
fearlessly,  whereas  the  latter  are  easily  terrified. 

*  V.  6.  The  word  **  Fravashis "  signifies  both  the  eouls  of  the  de- 
parted and  the  souls  of  those  yet  unborn,  who,  according  at  least  to  the 
later  opinions,  were  created  by  God  in  the  beginning,  and  descend  in 
turn  to  the  world,  from  whence  they  return  to  Ahura-Mazda  and  offer 
up  prayers  at  his  throne  for  mankind. 

*  y.  6.  Chinvat  is  the  bridge  to  which  all  the  souls  must  arrive. 
The  good  pass  over  it  easily,  the  wicked  fall  off  into  hell. 

*  y.  7.  GFaro-nm&n^m  is  the  dwelling  of  Ahura-Mazda,  the  highest 
in  the  heavens. 

»  y.  8.  "  The  best  place  of  the  pure  "  =  "  Paradise." 

'  y.  12.  Bashnu-razista  is  the  genius  of  justice. 

^  y.  18.  AccordingtoaremarkinNerio86ngh|theFIU:^ndiiBthegoddeBB 
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who  presides  over  hidden  treasures.  According  to  the  Yashts,  she  most 
he  a  star  (in  N.  P.  ^  =  ''the  Son,"  and  ''the  Pleiades").  According 
to  Anqnetil's  MS.  note,  she  is  the  protectress  of  mankind. 

'  Y.  15.  The  expression  "  Bagho-bakhta "  has  become  a  Urminus 
Uehnieua  with  the  later  Parsees.  The  Minokhired  distinguishes  be- 
tween Baghd-hakhta  and  hakhta  thus :  "  Bakht  is  that  which  in  assigned 
from  the  beginning  ^thus/atej  ;  Bagho-bakht,  what  they  [the  gods']  send 
otherwise  J^  In  the  religion  of  the  A  vesta,  fate  is  not  absolutely  un- 
alterable :  Ahura-Mazda  can,  if  he  so  will,  interrupt  its  course,  though 
according  to  the  Mkh.  he  seldom  does  this. 

•  Y.  16.  Sleep,  as  we  have  seen  in  the  Yendidad  (xviii.  37-39),  was 
accounted  as  something  bad  in  the  Parsee  religion,  which  esteemed 
activity  above  everything.  The  distinction  here  alluded  to,  between 
''good"  and  "bad"  sleep,  appears  to  be  of  later  origin. 


IX. 

1.  Through  these  words  mediate,  *  through  the  words  of  this 
combat  (Thou  who)  art  Ahura-Mazda,  the  Pure ; 

2.  Together  with  the  good  Yazatas,  the  Amesha-9pSntaS|  who 
have  a  good  empire  (and)  good  wisdom. 

8.  With  fifty  (of  them),  with  hundreds,  with  thousands,  with 
ten  thousands^  innumerable,  with  yet  more  than  these  (men- 
tioned). 

4.  (Mav)  the  kingdom  (belong)  to  the  best  ruler,  for  whose 
Bake  we  this 

5.  To  Ahura-Mazda,  to  Asha-vahista,  give,  bestow,  offer,  f 

1.  The  uplifted  Hadmas,  the  Zaothras,  which  are  raised  on  high. 

2.  Those  now  uplifted,  those  which  shall  be  lifted  up  hereafter, 
8.  The  victorious  remedies, 

4.  Which  contain  in  themselves  the  remedy  of  Ashis-vanuhi, 
contain  in  themselves  the  remedy  of  Ci9ti, 

5.  Which  contain  in  themselves  the  remedy  of  Mazda,  contain 
in  themselves  the  remedy  of  Zarathustra, 

6.  Which  comprise  in  themselves  the  remedy  of  the  Zarathus- 
trdtema,  §  which  comprise  in  themselves  all  those  remedies. 

7.  Which  for  the  serviceable  pure,  which  for  the  serviceable 
worshippers, 

8.  For  the  good  Mazdava^nian  law, 

9.  For  the  good  pious  blessing, 

*  Not  clear. 

t  These  yenee  (4,  5)  form  a  concluding  prayer,  which  does  not  properly  belong 
to  tiie  Yispered.    See  zacna  zxzt.  10-15. 
(  This  chapter  follows  Y a9na  xzi.  {  The  High  Priest* 
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10.  For  the  good  benediction  against  the  Drajas,  the  good 
benediction  against  the  Demons, 
!!•  For  information,  for  making  known,  for  preparation, 

12.  For  oflfering,  for  pouring  out,  for  sacrifice,  for  uttering. — 

13.  Which  are  the  Haomas,  the  strong,  holy,  pure, 

14.  Those  now  uplifted  with  holiness,  those  about  to  be  lifted 
up  in  future, 

15.  Those  now  announced  with  holiness,  those  too  which  will 
be  announced  in  future, 

16.  Those  now  being  prepared  with  holiness,  those  too  which 
in  future  will  be  prepa^,  (may  they  be) 

17.  For  strength  to  the  strong,  for  victory  to  the  strong, 

18.  For  the  strong  righteousness,  for  the  strong  holiness,  for 
the  strong  wisdom, 

19.  For  the  strong  preceding,  for  the  strong  height, 

20.  For  the  strong  Yazatas, 

21.  For  the  Ame8ha-9pentas,  those  endowed  with  good  rule, 
wise,  ever  living,  ever  profiting, 

22.  Who  dwell  together  with  Vohu-man6,  and  the  women 
likewise. 

23.  To  our  Haurvat,  to  AmeretAt,  to  the  body  of  the  bull,  the 
soul  of  the  bull,  the  fire  with  praised  names, 

24.  To  the  abode  provided  with  holiness,  with  fodder,  provided 
with  food,  enduring,  • 

25.  Be  praise  for  sacrifice,  adoration,  and  praise. 

26.  For  Ahura-Mazda,  for  Amesha-gpSnta. 

27.  For  the  lords  the  pure,  great  for  ofiering  and  adoration, 
the  highest  lords. 

28.  For  the  helpful  purity,  the  helpful  prayer  at  the  right  time. 

29.  For  the  Manthra-gpenta,  for  the  Mazdaya9nian  law,  for 
the  prayer  of  praise  belonging  to  the  Ya^na. 

30.  For  all  times,  for  aU  prayers  at  the  right  time. 

31.  For  the  whole  world  of  purity,  for  ofiering,  prayer,  pacifi- 
cation and  praise.  May  the  hearing  be  here  as  in  the  beginning 
so  in  the  end.f 

XI. 

1.  I  desire  (good)  with  praise  for  (the  Kareshvares)  Arezahfi, 
Qavahfi;  Fradadhafshu,  Vldadhafshu;  Vduru-barsti,  Vouru-jarsti : 
for  this  Eareshvare  Qaniratha. 

*  Or,  perhaps,  charitable.  SeeWmdi8chman,Mithra,efee.,p.l9.  Venes  1  to  24  are 
extremely  difficalti  and  are  made  still  more  so  by  our  ignorance  of  the  precise  ceremonies 
which  were  to  be  performed  during  their  redtsl.  According  to  a  note  in  Anqnetil's 
MS.  translation  at  yerse  1,  the  Ha5ma  is  laid  on  the  up-turned  mortiur,  then  the 
mortar  is  renlaced— tiie  Ha5ma  laid  in  it  with  some  twies  from  a  certain  tree  and 
pounded.  Thus  prepared,  tiie  Haftma-juice  was  senrioeaDle  alike  to  Ahura-Macda 
and  his  hosts  and  to  all  pious  men  for  mining  a  rictory  oyer  Anra-mainyus. 

t  These  words  are  an  often-repeatea  formula. 
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2.  I  desire  (good)  .with  praise  for  the  stone  mortars,  the  iron 
mortars,  the  caps  which  contain  the  Zaothra,  the  hair'*'  which 
does  not  allow  the  Haoma  to  be  poured  out,  and  thee  the 
Bare9ma,  bound  together  in  purity. 

8.  I  desire  (good)  with  praise  for  the  Ahuna-vairya 

and  the  continuance  of  the  Mazdaya9nian  law. 


XII. 

1.  To  Ahura-Mazda  announce  we  this  Haoma,  the  uplifted, 

2.  The  very  profitable  (to  Him)  the  Victorious,  the  Promoter 
of  the  world, 

8,  To  Him  the  good  Ruler,  the  pure ;  to  Him  the  Ruler  over 
the  lords  of  purity. 

4.  To  the  Amesha-9pentas  make  we  the  Haomas  known. 
6.  To  the  good  waters  we  make  the  Haomas  known. 

6.  To  [ourj  own  souls  we  make  known  the  Haomas. 

7.  To  the  whole  world  of  purity  we  announce  the  Haomas. 

8.  These  Haomas,  these  Qaoma-utensils. 

9.  These  covers,  these  Myazdas. 

10.  These  stones,  the  first  among  the  creations,  f 

11.  These  stone  mortars,  these  brought  hither,  0  golden 
Haoma. 

12.  These  iron  mortars,  brought  hither,  0  golden  Haoma. 

13.  This  Haoma-juice,  this  Bare9ma,  which  is  bound  together 
in  holiness. 

14.  These  bodies,  these  strengths,  these  flowing  Zaothras. 

15.  This  pure  Haoma,  this  well-created  cow,  this  pure  man. 

16.  The  heavenly  souls  of  the  pure,  the  heavenly  souls  of 
the  profitable. 

ly.  This  flesh  of  living  beings,  uplifted  with  purity ;  this  tree 
Hadh&-nadpata,  uplifted  with  purity ;  these  Zaothras  of  the  good 
waters,  those  provided  with  Haoma,  those  provided  with  flesh, 
those  provided  with  Hadha-naSpata,  lifted  up  with  purity,  of  the 
good  waters  the  Haoma  water,  the  stone  mortars,  the  iron 
mortars,  the  Bare9ma  branch,  the  helpful  prayer  at  the  right 
time,  the  successful  recitation  and  doing  of  the  good  Mazda- 
ya9nian  law,  the  singing  of  the  Galth&s,  the  helpful  right  prayer 
to  the  pure  lords  of  purity,  this  wood,  these  odoriferous  [woods] 
for  thee,  the  fire,  the  son  of  Ahura-Mazda,  all  the  acceptable 

*  It  is  the  castom  of  the  Panees  to  place  a  hair  from  a  cow  in  the  yessel  containing 
the  Ha^ma. 

t  The  word  a^ma  signifies  originally  '^a  stone/'  and  then  *' heaven."  According 
to  the  Mkh.,  heaven  is  constructed  of  precious  stones,  and  hence  the  stone  mortars  are 
termed  '*  the  first  of  created  beings.' 


»f 
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(things)  created  by  Mazda,  which  have  a  pure  origin,  we  give 
and  ma^e  them  known.    Then  we  make  them  known :  * 

18.  To  Ahnra-Mazda,  to  the  holy  Qraosha,  to  Rashna  the 
most  righteoas,  to  Mithra  with  large  pastures. 

19.  To  the  Amesha-9pentas,  to  the  Fravashis  of  the  pure,  to 
the  souls  of  the  pure,  to  the  fire,  the  son  of  Ahura-Mazda,  and  to 
the  ^eat  lord. 

20.  To  the  time  for  the  Mazda,  to  the  time  for  the  right  prayer. 

21.  For  the  ofiering,  prayer,  satisfaction,  t  and  praise  of  the 
whole  world  of  purity.  Then  we  make  them  known:  to  the 
Fravashi  of  Zarathustra,  the  holy,  pure,  for  offering,  prayer,  con- 
tenting, and  praise ;  to  him  who  aesires  purity  in  both  worlds, 
together  with  all  the  pure  Fravashis  of  the  departed  pure,  of  the 
living  pure,  of  the  yet  unborn  pure,  of  the  profitable  who  progress 
forwards.  These  Hadmas,  these  Haoma-utensils,  these  covers, 
these  Myazdas,  these  stones,  the  first  among  created  things, 
these  stone  mortars,  brought  hither,  0  golden  Hadma,  these 
iron  mortars,  brought  hither,  0  golden  Haoma,  this  Hadma- 
juice,  this  Bare9ma  bound  together  in  holiness,  these  bodies 
and  strengths,  these  flowing  Zaothras,  this  pure  Haoma,  the 
well-created  cow,  the  pure  man,  the  heavenly  souls  of  the 
pure,  the  heavenly  souls  of  the  profitable,  this  flesh  of  living 
beings,  uplifted  in  purity,  this  tree  Hadhsl-naSpata,  uplifted  with 
puritv,  these  Zaothras  of  the  good  waters,  with  Haoma,  flesh, 
and  Hadh&-na^pata  lifted  up  with  purity,  the  Hadma-juice  of  the 
ffood  waters,  the  stone  mortars,  the  iron  mortars,  the  Bare9ma- 
branch,  the  helpful  prayers  at  the  right  time,  the  successful 
recitation  and  doing  of  tne  good  Mazdaya^nian  law,  the  singing 
of  the  Gftth&s,  the  helpful  right  prayer  to  the  pure  lords,  the 
wood,  the  odoriferous  for  thee,  the  fire,  the  son  of  Ahura-Mazda, 
all  good  (things)  created  by  Ahura-Mazda,  and  which  have  a 
pure  origin,  we  give  and  we  make  known.  Then  we  make  them 
known :  to  the  Amesha-9pSntas,  the  good  rulers,  the  wise,  the 
ever-living,  the  ever-profitable. 

22.  Which  (themselves  are)  good,  which  are  the  givers  of  good, 
which  dwell  together  with  Vohu-man6. 

23.  The  Amesha-9pentas,  the  good  rulers,  the  wise,  which  are 
hereafter  to  be  created,  hereafter  to  be  formed,  by  Vohu-man6.  J 

24.  Then  we  make  them  known : 

25.  For  the  advancement  of  the  dwelling,  for  the  enlargement 

*  Or,  announce  them. 

t  The  word  khshnadthra,  here  rendered  "satisfaction,"  frequently  recurs  in  both 
the  Yispered  and  Ya9na.  It  signifies  "  the  making  contented,'  or  **  satisfying."  See 
also  note  to  Yacna  iv.  50. 

X  Although  Yohu-mand  is  the  highest  of  the  creatures  of  Ahura-Mazda,  it  is 
nowhere  said  that  he  himself  has  the  power  of  creating.  Therefore,  the  particle 
which  is  literally  translated  as  usual  "  by ''  ought  probably  to  be  rendered  **  like/' 


TISPERED  Xin.  19 

of  the  dwelling,  for  profit  for  this  dwellingi  for  increase  for  this 
dwdlinjr; 

56.  for  the  removal  of  the  sins  of  this  dwelling,  for  the  removal 
of  the  plagaea  of  this  dwelling, 

57.  Of  the  cattle,  of  the  men  who  are  bonii  and  of  those  who 
are  first  about  to  be  bom, 

28.  Of  the  pure,  who  were  here,  who  are  here ;  we  who  are, 

29.  Which  are  the  profitable  to  the  regions, 

80.  Of  the  good-working  pure  men,  of  the  good-working  pure 
women, 

81.  Of  the  open-working  pure  men,  of  the  open-working  pure 
women, 

82.  Of  the  pure  men  who  perform  good  works,  of  the  pure 
women  who  perform  good  works. 

88.  Then  we  make  them  known  :  to  the  good  Fravashis  of  the 
piore,  who  are  strong,  striving  for  the  protection  of  the  pure. 

84.  Then  we  make  them  known :  to  the  holy  Qraosha,  the  sub- 
lime, to  Ashi-vanuhi,  to  Nairy0'9anha,  to  peace,  the  victorious, 
to  the  fire,  the  son  of  Ahura- Mazda,  and  to  the  great  lord. 

85.  To  the  whole  world  of  purity  for  ofiering,  prayer,  content- 
ment, and  praise.  Then  we  announce  them  to  ArezahS,  CavahS, 
to  Fradadhafshu  and  Vidadhafshu,  to  Vouru-barsti  and  V6uru- 
jarsti,  and  this  Eareshvare  Qaniratha,  for  offering,  adoration, 
pacification,  and  praise.  Then  we  announce  them :  to  the  stone 
mortars,  to  the  iron  mortars,  to  the  cup  which  contains  the 
Zaothra,  to  the  hair  which  does  not  allow  the  Hadma  to  be 
poured  out,  to  thee,  BarC9ma,  bound  together  in  purity,  for  offer- 
mg,  adoration,  pacification,  and  praise.  Then  to  the  Ahuna- 
vairya to  the  permanence  of  the  Mazdaya9nian  law. 

XIII. 

1.  Since  it  is  lifted  up,  since  it  is  announced, 

2.  As  the  pure  Ahura-Mazda  informed  them  (the  genii),  as 
the  pure  Zarathustra  informed  them,  as  I  informed  them,  I  the 
Zaota. 

8.  I  who  know  the  ofiferin^  and  the  praise  of  the  same,  I  who 
know  the  right  information,  I  who  know  the  right  time  of  the 
information, 

4.  For  offering,  prayer,  contentment,  and  praise, 

5.  To  you,  Amesha-9p6ntas. 

6.  For  our  preparation,  right  fulfilment  of  prayer,  hallowing, 
for  victory,  and  for  good  health  of  the  souls  of  the  profitable  pure. 

7.  Thus  we  make  them  known  and  give  them  here  to  the 
greatest  Lord  and  Master,  Ahura-Mazda.* 

*  Th0  meaning  of  this  chapter  appears  to  he,  that  whereas  in  the  preceding 
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1.  When  the  Hafimas  are  poondedi  which  are  pounded  for  the 
great  lord, 

2.  For  Ahnra-Mazda  the  Pure,  for  the  holy  Zarathnstra, 

3.  May  fulness  in  cattle  and  in  men, 

4.  (And)  the  good  Qraosha  who  is  bound  with  the  fulness  of 
purity,  be  here  united. 

5.  We  teach  the  well-arranged  adorations. 

6.  Of  the  Ahuna-vairya,  which  is  now  recited  with  purity, 
which  will  be  recited  in  future. 

7.  The  mortar,  in  which  the  Haoma  is  prepared,  that  now 
brought  hither  in  purity,  and  that  which  hereafler  will  be  brought 
hither  in  purity. 

8.  The  right-spoken  discourses,  the  Zarathustrian  prayers,  the 
well-performed  actions,  the  Bar69mas  which  are  bound  together 
in  purity,  the  Haomas  prepared  with  purity,  the  prayers  which 
are  employed  in  the  Ya9na,  the  thoughts,  words,  and  deeds  of 
the  Mazdayacnian  law, 

9.  May  they  now  be  salutary  to  us ;  we  give  these  salutary 
(things)  to  the  creatures,  we  announce  these  salutary  (things), 
we  think  on  these  salutary  (things),  which  Ahura-Mazda,  the 
Pure,  has  created. 

10.  Those  brought  up  by  Vohu-man6,  grown  up  in  purity  as 
the  greatest,  best,  and  most  beautiful  of  creatures  : 

11.  May  we  also  thus  be  well  provided  with  remedies  and 
food,  we  who  belong  to  the  creatures  of  Ahura-Mazda, 

12.  Since  we  impart  to  them  the  serviceable  and  as  nourish- 
ment. 

13.  Be  serviceable  to  us,  ye  stone  mortars,  ye  iron  mortars, 
turned  upside-down  and  again  placed  upright, 

14.  As  belonging  to  this  house,  clan,  line,t  region, 

15.  In  this  house,  this  clan,  this  line,  this  region, 

16.  For  us,  the  Mazdaya9nians,  who  bring  offering  with  wood, 
with  sweet  odours,  with  prayers  at  the  right  time, 

17.  Thus  may  they  be  serviceable  to  us. 

chapters  the  HaSma-preparation  was  merely  announced  to  the  various  genii,  etc.,  in 
this  the  HaOma  it  not  only  announced,  hut  also  given  as  an  offering  to  Ahura-Mazda. 

*  This  chapter  is  recited  hy  the  priests  during  the  preparation  of  the  HaOma.  At 
the  first  verse,  according  to  Anquctil,  the  I>jouti  puts  the  pestle  into  the  Mdpon 
(mortar)  and  turns  it  round  from  left  to  right.  At  verse  9  the  Djouti  holds  the  Bar* 
som,  placed  upon  the  M&h-ru,  in  his  left  hand  and  places  the  pestle  and  a  morsel  of 
the  Uom  in  the  saucer,  and  removes  them  after  naving  wetted  them  a  little.  At 
verse  11  Djouti  places  the  Hom  on  the  Barsom  and  takes  it  away  again.  At  verse  13 
he  turns  the  mortar  upside-down  and  then  replaces  it.  At  verse  17  he  dips  the  Hom 
and  the  pestle  in  water  and  places  them  on  the  stone,  etc.  In  conclusion,  the  Djouti 
and  Kaspi  recite  prayers  alternately. 

t  That  is,  line =*'  race,"  "  branch  of  a  family,"  etc. 
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1.  As  pure  we  praise  Ahiira-Mazda,  as  pure  we  praise  the 
AmSsha-^pSntas,  as  pure  we  praise  the  true  discourse ; 

2.  As  pure  we  praise  all  Matithras,  (as  pure)  we  praise  Zara- 
thustra^  woo  is  provided  with  Maiithras. 

3.  (May  they  be)  profitable  to  the  pure  (whom)  we  praise, 
hail  to  the  Amesha-9penta8  (whom)  we  praise. 

4.  The  first  of  three  we  praise,  the  (one)  to  be  spoken  without 
fault,  without  negligence. 

6.  The  three  nrst  t  we  praise,  those  to  be  spoken  without  fault, 
without  negligence. 

6.  Three  the  first  of  all  we  praise,  those  to  be  spoken  without 
fault,  without  negligence.  The  three,  the  first  of  all  we  praise, 
those  to  be  spoken  without  fault,  without  negligence. 

7.  The  H4s,  the  effectual  prayers,  the  words,  the  text,  the 
singing,  reciting,  uttering  and  praising,  thee,  the  fire,  the  son  of 
Ahura-Mazda,  flie  pure,  lord  of  purity,  we  praise. 

XVI.t 

1.  With  the  efficacious  prayers,^  with  the  texts,  with  the  com- 
mentaries, 

2.  With  questions,  with  counter  questions,  with  measured 
texts,  II 

3.  The  well-spoken, 

4.  Those  which  shall  be  well  spoken, 
fif.  The  well-praised, 

6.  Those  which  shall  be  well  praised, 

7.  According  to  the  own  wisdom, 

8.  According  to  the  own  publishing, 

9.  According  to  the  own  will, 

10.  According  to  the  own  rule, 

11.  According  to  the  own  supremacy, 

12.  According  to  the  own  wish, 

13.  Of  Ahura-Mazda,  let  one  speak,  (I  praise)  for  increase  for 
the  believing  mind,  from  the  memory .11 

XVII. 

1.  Ahuna-vairya,  the  pure  lord  of  purity,  we  praise. 

2.  Him  who  possesses  rulers  and  lords  we  praise,  the  pure 
Lord  of  purity,  for  He  is  the  Lord  and  Master,  Ahura-Mazda. 

*  This  chapter  has  nothing  to  do  with  the  preceding,  hut  helongs  after  Ya9na  xxx. 
t  By  *'  the  three  first'*  are  meant — 1,  the  Vathu  ahu  yairyd ;  2,  the  Ashem  Tohi^ ; 
8,  the  Yenhe  hdtanm. 

{This  and  the  next  chapter  follow  Ya^na  xxxiv. 
According  to  the  Huz.  Tr.  "  the  effectual  prayers  "  =  **  the  Gdthils." 
I  The  Uuz.  Tr.  explains  the  '' measured  texts"  to  be  the  Bishamrutas. 
4  Not  clear ;  in  fact,  the  whole  chapter  is  full  of  difficulties. 
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3.  The  portion  of  the  Ahuna-vaiti-Q&th&  we  praise,  the  G&thft 
Ahuna-vaiti  we  praise. 

4.  The  H&s,  the  efficacious  prayers,  the  words,  the  text,  the 
singing,  reciting,  uttering  and  praising,  thee,  the  fire,  the  son  of 
Ahura-Mazda,  we  praise,  the  pure  lord  of  purity. 

XVIII. 

1.  Keep  ready  feet,  hands,  and  understanding,  0  Mazda- 
yagnians,  Zarathustrians,* 

2.  For  the  performance  of  good  works  according  to  the  law 
and  the  commandment,t 

3.  For  the  avoidance  of  unlawful,  forbidden,  wicked  works.    . 

4.  Accomplish  here  good  deeds. 
6.  Afford  help  to  the  helpless.^ 

6.  May  we  here  be  heard  for  the  offering  of  Ahura-Mazda, 
the  most  rrofitable,  who  is  desired  by  us, 

7.  Through  the  recitation,  worship,  hallowing,  and  for  the 
spreading  of  the  Ya9na-haptanh&iti. 

8.  For  reciting,  for  uttering,  for  victory  to  purity. 

9.  If  it  is  spoKcn  unmutilated,  without  fault ; 

10.  If  (one)  nas  spoken  (it),  if  it  is  spoken,  § 

11.  (Then  is  it)  great,  strong,  victorious,  without  adversary, 
before  all  victorious  prayers. 

12.  For  the  praise  of  the  fire  of  Ahura-Mazda : 

13.  Prayer  i'or  the  offering,  praise  and  adoration, 

14.  Namely  of  Ahura-Mazda,  of  the  Amesha-9pentas,  of  the 
great  lord  of  purity. 

15.  For  the  offering,  praise,  satisfaction,  and  adoration  of  the 
highest  lord,  of  Ashi  swift  to  help,  of  the  prayer  at  the  right 
time,  swift  to  help,  of  Ma6thra-§penta,  of  the  Mazdaya9nian 
law,  of  the  praiseworthy  psalms ;  to  all  lords,  all  prayers  at  the 
right  time,  to  all  the  pure  world  for  offering  praise,  appeasement, 
and  adoration. 

16.  May  it  be  heard  here  from  the  beginning  to  the  end. 

XIX. 

1.  The  fire,  the  son  of  Ahura-Mazda,  praise  we  here. 

2.  The  descendants  of  the  fire,  the  lazatas  we  praise,  the 

*  An  exbortation  to  Derform  fi^ood  works  both  with  the  body  and  mind, 
t  The  words  "accoroing  to  the  commandment,"  may  also  be  translated,  ^'at  the 
right  time." 
J  Lit  "  Make  the  wanting  into  not-wanting." 
§  Or,  "  He  who  ntters  it  (the  Ya9na-haptanhaiti),  he  who  shall  ntter  it,  he  is 

Seat,  strong,  victorious,  without  adversary,  as  well  for  the  praise  (i.^.  uttering)  of 
e  victorious  prayer  as  of  the  fire  of  Ahura-Mazda.    He  is  a  praiser,  etc. 
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descendants  of  the  firei  those  sojoarning  in  the  (dwelling)  of 
BashnUi  we  praise. 

3.  The  Fnivashis  of  the  pure  we  praise,  Qradsha  the  vic- 
torions  praise  we,  the  pure  man  praise  we. 

4.  The  whole  wodd  of  purity  praise  we. 

5.  The  holiness  ami  the  Fravashi  of  Zarathustra,  the  hcij, 
(the)  pure  here,  praise  we,  the  holiness  and  the  Fravashis  of  all 
the  pure  here*  praise  we. 

6.  All  the  Fravashis  of  the  pure  praise  we,  the  Fravashis  of 
the  pure  at  home  praise  we,  the  Fravashis  of  the  pure  abroad 
praise  we,  the  Fravashis  of  the  pure  men  praise  we,  the  Fra- 
vashis of  the  pure  women  praise  we. 

7.  What  Anura-Mazda  recognizes  as  good  in  the  oflfering, 

8.  Whose  lord  and  master  is  Zarathustra : — the  waters  belong- 
ing to  the  region,  the  tracts,  and  trees  praise  we. 

9.  The  portion  of  the  Yagna-haptanh&iti  praise  we. 

10.  The   lafna-haptanh&iti  praise  we. — The  Hsls,  the  effica- 
cious prayers,  etc. 

XX. 

1.  We  lay  hold  on  the  good  words,  thoughts,  and  acts  of  the 
Tacna-haptanh&iti.     We  lay  hold  on 

2.  Purity. 

XXI. 

1.  Hail  If  Ahura-Mazda  praise  we.  Hail  I  the  Ame3ha-9p6ntas 
praise  we.     Hail  I  the  pure  man  praise  we. 

2.  Good  luck !  the  first  world  of  purity  praise  we. 
8.  Happiness  for  the  pure  man  praise  we. 

4.  The  entire  prosperity  praise  we,  the  coming  to  nought  is  for 
wicked  men. 

5.  The  unbounded  prosperity  praise  we.  As  fortunate  praise 
we  those  pure,  him  who  is,  was,  or  is  to  be.  The  elements  of 
the  Qkthd,  Ustavaiti  praise  we.  The  GA,tha  Ustavaiti  praise  we. 
The  H&s,  the  efficacious  prayers,  etc.  etc.f 

XXII. 

1.  Holy  I  §  we  praise  Ahura-Mazda.  Holy!  we  praise  the 
Amesha-cpenta.    Holy  !  we  praise  the  pure  man. 

2.  Holy  I  we  praise  the  fore-knowledge. 


*  That  is,  in  this  world. 

t  The  expression  **  hail ! "  (uata)  is  intended  to  call  to  mind  Ustayaiti  (the  Gdth^), 
ill  praise  of  which  this  invocation  is  recited. 

I  Vispered  xv.  7. 

}  Holy!  fpentem,  nsed  here  Qike  utta  in  the  preceding  chapter)  in  rcmemhrance 
of  the  Gathds  Qp^nta-mainyus,  in  praise  of  which  this  inyocation  is  recited. 

H  That  is,  the  seeing  heforehand  the  consequences  of  one's  actions.  It  is  a  cha- 
racteristio  of  Anra-mainyus  that  he  never  sees  consequences  until  too  late. 


24  VE8FEBED  XXin.   XXIV. 

3.  Holy  I  we  praise  the  good  Qpenta-&nnaiti. 

4.  The  creatures  created  oy  the  Holy  One,  the  Pure,  praise  we. 

5.  The  first  after  the  understanding*  among  the  pure  creatures 
praise  we. 

6.  The  omniscient  understanding  praise  we  (namely),  Ahura- 
Mazda.  The  sun's  light  praise  we.  The  sun,  the  highest 
among  those  on  high,  praise  we.  Together  with  the  sun,  we 
praise  the  Amesha-9pentas.  The  well-performed  Maiithras 
praise  we,t 

7.  The  shining  actions  praise  we. 

8.  Brightness  praise  we. 

9.  The  herds  created  by  the  fire  praise  we. 

10.  The  pure  profit  which  has  come  praise  we. 

11.  Wisdom  praise  we.  Cpenta-ftrmaiti  we  praise  by  her 
creation  and  (the  creation)  of  the  Asha  (yahista),  the  pure,  and 
the  first  creatures  in  purity.J 

XXIII.  § 

1.  The  Vohu-Khshathra  praise  we.  Khshathra-yairya  ||  praise 
we,  the  metals  praise  we. 

2.  The  right-spoken  discourse  praise  we,  the  yictorious  (words) 
which  smite  the  Daeyas  praise  we. 

3.  This  reward  praise  we,  this  health  praise  we, 

4.  This  remedy  we  praise. 

5.  This  adyancement  we  praise,  this  spreading  abroad  we 
praise,  this  victory  we  praise, 

6.  Which  is  in  (the  Qkthk)  Vohu-khshathra  and  Vahist6isti. 

7.  In  order,  through  the  utterance  of  good  thoughts,  words, 
and  works, 

8.  To  withstand  eyil  thoughts,  words,  and  works, 

9.  For  an  atonement  for  my  false  thoughts,  words,  and  works. 
10.  The  second  Ya^na  Haptanh&iti,  the  sublime,  pure,  lord  of 

purity,  praise  we. 

XXIV. 

1.  We  lay  hold  on  (begin)  praise  and  adoration  of  the  good 
waters,  the  trees  bearing  fruit  of  themselyes,  the  Frayashis  of  the 
pure. 

2.  We  lay  hold  on  praise  and  adoration  of  those  who  (are) 
good,  water,  trees,  and  Fravashis  of  the  pure. 

3.  We  begin  praise  and  adoration  of  the  bull,  of  Gaya- 
(meretan),  of  Manthra-9penta,  the  pure,  eflicacious. 

4.  We  begin  thy  praise,  thy  adoration,  0  Ahura-Mazda. 


♦  According  to  the  tradition,  Gayo-marathno  (Gaiomard). 

t  That  is,  actions  agreeing  with  the  Manthras  and  their  precepts. 

t  In  the  Liturgy  the  whole  chapter  must  he  repeated. 

i  After  Ya^na  xiix.  '  ||  See  note  to  Ta^na  i.  5. 
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5.  We  begin  thy  praise,  thy  adoration,  0  Zarathustra. 

6.  We  begin  thy  offering,  thy  praise,  0  great  lord. 

7.  We  b^n  your  offering,  your  praise,  0  Amesha-9p?ntas. 

8.  Hearing  and  pardoning  praise  we. 

9.  The  praiseworthy  hearing  we  praise. 

10.  The  praiseworthy  forgiveness  we  praise. 

11.  **  Fraridti-vldushe  "  praise  we,  which  (prayer)  is  in  q&dae- 
naiB  ashaonis.* 

12.  "  V6hu  advim  advaeshem  "  praise  we. 

18.  The  second  part  of  the  Ya9na  praise  we.  The  Yafna  of 
the  second  Ya9na  praise  we.  The  second  part  of  the  Ya9na 
praise  we.    The  H&s,  etc. 

XXV. 

1.  Through  this  laying  hold  on,  through  this  praising  of  the 
A2ne8ha-9pentas,  the  profitable,  pure, 

2.  Would  we  praise  through  "gavS  adslis  tais  skyaothniia 
y&is  vahistais."  t 

3.  The  good  purity  which  the  pure  knows. 

4.  May  the  bad  not  know  it,  may  we  not  procure  that  he  may 
surpass,  neither  with  thoughts,  nor  with  words,  nor  with  works. 
At  no  time  may  he  attain  to  it. 

XXVI. 

1.  The  greatest  Hail  I J  we  praise  Ahura-Mazda.  The  greatest 
Hail  I  we  praise  the  Ame8ha-9penta.  The  greatest  Hail  I  we 
praise  the  pure  man. 

2.  The  best  purity  praise  we. 

8.  The  Qta5ta-ya9nya  praise  we. 
4.  The  best  wish  praise  we  of  the  best  purity. 
6.  The  best  place  of  purity  praise  we,  the  shining,  endued 
with  all  brightness. 
6.  The  best  arrival  at  the  best  place  praise  we. 

XXVII. 

1.  This  reward  praise  we,  this  health,  this  remedy,  this  advance- 
ment, this  victory. 

2.  Those  which  are  in  the  Ahuna  and  Airyama,  §  in  order 
through  the  utterance  of  good  thoughts,  words,  and  works,  to 
resist  wicked  thoughts,  words,  and  works,  to  atone  for  my  false 
thoughts,  words,  and  works.  We  praise  the  portion  of  the  Air- 
yama-ishya.    We  praise  the  Airyama-ishya.    The  H&s,  etc. 

*  The  words  (in  Terses  11  and  12)  which  are  untranslated  are  not  clear.  The  verse 
naj  possihly  he  rendered,  "  We  praise  Uherality  in  distrihating  among  the  pare 
baherers." 

t  These  words  are  taken  from  Ta<;na  xxxy.  10. 

i  Because  Ta^na  lii.  (which  this  chapter  foUows)  commences  with  the  word  Yahista. 

9  Name  of  Ta9na  liii.,  after  which  uiis  chapter  is  to  he  recited. 
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1.  I  invite  and  announce  to  :*  the  Creator  Ahura-Mazda,  the 
Brilliant,  Majestic,  Greatest,  Best,  Most  Beautiful, 

2.  The  Strongest,  Most  Intellectual,  of  the  best  body,  the 
Highest  through  holiness ; 

3.  Who  is  very  wise,  who  rejoices  afar, 

4.  Who  created  us,  who  formed  us,  who  keeps  us,  the  Holiest 
among  the  heavenly. 

5.  I  invite  and  announce  to :  Yohu-mano,  Ashavahista,  Esha- 
thra-vairya,  Qpenta-ftrmaiti,  Haurvat,  and  Ameret&t ;  ^ 

6.  The  body  of  the  cow,  the  soul  of  the  cow,  ^  the  fire  (the 
son)  of  Ahura-Mazda,  the  most  helpful  ^  of  the  Amesha-cpentas. 

7.  I  invite  and  announce  to:  the  day-times,*  the  lords  of 
purity,  the  pure  Hftvani  lord  of  purity. 

8.  I  invite  and  announce  to :  Qavanhi^  Vi§za,  the  pure,  lords 
of  purity. 

9.  I  invite  and  announce  to :  Mithra,^  who  possesses  wide 
pastures,  has  one  thousand  ears,  ten  thousand  eyes,  possesses  a 
renowned  name,  the  worthy  of  adoration,  and  the  B&maq&9tra.'^ 

10.  I  invite  and  announce  to  :  Kapithwina,  the  pure,  lord  of 
purity. 

11.  I  invite  and  announce  to :  Fr&dat-fshu  and  Zantuma,^  the 
pure,  lord  of  purity. 

12.  I  invite  and  announce  to  :  Asha-vahista  and  the  £re,  the 
son  of  Ahura-Mazda. 

13.  I  invite  and  announce  to :  Uzay^irina,  the  pure,  lord  of 
purity. 

14.  I  invite  and  announce  to :  Fr&dat-vira  and  Daqyuma,^  the 
pure,  lord  of  purity. 

15.  I  invite  and  announce  to :  the  great  lord,  the  navel  of  the 
waters  ^^  and  the  water  created  by  Ahura-Mazda. 

16.  I  invite  and  announce  to :  Aiwi9rtlthrema  Aibigaya,  the 
pure,  lord  of  purity. 

*  See  Note  to  Vupered  1. 1. 
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17.  I  invite  and  announce  to  :  Fr&dat-vifpanmliujyati  and 
Zarathustrdtema,  ^^  the  pure,  lord  of  purity. 

18.  I  invite  and  announce  to  :  the  Fravashis  of  the  pure,  the 
wonoien  who  have  bands  of  men,  the  yearly  good  dwelling. 

19.  To  strength  the  well-formed,  beautiful,  to  Veretragna 
(victory)  creat^  by  Ahura-Mazda,  and  the  Vanainti  (blow) 
which  descends  from  above.  *  ^* 

20.  I  invite  and  announce  to :  Ushahina,  the  pure,  lord  of 
purity. 

21.  I  invite  and  announce  to :  Berejya  and  Nm&nya,  the 
pure,  lords  of  purity.  ^* 

22.  I  invite  and  announce  to :  Qraosha,  the  holy,  sublime, 
victorious,  who  advances  the  world.  ^* 

23.  T0  Rashnu  the  jus  test,  and  Arst&t  who  promotes  and 
extends  the  world. 

24.  I  invite  and  announce  to:  the  monthly  festivals, ^^  lords 
of  purity,  the  pure  New  Moon,  Mistress  of  purity. 

25.  I  invite  and  announce  to :  the  Full  Moon,  and  Vishap- 
tatha,t  the  pure.  Mistress  of  purity. 

26.  I  invite  and  announce  to :  the  yearly  festivals,  the  lords 
of  purity,  the  pure  Maidhy6-zaremaya,  lord  of  purity. 

27.  I  invite  and  announce  to  :  Maidhydshema,  the  pure,  lord 
of  purity. 

28.  I  invite  and  announce  to :  Paitishahya,  the  pure,  lord 
of  purity. 

29.  1  invite  and  announce  to :  Ayathrema,  the  promoter,  who 
distributes  strength,  the  pure,  lord  of  purity. 

80.  I  invite  and  announce  to :  MaidhySirya,  the  pure,  lord  of 
purity. 

31.  I  invite  and  announce  to  :  Hama9pathma6daya,  the  pure, 
lord  of  purity. 

32.  1  invite  and  announce  to :  the  years,  lords  of  purity. 

33.  I  invite  and  announce  to :  all  the  lords  who  are  lords  of 
purity;  the  thirty- three  nearest, ^^  who  are  round  about  H&vani, 
of  ^e  best  pure,  whom  Ahura-Mazda  has  taught,  Zarathustra 
announced. 

34.  I  invite  and  announce  to :  Ahura  ^"^  and  Mithra,  both  great, 
imperishable,  pure ;  and  to  the  stars,  the  creatures  of  Qpenta- 
mainyus. 

35.  And  the  star  Tistrya,  ^®  shining,  brilliant,  and  the  moon 
which  contains  the  seed  of  earth  and  the  shining  sun  with  the 
swift  horses,  the  eye  of  Ahura-Mazda  and  Mithra,  the  lord  of  the 
region. 

*  Lit.,  **  The  imitiog  height ; "  Vanainti  is  an  adjective. 

t  That  is,  '*  destroyer  of  the  darkness  of  night."    See  Yaqna  ii.  33,  and  Khorda- 
Ayesta  xziii.  (Mih-yast). 
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86.  I  invite  and  announce  to:  Ahura-Mazda/'  the  shining, 
brilliant. 

37.  1  invite  and  announce  to :  the  Fravashis  of  the  pure. 

38.  I  invite  and  announce  to :  thee,  the  fire,  the  son  of  Ahura- 
Mazda,  together  with  all  fires. 

39.  I  invite  and  announce  to :  the  good  waters,  all  the  waters 
created  by  Mazda,  all  the  trees  created  by  Mazda. 

40.  I  invite  and  announce  to :  Manthra-^penta,  the  pure, 
eflScacious,  the  adversary  against  the  Daevas,  the  Zarathustrian, 
the  lonff  precept,*^  the  good  Mazdaya§nian  law. 

41.  I  invite  and  announce  to :  the  mountain  Ushi-darena,*^ 
created  by  Mazda,  which  possesses  pure  brightness ;  all  the 
mountains  which  have  pure  brightness,  have  much  brightness, 
which  are  created  by  Mazda. 

42.  And  the  kingly  majesty  ^  created  by  Jtfazda,  and  the 
indestructible  majesty  created  by  Mazda. 

43.  I  invite  and  announce  to :  Ashis-vanuhi,  the  good  wisdom, 
the  good  righteousness,  the  good  Ra9angt&t,  the  brightness,  the 
utility  created  by  Mazda.  ^ 

44.  I  invite  and  announce  to :  the  pious  good  blessing,  the 
pious  pure  man,  the  strong,  mighty  (genius),  highest  in  wisdom, 
worthy  of  adoration.  ** 

45.  I  invite  and  announce  to  :  these  regions  and  places,  pas- 
tures, dwellings,  fountains,  waters,  climates,  trees,  this  earth, 
this  heaven,  the  pure  wind,  the  stars,  the  moon,  the  sun,  the 
eternal  lights,  the  self-created,  all  pure  creatures  of  Qpenta- 
mainyus,  male  and  female,  the  lords  of  purity. 

46.  I  invite  and  announce  to :  the  great  lord  over  purity, 
the  day,  day-times,  month-feasts,  year-feasts,  years  which  are  the 
times  of  purity,**^  (and  especially)  the  time  U&vani. 

47.  I  invite  and  announce  to  :  the  Fravashis  of  the  pure,  the 
strong,  very  mighty,  the  Fravashis  of  those  who  had  the  first 
belief,  the  Fravashis  of  the  nearest  relations, "  the  Fravashi  of 
(my)  own  soul. 

48.  I  invite  and  announce  to  :  all  lords  of  purity. 

49.  I  invite  and  announce  to :  all  those  who  have  good  wis- 
dom, the  genii  of  heaven,  and  the  world  worthy  of  adoration, 
who  are  to  be  worshipped  and  praised  on  account  of  the  best 
purity. 

60.  H&vani,  pure,  lord  of  purity. 

61.  C&vanhi,  pure,  lord  of  purity. 

62.  Rapithwina,  pure,  lord  of  purity. 

63.  Uzayfiirina,  pure,  lord  of  purity. 

64.  Aiwicrdthrema  Aibigaya,  pure,  lord  of  purity. 
55.  Ushahina,  pure,  lord  of  purity. 

66.  If  I  have  pained  thee^ 
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67.  Be  it  with  thoughts,  be  it  with  words,  be  it  with  works, 
58.  Be  it  willingly,  be  it  a^nst  (my)  will, 
69.  I  praise  thee  (now)  there-for;  I  invite  thee,  if  I  have 
n^leeted  thee  in  praise  and  prayer. 

60.  All  ye  lords,  greatest,  pure,  lords  of  purity. 

61.  If  I  have  pained  you, 

62.  Be  it  with  thoughts,  be  it  with  words,  be  it  with  works, 

63.  Be  it  willingly,  be  it  unwillingly, 

64.  I  praise  you  (now)  there-for,  I  invoke  you,  if  I   have 
neglected  you  in  praise  and  prayer. 

66.  I  profess  (myself)  as  a  Mazdayagnian,  a  follower  of  Zara- 
ihustra,  an  adversary  of  the  Daevas,  a  worshipper  of  Ahura.*^ 

66.  To  H&vani,  the  pure,  lord  of  purity,  praise,  prayer,  con- 
tentment, and  praise. 

67.  To  Qavanhi  and  Vigya,  the  pure,  lords  of  purity,  praise, 
prayer,  contentment,  and  commendation. 

68.  To  the  lords,  the  days,  day-times,  monthly  feasts,  year 
feasts,  years^  praise,  prayers,  contentment,  and  commendation. 


NOTES  TO   YAQNA  I. 

*  Vv.  1-5.  After  an  invocation  to  Ahura-Mazda,  as  the  Supreme  God, 
and  the  first  of  the  Am^sha-^p^ntas,  these  latter  are  also  invoked  as 
being  the  protectors  of  the  world,  each  having  a  separate  portion  under 
his  (in  one  case  ''her")  special  care.  These  Am^sha-qp^ntas  are  as 
follows — 1.  Vohu-mano  (Bahman),  the  protector  of  all  living  creatures. 
His  especial  adversary  is  Ako-mano.  2.  Asha-vahista  (Ardibehist), 
the  genius  of  fire.  His  opponent  is  Andar.  According  to  the  later 
mythology,  Asha-vahista's  especial  function  is  to  keep  mankind  joyful 
and  cheei^.  Those  who  are  gloomy  and  melancholy  are  forfeited  to 
Andar.  3.  Khshathra-vairya  (Shahrevar)  is  the  lord  and  protector  of 
metals.  The  care  of  the  poor  is  also  entrusted  to  him.  His  opponent 
is  Qaurva  (Saval).  4.  Cp^nta-armaiti  ((^pandarmat  or  Cpandomat)  is  a 
female  genius,  the  goddess  of  the  earth.  In  the  older  writings  she  is 
especially  the  goddess  of  wisdom ;  in  the  later,  she  bestows  a  good  way 
of  life,  fluency  of  speech,  etc.  Her  opponent  is  Naonhaithi  (=:  the 
8kr.  **  Nasatya,"  an  appellation  of  A9vina).  5  and  6.  Haurvat  and 
Ameret&t  are  almost  always  named  together.  The  former  is  the  lord 
of  the  waters,  the  latter  of  the  trees.  According  to  the  Sad-der 
Bnndehesh,  it  is  they  who  afford  what  is  profitable  and  agreeable  in 
food.  Their  opponents  are  Taric  and  Zaric  (Taura  and  Zairioa). 
According  to  the  above,  there  are  only  tix  Am^8ha-9pgntas,  Ahura- 
Kazda  being  counted  as  the  teventh;  but  in  the  later  mythology,  Ahura- 
Mazda  is  no  longer  reckoned  among  the  Am^sha-9p^nta8,  and  ^raSsha 
(Grosh)  completes  the  number.     See  also  note  to  v.  22. 

•  V.  6.  In  the  old  Persian  mythology,  a  Primeval  Bull  (or  Cow)  was 
the  fixBt  and  sole  inhabitant  of  the  earth ;  and  being  slain  by  Anra- 
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mainyus,  all  kinds  of  profitable  com  and  grain  were  produced  firom  bis 
body,  wbile  bis  soul  went  to  beayen,  wbere  it  complained  tbat  tbe 
world  was  now  witbout  protection,  and  would  be  destroyed  by  Anra- 
mainyus.  Hereupon  tbe  lyavaihi  (soul)  of  Zaratbustra  was  sbown  to 
tbe  d^onsolate  animal,  wbo  fortbwitb  became  pacified. 

'  Y.  6.  Lit.f  "  wbo  most  comes  near,"  yiz.,  wben  be  is  invoked  for 
assistance. 

*  V.  7.  Witb  regard  to  tbe  "day-times,"  the  Bundebesb  says: — 
"  Wben  it  is  morning  tben  it  is  tbe  Gab  HHvan  (H&vani),  mid-day  is 
tbe  Gab  Kapitwin  (Eapitbwina),  at  twiligbt  is  the  Gab  TJziren  (TJza- 
ySirina),  wben  tbe  stars  appear  it  is  tbe  Gab  Aibiqru tern  (Aiwiqriltbrema), 
and  from  midnight  till  tbe  stars  disappear  is  the  Gib  Ushabina."  With 
tbe  last-named  G&h  began  tbe  recital  of  tbe  Yendidad-Sad6,  wliicb 
could  only  be  performed  efficaciously  during  the  night,  whereas  tbe 
Ya9na  by  itself  might  be  recited  in  the  morning.  Therefore  in  this 
passage  Havani  is  placed  first.  For  tbe  G^hs  see  also  tbe  Kborda- 
Ayesta. 

'  y.  8.  According  to  the  gloss,  pavanhi  is  the  assistant  of  Havani, 
wbo  increases  the  cattle ;  and  Yi9ya  is  the  tutelary  genius  of  the  clan. 

*  y .  9.  Mithra  is  the  lord  of  light,  and  one  of  the  most  important  of 
all  the  secondary  divinities.  See  especially  Khorda-Avesta  xxvi., 
Mibr-yast,  and  the  notes  thereto. 

^  y.  9.  Eama-q^9tra  (Kamesbne-qarom)  is  the  genius  through  whom 
we  have  enjoyment  in  food. 

^  y .  1 1 .  Fradat-fshu  is  the  genius  who  increases  the  cattle.  Zantuma, 
"  the  head  of  an  assembly." 

*  y.  14.  Fradat-vira,  tbe  genius  who  increases  mankind.  Daqyuma, 
"  the  bead  of  a  whole  province." 

"  y.  15.  By  "  the  great  lord,  the  navel  of  tbe  waters,"  tbe  glosses 
understand  the  fabulous  mountain  Arburj  (Alburj),  which,  according  to 
tbe  old  Persian  cosmogony,  surrounds  the  world.  The  Bundebesb  also 
says  that  all  waters  flow  from  Arburj  and  return  to  it.  It  is  worthy  of 
note  tbat  tbe  prefix  "  ar"  is  the  Semitic  IK,  in  =  "  mountains,"  and 
not  the  Iranian  gatri.  Possibly  tbe  idea  may  have  been  derived  from 
a  Semitic  source.  Instead  of  the  "  navel  of  the  waters,"  we  may 
translate  ''  tbe  moisture  of  tbe  waters." 

"  y.  17.  yi9pa]im-hujyaiti  is  "  good-health  "  personified.  Zara- 
tbustrot^ma  is  the  high  priest.     Cf,  Yagna  xix.  50  S, 

"  y.  19.  These  three  things,  "strengtii,""  victory,"  and ''smiting," 
are  here  especially  referred  to  as  proceeding  from  Abura,  because  there 
is  also  a  bad  strength,  etc.,  which  proceeds  from  Anra-mainyus. 

"  y.  21.  Berejya=  "a  genius  who  watches  over  tbe  growtii  of  com." 
Nmunya  =  "  bead  of  a  house." 

^*  y.  22.  praosha,  as  before  stated,  is  tbe  seventh  AmS8ba-9p^nta. 
His  especial  duty  was  to  watch  over  tbe  world,  and  above  all,  to  pro- 
tect it  in  tbe  night-time,  during  which  he  was  to  traverse  tbe  whole 
world  three  times,  and  combat  the  Daeva  Aeshma  seven  times.  Accord- 
ing to  tbe  Parsees,  tbe  night  is  an  especial  development  of  the  power 
of  Anra-mainyus,  and  tbe  Daevas  work  their  deeds  in  darkness.  Hence 
morning  and  evening  prayers  were  addressed  to  Craosba.    Tbe  cock 
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alBO  was  saored  to  him.  The  later  m3rtholog7  made  Craosha  the  mes- 
aenger  of  the  gods,  an  office  formerly  attributed  to  Nairy-canha  {cf. 
Yend.  xzii.)-  In  the  older  period  Qraosha  was  sometimes  held  to  be  aa 
inTisible  warning  voice,  like  the  ''  Bathqol "  of  the  Semites. 

"  Y.  24.  By  tiie  ''  monthly  feasts,"  are  meant  the  Gathas,  which  are 
celebrated  daring  the  last  ten*  days  of  the  year. 

"  Y.  33.  What  these  thirty-three  things  are  is  extremely  doubtful. 
AnquetQ  says:  ^* These  thirty-three  things  a/re  twenty-^  vases  and  instru- 
menteof  religum,  Jlesh,  the  Homy  the  Ferahom,  the  Darouns^  the  roots  of 
a  tree^  the  flowers^  and  the  odoursV 

"  Y.  34.  Ahura  here  signifies  the  planet  Jupiter,  which  was  called 
by  the  Armenians  Ahura-Mazda.     Mithra  is  probably  the  sun. 

"  Y.  35.  Tislarya  is  Sirius,  a  mighty  star  in  Parsee  mythology.  See 
Khorda-Ayesta  xziv.,  Tistar-yast. 

"  Y.  36.  Ahura-Mazda  here  signifies  the  day  Ormazd,  the  first  of 
the  month. 

"  Y.  40.  What  "  the  long  precept  "**  signifies  is  not  quite  clear,  but 
it  seems  to  refer  to  the  explaining  [or  teaching]  the  holy  writings. 

^  Y.  41.  TJshi-dar^na  is  the  mountain  Hoshd^tar  of  the  later 
mythology,  from  which  the  fabulous  kings  descended.  It  is  a  doctrine 
of  the  Parsee  works  that  kings  originally  came  down  endowed  with  a 
peculiar  brightness  from  heaven.  {Cf,  Exodus  atxxiv.  30-35,  ^^  The 
skin  of  Moses*  face  shone^*^  etc.) 

"*  Y.  42.  The  "  kingly  majesty  "  refers  to  a  peculiar  ray,  or  divine 
light,  possessed  by  Yima,  which  was  afterwards  taken  away  from  him 
on  account  of  his  bad  deeds,  and  with  it  disappeared  happiness  and 
hleesing.  {Cf  Weber,  Indisch.  Studien,  iii.  p.  412.)  The  ** imperish- 
able majesty  "  refers,  according  to  the  gloss,  to  the  spiritual  majesty  of 
the  Atlmtvas  and  Herbeds,  which  is  to  be  obtained  through  wisdom. 

*•  Y.  43.  The  beings  here  invoked  are  merely  abstract  personifications. 

**  Y.  44.  Neriosengh  explains  the  **  strong  mighty  genius  *^  to  imply 
"an  oath,"  which  is  accounted  by  the  later  Parsees  a  holy  thing.  The 
Huzv&rei^  Tr.,  however,  has  no  such  gloss,  nor  is  it  in  accordance  with 
the  older  system. 

*  Y.  46.  "  The  great  lord  over  purity  '*  is  probably  Ahura-Mazda. 
"The  times  of  purity  "  may  also  be  translated  **  the  lords  of  purity. 

*  Y.  47.  By  "nearest  relations '*  are  meant  those  for  whose  souls  it 
is  enjoined  to  make  offerings.     Cf  Weber's  Indisch.  Stud.  iiL,  p.  418  ff. 

"  Y.  65.  The  chapter  ends  properly  with  verse  64,  the  remaining 
four  verses  are  a  prayer  spoken  by  the  Zaota  and  Ila9pi  together. 

11. 

1.  Zaothra,  I  wish  (thee)  hither  with  praise.^ 

2.  Bare9ina,  I  wish  (thee)  hither  with  praise. 

3.  Baregma,  I  wish  (thee)  hither  with  praise.  Zaothra,  I  wish 
(thee)  hither  with  praise. 

4.  Zaothra,  united  with  Bare9ma,  I  wish  (thee)  hither  with 
praise, 

*  Or  JlWf  according  to  the  modem  Panees. 
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5.  Bare9ina,  united  with  Zaothra,  I  wish  (thee)  hither  with 
praise. 

6.  Here  by  means  of  the  Zaothra,  I  wish  this  Bare9ma  hither 
with  praise. 

7.  By  means  of  this  Bare9ma,  I  wish  this  Za5thra  hither  with 
praise. 

8.  Together  with  Zaothra,  I  wish  this  Bar^ma  hither  with 
praise. 

9.  This  Bare9ma,  together  with  Zaothra,  together  with  bind- 
ing, the  bound  together  with  purity,  wish  I  hither  with  praise. 

10.  Here,  with  this  Zaothra,  with  this  Bareyma,  I  wish  hither 
with  praise :  Ahura-Mazda,  the  pure,  lord  of  purity. 

1 1 .  The  Amesha-9pentas,  the  good  rulers,  the  very  wise,  wish 
I  hither  with  praise. 

12.  Here,  with  Zaothra  and  Bare9ma,  I  wish  hither  with 
praise :  the  day-times,  the  pure,  lords  of  purity. 

13.  H&vani,  the  pure,  lord  of  purity,  wish  I  nither  with  praise. 

14.  Qavanhi  and  Vi9ya,  the  pure,  lords  of  purity,  wish  I 
hither  with  praise. 

15.  Here,  with  Zaothra  and  Bare9ma,  wish  I  hither  with 
praise :  Mithra,  who  possesses  wide  pastures,  has  one  thousand 
ears,  ten  thousand  eyes,  who  possesses  a  renowned  name, 
the  worthy  of  adoration ; — R4ma-q&9tra,  wish  I  hither  with 
praise. 

16.  Here,  with  Zaothra  and  Baregma,  I  wish  hither  with 
praise :  Rapithwina,  the  pure,  lord  of  purity. 

17.  Fr&dat-fshu  and  Zantuma,  the  pure,  lords  of  purity,  wish 
I  hither  with  praise. 

18.  Here,  with  Zaothra  and  Bare9ma,  I  wish  hither  with 
praise :  Asha-vahista,  the  fire,  the  son  of  Ahura-Mazda. 

19.  Here,  with  Zaothra  and  Bare9ma,  I  wish  hither  with 
praise :  UzaySirina,  the  pure,  lord  of  purity. 

20.  Fr&dat-vtra  and  Daqyuma,  the  pure,  lords  of  purity,  wish 
I  hither  with  praise. 

21.  Here,  with  Zaothra  and  Bare9ma,  I  wish  hither  with 
praise :  the  great  lords  possessing  women,  shining,  the  navel  of 
the  waters,  possessing  swift  horses,  ^ 

22.  And  the  water  created  by  Mazda,  I  wish  hither  with 
praise. 

23.  Here,  with  Zaothra  and  Bare9ma,  I  wish  hither  with 
praise  :  Aiwi9nithrema  Aibiffaya,  the  pure,  lord  of  purity. 

24.  The  FrlUiat-vi9parim-hujylliti  and  the  Zarathustrdtema, 
wish  I  hither  with  praise,  the  pure  lords  of  purity. 

25.  Here,  with  Zaothra  and  Bare9ma,  1  wish  hither  with 
praise :  the  good,  strong,  holy  Fravashis  of  the  pure ;  the  women 
who  have  an  assembly  of  men,  wish  I  hither  with  praise.    The 
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yearly  ffood  dwelling,  wish  I  hither  with  praise.  The  powers, 
the  well-formed,  b^utifiil,  wish  I  hither  with  praise.  The 
Yerethn^hna  (victory)  created  by  Ahura,  wish  1  hither  with 

f  raise.    The  Vanainti  (blow),  which  descends  from  on  high,  wish 
hither  with  praise. 

26.  Here,  with  Zaothra  and  BarS9ma,  I  wish  hither  with 
praise :  Ushahina,  the  pure,  lord  of  purity, 

27.  And  Berejya  and  Nm&nya,  the  pure,  lords  of  purity,  wish 
I  hither  with  praise. 

28.  Here,  with  Zaothra  and  Bare9ma,  I  call  hither  with 
praise :  the  holy  Qraosba,  the  beautiful,  victorious,  advancing 
the  world,  the  pure,  lord  of  purity, 

29.  And  Rashnu,  the  justest,  wish  I  hither  with  praise, 

30.  And  Arst&t,  who  advances  and  increases  the  world,  wish  I 
hither  with  praise. 

31.  Here,  with  Zaothra  and  Bare9ma,  I  wish  hither  with 
praise  :  the  monthly  feasts,  the  pure,  lords  of  purity. 

32.  The  New-Moon,  the  pure.  Mistress  of  purity,  wish  I 
hither  with  praise. 

33.  The  Full-Moon,  Vishaptatha,*  the  pure.  Mistress  of  purity, 
wish  I  hither  with  praise. 

34.  Here,  with  Zaothra,  with  Barecma,  I  wish  hither  with 
parity :  the  yearly  festivals,  the  pure,  lords  of  purity. 

36.  Maidhy6-zaremaya,  the  pure,  lord  of  purity,  wish  I  hither 
with  praise. 

36.  Here,  etc.,  MaidhydshSma,  the  pure,  lord  of  purity,  I  wish 
hither  with  praise. 

37.  Here,  with  the  Zaothra  and  Bare9ma,  I  wish  hither  with 
praise :  Paitishahya,  the  pure,  lord  of  purity. 

38.  Here,  with  the  Zaothra  and  Bare9ma,  I  wish  hither  with 
praise :  Ay4thrSma,  the  advancer,  who  distributes  strength,  the 
pure,  lord  of  purity. 

39.  Here,  with  the  Zaothra  and  Bare9ma,  wish  I  hither  with 
praise  :  Maidhydirya,  the  pure,  lord  of  purity. 

'40.  Here,  with  the  Zaothra  and  Barecma,  I  wish  hither  with 
praise  :  Hama9pathmaedaya,  the  pure,  lord  of  purity. 

41.  Here,  with  the  Zaothra  and  Bar(59ma,  1  wish  hither  with 
praise :  the  pure  years,  lords  of  purity. 

42.  Here,  with  the  Zaothra  and  Bar(59ma,  I  wish  hither  with 
praise  :  all  lords  of  purity. 

43.  Which  are  the  lords  of  purity,  the  three-and-thirty  nearest, 
which  are  round  about  Havani,  which  belong  to  the  best  purity, 
which  Ahura- Mazda  has  taught,  Zarathustra  announced. 

44.  Here,  with  the  Zaothra  and  Bare9ma,  I  wish  hither  with 
praise  :  Ahura  and  Mithra,  the  great,  indestructible,  pure, 

45.  And  the  stars,  the  moon,  the  sun,  the  trees  which  bear 
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Bare^ma/  [and]  Mithra,  the  lord  of  all  regions^  wish  I  hither 
with  praise. 

46.  Here,  with  the  Zaothra  and  Barefma,  I  wish  hither  with 
praise  :  Ahura-Mazda,  the  Shiqing,  Majestic. 

47.  Here,  with  the  Zaothra  and  Bare9ma,  I  wish  hither  with 
praise  :  the  good,  strong,  holy  Fravashis  of  the  pure. 

48.  Here,  with  the  Zaothra  and  Bare9nQa,  I  wish  hither  with 
praise :  thee,  the  fire,  the  son  of  Ahura-Mazda,  the  pure,  lord  of 
purity,  together  with  all  fires. 

49.  Here,  with  the  Zaothra  and  the  Bare9ma,  I  wish  hither 
with  praise :  the  good  waters,  the  best,  created  by  Mazda,  pure ; 
all  the  pure  waters  created  by  Mazda,  I  wish  hither  with  praise, 
all  the  pure  trees  created  by  Ahura,  I  wish  hither  with  praise. 

60.  Here,  with  the  Zaothra  and  Bare9ma,  I  wish  hither  with 
praise :  the  Manthra-Qpenta,  the  very  brilliant. 

61.  The  law,  that  given  against  the  Daevas  (Vendidad),  wish 
I  hither  with  praise. 

62.  The  law,  the  Zarathustrian,  wish  I  hither  with  praise. 

63.  The  long  precept,  wish  I  hither  with  praise :  the  good 
Mazdaya9nian  law,  I  wish  hither  with  praise. 

64.  Here,  with  the  Zaothra  and  Bare9ma,  I  wish  hither  with 
praise :  the  mountain  Ushi-darena,  created  by  Mazda,  possessed 
of  pure  brightness,  worthy  of  adoration ;  all  nu)untains  possessed 
of  pure  brightness,  possessed  of  much  brightness,  created  by 
Mazda,  pure,  lords  of  purity,  I  wish  hither  with  praise. 

66.  The  strong,  kingly  majesty,  created  by  Mazda,  I  wish 
hither  with  praise. 

66.  The  strong,  imperishable  majesty,  created  by  Mazda,  wish 
I  hither  with  praise. 

67.  Here,  with  the  Zaothra  and  Bare9ma,  I  wish  hither  with 
praise  :  Ashi-vanuhi,  Kshoithni,  the  great,  strong,  beautiful, 
enduring ;  the  brightness  created  by  Mazda,  I  wish  hither  with 
praise.  The  profitableness,  created  by  Mazda,  I  wish  hither  with 
praise. 

68.  Here,  with  the  Zaothra  and  Bare9ma,  I  wish  hither  with 
praise :  the  good  benediction,  the  pure  pious  man,  I  wish  hither 
with  praise :  the  strong,  steadfast  (genius),  highest  in  wisdom, 
worthy  of  adoration,  1  wish  hither  with  praise. 

69.  Here,  with  the  Zaothra,  with  the  Bar69ma,  I  wish  hither 
with  praise :  these  waters,  and  the  earth,  and  the  trees.  These 
regions,  and  places,  and  pastures,  and  dwellings,  and  fountains, 
I  wish  hither  with  praise.  This,  lord  of  the  regions,  I  wish 
hither  with  praise,  Ahura-Mazda. 

60.  Here,  with  the  Zaothra  and  Baregma,  I  wish  hither  with 
praise  :  all  the  very  great  lords ;  day-times,  days,  monthly 
festivals,  yearly  festivals,  years. 
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61.  Here^  with  the  Zaothra  and  Barefma,  I  wish  hither  with 
pndse :  the  good,  strong,  holy  Fravashis  of  the  pure. 

62.  Here,  with  the  I^othra  and  Bare^ma,  I  wish  hither  with 
praise  :  all  pure  (genii),  worthy  of  adoration. 

63.  All  lords  of  purity,  I  wish  hither  with  praise. 

64.  At  the  time  B&vani,  at  the  time  Qavanhi  and  Vi9ya,  at 
the  great  times.^ 

NOTES  TO  YAQNA  II. 

*  V.  1-10.  To  understand  this  chapter  it  must  be  noted  that  while 
the  preceding  contained  a  general  invitation  to  all  good  spirits,  etc., 
whose  presence  was  desired,  the  present  chapter  invokes  them  still 
more  earnestly  by  means  of  the  Zadthra,  or  consecrated  water,  and  the 
Bar^^ma,  or  bundle  of  sacred  twigs,  both  of  which  the  priest  must  hold 
in  his  hand  during  the  offering.  The  Zaota  (priest)  wishes,  therefore, 
first  for  the  Zaothra  and  Bart^qma  separately  (v.  1-2),  next  for  both 
together,  only  inverting  the  order  (v.  3),  and  finally  for  the  joining 
together  of  the  two.  This  part  of  the  ceremony  is  effected  at  v.  6, 
during  the  recitation  of  which,  as  the  liturgical  notes  inform  us,  a  por- 
tion of  the  holy  water  is  poured  over  the  Bareqma.  At  v.  10,  the  priest 
places  his  hand  on  the  consecrated  Bare9ma,  and  commences  an  invoca- 
tion to  Ahura-Mazda  and  all  the  good  genii  invited  in  chap.  i.  The 
words,  **I  wish  hither  with  praise,"  run  in  the  translations,  **  I  wish 
hither  for  this  offering,  or  in  this  offering.''  Amongst  the  Parsees, 
"offering"  and  "worship"  are  so  closely  connected  that  it  is  difficult 
to  find  a  suitable  expression  in  another  language. 

•  V.  21.  It  is  to  be  observed  that  all  the  adjectives  in  this  verse, 
"provided  with  women,"  "shining,**  and  "having  swift  horses,"  are 
wanting  in  Ya9na  i.  15,  with  which  this  verse  corresponds. 

. '  V.  33.  That  is,  *'  the  destroyer  of  the  darkness  of  night." 

*  V.  45.  An  addition  peculiar  to  this  chapter,  which  is  wanting  in 
the  parallel  passage,  Yaqna  i.  34-35 ;  whilst  in  that  chapter  are  some 
additions  which  are  wanting  hero. 

•  V.  64.  The  "great  times,"  are  those  mentioned  in  v.  60. 

III. 

1.  With  Bar69ma  laid  down/  which  is  bound  with  Zaothra,  I 
desire  at  the  time  of  Havani, 

2.  Food,  Myazda — Ilaurvat,  Ameretdt,  and  the  well-created 
cow,^ 

3.  For  the  satisfaction  of  Ahura-Mazda,  (and)  the  Amesha- 
9pentas, 

4.  For  satisfying  Qraosha,  the  holy,  worthy  of  honour,  vic- 
torious, advancing  the  world. 

5.  The  Haoma  and  Para-haoma,^  I  wish  hither  with  com- 
mendation. 
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6.  To  satisfy  the  Fravashi  of  the  holy  Zarathnstra,  the  pure. 

7.  The  wood;  I  wish  hither  with  praise,  and  the  fragrancy,^ 

8.  For  thy  satisfaction^  fire,  son  of  Ahura-Mazda. 

9.  The  Haomas,  I  wish  hither  with  praise, 

10.  For  satisfaction  to  the  good  waters,  to  the  good  waters 
created  by  Ahura-Mazda. 

11.  The  Haoma-water,  I  wish  hither  with  praise. 

12.  The  flesh  of  living  beings,  I  call  hither  with  praise. 

13.  The  tree  Hadh&-naSpata,  uplifted  with  purity,  I  wish 
hither  with  praise. 

14.  To  satisfy  the  waters  created  by  Ahura-Mazda. 

15.  This  Barecma,  bound  with  Zaothra,  provided  with  binding- 
round,  which  is  Dound  together  in  holiness,  I  wish  hither  vnSi 
praise,  to  satisfy  the  Amesha-9pentas.^ 

16.  The  well-thought,  well-spoken,  and  well-performed •  words, 
I  wish  hither  with  praise. 

17.  The  singing  of  the  G&th&s,  I  wish  hither  with  praise, 

18.  The  wefl-made  Manthras,  I  wish  hither  with  praise. 

19.  The  lordship,  holiness,  righteousness,  and  the  prayer  at 
the  right  time,  I  wish  hither  with  praise. 

20.  For  contentment  of  the  pure  Yazatas,  heavenly  and  earthly; 
for  the  satisfaction  of  (my)  own  soul. 

21.  I  wish  hither  with  praise  r"^  for  the  day-times,  the  lords  of 
purity,  nilvani,  the  pure,  lord  of  purity. 

22.  I  wish  hither  with  praise:  for  Qavanhi  and  Vi5ya,  the 
pure,  lord  of  purity. 

23.  I  wish  hither  with  praise  :  for  Mithra,  who  possesses  wide 
pastures,  has  a  thousand  ears,  ten  thousand  eyes,  is  possessed 
of  a  renowned  name,  and  for  Mma-q&qtra. 

24.  I  wish  hither  with  praise  :  for  Rapithwina,  the  pure,  lord 
of  purity. 

25.  I  wish  hither  with  praise  :  for  Fr&dat-fshu  and  Zantuma, 
the  pure,  lord  of  purity. 

26.  I  wish  hither  with  praise  :  for  Asha-Vahista  and  the  fire, 
the  son  of  Ahura-Mazda. 

27.  I  wish  hither  with  praise :  for  Uzayfeirina,  the  pure,  lord 
of  purity. 

28.  I  wish  hither  with  praise  :  for  Fr&dat-Vira  and  Daqyuma, 
the  pure,  lord  of  purity. 

29.  1  wish  hither  with  praise :  for  the  great  lord,  the  navel  of 
the  waters,  the  water  created  by  Mazda. 

30.  I  wish  hither  with  praise :  for  Aiwi9rftthrema  Aibigaya, 
1.                     the  pure,  lord  of  purity. 

''  31.  I  wish  hither  with  praise  :   for  Fr&dat-vi5panm-hujyftiti 

and  the  Zarathustr6tema,  the  pure,  lord  of  purity. 
1 1  82.  I  wish  hither  with  praise :  for  the  Fravashis  of  the  pure, 


I 
I  ■ 
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the  women  who  are  possessed  of  hosts  of  men^  the  yearly  good 
dwellmg. 

33.  For  the  well-formed,  beautiful,  strength,  [for]  the  Vereth- 
ragna,  created  by  Ahura-Mazda  and  Vanainti,  which  descends 
from  on  high. 

34.  I  wish  hither  with  praise :  for  Ushahina,  the  pure,  lord  of 
purity, 

35.  I  wish  hither  with  praise :  for  Berejya  and  Nm&nya,  the 
pure,  lord  of  purity. 

36.  I  wish  hither  with  praise  :  for  Qraosha,  the  holy,  worthy 
of  adoration,  victorious,  advancing  the  world. 

37.  For  Rashnu,  the  most  righteous,  and  Arst&t,  who  fur- 
thers and  increases  the  world. 

38.  I  wish  hither  with  praise  :  for  the  monthly  festivals,  the 
lords  of  purity,  for  the  New  Moon,  Mistress  of  purity. 

39.  I  wish  hither  with  praise  :  for  the  Full  Moon  and  Vishap- 
tatha,  the  pure.  Mistress  of  purity. 

40.  I  wish  hither  with  praise :  for  the  yearly  festivals,,  the 
lords  of  purity,  for  Maidhyo-zaremayo,  the  pure,  lord  of  purity. 

41.  I  wish  hither  with  praise :  for  Maidhyoshema,  the  pure, 
lord  of  purity. 

42.  1  wish  hither  with  praise  :  for  Paitishaliya,  the  pure,  lord 
of  purity. 

43.  I  ^ 
distributor  of  strength,  the  pure,  lord  of  purity. 

44.  I  wish 
lord  of  puritv. 


punty. 

43.  1  wish  hither  with  praise :  for  Ayslthrema,  the  furtherer,  the 
;or  of  strength,  the  pure,  lord  of  purity. 

44.  I  wish  hither  with  praise :  for  Maidhyairya,  the  pure, 


ra  01  purity. 

45.  I  wish  hither  with  praise :  for  Hamagpathmaedaya,  the 
pure,  lord  of  purity. 

46.  I  wish  hither  with  praise :  for  the  years,  the  lords  of 
purity, 

47.  I  wish  hither  with  praise :  for  all  the  lords  who  are  the 
lords  of  purity,  the  thirty-three  nearest  about  Ilglvani,  of  the  best 
purity,  which  Ahura-Mazda  has  taught,  Zarathustra  announced. 

48.  I  wish  hither  with  praise :  for  Ahura  and  Mithra,  both 
great,  imperishable,  pure,  and  the  stars,  the  creatures  of  Qpenta- 
mainyus, 

49.  And  for  Tistrya,  the  shining,  brilliant  Star,  the  Moon 
which  contains  the  seed  of  cattle,  and  for  the  Sun,  the  shining, 
possessing  swift  horses,  the  eye  of  Ahura-Mazda,  the  lord  of  the 
regions. 

60.  I  wish  hither  with  praise :  for  Ahura-Mazda,  the  shining, 
brilliant.® 

51.  I  wish  hither  with  praise  :  for  the  Fravashis  of  the  pure. 

52.  I  wish  hither  with  praise :  for  thee,  the  fire,  the  son  of 
Ahura-Mazda,  together  with  all  fires. 

13 
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63.  I  wish  hither  with  praise:  for  the  good  water,  for  all 
waters  created  by  Ahura-Mazda,  and  all  trees  created  by 
Mazda. 

54.  I  wish  hither  with  praise :  for  the  Mahthra  Cpenta,  the 
pure,  efficacious,  the  law  which  is  given  against  the  Daevas,  for 
the  Zarathustrian  law,  for  the  long  precepts,  the  good  Mazda- 
yacnian  law. 

55.  I  wish  hither  with  praise  :  for  the  mountain  Ushi-darSna, 
created  by  Mazda,  endowed  with  pure  brightness,  for  all  moun- 
tains endowed  with  pure  brightness,  endowed  with  much  bright- 
ness, created  by  Mazda. 

66.  For  the  kingly  majesty  created  by  Mazda,  for  the  im- 
perishable majesty  created  by  Mazda. 

67.  I  wish  hither  with  praise  :  for  Ashis-vanuhi,  for  the  good 
wisdom,  the  good  Erethe,  the  ffood  Ragarift&t,  for  the  bright- 
ness, the  profit,  created  by  Mazda. 

68.  I  wish  hither  with  praise :  for  the  pious  good  blessing,  for 
the  pious  pure  man,  for  the  strong  steaafast  x  azata,  highest  in 
wisdom. 

69.  I  wish  hither  with  praise :  for  the  regions,  places,  pas- 
tures, dwellings,  fountains,  waters,  territories,  trees,  this  earth, 
this  heaven,  the  pure  wind :  for  the  stars,  the  moon,  the  sun, 
the  eternal  self-created  lights,  for  all  creatures  of  Qpenta-mainyus, 
for  the  pure  men  and  women,  the  lords  of  purity. 

60.  I  wish  hither  with  commendation  :  the  great  lords  of 
purity,  the  days,  day-times,  monthly  festivals,  yearly  festivals, 
years,  which  are  the  lords  of  purity,  for  the  time  H&vani. 

61.  I  wish  hither  with  praise:  Myazda,  food,  Haurvat  and 
Ameret&t,  the  well-created  cow,  for  the  satisfaction  of  Craosha, 
the  holy,  strong,  whose  body  is  the  Manthra,  with  a  strong 
weapon,  descended  from  Ahura-Mazda,  possessing  a  renown^ 
name,  worthy  of  adoration. 

62.  The  Haoma  and  Para-haoma  I  wish  hither  with  praise  : 
for  the  satisfaction  of  the  Fravashi  of  the  holy  Zarathustra,  the 
pure,  possessing  a  renowned  name,  worthy  of  adoration. 

63.  The  wood  wish  I  hither  with  praise,  together  with  fra- 
grance, for  thy  satisfaction,  fire,  the  son  of  Ahura-Mazda,  the 
pure,  possessing  a  renowned  name,  worthy  of  honour. 

64.  Food  and  Myazda,  etc.® 

65.  I  wish  hither  with  praise :  for  the  Fravashis  of  the  pure, 
strong,  very  mighty,  who  first  had  the  faith,  the  Fravashis  of  the 
nearest  relations. 

66.  I  wish  hither  with  purity :  for  all  lords  of  purity. 

67.  I  wish  hither  with  purity :  for  all  good-created  Yazatas, 
the  heavenly  and  the  earthly,  who  are  worthy  of  praise  and 
worthy  of  adoration,  on  account  of  the  best  purity. 
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68.  I  confess  myself  a  Mazdayagniaiii  following  Zarathustra, 
hostilely-minded  to  the  Daevas,  given  to  the  faith  in  Ahura.^^ 

69.  To  H&vani,  the  pnre,  lord  of  pnrity,  for  praise,  prayer, 
satisfaction,  and  land. 

70..  To  Qftvanhi  and  Vigya,  the  pnre,  lord  of  pnrity,  for  praise, 
for  adoration,  satisfaction,  and  laud. 

71.  To  the  lords  of  the  days,  the  day-times,  monthly  feasts, 
yearly  feasts,  years  for  praise,  for  adoration,  satisfaction,  and  laud. 

NOTES  TO  YAQNA  III. 

•  V.  1.  The  glosses  explain  the  word,  "laid  down,"  "the  Barc^qma 
which  is  laid  upon  the  Bar^^ma- supporter." 

'  V.  2.  Myazda  («^I--^  with  the  later  Parsees)  signifies  originally,  as 

the  etymology  of  the  word  shows,  flesh  in  general ;  hut  in  the  Avesta 
it  is  particularly  employed  of  the  flesh  oflered  to  Ahura-Mazda  and  the 
genii.  Haurvaf  and  Ameretaf  here  stand  for  the  water  and  the  trees, 
not  the  genii  themselves :  **  the  well-created  cow  "  (or  the  cow  "  created 
by  the  good  principle,"  as  hudhdo  may  also  be  translated)  is  invoked  as 
toe  giver  of  the  flesh  required  in  the  offering. 

•  V.  5.  Para-haoma  is  the  juice  obtained  from  the  Haoma  plant. 

•  V.  7.  This  verse  refers  to  the  odoriferous  woods  placed  on  the  fire 
at  the  offering. 

•  V.  15.  See  Ya9na  ii.  9. 

•  V.  16.  See  note  to  Vispered  xxii.  6. 

'  V.  21.  Suhaitdiy  all  the  objects  mentioned  in  the  preceding  verses. 

•  V.  60.  See  Ya^na  i.  36. 

•  V.  64.  Here  Yaqna  iii.  2-63  must  be  repeated  again. 
^^  V.  68.  See  Yagna  i.  65. 

IV. 

1.  These  good  thoughts,  words,  and  works, 

2.  These  Haomas,  Myazdas,  Zaothras,  this  Baregma,  bound 
together  in  holiness,  Haurvat,  Ameretat,  the  well-created  cow, 
the  well-created  flesh,  the  Haoma  and  Para-haoma,  wood  and 
firagrance. 

3.  This  lordship,  purity,  righteousness,  prayer  at  the  right 
time,  tEe  reciting  of  the  Qslthas,  the  well-made  Mafithras,  we 
give,  and  we  make  known.     We  make  them  known  ;  * 

4.  To  Ahura-Mazda  and  the  holy  (^raosha,  to  the  AmCsha- 
9pentas,  to  the  Fravashis  of  the  pure,  the  souls  of  the  pure,  the  fire, 
the  son  of  Ahura-Mazda,  to  the  great  lord  and  the  whole  world 
of  purity,  for  praise,  for  prayer,  satisfaction  and  commendation. 

o.  Then  we  make  known  these  good  thoughts,  words,  and 
deeds; 

•  In  the  previous  chapter  we  have  seen  that  the  various  things  requisite  for  the 
offering  were  desired  :  in  this  chapter  they  are  considered  as  present  and  are  solemnly 
presented  to  Ahura-Mazda  and  all  the  good  genii. 
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6.  These  Hadmas,  Myazdas^  and  Zaothras,  this  Bare9mBy 
bound  together  in  holiness,  the  well-created  cow,  Hanrvat, 
Ameret&t,  the  well-created  flesh,  the  Eaoma  and  Para-haoma, 
wood  and  fragrance ; 

7.  This  lordship,  purity,  punctuality,  utterance  of  prayer  at 
the  right  time,  the  recitation  of  the  Gatth&s,  the  well-made 
Manthras  we  offer  and  we  make  them  known. 

8.  We  make  them  known :  to  the  Amesha-cpentas,  possessed 
of  good  lordship,  wise,  ever-living,  ever-profitable  : 

9.  Which  live  together  with  Vohu-mand,  and  to  the  women 
also.* 

10.  Then  we  make  them  known ;  for  the  filling  of  this  dwell- 
ing, for  the  furtherance  of  this  dwelling,!  of  the  cattle,  of  the 
men  bom  (earlier),  and  those  who  are  yet  to  be  bom,  of  the 
pure  who  are  (now)  here. 

11.  Then  we  make  them  known :  to  the  good  Fravashis  of  the 
pure,  who  are  strong,  mighty,  for  protection  to  the  pure. 

12.  Then  we  make  them  known  :  to  the  Creator  Ahura-Mazda, 
the  Brilliant,  Majestic,  the  Heavenly  Spirit,  to  the  Amesha- 
cpentas,  for  praise,  for  adoration,  satisfaction,  and  laud. 

13.  Then  we  make  them  known :  to  the  pure  day-times,  the 
lords  of  purity,  to  Hfi-vani,  the  pure,  lord  of  purity,  for  praise^ 
for  adoration,  satisfaction,  and  laud. 

14.  Then  we  make  them  known  :  to  Qavanhi  and  Viyya,  the 

fiure,  lord  of  purity,  for  praise,  for  adoration,  satisfaction,  and 
and. 

15.  Then  we  make  them  known :  to  Mithra,  who  has  wide 
pastures,  possesses  a  thousand  ears  and  ten  thousand  eyes,  the 
Yazata  with  the  renowned  name,  and  to  Rama-q^tra,  for  praise, 
for  adoration,  contentment,  and  laud. 

16.  Then  we  make  them  known  :  to  Rapithwina,  the  pure,  lord 
of  purity,  for  praise,  for  adoration,  satisfaction,  and  laud. 

17.  Then  we  make  them  known  :  to  Fradat-fshu  and  Zantuma, 
the  pure,  lord  of  purity,  for,  etc. 

18.  Then  we  make  them  known :  to  Asha-vahista  and  the  fire 
(the  son)  of  Ahura-Mazda,  for  praise,  adoration,  satisfaction:,  and 
laud. 

19.  Then  we  make  them  known :  to  Uzayeirina,  the  pure,  lord 
of  purity,  for  praise,  for  adoration,  satisfaction,  and  laud. 

20.  Then  we  make  them  known :  to  Fradat-vira  and  Daqyuma, 
the  pure,  lord  of  purity,  for  praise,  etc. 

21.  Then  we  make  them  known  :  to  the  great  lord,  the  navel 

*  That  is,  we  announce  this  offering  to  the  female  Am^sha-<;p^nta8  as  weU  as  to 
the  male. 

t  The  gloss  says,  <*that  the  dwelling  may  increase  in  number,"  ue,  that  the  family 
may  increase. 
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of  the  waters^  and  to  the  waters  created  by  Ahura-Mazda,  for 
praise,  for  adoration,  satisfaction,  and  land. 

22.  Kien  we  make  them  known :  to  Aiwi9r(ithrema  Aibigaya, 
the  pnre,  lord  of  purity,  for  praise,  etc. 

23.  Then  we  make  them  known :  to  the  FriLdat-vi9panm-hnj- 
yftiti  and  the  Zarathustrotema,  the  pure,  lord  of  purity,  for 
praise,  etc. 

24.  Then  we  make  them  known :  to  the  Fravashis  of  the  pure, 
the  women  who  have  hosts  of  men,  and  the  yearly  good  dwelling, 
the  strong,  well-formed,  well-increased,  to  the  victory  created  by 
Ahnra-Mazda,  the  blow  that  descends  from  on  high,  for  praise,  etc. 

25.  Then  we  make  them  known :  to  Ushahina,  the  pure,  lord 
of  puritv,  for  praise,  for  adoration,  satisfaction,  and  laud. 

26.  Then  we  make  them  known :  to  Berejya  and  Nmanya,  the 

Enre,  lord  of  purity,  for  praise,  for  adoration,  satisfaction,  and 
iud. 

27.  Then  we  make  them  known:  to  the  holy  Qraosha,  the 
sublime,  victorious,  advancing  the  world. 

28.  To  Rashnu,  the  most  just,  and  to  Arst4t,  who  furthers 
and  increases  the  world,  for  praise,  for  adoration,  satisfaction, 
and  laud. 

29.  Then  we  make  them  known :  to  the  monthly  festivals,  the 
lords  of  purity,  to  the  pure  New  Moon,  Mistress  of  purity,  for 
praise,  for  adoration,  satisfaction,  and  laud. 

30.  Then  we  make  them  known :  to  the  Full  Moon  Vishaptatha, 
the  pure.  Mistress  of  purity,  for  praise,  for  adoration,  satisfac- 
tion, and  laud. 

31.  Then  we  make  them  known :  to  the  yearly  festivals,  the 
lords  of  purity,  to  Maidhyo-zaremaya,  the  pure,  lord  of  purity, 
for  praise,  for  adoration,  satisfaction,  and  laud. 

32.  Then  we  make  them  known :  to  Maidhy6shema,  the  pure, 
lord  of  purity,  for  praise,  for  adoration,  satisfaction,  and  laud. 

33.  Then  we  make  them  known :  to  Paitishahya,  the  pure, 
lord  of  purity,  for  praise,  for  adoration,  satisfaction,  and  laud. 

34.  Then  we  make  them  known  :  to  Ayathrema,  the  furtherer, 
the  distributor  of  strength,  the  pure,  lord  of  purity,  for  praise, 
for  adoration,  satisfaction,  and  laud. 

85.  Then  we  make  them  known :  to  Maidhyairya,  the  pure, 
lord  of  nurity,  for  praise,  for  adoration,  satisfaction,  and  laud. 

36.  Then  we  make  them  known  :  to  Hama^pathmaedaya,  the 

Enre,  lord  of  purity,  for  praise,  for  adoration,  satisfaction,  and 
ind. 

37.  Then  we  make  them  known :  to  the  years,  the  lords  of 
purity,  for  praise,  for  adoration,  satisfaction,  and  laud. 

38.  Then  we  make  them  known :  to  all  the  lords  who  are  the 
lords  of  purity,  to  the  thirty- three  nearest  which  are  round  about 
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H&vani,  which  spring  from  the  best  purity  which  Ahnra-Mazda 
has  taught,  Zarathustra  announced,  for  praise,  for  adoration, 
satisfaction,  and  laud. 

39.  Then  we  make  them  known :  to  Ahura  and  Mithra,  the  great, 
imperishable,  pure,  to  the  Stars,  the  creatures  created  by  Qpenta- 
mainyus,  to  the  star  Tistrya,  the  brilliant,  shining,  to  the  Moon 
which  contains  the  seed  of  the  cattle,  to  the  shining  Sun  with 
swift  horses,  the  eye  of  Ahura-Mazda,  to  Mithra,  the  lord  of 
the  regions,  for  praise,  for  adoration,  satisfaction,  and  laud. 

40.  Then  we  make  them  known :  to  Ahura-Mazda,  the  Bril- 
liant, Majestic,  for  praise,  for  adoration,  satisfaction,  and  laud. 

41.  Then  we  make  them  known  :  to  the  Fravashis  of  the  pure, 
for  praise,  for  adoration,  satisfaction,  and  laud. 

42.  Then  we  make  them  known :  to  thee.  Fire,  son  of  Ahura- 
Mazda,  together  with  all  fires,  for  praise,  for  adoration,  satisfac- 
tion, and  laud. 

43.  Then  we  make  them  known :  to  the  good  waters,  to  all 
waters  created  by  Mazda,  all  trees  created  bv  Mazda. 

44.  Then  we  make  them  known  :  to  the  Manthra-9penta,  the 
pure,  efficacious,  to  the  law  that  is  given  against  the  Daevas,  to 
the  Zarathustrian  law,  the  long  precept,  to  the  good  Mazda- 
yagnian  law,  for  praise,  for  adoration,  satisfaction,  and  laud. 

45.  Then  we  make  them  known  :  to  the  mountain  Ushidarena, 
created  by  Mazda,  possessed  of  pure  brightness,  to  all  moun- 
tains which  are  endued  witli  pure  brightness,  endued  with  much 
brightness,  created  by  Mazda,  to  the  kingly  majesty  created  by 
Ahura-Mazda,  the  imperishable  majesty  created  by  Mazda,  for 
praise,  for  adoration,  satisfaction,  and  laud. 

46.  Then  we  make  them  known  ;  to  Ashis-vanuhi,  to  the  good 
Qisti,  the  good  Ereth6,  the  good  Ra9an9tat,  to  the  brightness, 
to  the  profit,  created  by  Mazda,  for  praise,  etc.' 

47.  Then  we  make  them  known :  to  the  pious,  good  blessings, 
the  pious  man,  to  the  pure  and  strong,  Yazata,  mighty,  highest 
in  wisdom,  for  praise,  etc. 

48.  Then  we  make  them  known ;  to  these  regions,  and  places, 
pastures,  dwellings,  fountains,  waters,  territories,  trees,  to  this 
earth,  to  this  heaven,  to  the  pure  wind,  to  the  stars,  to  the  moon, 
to  the  sun,  to  the  eternal  self-created  lights,  to  all  the  creatures 
of  (^penta-mainyus,  to  the  pure  men  and  women,  to  the  lords  of 
purity,  for  praise,  for  adoration,  satisfaction,  and  laud. 

49.  Then  we  make  them  known  :  to  the  great  lord  of  purity, 
to  the  days,  day-times,  monthly  feasts,  yearly  feasts,  years,  which 
are  the  lords  of  purity,  to  H&vani,  the  lord,  for  praise,  for  adora- 
tion, satisfaction,  and  laud. 

50.  Then  we  make  th^m  known :  to  Qraosha,  the  holy,  strong, 
v^hose  body  is  the  Manthra;  who  has  a  strong  weapon,  who 
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originates  firom  Ahara,  as  Ehshnaothra/  for  praise,  for  adora- 
tion, satisfaction,  and  laud. 

51.  Then  we  make  them  known :  to  the  Fravashi  of  Zara- 
thnstra,  the  holy,  pure,  as  Khshnaothra,  for  praise,  for  adoration, 
satisfaction,  and  laud. 

52.  Then  we  make  them  known :  to  thee.  Fire,  the  son  of  Ahura- 
Mazda,  as  Khshnaothra,  for  praise,  for  adoration,  satisfaction, 
and  laud. 

53.  Then  we  make  them  known  :  to  the  Fravashis  of  the  pure, 
the  strong,  combating,  to  the  Fravashis  of  those  who  first  had 
the  faith,  to  the  Fravashis  of  the  nearest  relations,  for  praise,  etc. 

54.  Then  we  make  them  known :  to  all  lords  of  purity,  etc. 

55.  Then  we  make  them  known :  to  all  wise  Yazatas,  the 
heavenly  and  earthly,  to  whom  is  to  be  oflfered,  who  are  to  be 
praised  on  account  of  the  best  purity. 

v.t 

1.  Here  we  praise  now  Ahura-Mazda,  who  has  created  the 
cattle,  who  has  created  purity,  the  water,  and  the  good  trees,  etc. 

VI. 

1.  The  Creator,  Ahura-Mazda,  praise  we. 

2.  The  Amesha-C^pCntas,  the  good  rulers,  the  wise,  we  praise, 

3.  The  day-times,  the  pure,  lords  of  purity,  praise  we. 

4.  nilvani,  the  pure,  lord  of  purity,  praise  we. 

5.  Qav&ghi  and  Vicya,  the  pure,  lord  of  purity,  praise  we. 

6.  Mithra,  who  possesses  wide  pastures,  a  thousand  ears,  ten 
thousand  eyes,  who  is  of  renowned  name,  the  worthy  of  adora- 
tion, praise  we. 

7.  BAma-qft§tra  praise  we. 

8.  Rapithwina,  tne  pure,  lord  of  purity,  praise  we. 

9.  Frftdat-fshu  and  Zantuma,  the  pure,  lord  of  purity,  praise 
we. 

10.  Asha-vahista,  and  the  fire,  the  son  of  Ahura-Mazda,  praise 
we. 

11.  UzaySirina,  the  pure,  lord  of  purity,  praise  we. 

12.  Fr&dat-vira  and  Daqy uma,  the  pure,  lord  of  purity,  praise 
we. 

•  I  haye  retained  the  word  "  KhshnaQthra  "  (which  I  translate  elsewhere  by  "  con- 
tentment," or  *'  satisfaction  "),  because  it  is  the  technical  expression  for  a  particular 
Idnd  of  prayers.  The  modem  Parsees  use  the  word  '^  Ehoshnumen "  in  a  similar 
manner.    See  note  to  Vispered  xii.  21. 

t  This  chapter  is  only  inserted  here  for  liturgical  reasons.  ^  It  is  identical  with 
Ya^na  xxxvii.,  and  forms  a  part  of  the  Ya^na  Haptanhlliti.  It  is,  moreoyer,  written 
in  a  diflferent  dialect  to  this  part  of  the  Ya9na. 
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13.  The  great  lord,  possessing  women,  shining,  the  navel  of 
the  waters,  endowed  with  swift  horses,  praise  we. 

14.  The  pure  water  created  by  Mazda,  praise  we. 

15.  Aiwigrftthrema  Aibigaya,  the  pure,  lord  of  purity,  praise 
we. 

16.  The  Fr&dat-vi9panm-hujy4iti  and  the  Zarathustr6tema, 
the  pure,  lord  of  purity,  praise  we. 

17.  The  good  strong  Fravashis  of  the  pure,  praise  we.  The 
women  who  have  troops  of  men,  praise  we.  The  yearly  ffood 
dwelling,  praise  we.  The  powers,  the  well-formed,  wefl-in- 
creased,  praise  we.  The  victory  created  by  Ahura,  praise  we. 
The  blow  that  comes  from  on  high,  praise  we. 

18.  Ushahina,  the  pure,  lord  of  purity,  praise  we. 

19.  Berejya  and  Nm&nya,  the  pure,  lord  of  purity,  praise  we. 

20.  Craosha,  the  holy,  well-increased,  victorious,  promoting 
the  world,  pure,  lord  of  purity,  praise  we. 

21.  Rashnu,  the  justest,  praise  we. 

22.  Arsl4t,  who  furthers  the  world,  and  increases  the  world, 
praise  we. 

23.  The  monthly  festivals,  the  pure,  lords  of  purity,  praise  we. 

24.  The  New-Moon,  the  pure.  Mistress  of  purity,  praise  we. 

25.  The  Full-Moon,  Vishaptatha,  the  pure.  Mistress  of  purity, 
praise  we. 

26.  The  yearly  festivals,  the  pure,  lords  of  purity,  praise  we. 

27.  Maidhy6zaremayaj  the  pure,  lord  of  purity,  praise  we. 

28.  Maidhy6shema,  the  pure,  lord  of  purity,  praise  we. 

29.  Paitishahya,  the  pure,  lord  of  purity,  praise  we. 

30.  Ayithrema,  the  furtherer,  the  distributor  of  strength,  the 
pure,  lord  of  purity,  praise  we. 

31.  Maidhy&irya,  the  pure,  lord  of  purity,  praise  we. 

32.  Hama9pathmaedaya,  the  pure,  lord  of  purity,  praise  we. 

33.  The  years,  the  pure,  the  lords  of  purity,  praise  we. 

34.  All  lords  of  purity,  praise  we, 

35.  Which  are  the  lords  of  purity,  the  thirty-three  nearest 
round  about  H&vani,  which  spring  from  the  best  purity,  which 
Ahura-Mazda  has  taught,  Zarathustra  announced. 

36.  Ahura  and  Mithra,  both  great,  imperishable,  pure,  praise 
we,  and  the  Stars  and  the  Moon,  the  Sun,  the  trees,  those  possess- 
ing Bare9ma : — Mithra,  the  lord  of  all  regions,  praise  we. 

37.  Ahura-Mazda,  the  brilliant,  majestic,  praise  we. 

38.  The  good,  strong,  holy  Fravashis  of  the  pure,  praise  we. 

39.  Thee,  the  fire,  the  son  of  Ahura-Mazda,  the  pure,  lord  of 
purity,  praise  we  ;  together  with  all  fires. 

40.  The  good  waters,  the  best,  created  by  Mazda,  pure,  praise 
we.  All  waters  created  by  Mazda,  pure,  praise  we ;  al^  trees 
created  by  Mazda,  pure,  praise  we. 


TA9NA  VII.  45 

41.  The  Manthra-9penta,  the  yery  shining,  praise  we. 

42.  The  IaW|  that  given  against  the  Daevas,  praise  we. 

43.  The  Zarathostnan  law  praise  we. 

44.  The  long  precept  praise  we,  the  good  Mazdaya<*nian  law 
praise  we. 

45.  The  mountain  Ushi-darena,  created  by  Mazda,  possessing 
pure  brightness,  worthy  of  adoration,  praise  we.  All  mountains 
possessing  pure  brightness,  possessing  much  brightness,  created 
by  Mazda,  pure,  lords  of  purity,  praise  we. 

46.  The  strong  kingly  majesty,  created  by  Mazda,  praise  we. 
The  strong  imperishable  majesty,  created  by  Mazda,  praise  we. 

47.  We  praise  Ashis  Vaiiuhi,  we  praise  Kh8h6itni,*  the  great, 
strong,  well-increased,  enduring.  The  brightness  created  by 
Mazda  praise  we.    The  profit  created  by  Mazda  praise  we. 

48.  The  pious  good  blessing  praise  we.  The  pious  pure  man 
praise  we.  The  strong  steadfast  Yazata,  highest  in  wisdom, 
praise  we. 

49.  These  waters,  climates,  and  trees,  praise  we.  These 
regions  and  places,  pastures,  dwellings,  and  fountains,  praise  we. 
This  lord  of  the  places,  Ahura-Mazda,  praise  we. 

50.  All  the  lords,  the  very  great,  praise  we :  the  days,  day- 
times, monthly-feasts,  yearly-feasts,  years. 

61.  Haurvat  and  Ameretat  praise  we.  The  well-created  cow 
praise  we.  Qraosha,  the  holy,  beautiful,  victorious,  furthering 
the  world,  the  pure,  lord  of  purity,  praise  we. 

62.  The  Haoma  and  Para-haoma  praise  we.  The  holiness  and 
the  Fravashi  of  the  holy  Zaratliustra,  the  pure  here,t  praise  we. 

63.  The  wood  and  the  fragrance  praise  we ;  thee,  the  fire,  the 
son  of  Ahura-Mazda,  the  pure,  lord  of  purity,  praise  we. 

54.  The  good,  strong,  holy  Fravashis,  of  the  pure,  praise  we. 

55.  All  pure  Yazatas  praise  we.    All  lords  of  purity  praise  we. 
66.  At  the  time  of  the  Havani,  Qavanhi  and  Viyya,  at  all  great 

times. 

VII. 

1.  With  purity  give  I  food,  Myazda,  water,  trees,  and  the 
well-created  cow,  for  the  satisfaction  of  Ahura-Mazda,  for  the 
satisfaction  of  the  Amesha-9pentas,  of  the  holy  Qraosha,  the 
sublime,  victorious,  advancing  the  world. 

2.  With  purity  give  I  Haoma  and  Para-haoma,  for  the  satis- 
fitction  of  the  Fravashi  of  the  holy  Zarathustra,  the  pure. 

3.  With  purity  give  I  wood  and  odours  for  thy  satisfaction, 
fire,  son  of  Ahura-Mazda. 

*  That  is,  **  the  sliiniiig,"  or  **  tho  dwelling,"  according  to  the  doriyation  of  the 
word, 
t  That  18,  in  this  world. 
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4.  With  purity  I  offer :  Haoma  for  satisfaction  to  the  good 
waters,  of  the  good  waters  created  by  Mazda. 
6.  With  purity  I  offer :  the  Haoma-water. 

6.  With  purity  I  offer :  the  flesh  of  living  beings. 

7.  With  purity  I  offer :  the  tree  Hadh&-na6pata,  the  uplifted 
with  purity,  for  the  satisfaction  of  the  waters  created  by  Mazda. 

8.  With  purity  I  offer :  this  Bare9ma,  together  with  Zaothra, 
together  with  binding,  that  bound  together  in  holiness,  for  the 
satisfaction  of  the  Amesha-Qpentas. 

9.  With  purity  I  offer  :  well-thought,  well-spoken,  well-per- 
formed words. 

10.  With  purity  I  offer :  the  recitation  of  the  G&thas. 

11.  With  purity  I  offer:  the  well-made  Manthra. 

12.  With  puritv  I  offer :  this  lordship,  holiness,  punctuality, 
the  right  prayer,  for  the  satisfaction  of  the  heavenly  and  earthly, 
pure  Yazatas,  for  the  satisfaction  of  our  own  soul. 

13.  With  purity  I  offer  it:  to  the  day-times,  the  lords  of 
purity,  to  Hdvani  the  pure,  lord  of  purity. 

14.  With  purity  1  offer  it :  to  Cavanhi  and  Vi9ya,  the  pure, 
lord  of  purity. 

15.  With  purity  I  offer  it :  to  Mithra,  who  possesses  wide  pas- 
tures, is  gifted  with  a  thousand  ears,  ten  thousand  eyes,  who  has 
a  renowned  name,  worthy  of  adoration,  and  to  BAma-qftftra. 

16.  With  purity  I  offer  it :  to  Kapithwina,  the  pure,  lord  of 
purity. 

17.  With  purity  I  offer  it :  to  Fradat-fshu  and  Zantuma,  the 
pure,  lord  of  purity. 

18.  With  purity  I  offer  it :  to  Asha-vahista,  and  the  fire  (the 
son)  of  Ahura-Mazda. 

19.  With  purity  I  offer  it :  to  Uzayeirina,  the  pure,  lord  of 
purity. 

20.  With  purity  I  offer  it :  to  Fradat-vira  and  Daqyuma,  the 
pure,  lord  of  purity. 

21.  With  purity  I  offer  it :  to  the  great  lord,  the  navel  of  the 
waters,  the  water  created  by  Mazda. 

22.  With  purity  I  offer  it :  to  AiwifrAthrema  Aibigaya,  the 
pure,  lord  of  purity. 

23.  With  purity  I  offer  it :  to  Frddat-vi9panm-hujy&iti  and 
the  Zarathustr6tema,  the  pure,  lord  of  purity, 

24.  With  purity  I  offer  it :  to  the  Fravashis  of  the  pure,  to 
the  women  who  have  a  band  of  men,  to  the  yearly  good 
dwelling. 

25.  To  strength,  the  well-formed,  well-increased,  to  the  vic- 
torv  created  by  Ahura,  to  the  blow  that  descends  from  on  hiffh. 

26.  With  purity  I  offer  it :  to  Ushahina,  the  pure,  lord  of 
purity. 
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27.  With  purity  I  offer  it :  to  Berejya  and  Nm&nya,  the  pure, 
lord  of  purity. 

28.  With  purity  I  offer  it :  to  Qraosha,  the  holy,  sublime, 
victoriouB,  aavancing  the  worid. 

29.  To  Rashnu,  the  justest,  to  Arstat,  who  furthers  and  in- 
creases the  world.  ' 

30.  With  purity  I  offer  it :  to  the  monthly  feasts,  the  lords  of 
purity,  to  the  New  Moon,  the  pure.  Mistress  of  purity. 

31.  With  purity  I  offer  it :  to  the  Full  Moon  and  Vlshaptatha, 
the  pure.  Mistress  of  purity. 

3^.  With  purity  I  offer  it :  to  the  yearly  feasts,  the  lords  of 
purity,  to  Maidhyo-zarCmaya,  the  pure,  lord  of  purity. 

33.  With  purity  1  offer  it :  to  Maidhyoshema,  the  pure,  lord 
of  purity. 

o4.  With  purity  I  offer  it :  to  the  Paitishahya,  the  pure,  lord 
of  purity. 

85.  With  purity  I  offer  it :  to  Ayathrema,  the  furtherer,  dis- 
tributor of  strength,  the  pure,  lord  of  purity. 

36.  With  purity  I  offer  it :  to  Maidhyairya,  the  pure,  lord  of 
purity. 

37.  With  purity  I  offer  it :  to  Hama9pathmaedaya,  the  pure, 
lord  of  purity. 

38.  with  purity  1  offer  it :  to  the  years,  lords  of  purity. 

39.  With  purity  I  offer  it :  to  all  the  lords  who  are  lords  of 
purity,  to  the  thirty-three  nearest  round  about  H&vani,  which 
spring  from  the  best  purity,  which  Mazda  has  taught,  Zara- 
thustra  announced. 

40.  With  purity  I  offer  it :  to  Ahura  and  Mithra,  both  great, 
imperishable,  pure ;  to  the  Stars,  the  creatures  of  QpCnta-mainyus ; 
to  the  star  Tistrya,  the  brilliant,  shining ;  to  the  Moon,  which  con- 
tains the  seed  of  the  cattle ;  to  the  bright  Sun  with  swift  horses, 
the  eye  of  Ahura-Mazda,  and  to  Mithra,  the  lord  of  the 
regions. 

41.  With  purity  I  offer  it :  to  Ahura-Mazda,  the  brilliant, 
shining. 

42.  With  purity  I  offer  it :  to  the  Fravashis  of  the  pure. 

43.  With  purity  I  offer  it :  to  thee,  the  lire,  the  son  of  Ahura- 
Mazda,  together  with  all  fires. 

44.  With  purity  I  offer  it :  to  the  good  waters,  to  all  waters 
created  by  Mazda,  to  all  trees  created  by  Mazda. 

46.  With  purity  1  offer  it :  to  the  Manthra-9pCnta,  the  pure, 
e£Scacious,  to  the  law  against  the  Daevas,  the  Zarathustrian  law, 
to  the  long  precept,  to  the  good  Mazdaya9nian  law. 

46.  With  purity  I  offer  it:  to  the  mountain  Ushi-darena, 
created  by  Mazda,  endued  with  pure  brightness,  and  all  moun- 
tains endued  with  pure  brightness. 
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47.  And  to  the  kingly  majesty  created. by  Mazda,  the  im- 
perishable majesty,  created  by  Mazda. 

48.  With  purity  I  offer  it :  to  Ashis-vanuhi,  to  the  good  Cifti, 
to  the  good  Erethr^,  the  good  Ra9aii9t&t,  to  the  brightness,  (and) 
the  profit,  created  by  Mazda. 

49.  With  purity  I  offer  it :  to  the  ffood  pious  blessing,  to  the 
pious  pure  man,  to  the  strong  mighty  lazata,  highest  in  wisdom. 

50.  With  purity  I  offer  it ;  to  these  regions  and  places,  pas- 
tures, dwellings,  fountains,  waters,  territories,  trees;  to  this 
earth,  this  heaven,  to  the  wind,  the  pure,  to  the  stars,  to  the 
moon,  the  sun,  the  eternal  self-created  lights,  to  all  creatures  of 
Qpgnta-mainyus,  the  pure  male  and  female,  to  the  lords  of  purity. 

51.  With  purity  I  offer  it :  to  the  great  lords  of  purity,  to  the 
lords  of  the  day,  the  day-times,  monthly  feasts,  yearly  feasts, 
years,  to  the  lords  of  purity,  to  the  lord  Havani. 

52.  With  purity  I  offer :  food,  Myazda,  water  and  trees,  the 
well-created  cow,  for  the  satisfaction  of  Qraosha,  the  holy,  strong, 
whose  body  is  the  Manthra,  the  mighty,  Ahurian,  who  has  a  re- 
nowned name,  the  worthy  of  adoration. 

63.  With  purity  I  offer:  the  Haoma  and  Para-haoma,  for 
satisfaction  to  the  Pravasbi  of  the  holy  Zarathustra,  the  pure, 
who  possess  a  renowned  name,  the  worthy  of  adoration. 

54.  With  purity  I  offer :  wood  and  fragrance  for  thy  satisfac- 
tion, fire,  son  of  Ahura-Mazda,  thou  who  art  of  a  renowned  name 
and  worthy  of  adoration. 

55.  With  purity  I  offer  it :  to  the  Fravashis  of  the  pure,  the 
strong,  combating,  to  the  Fravashis  of  those  who  first  had  the 
faith,  to  the  Fravashis  of  the  nearest  relations. 

56.  With  purity  I  offer  it :  to  all  lords  of  purity. 

67.  With  purity  I  offer  it :  to  all  well-created  Yazatas,  hea- 
venly and  earthly,  who  are  to  be  praised  and  worshipped  on 
account  of  the  best  purity. 

58.  With  purity  may  (he)  come  to  us  whose  profit  the  givers 
desire.* 

59.  As  thy  praisers  and  singers,  0  Ahura-Mazda, 

60.  We  come,  we  desire,  and  we  devote  ourselves. 

61.  What  reward  thou  hast  given  to  such  as  are  of  the  same 
law  as  myself,  0  Ahura,t 

62.  That  give  also  to  me,  for  earth  as  well  as  for  heaven. 

63.  May  we  also  come 

64.  Under  thine  authority,  and  that  of  Asha,  for  all  eternity. 

65.  The  Ahuna-vairya  praise  we,  the  right-spoken  speech 
praise  we.  J 

*♦  So  far  the  introductory  formulas :  with  this  verse  begins  the  eating  the  Damn's 
breadf  and  what  is  placed  on  it.     Cf,  Yacna  xxxix. 
t  Verses  61-64  correspond  to  Yacna  xi.  3-6. 
X  After  Terse  64  a  Tath&  ahd  yairyd  is  to  be  recited. 
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66.  The  piouSi  good  blessing,  praise  we.  The  strong,  mighty 
Yazata,  highest  in  wisdom,  praise  we. 

67.  Haurvat  and  Ameret&t,  the  well-created  cow,  honour  we. 

68.  Hadma  and  Para-haoma  praise  we.  Wood  and  fragrance 
praise  we. 

69.  Praise  (be)  to  the  pious,  good  blessing.  * 

VIII.  t 

1.  "With  purity  give  I  food,  Myazda,  waters,  trees,  the  well- 
created  cow,  Haoma  and  Para-haoma,  wood  and  fragrance.  Laud 
(be)  to  Ahura-Mazda,  to  the  Ahuna-vairya,  to  the  well-spoken 
speech: 

2.  To  the  pious,  good  blessing,  to  the  strong,  highest  in  wisdom. 

3.  To  the  Haoma,  to  the  Maiithra,  to  the  pure  Zarathustra. 
May  he  come  to  us  in  holiness. — 

4.  "  Eat,  ye  men,  of  this  Myazda,  ye  who  are  worthy  of  it, 
through  purity  and  piety.'*  J 

6.  Ye  AmCsha-5i)entas,  thou  Mazdayajnian  law,  ye  good  men 
and  women,  and  ye  Zaothras. 

6.  Whoso  among  these  Mazdayasnians  speaks  as  a  Mazda- 
ya9nian  :  may  he  live  on  pure  good. 

7.  Ye  magicians  (who)  destroy  the  possessors  of  the  pure 
world : 

8.  May  you  punish  them,  ye  waters,  trees,  and  Zaothras. 

9.  But  whoso  of  the  Mazdaya9nians  of  full  age,  speaking, 
does  not  receive  (and)  utter  these  words,  may  he  come  to  the 
state  of  the  Y&tus.^ — 

10.  According  to  desire,  and  with  happiness,  mayest  Thou 
rule  over  Thy  creatures,  Ahura-Mazda.  || 

11.  Over  the  water,  as  Thou  wilt  over  the  trees,  as  Thou  wilt 
over  all  good  that  has  a  pure  origin. 

12.  Make  that  the  pure  may  rule,  the  impure  may  not  rule. 

13.  May  the  pure  rule  as  he  will,  may  the  godless  not  rule  as 
they  will. 

14.  May  the  foe  disappear,  driven  away  by  the  creatures  of 
Qpenta-mainyus,  conquered,  not  ruling  as  he  would. 

•  At  the  conclusion  of  this  chanter  the  praver  Yci'ihe  Hutanm  is  to  ho  repeated. 
Then  the  Ila9pi  takes  up  the  word,  and  says  I'athu  uhu  vairyd,  and  the  Zadta  con- 
tinues with  Athd  rutus,  etc. 

t  Before  the  commencement  of  this  chapter  the  ZaJ5ta  has  to  pray  the  Ash^m-Tohd 
three  times. 

%  This  yerse  is  spoken  hy  the  Ra^pi,  and  is  evidently  an  invitation  to  the  pure  men 
to  partake  of  the  meal  offered  to  the  good  genii.  It  is  singular  that  the  language  of 
the  Terse  is  older  than  that  of  the  rest  of  the  chapter.  Further  explanations  in  the 
Commentary. 

§  At  these  words  the  Zadta  cats  the  Myazda,  after  repeating  the  Ashj^m-vohii. 
The  Huz.  Gloss  adds  that  he  must  first  wash  his  hands  and  clean  his  teeth. 

y  This  is  an  entirely  new  prayer,  unconnected  with  the  preceding  verses. 
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15.  I  urge,  I  who  am  Zarathustra,  the  first  of  the  families, 
clans,  societies,  regions,  * 

16.  To  thinking,  speaking,  and  acting,  according  to  this  law 
which  originates  &om  Ahura  and  Zarathustra. 

17.  The  wide  extent  and  brightness  of  the  whole  creation  of 
purity,  I  bless. 

18.  The  narrowness  and  trouble  of  the  whole  evil  creation,  I 
bless. 

IX.  1 

1.  At  the  time  of  the  morning-dawn  came  Haoma  to  Zara- 
thustra, 

2.  As  he  was  purifying  the  fire  and  reciting  the  G&th&s. 

3.  Zarathustra  asked  him  :  Who,  O  man,  art  thou? 

4.  Thou,  who  appearest  to  me  as  the  most  beautiful  in  the 
whole  corporeal  world,  endued  with  Thine  own  life,  majestic, 
and  immortal  ? 

5.  Then  answered  me  Haoma,  the  pure,  who  is  far  from  death. 

6.  I  am,  0  Zarathustra,  Haoma,  the  pure,  who  is  far  from 
death. 

7.  Ask  me,  thou  Pure  one,  make  me  ready  for  food. 

8.  Praise  me  with  songs  of  praise,  as  also  the  other  Profitable 
have  praised  me. 

9.  Then  spake  Zarathustra :  Praise  be  to  the  Ha5ma ! 

10.  Who  first,  0  Haoma,  prepared  thee  in  f  the  corporeal 
world  ?  What  holiness  became  thereby  his  share  ?  What  wish 
was  bestowed  on  him  ? 

11.  Then  answered  Haoma,  the  pure,  who  is  far  from  death : 

12.  Vivanhao^  has  first  of  men  in  the  corporeal  world  prepared 
me.  This  holiness  became  thereby  his  portion,  this  wish  was 
granted  to  him : 

13.  That  a  son  was  born  to  him,  Tima,  the  bright,  possessing 
a  good  congregation  ; 

14.  The  most  majestic  of  beings,  who  most  gazes  at  the  sun 
among  men ; ' 

15.  Since  on  account  of  his  rule  men  and  cattle  were  immortal-, 
water  and  trees  not  dried  up, 

16.  The  eatable  food  inexhaustible. 

17.  In  the  wide  rule  of  Yima  there  was  no  cold,  no  heat, 

18.  No  old  age  and  death,  no  envy  created  by  the  Daevas. 

19.  Father  and  son  walked  along,  fifteen  years  old  in  coun- 
tenance, each  of  the  two, 

20.  So  long  as  Yima  of  the  good  rule,  the  son  of  Vivanhao, 
governed. — 

*  Although  these  words  are  placed  in  the  mouth  of  Zarathustra,  it  is  more  than 
doubtful  whether  they  belong  to  him.  f  Or,  perhaps, /or  the  corporeal  world. 
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21.  Who,  0  Haoma,  has  prepared  thee,  as  the  second  man  in 
the  corporeal  world  ?  What  holiness  became  thereby  his  portion  ? 
What  wish  was  granted  to  him  7 

22.  Then  answered  Ha5ma,  the  pnre,  who  is  far  from  death : 

23.  Athwya*  has  prepared  me  as  the  second  man  in  the  cor- 
poreal world ;  this  holiness  became  thereby  his  portion,  this  wish 
was  granted  to  him, 

24.  That  a  son  was  born  to  him  with  valiant  clan :  Thrae- 
taond, 

26.  Who  smote  the  serpent  Dahaka,  which  had  three  jaws, 
three  heads,  six  eyes,  a  thousand  strengths. 

26.  The  very  mighty  Dnij,  derived  from  the  Daevas,  the  bad 
for  the  world,  the  evil, 

27.  Which  Ahra-mainyus  brought  forth  as  the  mightiest  Druj 
in  the  corporeal  world,  for  the  destruction  of  purity  in  the 
world. — 

28.  Who  has  prepared  thee,  0  Haoma,  as  the  third  man  in 
the  corporeal  world  ?  What  holiness  became  thereby  his  portion  ? 
What  wish  was  fulfilled  to  him  ? 

29.  Then  answered  me  Haoma,  the  pure,  who  is  far  from 
death: 

80.  Thrita,^  the  most  profitable  of  the  Qamas,  has  prepared 
me  as  the  third  man  in  the  corporeal  world;  this  holiness  became 
thereby  his  portion,  this  wish  became  fulfilled  to  him : 

81.  That  two  sons  were  born  to  him,  Urvakhshya  and  Kere- 
9&9pa. 

82.  The  one,  a  disposer  in  relation  to  custom  and  law ; 

33.  The  other,  endued  with  higher  activity,  a  youth,  bearer  of 
the  clab  Gaegus, 

34.  Who  smote  the  serpent  Qruvara,  the  poisonous,  green, 
which  destroyed  horses  and  men. 

86.  On  which  the  green  poison  flowed  of  the  thickness  of  a 
thumb; 

36.  On  which  Kere9a9pa  cooked  his  food  in  a  caldron, 

37.  About  the  time  of  mid-day  :  then  it  burnt  the  serpent  and 
he  took  himself  ofi* ; 

38.  Away  from  the  caldron  sprang  he ;  he  went  back  to  the 
hurrying  waters. 

39.  Backwards  fled  amazed  the  bold  Kere9a9pa.® — 

40.  Who  has  prepared  thee,  0  llaoma,  as  the  fourth  man  in  the 
corporeal  world  ?  What  holiness  became  thereby  his  portion  ? 
What  wish  was  fulfilled  to  him  ? 

41.  .Then  answered  me  Uaoma,  the  pure,  who  is  far  from  death : 

42.  Pourusha9pa''  has  prepared  me  as  the  fourth  man  in  the 
corporeal  world,  this  holiness  became  thereby  his  portion,  this 
wish  was  fulfilled  to  him : 
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43.  That  Thou  wept  horn  to  him,  thou  pure  Zarathustra,®  in  the 
dwelling  of  Pourusha9pa,  created  against  the  DaevaB,  devoted  to 
the  belief  in  Ahura, 

44.  The  renowned  in  Airyana-vafejo.  Thou,  as  the  first,  0 
Zarathustra,  hast  recited  the  Ahuna-vairya,  which  spreads  itself 
abroad  fourfold,^ 

45.  (Afterwards)  the  other  (prayer)  with  miffhty  voice.^® 

46.  Thou  madest  that  all  the  Daevas  hid  tnemselves  in  the 
earth,  0  Zarathustra,  which  before  were  going  about  on  the  eauth 
in  the  shape  of  men. 

47.  Thou,  the  mightiest,  strongest,  most  active,  swiftest,  the 
most  victorious  amongst  the  heavenly  beings. 

48.  Then  answered  Zarathustra:  **  Adoration  to  the  Haoma! 

49.  Good  is  Haoma,  well-created  is  Haoma,  rightly  created  is 
Haoma. 

50.  Well-created  and  health-brinffing, 

61.  Gifted  with  good  body,  rightly  acting, 

62.  Victorious,  golden,  with  moist  stalks. 

63.  He  is  very  good  when  one  eats  him,  and  the  surest  for  the 
soul. 

64.  Thy  wisdom,  0  Golden,  praise  I ; 
66.  Thy  powers,  thy  victory, 

66.  Thy  healthfulness,^^  thy  healing  power, 

67.  Thy  furtherance,  thy  increase, 

68.  Thy  powers  in  the  whole  body,  thy  greatness  in  the  whole 
form. 

69.  That"  I  may  go  about  in  the  world  as  Ruler,  paining  the 
tormentors,  smiting  the  Drujas ; 

60.  That  I  may  torment  all  the  torments,  ^^  the  tormenting 
Daevas  and  men. 

61.  The  Y&tus,  Pairikas,  Q&thras,  Koy£^,  and  Karafnas.'* 

62.  The  serpents  with  two  feet,^^  the  very  deadly  two-footed 
(men),  the  wolves  with  four  feet. 

63.  The  armies  with  great  masses,  i«  the  running,  rushing.— 

64.  For  this,  as  the  first  favour,  pray  I  thee,  0  Haoma,  thou 
who  art  far  from  death  :  for  the  best  place  of  the  pure  (Paradise) 
the  shining,  adorned  with  all  brightness. 

65.  For  this,  as  the  second  favour,  I  pray  thee,  0  Haoma, 
thou  who  art  far  from  death  :  for  health  for  this  body. 

66.  For  this,  as  the  third  favour,  pray  I  thee,  0  Haoma,  thou 
who  art  far  from  death :  for  long  life  for  the  vital  powers. 

67.  For  this,  as  the  fourth  favour,  I  pray  thee,  0  Haoma,  thou 
who  art  far  from  death :  that  I  may  go  about  upon  the  earth 
joyous,  strong,  well-fed,  plaguing  the  tormentors,  smiting  the 
Drujas. 

6§.  For  this,  as  the  fifth  favour,  I  pray  thee,  0  Ha5ma,  thou 


YA^NA  IX.  53 

who  art  far  from  death :  that  I  may  go  about  upon  the  earth  vic- 
torious, smiting  the  bad,  plaguing  the  tormentors,  smiting  the 
Drujas. 

69.  For  this,  as  the  sixth  favour,  pray  I  thee,  0  Ha5ma,  thou 
who  art  far  from  death :  May  we  first  mark  the  thief,  the  robber, 
the  wolf. 

70.  May  no  one  mark  him  sooner  than  we;^^  may  we  first 
mark  him. 

71.  Hadma  gives  to  those  who  as  mighty  ones  make  teams  to 
hasten,  horses,  might,  and  strength.  i 

72.  Haoma  gives  to  the  women  who  wish  to  bear,  brilliant 
children,  pure  posterity. 

73.  Haoma  gives  to  those  who  recite  the  Nafkas  as  masters 
of  houses,  holiness  and  greatness. 

74.  Ha5ma  makes  manifest  to  those  who  are  maidens  and 
were  long  unwedded,  a  spouse,  who  quickly  sues,  and  is  endowed 
with  good  understanding. 

75.  Haoma  has  diminished  the  rule  of  KeTeqkni,^^  who  had 
arisen  eager  after  rule ; 

76-  Who  spake :  Not  hereafter  shall  an  Athrava,  a  teacher, 
wander  at  will  through  my  regions. 

77.  This  (Kere9&ni)  would  slay  all  increase,  annihilate  all 
increase. — 

78.  Hail  to  thee,  thou  who  through  thine  own  strength  art 
illimitable  ruler,  0  Haoma ! 

79.  Hail  to  thee,  thou  who  art  acquainted  with  many  pure- 
spoken  speeches  ! 

80.  Hail  to  thee,  thou  who  askest  not^^  for  the  pure-spoken 
speech  I 

81.  To  thee  has  Ahura-Mazda  first  brought  the  girdle  studded 
with  stars,  prepared  in  heaven  according  to  the  good  Mazda- 
yacnian  law.*® 

82.  Begirt  with  this,  thou  tarriest  on  the  heights  of  the 
mountains,  to  hold  upright  the  commandments  and  precepts  of 
the  Manthra. 

83.  Haoma  is  the  lord  of  the  house,  of  the  clan,  of  the  con- 
federacy,* of  the  region,  through  his  holiness,  (also)  lord  of 
wisdom.*^ 

84.  I  invoke  thee,  for  strength,  for  victory,  for  the  body,  as 
very  pure  nourishment. 

o5.  Bring  us  away  from  the  plagues  of  the  tormentors,  away 
our  spirit  (from  the  torments)  of  the  poironers. 

86.  What  man  in  this  house,  this  clan,  this  society,  this 
region,  is  revengeful  ? 

87.  From  his  feet  take  away  strength, 

•  Or  "  society,"  or  "  race  ;*'  but  there  is  no  English  equiyalent  for  zantu. 

14 
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88.  Cast  a  shadow  on  his  spirit, 

89.  Inflict  a  blow  on  his  spirit. 

90.  May  he  not  hasten  forwards  with  the  feet,  have  no  strength 
in  the  hands ; 

91.  May  he  not  see  the  earth  with  his  eyes,  not  see  the  cattle 
with  his  eyes, 

92.  Who  hates  our  soul,  who  hates  our  body. 

93.  Against  the  serpent,  the  green,  terrible,  bringing  forth 
poison, 

94.  Come  hither  with  a  remedy  for  the  pure,  to  protect  the 
body,  0  golden  Haoma.^ 

95.  Against  the  wicked,  corrupt,  tormenting,  and  plaguing 
(men), 

96.  Come  hither  with  a  weapon  for  the  pure,  to  protect  the 
body,  0  golden  Haoma. 

97.  Against  the  head  of  the  wicked,  profligate,  hindering  men, 

98.  Come  hither  with  a  weapon  for  the  pure,  to  protect  the 
body,  0  golden  Haoma. 

99.  Against  the  very  wicked,  impure  destroyer  of  the  world, 
who  certainly  has  in  remembrance  the  words  of  this  law,  but 
does  not  perform, 

100.  Come  hither  with  a  weapon  for  the  pure,  to  protect  the 
body,  0  golden  Haoma. 

101.  Against  the  harlots,*^  endowed  with  magic  art,  causing 
concupiscence,  exciting  to  lust,  whose  spirit  goes  forward  like  a 
cloud  driven  by  the  wind, 

102.  Come  hither  with  a  weapon  for  the  pure,  to  protect  the 
body,  0  golden  Haoma. 

103.  Yes,  0  golden  Haoma,  bring  hither  a  weapon  for  the 
pure,  to  protect  the  body. 

NOTES  TO  YAQNA  IX. 

^  After  the  ceremony  of  eating  the  Myazda  is  completed,  the  offering 
of  the  Haoma  commences.  This  chapter  is  entitled  in  some  MSS. 
Hom-yesht,  and  coincides  in  general  with  the  Yesht,  so  called  in  the 
Khorda-Avesta.  "With  regard  to  the  personality  of  Haoma,  it  must  be 
particularly  borne  in  mind  that  in  this,  as  well  as  in  many  other  cases 
in  the  Avesta,  the  same  word  is  at  once  a  genius,  and  the  thin^  which  is 
under  the  especial  protection  of  the  genius.  Thus  Voh<i-man6  may 
stand  for  either  an  Am^sha-qp^nta  or  the  living  creation,  while  Khsha- 
thra-vairya  is  either  a  genius  or  metal  in  general.  In  like  manner 
Haoma  is  sometime^  a  Yazata  and  sometimes  the  juice  of  a  plant.  The 
identity  of  Haoma  with  the  Indian  Soma  has  been  long  since  proved. 
See  especially  F.  Windischman,  **  Ueber  den  Somacultus  der  Arier." 
The  Indian  Soma  plant  is  distinctly  specified  as  the  Asclepias  acida  ; 
the  Persian  is  not  so  specified ;  but  as  the  plant  in  both  cases  is  de- 
scribed as  growing  on  the  mountain-heights,  it  must  originally  have 
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been  the  same.  Plutarch  {de  Iside  el  Osirid^)  mentions  it  by  the  name  of 
%iu$iu.  The  juice  of  the  Haoma  when  pressed  out  is  called  in  the 
Ayesta  Pm-a-hadma, 

*  Vv.  12-13.  Bespecting  the  myth  of  Vivanhao  and  his  son  Yima, 
ef.  Windischman  (Ursagen  der  Arischer  Volker  in  den  Abh.  der  1  CI. 
der  K.  B.  Academic  der  Wissensch.  Bd.  vii.  1  Abth.)  and  Westergaard 
(Weber's  Ind.  Stud.  iii.  402  ff.).  These  investigations  show  that  Yima 
was  regarded  as  the  bringer  of  the  golden  age  upon  earth,  and  also  as 
the  founder  of  a  place  of  delight  (much  resembling  the  Grecian 
Elysium)  known  as  the  Vara  of  Yima,  which  is  more  particularly  de- 
scribed in  Vendidad  ii.  According  to  other  accounts,  Yima  afterwards 
became  a  sinner  on  account  of  pride  and  self-exultation,  whereupon 
Ahura-Mazda  abandoned  him,  and  he  was  slnin.  This  agrees  with  tlie 
legend  in  Firdusi's  Shah-Numeh.  The  epithet  **  possessing  a  good 
congregation,"  implies  that  Yima  possessed  large  herds,  and  was  also 
surrounded  by  a  troop  of  valiant  men.  Somewhat  analogous  in  its 
origin  is  the  Greek  iroi/x^y  \a»v,  the  Persian  tt«j  AJ^, 

'  V.  14.  Yima  was  so  pure  that  he  could  look  at  the  sun,  which 
blinds  other  men  who  are  less  pure. 

*  Vv.  23-27.  It  has  been  already  mentioned  that  Thraetaono  is  the 
Fr^dun  or  Feridun  ^of  the  later  Parsees.  Athwya,  the  name  of  the 
father,  is  the  Indian  Aptya.  The  epithet,  *'  with  bold  clan,"  applied  to 
Thraetaono,  implies  that  he  was  the  progenitor  of  a  warlike  race  of  kings. 
In  fact,  he  was  the  ancestor  of  Manoscihr  (Minocehr)  and  the  royal 
family  of  the  Kavyas.  The  story  of  the  war  of  Thraetaono  with  the 
snake  {aziz)  Dahaka  is  of  extremely  ancient  origin,  and  is  mentioned  in 
the  Vedas,  where  Trita  corresponds  to  tlie  Thraetaono  of  the  Avesta. 

*  V.  30.  The  Camas  are  the  third  family  here  mentioned.  In  the 
Shah-Nameh,  Cam  is  the  oldest  of  this  race,  but  in  the  Avesta  their 
ancestor  is  Thnta,  already  spoken  of  in  Vendidad  xx.  as  the  first  phy- 
sician. Of  his  two  sons,  TJrvakhshya  is  seldom  mentioned,  and  his 
efficacy  appears  to  have  been  of  a  spiritual  nature.  His  brother  Cam 
Kere^a^pa  was  a  niore  famous  personage,  and  is  alluded  to  in  the  Shah- 
Kameh.  In  the  Avesta  his  chief  adiievements  were  the  slaying  the 
serpent  Cruvara,  the  demon  Zaii'i-pashna  (tlie  golden-heeled),  and 
other  monsters. 

*  V.  39.  The  circumstances  of  the  case  appear  to  have  been  these : 
The  huge  serpent  was  lying  on  the  bank  of  a  river,  and  Keregaqpa, 
deceived  by  the  green  colour,  mistook  the  monster  for  land,  anJ  lit  a 
fire  on  his  back  to  cook  his  dinner.  The  heat  disturbed  the  serpent, 
who  forthwith  plunged  into  the  'water,  and  Kerecja^pa  naturally  drew 
back,  somewhat  startled.* 

'  V.  42.  According  to  the  later  Parsees  the  dwelling  of  Pouru- 
Bhft9pa  was  on  the  mount  Zebar. 

*  V.  43.  Zarathustra  is  the  chiefest  among  the  heroes  enumerated, 
for  not  only  has  he  destroyed  single  monsters,  like  them,  but  has  so 
completely  annihilated  the  whole  host  of  Daevas  that  from  henceforth 
they  have  no  corporeal  bodies,  but  only  souls.  Hence  the  wcjipons 
wherewith  the  souls  of  the  Daevas  can  now  be  smitten  are  not  corporeal 

•  This  legend  was  doubtless  the  foundation  of  one  of  Sindbad*s  adventures. 
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but  spiritual,  viz.,  the  words  of  the  Avesta  which  Zarathustra  has  ^ven 
to  men. 

•  V.  44.  The  Ahuna-vairya  is  called  "four-fold,"  because  it  belongs 
to  the  so-called  Chathrusamriitay  that  is,  it  must  be  recited  four  times. 
Cf.  Vendidad  x.  19  ff. 

*°  V.  45.  This  is,  perhaps,  the  prayer  Ash^m-voh<i. 

"  V.  56.  That  is,  the  health  which  arises  from  the  enjoyment  of  the 
Hao  ma-juice. 

»  V.  59.  The  word  "  that ''  is  to  be  taken  with  "  I  praise,"  in 
verse  54. 

"  V.  60.  The  word  "torment"  must  be  taken  in  the  concrete,  to 
signify  everything  hostile  to  the  creation  of  Ahura-Mazda. 

'*  V.  61.  The  beings  named  in  this  verse  are  a  kind  of  Koholds,  The 
best  known  are  the  Y&tus,  i.e.  "  the  wandering,"  who  were  sorcerers 
with  human  bodies  and  the  souls  of  Daevas.  The  Pairikas  were  beauti- 
tul  females  who  sought  to  entice  and  pervert  the  pure  men.  Wester- 
gaard  translates  Qdthrae  by  "hostile  beings"  (Indisch.  Studien,  iii.  p. 
408).  According  to  the  tradition,  the  Kay  as  are  the  demons  of  blind- 
ness, and  the  Karafnas  of  deafness. 

"  V.  62.  Perhaps  this  refers  to  lizards,  crocodiles,  and  all  similar 
reptiles.  The  word  rendered  "  serpent "  means  literally  "  the  de- 
stroying." 

"  V.  63.  The  word  rendered  "armies"  (or  "hosts")  is  used  both  in 
the  Avesta  and  the  Cuneiform  Inscriptions  of  bad  beings  only. 

"  V.  70.  The  plural  "  we  "  may  also  stand  for  "  I." 

^  V.  75.  Kere^ani  is  the  Indian  Kri^anu  {cf.  Weber's  Ind.  Studien, 
ii.  p.  313  ff.).  In  the  Indian  mythology  he  is  the  protector  of  the 
Soma-juice,  but  here  he  appears  as  a  foe  to  Hao  ma. 

"  V.  80.  That  is,  "thou  speakest  only  what  Ahura-Mazda  has  told 
thee." 

^  Y.  81.  The  "  girdle  studded  with  stars,"  is  perhaps  the  original  of 
the  Parsee  Kosti. 

"  V.  83.  That  is,  Haoma  united  spiritual  merit  with  the  highest 
political  authority. 

**  V.  94.  It  is  doubtful  whether  this  difficult  verse  is  correctly 
translated. 

^  V.  101.  The  "harlot"  is,  as  the  name  Jahika  betokens,  a  creature 
of  Jahi,  the  demon  of  lewdness,  who  supplies  her  with  the  necessary 
strength  and  ability  for  her  profession. 

X. 

1.  Away  shall  then  the  Daevas  hasten  which  are  here,  away 
the  male,  away  the  female  Daevas. 

2.  May  the  good  QraOsha  hasten, 

3.  May  Ashis-vannhi  hasten  hither,  may  Ashis-vanuhi  rest 
here,  in  this  Ahurian  dwelling  of  the  Haoma,  the  pure  born. 

4.  At  the  beginning  of  the  morning-dawn  I  praise  thee  with 
words,  0  Intelligent,  whilst  I  seize  the  branches. 

5.  At  the  forthcoming  of  the  morning-dawn  I  praise  thee  with 
words,  0  Intelligent,  whilst  I  slay  with  the  strength  of  a  man.^ 
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6.  I  praise  the  clouds  and  the  rain^  which  make  thy  body  to 
grow  on  the  tops  of  the  mountains. 

7.  I  praise  the  lofty  mountains,  where  thou,  0  Ilaoma,  growest. 

8.  I  praise  the  earth,  the  expanded,  broad,  efficacious,  patient, 
thy  mother,  0  pure  HaOma. 

9.  I  praise  the  tracts  where  thou  growest,  sweet-smelling  over 
the  wide  field. 

10.  As  a  good  growth  of  Mazda,  growest  thou  upon  the 
mountains. 

11.  Mayest  thou  increase  on  the  way  of  the  bird!-  Mani- 
festly art  thou  the  seat  of  purity,  increase  through  my  speech, 

12.  In  all  buds,  in  all  boughs,  in  all  branches. 

13.  Haoma  increases  when  he  is  praised,  therefore  is  he  who 
praises  him  the  most  victorious. 

14.  The  smallest  preparation,  the  smallest  praise,  the  smallest 
enjoyment  (of  thee),  0  Haoma,  serves  for  the  slaughter  of  thou- 
Bands  of  the  Daevas. 

15.  Away  vanishes  the  impurity  brought  hither,'  out  of  such 
a  dwelling, 

16.  Wherever  one  brings  in,  wherever  one  praises  the  healing 
Haoma, 

17.  (There  are)  manifest  remedies  for  health  for  this  clan,  this 
dwelling, 

18.  For  all  other  sciences  depend  upon  Aeshma,  the  cunning, 

19.  (But)  the  knowledge  of  the  Haoma  depends  upon  Asha, 
the  rejoicer.* 

20.  Easy  is  the  knowledge  of  the  Haoma. 

21.  Whoso  receives  the  Ilaoma  as  a  young  son. 

22.  To  his  body  Haoma  devotes  himself  for  healing. 

23.  0  Haoma,  give  me  of  thy  remedies,  on  account  of  which 
thou  art  (becomest  known  as)  the  giver  of  remedies. 

24.  0  Haoma,  give  me  of  thy  arms  of  victory,  on  account  of 
which  thou  art  called  the  victoriously-smiting. 

25.  I  submit  myself  to  thee  as  a  friendly-minded  singer  of 
praise.  The  friendly  singer  of  praise  Ahura-Mazda  has  an- 
nounced as  a  better  being  than  Asha-vahista  himself.^ 

26.  Thee,  the  great  dispenser  of  wisdom,  a  skilful  god  created. 

27.  Thee,  the  great  dispenser  of  wisdom,  a  skilful  god  set 
down 

28.  On  high  mountains,  then  from  there  have  thee,  the  pos- 
sessors of  holy  signs,* 

29.  The  birds  flying  everywhere,  carried  away,  to  the  heights, 
above  the  eagle.* 

30.  Away  to  the  cliffs,  to  the  tops  of  the  cliffs,  from  the  crags, 

*  The  order  is: ''  The  birds,  the  possessors  of, . . .  have  carried  thee  from  there,  etc. 
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from  the  craggy  ways,  away  to  the  Bummits,  the  ways  for  the 
birds,  away  to  the  white-hued  mountains  J 

31.  There  growest  thou  upon  these  mountains,®  of  many  kinds, 
0  Haoma,  sweet  and  golden. 

32.  To  thee  flow  the  healing  powers,  through  the  wisdom  of 
Vohu-mano ; 

33.  Therefore  destroy  the  soul  of  him  who  recites  evil  against 
me,^ 

34.  Destroy  utterly  the  soul  of  every  one  who  steps  forth  as  a 
foe  against  me. 

35.  Praise  be  to  the  Haoma,  for  he  makes  the  soul  of  the  poor 
in  greatness  like  that  of  the  richest.^® 

36.  Praise  be  to  the  Haoma,  who  makes  the  mind  of  the  poor 
so  large  in  greatness  that  it  soars  on  high  with  wisdom. 

37.  Many  men  makest  thou  very  holy,  and  clothed  with  much 
wisdom, 

38.  Whoso  givest  to  thee,  0  golden  Haoma,  what  is  connected 
with  beasts.^^ 

39.  Mayest  thou  not  pass  over  quickly,  like  the  cow-banner.'^ 

40.  May  thy  sciences  progress,  may  they  come  (to  us)  effi- 
cacious. 

41.  I  give  to  thee,  0  pure  Haoma,  thou  who  art  bom  pure, 
this  body  which  appears  to  me  beautiful. 

42.  I  send  back  the  diminution  of  the  deadly  Janyi,'^  who  has 
little  understanding. 

43.  Who  thinks  to  calumniate  the  Athrava  and  the  Haoma, 
who  when  it  has  calumniated  disappears. 

44.  What  woman  eats  not  the  Draona'*  of  the  Haoma,  to  her 
gives  he  no  Athravas  as  posterity,  no  good  posterity. — 

45.  To  five  I  belong,  to  five  I  belong  not. 

46.  I  belong  to  those  who  think  good ;  to  those  who  think 
evil  I  belong  not. 

47.  I  belong  to  those  who  speak  good ;  to  those  who  speak 
evil  I  belong  not. 

48.  I  belong  to  those  who  do  good ;  to  those  who  do  evil  I 
belong  not. 

49.  I  belong  to  those  who  hear,  not  to  those  who  hear  not.'^ 

50.  I  belong  to  the  pure,  not  to  the  bad. 

51.  So  also  henceforth  until  the  end,  when  the  extinction  of 
the  spiritual  creation  will  be.'® 

52.  Then  spake  Zarathustra :  Praise  to  the  Haoma,  created 
by  Mazda  I  Good  is  Haoma,  created  by  Mazda  I  Praise  to  the 
Ha5ma  I 

53.  •  All  Haomas  praise  I,  which  are  found  on  the  tops  of  the 
mountains,  and  in  the  abvsses  of  the  valleys,  and  which  are  kept 
in  the  defiles,  in  the  bancis  of  the  Jainis. 
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64.  I  pour  from  the  silver  cup  into  the  golden.  ^^ 

55.  May  I  spill  nothing  of  thee  upon  the  earthy  since  thou 
hast  so  high  a  value. 

56.  These,  0  Haoma;  are  thy  songs;  these  thy  hymns  of 
praise. 

57.  These  are  thine  enjoyments/®  these  the  right-spoken 
speeches. 

58.  [Whoever  praises  him  (the  Haoma),] 

59.  (He  is)  healthful,  victorious,  provided  with  remedies 
against  the  plagues.  ^^ 

60.  May  this — namely  thou — arrive  to  us ;  may  thy  wisdom 
progress  illumining,  swiftly  flies  wisdom 

61.  Victoriously  to  him  who  praises  with  these  speeches  spoken 
at  the  nlflce  ^ 

62.  Praise  to  the  Bull !    Praise  to  the  Bull ! 

63.  For  the  Bull  (is)  the  speech,  for  the  Bull  the  victory. 

64.  For  the  Cow  is  the  food,  for  the  Cow  the  fodder. 

65.  Labour  for  the  Cow,  this  is  salutary  to  us  for  food. 

NOTES  TO  YAQNA   X. 

*  V.  5.  That  is,  I  slay  the  Daevas,  as  far  as  a  man  has  power  to  do 
BO,  by  reciting  the  prayers  of  the  A  vesta.  Haoma,  as  a  supernatural 
being,  has  greater  power. 

*  V.  11.  By  **the  way  of  the  bird,"  is  meant,  probably,  the  in- 
accessible summits  of  the  mountains  on  which  the  Haoma  grows. 

'  V.  15.  The  word  rendered  **  brought  hither,"  is  only  used  of  the 
bad  creation.  "  Impurity  "  includes  every  evil  thing  which  may  arise 
in  a  dwelling. 

*  Y.  19.  Possibly  "the  knowledge  of  the  Haoma"  may  be  an  allu- 
sion to  its  healing  powers,  and  tlie  connecting  Asha  with  this  may 
imply  a  supernatural  art,  but  both  allusions  aro  obscure. 

*  V.  25.  Or,  "  a  better  creation  than  the  best  purity  itself."  As 
usual,  the  same  word  denotes  alike  tho  protecting  genius  and  the  crea- 
tures protected  by  him. 

*  V.  29.  That  is,  heights  which  eagles  themselves  cannot  fly  over. 

'  V.  30.  The  verses  26-30  appear  to  contain  an  allusion  to  a  mytho- 
logical account  of  the  origin  of  the  Haoma  with  which  we  are  not 
acquainted.  Moreover,  the  word  for  God  (Bagha)  is  not  used  in  the 
Avesta  to  signify  Ahura-Mazda,  though  it  is  applied,  to  Him  in  the 
Cuneiform  Inscriptions. 

■  V.  31.  Or,  "in  these  many  places." 

*  V.  33.  That  is,  '*he  who  knows  and  utters  tho  magic  formulas  which 
are  able  to  injure  me." 

"  V.  35.  If,  as  is  conjectured,  the  Haoma  was  a  narcotic  (or  alcoholic) 
preparation,  this  verse  contains  an  allusion  which  implies  that  temper- 
ance dogmas  were  not  in  favour  in  the  golden  age  of  the  Avesta. 

"  V.  38.  That  is,  "  he  who  always  offers  to  thee,  the  heads  of  tho 
slain  beasts/'  which  were  said  to  belong  especially  to  Haoma. 
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"  V.  39.  The  text  is  corrupt  and  the  translation  doubtful. 

"  V.  42.  The  word  "  Janyi'*  appears  to  be  connected  with  the  Latin 
"  genius/'  or  rather,  perhaps,  with  the  Arabic  "Jinn."  According  to 
Terse  53  the  Janyi  seems  to  be  an  adversary  of  Haoma. 

^*  V.  44.  The  Draona  usually  signifies  a  little  round  cake,  eaten  on 
certain  ceremonial  occasions.     See  Vispered,  Introduction^  p.  3. 

"  V.  49.  Suhaudi,  "  the  law  of  Ahura-Mazda.'* 

"  V.  51.  The  word  for  "dissolution**  {nivditis)  may  perhaps  be  con- 
nected with  the  Buddhistic  nirvdna,  but  a  discussion  of  this  point  would 
lead  us  too  far,  and  must  be  reserved  for  the  Commentary. 

"  V.  54.  Anquetil  remarks  on  this  verse,  "  Th&i/  place  the  Horn  on 
the  stone  Arvi%,  or  in  a  vase.^^ 

"  V.  57.  According  to  the  gloss,  the  "enjoyments"  refer  to  the 
portion  of  food  set  apart  for  Haoma. 

^'  Vv.  58-59.  Verse  58  is  one  of  the  few  passages  in  the  YaQua 
which  may  be  regarded  as  interpolated.  Were  it  left  out  the  sense 
would  be  equally  good,  and  verse  59  might  bo  taken  as  an  invocation, 
"Thou,  healthy,  victorious,  etc." 

^  V.  61.  Or,  perhaps,  "with  the  speech  resembling  the  Gath&s." 
The  rest  of  the  chapter  is  merely  a  concluding  prayer,  taken  from  the 
Yasht  Behram. 

XI. 

1.  Three  beings,  manifestly  pure,  which  bring  words  of 
blessing  with  them,  curse : 

2.  The  cow,  the  horse,  and  Ha6ma.^ 
8.  The  cow  curses  him  who  keeps  her : 

4.  May  est  thou  remain  without  posterity,  ever  continuing  of 
evil  report, 

5.  Thou  who  dost  not  distribute  to  me  food, 

6.  And  yet  causest  me  to  labour  for  thy  wife,  thy  children, 
and  thine  own  belly. 

7.  The  horse  curses  his  owner :  * 

8.  Mayest  thou  not  be  he  who  harnesses  swift  horses,  not 
one  of  those  who  sit  on  swift  horses,  not  one  who  makes  swift 
horses  hasten  away, 

9.  Thou  who  dost  not  wish  strength  for  me 

10.  In  the  numerous  assembly,  in  the  circle  of  many  men. 

11.  Ha5ma  curses  the  preparer  of  food : 

12.  Mayest  thou  remain  without  posterity,  ever  continuing  of 
evil  fame, 

13.  Thou  who  keepest  back  from  preparing  me,* 

14.  As  a  thief,  the  chief  of  sinners. 

15.  I  am  not  the  chief  of  sinners,  I,  Haoma,  who  is  far  from 
death. 

16.  The  Pure  Father,  Ahura-Mazda,  has  given  to  me,  the 
Haoma,  a  portion  to  eat :  together  with  the  tongue,  the  left  eye.^ 

•  ZU^  "  nouriaher,'' 


YA5NA   XI.  61 

17.  Whoso  takes  away  from  me  ibis  portion,  bestows  it  on 
others,  steals  what  Abura-Mazda  has  given  me  to  eat :  together 
with  the  tongae,  the  left  eye. 

18.  There  will  not  be  bom  in  this  dwelling  an  Athrava,  not  a 
warrior,  not  an  husbandman, 

19.  In  this  house  will  be  born  biting,  and  destroying,  and 
hairy  beings  of  many  kinds.  ^ 

20.  Quickly  mayest  thou  cut  off  from  the  flesh  a  Draona  for 
the  very  strong  Ilaoma, 

21.  In  order  that  the  Ilaoma  may  not  bind  thee  as  he  bound 
the  pernicious  Frarira§yaua,  the  Turanian,  in  tbe  middle  third  of 
the  earth,  ^ 

22.  Which  is  surrounded  with  iron. 

23.  Then  spake  Zarathustra :  praise  to  the  Ilaoma,  the  created 
by  Mazda !  Good  is  Hauma,  the  created  by  Mazda !  Praise  to 
the  Hadma ! 

24.  Thou  who  (art)  alone  of  us — may  that  which  comes  from 
thee  (be)  double,  three-fold,  four-fold,  flve-fold,  six-fold,  seven- 
fold, eifi^ht,  nine,  and  ten-fold.  ^ 

25.  I  give  to  thee,  0  pure  Haoma,  pure  bom,  this  body  which 
appears  to  me  beautiful,'^ 

26.  To  the  lusty  HaOma,  for  wisdom,  preparation,  and  holi- 
ness. 

27.  Send  thou  me  also,  0  Haoma,  pure,  the  far  from  death, 
to  the  best  place  of  the  pure,  to  the  brilliant,  adorned  with  all 
brightness. 

NOTES  TO  YAQNA  XL 

*  V.  2.  The  later  Parsees  accounted  it  meritorious  to  keep  all  kinds 
of  domestic  animals;  but  if  these  were  not  properly  fed  they  brought  a 
corse  upon  the  house.  {Cf.  Sad-der  Bundehesh.^  Among  the  old 
Iranians,  only  the  cow  and  the  horse  are  spoken  of  in  this  manner,  and 
Ha6ma  is  jomed  to  them,  because  the  head  of  every  animal  killed  for 
food  was  to  be  offered  to  him ;  if  this  was  not  done,  Haoma  also  in- 
flicted a  curse. 

*  V.  13.  According  to  the  tradition,  **thou  who  hinderest  me  from 
being  prepared." 

*  V.  16.  It  seems  from  this  passage  that  formerly  it  was  not  the 
whole  head  but  only  the  left  eye  and  tongue  which  were  offered  to 
Haoma. 

*  V.  19.  The  three  adjectives  probably  refer  to  three  distinct  kinds 
of  beings,  whatever  they  may  have  been. 

*  V.  21.  Por  the  legend  of  Franraqyana  (Afraqiab  or  rra9iak  in  the 
later  writers),  see  the  Khorda-Avesta,  Gosh-Yast,  chap.  iv.  The  expres- 
sion, "the  middle  third  of  the  earth,*'  is  noteworthy,  as  showing  that  at 
fhe  time  of  the  composition  of  the  Avesta  the  division  of  the  earth  into 
seven  Kareshvares  was  not  known. 
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•  Vv.  23-24.  It  should  be  noted  that  in  the  Liturgical  order  Vispered 
iii.  is  recited  between  verses  23  and  24.  AnquetU  remarks  (at  v.  24) : 
^^The  Haspt  places  the  vase  containirig  the  Hiadma  in  the  right  hand  of  the 
Iffouti,  who  says,^*  etc.  Terse  24  is  difficult,  and  tiie  translation 
doubtful. 

'  V.  25.  Cf,  Yaqna  x.  41.  These  words  and  the  following  are  spoken 
by  the  Zaota. 

XII.* 

1.  I  praise  the  well-thought,  well-spoken,  well-performed 
thoughts,  words,  and  works. 

2.  I  lay  hold  on  all  good  thoughts,  words,  and  works. 

3.  I  abandon  all  evil  thoughts,  words,  and  works. 

4.  I  bring  to  you,  0  Amesha-9penta8, 

5.  Praise  and  adoration, 

6.  With  thoughts,  words,  and  works,  with  heavenly  mind,  the 
vital  strength  of  my  own  body. 

XIII.  t 

1.  I  drive  away  the  Daevas,  I  profess  myself  a  Zarathus- 
trian,  an  expeller  of  the  Daevas,  a  follower  of  the  teaching  of 
Ahura, 

2.  A  hymn-singer  of  the  Amesha-^pentas,  a  praiser  of  the 
Amesha-9penta8. 

3.  To  Ahura-Mazda,  the  good,  endued  with  good  wisdom,  I 
offer  all  good. 

4.  To  the  Pure,  Rich,  Majestic : 

5.  Whatever  are  the  best  goods^to  Him,  to  whom  the  cow,  to 
whom  purity  belongs,  from  whom  arises  the  light,  the  brightness 
which  is  inseparable  from  the  lights. 

6.  Qpenta-ftrmaiti,  the  good,  choose  I,  may  she  belong  to  me. 

7.  fiy  my  praise  will  I  save  the  cattle  from  theft  and  robbery, 

8.  (To  keep  far  off)  hurt  and  affliction  from  the  Mazdayagnian 
clans. 

9.  I  promise  to  the  heavenly  free  course,  dwelling  according 
to  their  desire. 

10.  That  they  may  dwell  on  this  earth  with  the  cattle. 

11.  With  prayer  to  Asha,  with  uplifted  (Dra6na?)J  pray  I  as 
follows : 

♦  This  short  chapter  forms  one  of  the  favourite  Mazdaya^nian  prayers.  It  was  to 
be  recited  at  the  commencement  of  the  offering  ceremonies,  and  hence  in  most  of  the 
MSS.  it  stands  first.  Westergaard  prints  it  with  Ya9na  xi,  but  it  seems  to  me  it 
should  either  be  taken  with  i  a^na  xiii.,  or  made  into  a  separate  chapter.  The 
Fateis  also  commence  with  this  prayer. 

t  The  commencement  of  this  chapter  constitutes  another  favourite  formula.  Ac- 
cording to  Anquetil,  chapters  xiii.-xiv.  bear  the  nsime  fraoreti  (=**  confession  of 
feith'*). 

t  It  is  not  easy  to  say  what  is  meant  here  by  "  the  uplifted."  The  term  is  applied 
to  the  DraSnas  in  Yenudad  y.  75,  and  to  the  HaSma  in  Yendidad  xiii.  174. 
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13,  May  I  not  hereafter  bring  harm  and  affliction  on  the  Maz- 
daya$nian  clans. 

13.  Not  on  account  of  love  for  the  body,  not  for  the  love  of 
life. 

14.  I  deny  rule  to  the  bad,  wicked,  wandering  in  error,  evil- 
wittinff  Daevas, 

15.  TThe  most  lying  of  beings,  the  most  wicked  *  of  beings,  the 
most  reprobate  of  beings. 

16.  I  deny  to  the  Daevas,  to  those  possessed  with  Daevas,  to 
the  sorcerers,  the  possessed  by  sorcerers,  to  all  evil  beings : 

17.  I  deny  with  thoughts,  words,  works,  and  tokens,  rule  to 
those  that  are  bad  and  fearful. 

18.  Thus  has  Ahura-Mazda  commanded  Zarathustra, 

19.  In  all  questionings,  in  all  meetings  in  which  Ahura-Mazda 
and  Zarathustra  conversed  with  one  another. 

20.  So  also  has  Zarathustra  renounced  the  rule  of  the  Daevas, 

21.  In  all  questionings,  in  all  meetings  in  which  Ahura- Mazda 
and  Zarathustra  conversed  with  one  another. 

22.  Thus  I  also,  as  a  Mazdaya9nian,  a  follower  of  Zarathustra, 
renounce  the  rule  of  the  Daevas,  as  the  pure  Zarathustra  has  re- 
nounced them. 

23.  As  the  water,  as  the  trees,  as  the  well-created  cow,  as 
Ahura-Mazda  who  created  the  cow,  who  (created)  the  pure  man. 

24.  Like  Zarathustra,  like  Kava-vist^^pa,  like  Frashao9tra 
and  Jam&9pa,  like  any  one  of  the  Profitable,  open-working,  pure, 
of  such  belief  am  I  too,t 

25.  A  Mazdaya9nian.  As  a  Mazdayagnian,  a  follower  of  Zara- 
thustra, will  I  confess  myself, 

26.  As  a  praiser,  as  a  follower. 

27.  I  praise  the  well-thought  sentiment,  the  well-spoken  speech, 
the  well-performed  action.  I  praise  the  good  Mazdaya9nian  law, 
the  free  from  doubt,  removing  strife. 

28.  (I  praise)  marriage  between  relations,^  the  pure  of  the 
(women)  who  are,  and  are  about  to  be,  the  best,  greatest,  fairest, 
the  Ahurian,  Zarathustrian. 

29.  To  Ahura-Mazda  [  offer  every  good.  Let  this  be  the  laud 
of  the  Mazdaya9nian  law. 

1.  I  invoke  Ahura-Mazda,  the  Lord  of  the  head  of  the  house, 
the  Lord  of  the  lord  of  the  clan,  the  Lord  of  the  chief  of  the 
confederacy,  the  Lord  over  the  lord  of  the  regions. 

•  The  word  here  rendered  "most  wicked,'*  appears  to  mean  literally  "  stinkinj;^.'* 
Of,  HozyHresh  Gram.  §  54. 

t  AU  these  personages  occur  in  the  legend  of  Gmtaqp.  For  "  the  Profitable,"  see 
note  to  Vispered  ii.  10. 

X  It  has  been  already  mentioned  in  the  note  to  Vispered  iii.  18,  that  marriage 
amongst  relations  was  esteemed  highly  meritorious  by  the  old  Iranians. 
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2.  The  lord  of  women  I  invoke,  the  Mazdaya9nian  law, 
Ashis-vanuhi,  the  P&rendi,* 

3.  The  two-legged,  pure,  and  this  earth  which  supports  us. 

4.  The  lord  of  the  beloved  swift  body,  I  invoke ;  the  fire  (the 
son)  of  Ahura-Mazda. 

5.  Those  who  suflfer  much  trouble,  perform  business  for  the 
pure  men, — the  Mistresses  of  the  husbandmen,t  I  invoke. 

6.  The  swift  strength  of  purity,  the  mistress  of  war,  I  invoke. 

7.  The  greatest  sciences  of  the  Mazdayagniah  law,  the  mis- 
tresses of  the  Athrava  I  invoke,  and  the  teachers  of  the  same. 

8.  As  master  I  invoke,  as  master  I  place  myself :  J  to  the 
Amesha-9pentas,  to  the  Profitable,  the  wisest,  most  rightly 
speaking,  most  helpful,  most  endued  with  understanding. 

9.  The  greatest  strength  of  the  Mazdayagnian  law  I  invoke: 
priests,  warriors,  and  husbandmen. 

10.  To  you,  ye  Amesha-9pentas,  good  rulers,  wise,  I  give  the 
vital  powers  of  my  body. 

11.  To  you  (I  give)  all  enjoyment. 

12.  Thus  thinks  the  heavenly,  so  he  speaks,  so  he  acta, 

13.  As  Thou,  0  Ahura-Mazda,  hast  thought,  spoken,  created, 
and  made  what  is  good ; 

14.  So  we  also  give  to  Thee,  ofier,  and  praise,  drawing  nigh  ; 

15.  So  we  adore  Thee,  so  we  pray  to  Thee,  0  Ahura-Mazda.^ 

16.  Throiigh  the  existence  of  the  good  self,  the  good  holiness, 
come  we  to  Thee. 

17.  (Through  the  existence)  of  the  good  rule  over  the  cattle, 
the  good  wisdom.  || 

lo.  We  worship  the  Fravashi  of  the  well-created  cow,  and  , 
Gay6-marathan,  the  pure.1[ 

19.  We  worship  the  holiness  and  the  Fravashi  of  the  holy 
Zarathustra,  who  is  pure  here  [i.e.  in  this  world]. 

XV. 

1.  I  do  homage  to  you,  0  Amesha-9pentas,  as  psalmist,  Zaota, 
reciter,  as  praiser,  speaker,  and  glorifier,  for  your  praise  and 
adoration,  Am6sha-9pSnta8. 

2.  For  our  preparation,  for  holiness,  for  the  profitable  pure. 

♦  See  note  to  Vispered  riii.  13. 

t  The  three  divinities  here  invoked  as  presiding  over  the  three  Mazdayapnian 
classes  appear  to  be  mere  abstractions ;  at  least  nothing  is  known  of  them. 

5  That  is,  "  I  practise  the  duties  which  are  incumbent  on  me  as  a  master,"  etc. 
Cf.  Ya9na  xxiix.  10  flf. 
(I  Of.  Yayna  xxxii.  11.    *«The  lord  of  the  catUe"  (Fcjgratu)  is  used  for  Haunra^ 
and  Ameretdt. 

IF  Grayd-marathan  (=**  mortal  life**)  is  the  Primeval  Man,  created  with  the  BuU. 
The  entire  myth  is  found  in  the  Majmil-al'Tawdrikh,  Cf.  Joum.  Asiat,  1841,  p. 
146  ff. 
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3.  To  yon,  ye  Ame8ha-9penta8,  well-ruling,  wise,  give  I  the 
vital  power  from  my  own  body, 

4.  (To  yon)  all  enioymenta. 

5.  By  means  of  the  Zaothra  and  Barc^ma  I  wish  hither  all 
pure  Yazatas  with  praise.  All  lords  of  purity  wish  I  hither  with 
praise. 

6.  At  the  time  H&vani,  at  the  time  Q&vanhi  and  Vi9ya,  the 
time  of  the  Vigpd-mazista. 

7.  I  confess  [myself]  a  Mazdaya9nian,  a  follower  of  Zara- 
thnstra,  a  foe  of  the  Daevas,  devoted  to  the  faith  of  Ahnra. 

8.  To  H&vani,  the  pure,  lord  of  purity,  praise,  adoration,  con- 
tentment, and  laud. 

9.  To  (^fitvanhi  and  Vigya,  the  pure,  lords  of  purity,  praise, 
adoration,  contentment,  and  laud. 

10.  To  the  lords  of  the  day,  day-times,  monthly  feasts,  yearly 
feasts,  years,  for  praise,  for  adoration,  contentment,  and  laud. 

XVI. 

1.  According  to  precept,  with  friendship,  with  joy, 

2.  I  invoke  the  AmCsha-^pCntas,  the  good,  with  fair  names. 

3.  I  praise  (them)  in  desire  after  the  good  purity,  after  the 
good  Mazdaya9nian  law, 

4.  Which  comes  to  me  in  offering,  as  the  best  from  purity.* 
6.  That  knows  Ahura-Mazda,  and  those  who  were,  and  those 

who  are. 

6.  I  praise  these  with  their  name,  and  come  to  them  with 
friendship. 

7.  To  Vohik-khshathra  (the  good  king),  the  desirable,  who 
brings  good. 

8.  May  Qraosha  be  here,  for  praise  for  Ahura-Mazda,  the 
Most  Profitable.  Pure,  Gracious  to  us,  as  at  first  so  at  last. 

9.  Yes,  may  Qraosha  be  here,  for  praise  for  Ahura-Mazda,  the 
Most  Profitable,  Pure,  Gracious  to  us. 

XVII. 

1.  Ahura-Mazda,  the  Pore,  Lord  of  purity,  praise  we, 

2.  The  yfise.  Greatest  Yazata,  the  useful,  Furtherer  of  the 
world, 

3.  The  Creator  of  the  good  creatures. 

4.  Vfith  this  offered  Zaothra,  with  right-spoken  speech  we 
praise  all  heavenly  Yazatas. 

5.  Zarathustra,  the  pure,  lord  of  purity,  praise  we. 

6.  With  these  offered  Zaothras  and  right-spoken  speeches,  we 
praise  all  pure  earthly  Yazatas. 

7.  We  praise  the  Iravashi  of  the  pure  Zarathustra. 

8.  The  words  of  Zarathustra  praise  we. 

*  The  sense  of  this  yerse  is  not  clear. 
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9.  The  law  of  Zarathustra  praise  we. 

10.  The  faith  and  the  forthcoming*  of  Zarathustra  we  praise. 

11.  The  pure-wishing,  the  fore-created,  t  pure  creatures  in  both 
worlds,  we  praise. 

12.  The  Creator  Ahura-Mazda,  the  Bright,  Majestic,  we  praise. 

13.  Vohu-man6  praise  we. 

14.  Asha-vahista  praise  we. 

15.  Khshathra-vairya  praise  we. 

16.  The  good  Qpenta-ftrmaiti  praise  we, 

17.  Haurvat  praise  we. 

18.  Ameret&t  praise  we. 

19.  The  Creator  Ahura-Mazda  praise  we. 

20.  The  fire,  the  son  of  Ahura-Mazda,  praise  we. 

21.  The  good  waters,  created  by  Mazda,  pure,  praise  we. 

22.  The  Sun,  with  swift  horses,  praise  we. 

23.  The  Moon,  which  contains  the  seed  of  the  cattle,  praise  we. 

24.  The  star  Tistrya,  the  shining,  majestic,  praise  we. 

25.  The  soul  of  the  well-created  bull  praise  we. 

26.  The  Creator,  Ahura-Mazda,  praise  we. 

27.  Mithra,  who  has  wide  pastures,  praise  we. 

28.  The  holy  Qraosha  praise  we. 

29.  Rashnu,  the  justest,  praise  we. 

30.  The  good,  strong,  holy  Fravashis  of  the  pure,  praise  we. 

31.  The  victory  created  by  Ahura  praise  we. 

32.  R&ma-q£l9tra  praise  we. 

33.  The  holy  wind,  the  well-created,  praise  we. 

34.  The  Creator,  Ahura-Mazda,  praise  we. 

35.  The  good  Mazdaya9nian  law  praise  we. 

36.  Ashi-vanuhi  praise  we. 

37.  Arstat  praise  we. 

38.  The  heavens  praise  we. 

39.  The  earth,  the  well-created,  praise  we. 

40.  The  Maiithra-9penta  praise  we. 

41.  The  beffinningless  lights,  the  illimitable,  praise  we.  J 

42.  The  brilliant  deeds  of  purity  praise  we, 

43.  At  which  the  souls  of  the  deceased  rejoice,  the  Fravashis 
of  the  pure. 

44.  We  praise  the  best  place  of  the  pure,  the  illumining,  wholly 
brilliant. 

♦  The  two  words  rendered  "faith"  and  "forthcoming"  are  almost  synonymous. 
Perhaps  the  former  refers  to  spiritual  belief,  and  the  latter  to  the  practice  of  religion. 

f  That  is,  those  who  taugnt  prior  to  the  coming  of  Zarathustra. 

X  Besides  all  the  good  lights  of  the  creation  of  Ahura-Mazda,  the  Mazdaya^nians 
l^onour  the  "  Primeval  Light,"  from  which  all  the  others  are  derived,  and  in  which, 
according  to  the  Bundehesh,  Ahura-Mazda  himself  dwells.  Opposed  to  this  was 
"  Primeval  Darkness,"  the  abode  of  Anra-mainyus.  The  Aryan  race  appear  to  have 
devoted  themselyes  especiaUy  to  the  worship  of  light 
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45.  Milk  and  fodder,  the  running  water,  the  growing  trees, 
praiae  we : 

46.  For  resistance  against  Azhi,*  created  by  the  Daevas,  against 
the  Pairika,  the  withstanding. 

47.  For  the  destroying,  for  the  expelling 

48.  Of  the  hostile  plagues, 

49.  And  of  the  Asnemaogha,  the  impure,  slaying,  who  is  full 
of  death. 

50.  We  praise  all  waters,  we  praise  all  trees, 

61.  We  praise  all  good  men,  we  praise  all  good  women. 

52,  We  praise  all  heavenly  Yazatas  and  all  earthly,  the  well- 
createdj)ure. 

63.  We  praise  thee  (our)  dwelling-place,  QpCnta-ftrmaiti 
(earth). 

•54.  We  praise  Tliee,  Lord  of  the  dwelling-place,  Pure  Ahura- 
Mazda. 

55.  The  health  of  the  cattle,  the  health  of  mankind,  the  health 
of  that  which  arises  from  purity,  through  which  the  body  (en- 
dures) the  longest,  may  these  remain  in  my  dwelling  in  summer 
as  in  winter. 

56.  Ahura-Mazda,  the  Pure,  Lord  of  purity,  praise  we. 

67.  The  Amesha-Qpentas,  the  good  kings,  the  wise,  praise  we. 
58.  The  day-times,  the  pure,  lords  of  purity,  praise  we. 
69.  H&vani,  the  pure,  lord  of  purity,  praise  we.f 

60.  Ahura-Mazda,  the  Brilliant,  Majestic,  praise  we. 

61.  The  good,  strong,  holy  Fravashis  of  the  pure,  praise  we. 

62.  Thee,  0  fire,  son  of  Ahura-Mazda,  the  pure,  lord  of  purity, 
praise  we. 

63.  The  fire  Berezi-9av6  (which  aflbrds  great  profit),  praisewe.J 

64.  The  fire  VohCi-fryana  (the  well-going),  praise  we. 

65.  The  fire  Urvazista  (the  far-leading),  praise  we. 

66.  The  fire  Vazista  (the  swift),  praise  we. 

67.  The  fire  Qpenista  (the  very  holy),  praise  we. 

68.  The  pure  king,  the  adorable  Nairyo-caiiha,  praise  we. 

69.  The  fire,  the  master  over  all  houses,  created  by  Mazda, 
the  son  of  Ahura-Mazda,  the  pure,  lord  of  purity,  praise  we, 
together  with  all  fires. 

70.  The  good  waters,  the  best,  created  by  Ahura-Mazda,  pure, 
praise  we. 


♦  Cf.  Yendidad  xviii.  45. 

t  Here  Ta9iia  vi.  4-37  is  to  be  repeated  before  v.  60. 

1  According  to  tbe  Bundehesb  the  tire  Btrtzi-^tivo  is  that  which  is  before  Hormazd 
and  the  kings  (perhaps  the  "  heavenly  brightness,"  cf.  Ya<;na  i.  42) ;  the  fire  Voh&^ 
fryonm  dwells  m  the  bodies  of  men  and  animals ;  the  fire  Ut-vazista  is  in  trees ;  the 
fire  VuzUtQ  is  in  the  clouds  {i.e.,  lightning^,  and  slays  the  demon  Cpenjaghra;^the 
fire  €^9initia  ia  that  which  is  employed  in  this  world. 
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71.  All  waters  created  by  Mazda^  pure,  praise  we;  all  trees 
created  by.  Mazda,  pare,  praise  we. 

72.  Nm&nya,  Vi9ya,  ^ntuma,  Daqynma,  Zarathnstrdtema, 

73.  All  pure  Yazatas  praise  we,  all  lords  of  purity,  praise  we, 
-  74.  At  the  time  of  the  H&vani,  at  the  time  of  the  Q&vanhi 

and  Vi9ya,  at  the  time  of  the  Vi9pe-Mazi6ta. 

XVIII.* 

Give  me,  0  Ahura-Mazda,  Thou  who  hast  created  the  Cow, 
etc.     ^p6nta-Mainjus,  through  distinguished  mind,  etc. 

XIX.^ 

1 .  Zarathustra  asked  Ahura-Mazda :  Ahura-Mazda,  Heavenly, 
Holiest,  Creator  of  the  corporeal  world,  Pure  I 

2.  Which  was  the  speech,  0  Ahura-Mazda,  that  Thou  bast 
spoken  to  me, 

3.  As  (being)  before  the  heaven,  before  the  water,  before  the 
earth,  before  the  Bull,  before  the  trees,  before  the  fire,  the  son  of 
Ahura-Mazda,  before  the  pure  men,  before  the  Daevas  with  per- 
verted soul,  and  before  mankind,  before  the  whole  corporeal 
world,  before  all  the  good  things  created  by  Mazda,  which  have 
a  pure  origin?* 

4.  Then  answered  Ahura-Mazda  :  This  portion'  of  the  Ahuna- 
Vairya  it  was,  0  holy  Zarathustra,  which  I  have  taught  thee : 

5.  (As  being)  before  the  heaven,  before  the  water,  before  the 
earth,  before  the  Bull,  before  the  trees,  before  the  fire,  the  son  of 
Ahura-Mazda,  before  the  pure  men,  before  the  Daevas  who  are 
of  perverted  soul,  and  before  mankind,  before  the  whole  cor- 
poreal world,  before  all  the  good  things  created  by  Mazda,  which 
have  a  pure  origin. 

6.  This  portion  of  the  Ahuna-vairya,  0  holy  Zarathustra^ 
recited  without  omission,  without  negligence, 

7.  Is  worth  a  hundred  other  meritorious  Qath&s,  which  are 
recited  with  omission  and  negligence.* 

8.  (Even)  recited  with  omission,  with  negligence,  it  is  equal 
to  ten  other  principal  prayers. 

9.  Whoso  in  this  corporeal  world,  0  holy  Zarathustra,  utters 
to  me  the  portion  of  the  Ahuna-vairya,  recites  uttering,  delivers 
reciting,  praises  delivering,^ 

10.  His  soul  bring  I  thrice  over  the  bridge  to  Paradise,  I  who 
am  Ahura-Mazda,* 

11.  Unto  the  best  place,  unto  the  best  purity,  unto  the  best 
lights. 

*  The  whole  of  chap.  xTiii.  is  made  up  of  citations  from  other  places.  The  fint  is 
taken  from  Ya9na  1.  7,  the  second  from  'i  a9na  xlvi. 
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13.  But  whoso  in  this  corporeal  world  mutilates  this  portion 
of  the  Ahnna-vairya  to  me  in  the  recitation^  0  holy  Zarathustrai 

13.  Be  it  the  half,  the  third,  the  fourth,  or  even  the  fifth,'' 

14.  His  soul  take  I,  I  who  am  Ahura-Mazda,  away  from  the 
best  place. 

15.  So  far  as  the  length  and  breadth  of  this  earth ;  now  this 
earth  is  as  broad  as  lon^. 

16.  This  word  have  I  spoken,  that  possessing  lord  and  ruler,® 
before  the  creation  of  this  heaven, 

]  7.  Before  the  wat^r,  before  'the  earth,  before  the  trees, 

18.  Before  the  creation  of  the  four-footed  bull, 

19.  Before  the  birth  of  the  pure  man,  the  two-legged, 

20.  Before  the  body  of  this  Sun  was  created  according  to  the 
wish  of  the  AmCsha-^pCntas. 

21.  I  have  spoken  it  (the  Ahuna-vairya)  out  of  heavenly  holi- 
ness, 

22.  For  the  whole  world  of  purity,  the  existing,  already  in 
being,  and  the  future, 

23.  As  an  example  of  the  works  in  the  world  of  Mazda.^ 

24.  This  is  the  praiseworthy  of  prayers,  of  those  which  I  have 
spoken,  do  speak,  and  which  are  to  be  spoken. 

25.  This  is  as  praiseworthy  as  the  whole  corporeal  world 
besides. 

26.  Let  the  learner  learn  it ;  if  he  retains  it,  so  he  gains  the 
victory  (thereby)  over  dying.^^ 

27.  This  speech  was  taught  for  us,  for  every  being,  to  learn 
and  to  meditate,  on  account  of  the  best  purity .^^ 

28.  He  who  utters  this, 

29.  He  who  recognizes  Him  as  Lord  and  Master,  who  teaches 
Him,  Ahura-Mazda,  to  the  creatures,  who  are  the  first  in  under- 
standing.^* 

30.  He  who  resigns  himself  to  Him,  the  Greatest  of  all,  he 
teaches  also  His  creatures  to  know  Him  as  the  Greatest. 

31.  As  he  (declares)  enjoyment  in  Mazda,  whilst  he  utters  the 
third  paragraph,  vaiiheus  dazda  mananho, — thus  he  gives  himself 
to  the  spirit.*^ 

32.  As  he  makes  it  a  teacher  for  the  soul  with  "  mananho/' 
80  he  calls  it  for  *'  the  deeds," 

33.  Here  in  the  world. 

34.  If  he  teaches  it  to  the  beings,  0  Mazda,  thus  he  becomes 
as  its  beings. 

35.  He  brings  ''the  kingdom  to  Ahura,'* — it  is  thy  kingdom. 
0  Mazda,  he  prays  consequently  *'  food  for  the  poor."^* 

36.  As  friendsnip  for  Qpitama,*^  according  to  the  five-fold. 

37.  All  the  words  which  are  uttered,  every  word  springs  from 
Ahura-Mazda. 

16 
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88.  The  Best  Ahura-Mazda  has  spoken  the  Ahima-yairya,  the 
Best  has  made  it  perfect. 

89.  Swiftly  went  the  had  away,  when  it  was  spoken  against 
the  had. 

40.  On  account  of  this  utterance  against  them 

41.  May  they  (the  bad  spirits)  neither  to  our  souls,  nor  teach- 
ing, nor  to  our  understanding, 

42.  Nor  to  our  faith,  nor  to  our  prayers,  nor  to  actions, 
48.  Nor  to  our  law,  nor  to  our  souls,  adhere. 

44.  This  speech  which  Ahura-Mazda  has  spoken  contains  three 
heads,  four  professions,  five  rulers,  it  is  brought  to  the  end  through 
the  offering.^® 

45.  Which  are  the  heads  ?    To  think,  speak,  and  do  good. 

46.  Which  the  professions?  Priests,  warriors,  husbandmen, 
and  artizans." 

47.  All  renown  unites  itself  with  the  pure  man  through  true 
thinking,  speaking,  and  acting  ; 

48.  As  it  is  taught  by  the  lord  according  to  the  teaching  of 
the  law, 

49.  Through  his  deeds  the  worlds  increase  in  purity.^® 

50.  Which  are  the  lords  ?  The  lord  of  the  house,  the  lord  of 
the  clan,  the  lord  of  the  confederacy,  the  lord  of  the  region, 
Zarathustra  as  the  fifth. 

61.  Of  the  regions  which  are  without  the  Zarathustrian  realm, 
the  Zarathustrian  Bagha  has  four  lords. 

62.  What  are  the  lords  of  these  ?  The  lord  of  the  dwelling, 
the  lord  of  the  clan,  the  lord  of  the  confederacy,  Zarathustra  as 
the  fourth.i» 

68.  What  is  well  thought?  Purity,  by  the  beings  first  in 
understanding. 

54.  What  well  spoken?    The  Marithra-gpenta. 

56.  What  well  done?  (What  is  done)  with  hymns  by  the 
beings  first  in  purity.*^ 

66.  Ahura-Mazda  has  spoken  (the  Ahuna-vairya),  to  whom 
has  he  spoken  ?    To  the  pure  in  heaven  and  in  the  world. 

57.  In  what  capacity  has  he  spoken  the  speech?    As  best  king. 

58.  To  whom  ?    To  the  best  pure,  not  ruling  at  will. 

NOTES  TO  YAQNA  XIX. 

^  Chapters  xix.,  xx.,  and  xxi.  are  entitled  in  the  MSS.  "the  pro- 
perties of  the  Baghas'*  (that  is,  **of  the  portions"),  because  they  contain 
the  three  principal  prayers,  viz.,  Ahuna-yairya,  AshSm-Tohu,  and 
Yenhe-hataiim. 

'  Vv.  2-3.  This  passage  may  also  imply  that  the  prayer  was  taught 
to  the  D'avashi  of  Zarathustra  before  the  creation  of  the  heavens,  etc. 
The  term  **pure  men"  here  means  only  Gayo-mard.  The  meaning, 
''with  perverted  soul,"  which  I  have  here  attached  to  the  word 
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Khrafgfra,  belongs  properly  to  the  dialect  of  the  second  part  of  the 
Yaqna. 

'  V.  4.  More  correctly,  '*  division :"  the  Ahuna-vairya  being  subdivided 
into,  apparently,  three  parts.     The  word  used  is  hagha,     Cf,  note  1. 

^  v.  7.  As  the  Avesta  was  to  be  recited  principally  in  the  night, 
injunctions  against  negligence,  or  going  to  sleep  during  its  recital,  are 
e<^y  intelligible. 

•  V,  9.  It  is  diflScult  to  find  suitable  equivalents  for  these  three 
original  phrases  in  this  verso.  The  first  word,  **  uttering,"  refers  to 
the  simple  recital,  the  second  implies  a  peculiar  kind  of  h^f- whispered 
prayer,  and  the  third  a  kind  of  chanting,  used  expressly  in  praise  of  God. 

•  V.  10.  It  is  by  no  means  clear  why  Ahura-Mazda  is  said  to  bring 
the  soul  into  Paradise  thrice.  The  question  will  be  discussed  in  the 
Commentary. 

^  y.  13.  That  is,  he  who  in  his  haste  omits  as  much  as  amounts  to 
the  half,  or  third,  etc.,  of  the  prayer. 

•  V.  16.  The  Ahuna-vairya  is  termed  "possessing  a  lord  and  master" 
{ahumafy  ratumaf),  because  both  the  words  ahu  and  rata  occur  in  the  first 
line. 

•  V.  23.  That  is,  *'  as  the  works  are  prescribed  in  the  Ahuna-vairya, 
80  must  they  be  performed  in  the  whole  world.*' 

"  V.  26.  Gloss,  '*  he  becomes  immortal.*' 

"  V.  27.  The  meaning  of  the  words,  **on  account  of  the  best  purity," 
is  not  clear.  Perhaps  they  imply  that  the  Ahuna-vairya  is  derived 
from  Ahura-Mazda,  the  most  perfect  purity. 

"  y.  29.  The  meaning  is,  that  he  who  by  reciting  Yathd  ahU  vairyo 
athd  rafusj  etc.,  acknowledges  Ahura-Mazda  as  Lord  and  Master,  thereby 
teaches  others  to  follow  his  example.  The  following  verses,  down  to 
verse  39,  are  in  many  places  extremely  difficult  to  translate,  because 
the  writer  takes  up  sepurate  words  of  the  prayer  Ahuna-vairya,  and 
comments  upon  their  importance. 

"  y.  31.  According  to  the  Gloss,  the  sense  is  that  he  who  utters  the 
words  VahhSuSy  etc.,  confesses  that  all  the  good  gifts  of  life  have  their 
origin  in  Ahura-Mazda.  The  words  from  Vahhem  to  skyaothananaiim 
inclusive,  form  the  third  part  of  the  prayer. 

"  y.  35.  "  He  gives  the  kingdom  to  Ahura,"  signifies,  according  to 
the  Gloss,  that  he  makes  Ahura-Mazda  the  ruler  over  his  body.  The 
second  part  of  the  verse  appears  to  mean,  **  if  he  does  this  then  will  he 
also  give  food  to  the  poor."  These  are  the  concluding  words  of  the 
Ahuna-vairya. 

"  y.  36.  I  have  taken  the  word  Qpitama  as  a  proper  name  in  this 
difficult  verse.  It  is  usually  an  epithet  of  Zarathustra,  and  may  pos- 
sibly refer  to  him  here. 

*•  y.  44.  Perhaps  the  meaning  is  that  the  Ahuna-vairya  contains  all 
the  fundamental  regulations  of  the  Zarathustrian  state,  and  at  the  end  of 
the  prayer  charity  is  inculcated. 

"  y.  46.  The  yendidad  and  the  older  part  of  the  Yaqna  only  mention 
three  classes. 

"  y.  49.  The  word  "his"  refers  to  the  pure  man.  This  verse  seems 
to  be  an  interpolation. 
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"  V.  52.  The  passage  re^eoting  the  *'  four  lords  "  is  of  the  highest 
importance  for  the  political  condition  of  the  Zarathustrians  at  the  time 
when  this  part  of  the  Ya^na  was  composed.  We  must  reserve  explana- 
tions for  the  Commentary. 

"^  Y.  55.  According  to  the  Gloss,  this  refers  to  the  bringing  of 
offerings. 

XX. 

1.  Ahura-Mazda  spake:  "  Ashem  v&hft  vahiatem  agti."  He 
gives  to  him  thereby  the  best  good  (v6hu-vahistem),  namely, 
for  himself  his  own  existence,  if  he  fulfils  the  law  which  lies  m 
vdhiivahistem  a§ti.  * 

2.  Ust&  a5ti  ustA  ahm&i  (whilst  he  speaks  these  words),  he 
gives  what  is  good,  for  every  pure  all  purity,  namely,  all  the 
purity  which  belongs  to  every  single  man  gives  he  to  every 
pure  one.t 

3.  Hyat  asbai  vahistfti  ashem.  (Thereby)  gives  he  the  whole 
Manthra  to  him  who  knows  the  Mantiira. 

4.  He  entrusts  dominion  to  the  pure. 

5.  To  the  praying  pure  one  gives  he  purity. 

6.  To  you,  the  Profitable,  gives  he  purity  :  three  maxims. 

7.  The  whole  speech  is  of  Ahura ;  it  is  wholly  the  speech 
of  Ahura-Mazda. 

8.  Ahura-Mazda  has  uttered  the  speech;  to  whom  has  he 
spoken  it  ?    To  the  pure,  the  heavenly,  and  the  earthly. 

9.  In  what  quality  has  he  uttered  the  speech  ?  As  the  Best 
Buling. 

10.  To  whom  (in  what  quality  to  be  found)  ?  To  the  pure, 
not  ruling  according  to  will. 

XXI.  t 

1.  (It  is)  the  praiseworthy  speech  of  the  pure  Zarathustra: 
Yenhe  hatanm  aat  ye§n6  paiti.— Yenho  (to  whom),  with  this 
brings  he  praise  to  Mazda,  who,  according  to  the  law  of  Ahura — 
Hatanm  (to  the  existing)  he  offers  praise, 

2.  Namely,  to  those  of  the  existing  who  desire  to  be  friendly, 
To  all  pure  (women),  brilliant  in  understanding,  he  offers  praise. § 

♦  This  chapter  contains  a  commentary  on  the  second  principal  prayer  of  the 
Parsees — the  Ashcni  vohd.  The  words  "Ahura-Mazda  spake,"  merely  signify  that 
it  was  Ahura-Mazda  who  first  pronounced  the  prjiver,  and  hare  no  connection  with 
the  rest  of  the  chapter.  The  words  "  for  himself  his  own  existence,"  etc.,  mean  that 
he  who  utters  this  prayer  offers  himself  thereby  to  Ahura-Mazda,  provided  also  he 
acts  in  conformi^  tb  it. 

t  It  appears  from  the  Glosses  that  the  utterance  of  this  prayer  makes  every  man  a 
participator  in  the  purity  (pure  deeds)  performed  hy  all  pure  men.  In  this  we  per- 
ceive the  idea  of  a  mystic  bond  which,  as  it  were,  united  all  true  believers  as  memoers 
of  an  invisible  churcn. 

J  This  chapter  is  a  commentary  on  the  third  prayer,  which  commences  with  the 
words  YenM  hdtanm, 

}  This  verse  appears  to  be  corrupt. 
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3.  Namely,  for  praise  for  the  Immortal.  Here  are  three  sen- 
tences in  the  whole  praiseworthy  speech.  To  whom  is  the 
invocation  addressed  ?    To  the  Ame8ha-9p6nta8  at  every  oflFeiing. 

4.  Then  spake  Ahura-Mazda :  Hail  to  each,  whoever  it  may 
bel 

5.  May  Ahura  be  made  ruling  according  to  will. 

6.  What  has  he  announced  through  this  speech  ? 

7.  Happiness  has  he  announced,  namely,  happiness  for  every 
pure  one,  the  existing,  having  been,  and  about  to  be. 

8.  The  Best  has  announced  the  best,  the  Best  Mazda  has 
announced  the  best  purity  to  the  best  pure.* 

XXII. 

1.  With  Baregma  laid  a8ide,t  bound  with  Zaothra,  I  desire 
for  the  Creator  Ahura-Mazda,  the  Brilliant,  Majestic,  for  the 
AmSsha-9pentas, 

2.  This  Ha5ma,  uplifted  with  purity,  with  praise. 

3.  This  flesh  of  living  beings,  upUfted  with  purity,  wish  I 
hither  with  praise. 

4.  This  tree  Hadha^-nafepata,  uplifted  with  purity,  I  wish 
hither  with  praise. 

5.  These  ZaSthras,  which  spring  from  the  good  water,  bound 
with  Ha5ma,  and  flesh  bound  with  Hadh8.-naepata,  uplifted  with 
purity^  wish  I  hither  with  praise. 

6.  Of  the  good  waters,  I  wish  the  Haoma-water  hither  with 
praise. 

7.  The  stone  mortars  wish  I  hither  with  praise,  the  iron  mor- 
tars wish  I  hither  with  praise. 

8.  And  the  Bare^ma,  the  helpful  prayer  at  the  right  time, 
and  the  reciting  and  practice  of  the  Mazdaya9nian  law, 

9.  And  the  reciting  of  the  Q^thsls,  and  the  helpful  prayer  for 
the  nure,  lord  of  purity,  at  the  right  time.;]: 

10.  This  wood  and  this  fragrance  for  the  fire,  son  of  Ahura- 
Mazda, 

11.  And  all  goods  created  by  Mazda,  which  have  a  pure 
origin,  invoke  I  hither  with  praise. 

12.  For  the  satisfaction  of  Ahura-Mazda,  and  the  Amesha- 
cpentas,  and  the  holy  Qratisha,  the  fire,  the  son  of  Ahura- 
Mazda,  the  great  lord  of  purity. 

13.  I  wish  hither  with  praise :  for  the  day-times,  the  lords  of 
purity,  for  the  H&vani,  the  lord  of  purity,  etc.§ 

14.  This  Hadma,  uplifl;ed  with  purity,  wish  I  hither  with 
praise. 

*  This  Tone  containa  a  play  upon  words,  and  the  adjeetive  vahiata  =s  **  the  hest," 
is  used  both  as  masculine  and  neuter, 
t  Cf.  YzxpA  iiL  1.  t  Cf.  Vispered  t.  6.  §  Cf.  Ya9na  iii.  21-60. 
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15.  This  flesh  of  living  beings^  nplifted  with  purity^  wish  I 
hither  with  praise. 

IC.  This  tree  Hadh&-naepata,  uplifted  with  parity,  wish  I 
hither  with  praise. 

17.  From  the  good  waters,  wish  I  hither  with  praise  these 
ZaOthras,  bound  with  HaOma,  and  flesh,  with  Hadhll-na^pata, 
uplifted  with  purity. 

18.  Of  the  good  waters,  I  wish  the  HaSma-water  hither  with 
praise. 

19.  The  stone  mortars  wish  I  hither  with  praise,  the  iron 
mortars  wish  I  hither  with  praise. 

20.  This  branch  of  Bare5ma,  the  helpful  prayer,  at  the  right 
time,  the  saying  and  doinff  of  the  good  Mazdayacnian  law, 

21.  The  recitation  of  tne  Galthls,  and  the  helpful  prayer,  at 
the  right  time,  of  the  pure,  lord  of  purity. 

22.  This  wood,  this  fragrance,  wish  I  hither  with  praisei  for 
thee,  fire,  son  of  Ahura-Mazda. 

23.  All  the  good  things  created  by  Mazda,  which  have  a  pure 
origin,  wish  I  hither  witn  praise, 

24.  For  the  satisfaction  of  Ahura-Mazda,  the  Brilliant,  Ma- 
jestic,— of  the  Amesha-fpentas, 

25.  Of  Mithra,  possessing  many  pastures,  and  of  BAma-q&9tra, 

26.  (And)  of  tne  Sun,  the  immortal,  brilliant,  with  swi^ 
horses,* 

27.  (And)  of  the  wind  which  works  on  high,  is  higher  than  the 
other  creatures,  namely,  that  of  thee,  0  air,  which  springs  from' 

^p6nta-mainyus,t 

28.  Of  the  most  righteous  wisdom,  created  by  Mazda,  pure,  of 

the  good  Mazdaya9nian  law ; 

29.  Of  the  Manthra-^penta,  the  pure,  efiicacious,  of  the  law 
against  the  Daevas,  of  the  law  of  Zarathustra,  of  the  long  pre- 
cept, of  the  good  Mazdaya9nian  law,  of  the  keeping  of  the 
Maiithra-9penta, — (the  keeping  in  mind  the  gopd  Mazdaya9nian 
law,  the  knowledge  of  the  Manthra-9penta),  of  the  heavenly  un- 
derstanding, of  the  understanding  heard  with  the  ears,  created 
by  Mazda ;  J 

30.  Of  the  fire,  the  son  of  Ahura-Mazda ;  of  thee,  0  fire,  son 
of  Ahura-Mazda,  with  all  fires ; 

♦  In  the  Huz.  Tr.  it  is  stated  that  other  interpreters  render  the  adjective  aurvaf' 
a^a(-=  "  possessing  swift  steeds ")  bv  "  who  bestows  swift  horses." 

t  xhe  words,  "higher  than  the  other  creatures,"  are  rendered  in  the  traditional 
Ycrsions,  ^*  which  torments  or  annihilates  the  other  creatures ;"  and  the  Neriosengh 
translation  has  "bird "  instead  of  " air."  The  original  word  is  susceptible  of  either 
interpretation,  and  in  the  later  Parsce  mythology  there  is  mention  of  two  birds,  one 
good  and  one  bad,  who  accompany  men  over  the  oridge  Chinya^  There  are  also  two 
winds. 

X  The  words  in  parentheses  appear  to  be  an  interpolation. 
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31.  Of  the  mountain  Ushi-darena,  created  by  Mazda^  adorned 
with  pure  brightness ; 

32.  Of  all  Yazatas,  the  pure,  heavenly  and  earthly  ; 

33.  Of  the  Fravashis.of  the  pure,  the  strong,  attacking,  of  the 
Fravashis  of  the  Paoiry&-tkae8ha8,  of  the  Fravashis  of  the  Nab&- 
nazdistas,  of  the  Yazata  with  renowned  name.* 

XXIII.t 

1.  I  wish  hither  with  praise  :  the  Fravashis  who  were  first  in 
these  dwellings,  clans,  confederacies,  and  regions  ; 

2.  Which  support  the  heaven,  which  support  the  water,  which 
support  the  earth,  which  support  the  cattle,  which  support  the 
children  in  the  mothers,  so  that  they  are  protected  and  do  not  die. 

3.  I  wish  hither  with  praise :  the  Fravashi  of  Ahura-Mazda, 
of  the  Amesha-9pentas,  ti)gether  with  all  pure  Fravashis  of  the 
heavenly  Tazatas. 

4.  I  wish  hither  with  praise :  the  Fravashis  of  Gayd- 
marathan,  of  the  holy  Zarathustra,  of  Kavi-vtst&^a,  of  l9at- 
vft5tra,J  the  Zarathustrian,  together  with  all  pure  Fravashis  of 
the  Paoiryd-tkaeshas. 

5.  I  wish  hither  with  praise :  every  pure  female  Fravashi,  (of 
those)  who  have  ever  died  on  this  earth,  pious  women,  maidens 
grown  up  and  not  ffrown  up,  diligent,  who  dwelt  here,  and  are 
gone  out  of  these  dwellings,  who  meditate  and  perform  good 
offering  and  praise. 

6.  I  wish  hither  with  praise :  the  Fravashis  of  the  pure,  the 
strong,  attacking,  the  Fravashis  of  the  Paoiryd-tkaeshas,  the 
Fravashis  of  the  Nab&nazdistas,  the  Fravashi  of  my  own  soul. 

7.  I  wish  hither  with  praise  :  for  all  lords  of  purity. 

8.  I  wish  hither  with  praise:  for  all  well-created  Yazatas, 
heavenly  and  earthly,  which  are  to  be  honoured  and  to  be  praised 

*  on  account  of  the  best  purity. 

9.  I  confess  myself  a  Mazdaya9nian,  etc.§ 

XXIV. 

1.  To  Ahura-Mazda  make  we  the  Haomas  known. 

2.  This  Haoma,  Myazda,  Zaothra,  Bare§ma,  bound  together 
in  purity,  and  the  well-created  cow. 

3.  This  flesh,  which  proceeds  from  living  beings,  uplifted  in 
purity. 

4.  This  tree  Hadbft-nafipata,  uplifted  in  purity. 

♦  In  the  liturgy,  the  whole  passage,  from  verse  14,  is  repeated  again. 

t  The  chapters  xxiii.,  xxiv.  oclong  properly  to  the  service  for  departed  souls ;  and 
as  they  form  no  part  of  the  daily  liturgy,  they  are  frequently  wanting  in  the  Vendidad 
Sad68. 

t  See  Ya9na  xx?i.  17.  §  See  Ya^jna  iii.  69  ff. 
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5.  From  the  good  waters,  these  Zaothras^  bound  with  Hadma, 
flesh,  and  Hadh^-na^pata,  uplifted  with  purity. 

6.  From  the  good  waters,  this  Haoma-water. 

7.  The  stone  mortars,  the  iron  mortars, 

8.  This  Bare9ma-branch,  the  helpful  prayer  at  the  right  time, 
the  recital  and  fulfilment  of  the  good  Mazdaya9nian  law, 

9.  The  recital  of  the  Gath&s,  and  the  helpful  prayer  of  the 
pure,  at  the  right  time,  lord  of  purity. 

10.  This  wood,  this  fragrance,  for  thee,  the  fire,  the  son  of 
Ahura-Mazda,  and  all  good  things  created  by  Mazda  which  have 
a  pure  origin, 

11.  We  give  and  we  make  them  known  : 

12.  To  Ahura-Mazda,  to  the  holy  Qraosha,  to  the  Amesha- 
9pentas,  to  the  Fravashis  of  the  pure,  to  the  souls  of  the  pure,  to 
the  fire,  the  son  of  Ahura-Mazda,  to  the  great  lord,  to  the  whole 
pure  world,  for  praise,  adoration,  satisfaction,  and  laud. 

13.  Then  we  make  them  known :  to  the  Fravashi  of  Zara- 
thustra,  the  holy,  pure,  for  praise,  adoration,  satisfaction,  and 
laud. 

14.  To  those  who  desire  purity  in  both  worlds,  together  with 
all  holy  Fravashis  of  the  deceased  pure,  of  the  yet  living  pure, 
of  the  unborn  pure,  of  the  forward-stepping  Profitable. 

15.  These  Haomas,  Myazdas,  Zaothras,  this  Bar^9ma,  bound 
together  in  holiness,  the  well-created  cow, 

16.  This  flesh  of  living  beings,  uplifted  in  purity, 

17.  This  Bar69ma-branch,  uplifted  in  purity, 

18.  Of  the  good  waters,  these  Zaothras,  bound  with  Hadma, 
flesh,  and  Hadhft-naepata,  uplifted  in  purity, 

19.  Of  the  good  waters,  this  Haoma-water, 

20.  The  stone  mortars,  the  iron  mortars, 

21.  This  Bare9ma-branch,  the  helpful  praver  at  the  right 
time,  the  recitation  and  practice  of  the  good  Mazdaya9nian  law, 

22.  The  recitation  of  the  G&thfc,  the  helpful  prayer  of  the 
pure,  lord  of  purity. 

23.  This  wood  and  the  fragrance,  for  thee,  the  fire,  the  son  of 
Ahura-Mazda,  and  all  good  things  created  by  Mazda,  which  have 
a  pure  origin, 

24.  We  give  and  make  them  known.  Then  we  make  them 
known : 

25.  To  the  Am6sha-9pentas,  the  good  rulers,  the  wise,  the 
ever  living,  ever  profiting, 

26.  Who  dwell  together  with  Vohu-man6  ;  also  to  the  women. 

27.  Then  we  make  them  known :  to  the  increase  of  these 
dwellings,  for  help  for  these  dwellings,  for  cattle  and  men,  bom 
and  about  to  be  bom  in  future,  for  the  pure  who  are  here. 

28.  Then  we  make  them  known :  to  the  good  Fravashis  of 
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the  pure^  who  are  strong  and  mighty,  for  protection  to  the 
pure. 

29.  Then  we  make  them  known:  to  the  Creator  Ahura- 
Mazda,  the  Brilliant,  Majestic,  Heavenly,  of  heavenly  descent, 
to  the  Amesha-9pentas,  for  praise,  for  adoration,  satisfaction, 
and  laud. 

80.  Then  we  make  them  known :  to  the  day-times,  the  pure, 
lords  of  purity,  to  the  H&vani,  the  pure,  lord  of  purity,  for 
praise,  for  adoration,  satisfaction,  and  laud,  etc. 

XXV. 

1.  The  Amesha-9pentas,  the  good  rulers,  the  wise,  praise  we. 

2.  This  Haoma,  uplifted  with  purity,  praise  we. 

8.  This  flesh,  that  proceeds  from  living  beings,  uplifted  with 
purity,  praise  we. 

4.  This  tree  Hadhd-naepata,  uplifted  with  purity,  praise  we. 

6.  Of  the  good  waters,  these  Zaothras,  bound  with  Haoma, 
flesh,  and  HadhA-naepata,  uplifted  with  purity,  praise  we. 

6.  Of  the  good  waters,  the  Haoma-water  praise  we. 

7.  The  stone  mortars  praise  we. 

8.  The  iron  mortars  praise  we. 

9.  This  Barggma-branch,  the  helpful  prayer  at  the  right  time, 
the  recitation  and  practice  of  the  good  Mazdayacnian  law. 

10.  The  recitation  of  the  Qithas,  the  helpful  prayer  of  the 
pure,  lord  of  purity. 

11.  This  wood,  this  fragrance,  for  thee,  fire,  son  of  Ahura- 
Mazda,  and  all  good  things  created  by  Mazda,  which  have  a 
pure  origin,  praise  we. 

12.  Ahura-Mazda,  the  Brilliant,  Majestic,  praise  we. 

13.  The  Amesha-9pentas,  the  good  rulers,  the  wise,  praise  we. 

14.  Mithra,  who  has  a  wide  territory,  praise  we ;  R&ma- 
qftgtra  praise  we. 

15.  The  Sun,  the  immortal,  shining,  with  swift  horses,  praise 
we. 

16.  The  pure  wind  praise  we,  the  air  which  works  on  high,  is 
raised  above  the  other  creatures,  that  of  thee,  0  air,  which 
belongs  to  Qpenta-mainyu.* 

17.  The  most  righteous  wisdom,  created  by  Mazda,  pure, 
praise  we,  the  good  Mazdaya9nian  law  praise  we. 

18.  The  Manthra-9pSnta,  the  very  brilliant,  praise  we,  the 
law  against  the  Daevas  praise  we,  the  Zarathustrian  law  praise 
we,  the  lonff  precept  praise  we,  the  good  Mazdaya9nian  law 
praise  we,  the  spreading  abroad  of  the  Maathra-9penta  praise 
we,  the  keeping  in  mind  the  good  Mazdaya9nian  law  praise  we, 
the  knowledge  of  the  Manthra-9penta  praise  we,  the  heavenly 

•  Cf.  Ya9iia  xxii.  27. 
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vrisdom  created  by  Mazda  praise  we,  the  wisdom  heard  with  the 
ears,  created  by  Mazda,  praise  we.* 

19.  Thee,  the  fire,  the  son  of  Ahura-Mazda,  lord  of  purity, 
praise  we. 

20.  The  fire,  the  son  of  Ahura-Mazda,  praise  we. 

21.  All  fires  praise  we. 

22.  The  mountain  Ushi-darena,  created  by  Mazda,  adorned 
with  pure  brightness,  worthy  of  worship,  praise  we. 

2f3.  All  pure  heavenly  Yazatas  praise  we. 
24.  All  pure  earthly  Yazatas  praise  we. 

XXVL 

1.  The  good,  mighty,  holy  Fravashis  of  the  pure,  praise  I, 

2.  Invoke  I,  msie  I  my  own; — I  praise  (the  Fravashis)  of 
the  dwellings,  clans,  confederacies,  regions,  those  of  the  priests. 

3.  All  the  earlier  Fravashis  praise  we  here :  the  fVavashi  of 
Ahura-Mazda, 

4.  The  Greatest,  Best,  Fairest, 

5.  The  Strongest,  Most  Intelligent,  Best  Formed. 

6.  The  Highest  on  account  of  His  purity. 

7.  The  good,  mighty,  holy  Fravashis  of  the  pure,  praise  we. 

8.  Of  the  AmCsha-^pSntas,  the  kings,  beholding  at  will,^ 

9.  The  great,  mighty,  strong,  proceeding  from  Ahura, 

10.  Who  are  imperishable,  the  pure  of  the  first  faith,  the  first 
disciples.* 

11.  We  praise  the  place,  the  law,  the  consciousness,  the  souls, 
the  Fravashis  of  the  pure  men  and  women  here/ 

12.  Who  were  protectors  of  purity. 

13.  The  soul  of  the  well-created  Cow  praise  we, 

14.  Which  was  the  protectress  of  purity.    The  Fravashi  of 
Qay6-marathan,  the  pure,  praise  we. 

15.  The  holiness  and  Fravashi  of  Zarathustra,  the  holy,  pure 
here,  praise  we, 

16.  The  Fravashi  of  Kavi-Vi8t&9pa,  the  pure,  praise  we. 

17.  The  pure  Fravashi    of  l9at-v&9tra,*  the  Zarathustrian, 
praise  we. 

18.  We  praise  the  place,  the  law,  the  consciousness,  the  souls, 
the  Fravashis  of  the  rf abftzdistas,  the  pure  here, 

19.  Who  were  protectors  of  purity, 

20.  Together  with  all  pure  Fravashis  of  the  deceased  pure, 
the  living  pure,  the  yet  unborn,  forward-stepping  profitable.f 

21.  We  praise  the  souls  of  the  pure  deceased  here,  which  are 
Fravashis  of  the  pure. 

22.  We  praise  the  Fravashis  of  all  the  pure  relations,  the 

•  Cf.  Ya^na  xxii.  29.  f  Of.  Yaijna  xxiv.  14. 
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Adthrapaitis,'  deceased  in  this  dwellings  of  the  disciples,  of  the 
men  and  women,  the  pure  here. 

23.  The  Fravashis  of  all  pure  Aethrapaitis  praise  we. 

24.  The  Fravashis  of  all  pure  disciples  praise  we. 
2d.  The  Fravashis  of  all  pure  men  praise  we. 

26.  The  Fravashis  of  all  pure  women  praise  we. 

27.  The  Fravashis  of  all  youths/  the  pious,  pure,  praise  we. 

28.  The  Fravashis  of  all  the  pure  who  belong  to  the  region, 
praise  we. 

29.  The  Fravashis  of  all  the  pure  beyond  the  region,'' praise  we. 
80.  The  Fravashis  of  the  pure  men  praise  we. 

31.  The  Fravashis  of  the  pure  women  praise  we. 

32.  All  the  good,  mighty,  holy  Fravashis  of  the  pure,  praise 
we, 

83.  From  Gayd-marathan  unto  Qaoshyang,  the  victorious. 
34.  All  Fravashis  of  the  pure  praise  we. 
36.'  The  souls  of  the  deceased  praise  we,  which  are  the  Fra- 
yashifl  of  the  pure. 

NOTES  TO  YAgNA  XXVI. 

*  V.  8.  [The  phrase,  "beholding  at  will,'*  is  all  but  unintelligible  in 
English;  and  with  due  respect  for  Professor  Spiegel,  I  doubt  if  it  is  the 
best  rendering  of  the  Zend  ddithranatim  berezatatim,  Ddithra  signifies, 
I  believe,  "eye;"  and  in  many  Oriental  languages — for  instance, 
Arabic,  Persian,  and  Gujerati — ^the  same  word  denotes  "  the  eye  "  and 
"a  fountain."  Now,  in  Gujerati  there  is  a  phrase,  muradna  eheshma-=- 
"fountain  (eye)  of  desire/*  which  is  applied  to  the  rich  and  liberal,  to 
signify  that  they  are,  as  it  were,  fountains  at  which  the  needy  may 
quench  their  desires,  and  perhaps  some  such  meaning  may  lurk  behind 
Uie  obscure  Zend  phrase.] 

*  V.  10.  "  The  first  disciples,"  ULy  "  those  who  have  heard  the 
teaching." 

*  V.  II.  "The  pure  men  and  women  Acr^,"  signifies  "those  who 
were  pure  during  their  lives  in  this  world."  In  this  verse  we  find  a 
three-fold  division  .of  the  soul.  Baddhd  is  "  spiritual  activity;"  Urvan 
(^  "  the  soul ")  is  the  Will,  or  the  ability  to  choose  between  good  and 
bad;  Fravashis  which  is  usually  applied  to  the  power  which  holds  body 
and  soul  together,  seems  here  to  be  equivalent  to  "the  conscience."  In 
the  later  systems  the  soul  was  made  to  consist  of  Jive  parts. 

*  V.  17.  I^at-vaqtra  is  the  eldest  son  of  Zarathustra.  According  to 
the  Bundehe^,  he  died  a  hundred  years  after  the  promulgation  of  the 
law.     He  is  regarded  as  the  head  of  the  priests. 

*  V.  22.  A^thrapaiti  (=  Herbed)  signifies  properly  "the  lord  of  the 
precept,"  and  the  phrase  is  applied  to  one  who  bus  given  proofs  of  his 
acquaintance  with  the  truths  of  the  Zarathustrian  religion. 

*  V.  27.  By  "  the  pious  youths,"  are  meant  those  who,  though  not 
of  sufficient  age  to  understand  all  the  duties  of  a  Mazdayaqnian,  are 
nevertheless  learning  and  practising  them  to  the  best  of  their  ability. 
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^  Yv.  28-29.  The  distinction  between  the  pious  within  and  without 
the  region  proves  that  the  Zarathustrian  religion  was  not  confined  to  a 
single  territory. 

XXVII. 

1.  Now  will  we  make  Him,  the  greatest  of  all,  as  Lord  and 
Master:  Ahura^Mazda. 

2.  To  smite  Arira-mainyu,  the  evil,  to  smite  the  A^shma,  the 
bad,  to  smite  the  Mazanian  Daevas,  to  smite  all  Daevas,  those 
bringing  rain,*  evil. 

8.  To  further  Ahura-Mazda,  the  Brilliant,  Majestic, 

4.  To  further  the  Ame8ha-9penta8, 

5.  To  further  the  Star  Tistrya,  the  bright,  shining, 

6.  To  further  the  pure  man, 

7.  To  further  all  pure  creatures  of  (Jpenta-mainyus. 

•  Of.  Vendidad  x.  24. 


TA^KA  xxvin.  81 


THE  GATHAS.* 
I.  GATHA  AHUNAVAITI. 

XXVIII. 

(Good  is  the  thonffht,  good  the  speech,  good  the  work  of  the 
pure  Zarathustra. — May  the  Amesha-gpCntas  accept  the  G&th&s; 
— Praise  be  to  you,  pure  songs.)^ 

1.  I  desire  by  my  prayer  with  uplifted  hands  this  jov  : 
First  the  entirely  pure  works  of  the  Holy  Spirit,  Mazda, 
(Then)  the  understanding  of  Voh(i-man6,^  (and  that)  which 

rejoices  the  soul  of  the  Bull.^ 

2.  I  draw  near  to  You,*  0  Ahura-Mazda,  with  good-minded- 

ness. 

Give  me  for  both  these  (worlds),  the  corporeal  as  well  as  the 
spiritual, 

Gifts  arising  out  of  purity,  which  make  joyful  in  bright- 
ness.^ 
8.  I  praise  ye  first,  0  Asha  and  Vohu-man6, 

And  Ahura-Mazda,  to  whom  belongs  an  imperishable  king- 
dom, 

May  Armaiti,®  to  grant  gifts,  come  hither  at  my  call. 
4.  I  who  have  entrusted  the  soul  to  heaven  with  good  dis- 
position. 

Acquainted  with  the  reward  for  the  actions  of  Ahura-Mazda, 

So  long  as  I  can  and  am  able  will  I  teach  according  to  the 
wish  of  the  pure. 

•  We  now  commence  what  is  termed  the  second  part  of  the  Yacjna,  which  is 
written  in  a  dialect  older  than  the  language  of  the  rest  of  the  Avesta.  It  has 
already  been  mentioned  that  the  GAthAs  are  a  species  of  religious  Hymns,  bearing 
more  or  less  resemblance  to  the  Vedic  Hymns.  They  are,  however,  extremely  diffi- 
cult and  obscure,  and  the  Translator  rcc^rets  that  many  passages  are  quite  unintel- 
ligible, and  more  very  nearly  so.  Still  further  obscurity  arises  h*om  the  necessity  of 
tranalating  each  line  separately,  so  as  to  make  it  correspond  exactly  with  the  original 
Zend.  In  Professor  Spiegel  s  translation  this  difficulty  is  less  felt,  because  the 
German  case-system  enables  the  reader  to  perceive  at  a  glance  which  are  nominatiyes 
and  which  accusatives,  etc.,  and  which  are  the  adjectives  belonging  to  their  respective 
nonns,  whereas  in  English  the  slightest  inversion,  or  transposition,  leads  to  inevitable 
confusion.  The  Translator  wishes  to  state  that  he  has  made  this  part  of  the  transla- 
tion as  strictly  literal  as  possible,  not  presuming  to  hazard  conjectures  of  his  own. 
He  hopes,  however,  that  Professor  Spiegel's  •*  Commentary  "  will  render  the  Gilth&s 
at  least  tolerably  intelligible,  which  is  more  than  can  be  said  of  them  at  present. 
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5.  Asha  1''  wh  en  shall  I  behold  thee  and  VohA-mand  with  know- 

ledge?® 
(When  shall  I  see)  the  place  which  belongs  to  Ahura-Mazda, 

the  Most  Profitable,  which  is  shown  by  (Jraosha  ? 
These  Manthras  are  the  greatest  thing,  we  teach  them  to 

those  of  evil  tongue.® 

6.  Come  with  Vohd-mano,  give,  0  Asha,  as  a  gift  long  life. 
Through  Thy  true  words,  0  Mazda,  great  joy  is  prepared  for 

Zarathustra, 
And  for  us  also,  0  Ahura,  we  who  destroy  the  plagues  of 
the  foes. 

7.  Give,  0  Asha,  that  reward  which  men  desire, 

Give  thou,  0  Armaiti,  his  wish  to  Vist&9pa  and  also  to  me.^® 
Make,  0  Mazda,  those  mighty  who  sing  your  Manthras. 

8.  I  pray  Thee,  the  Best,  for  the  best,!^  Thee,  Thou  who  hast 

the  same  will  with  Asha-Vahista, 
The  Lord  pray  I,  may  He  be  gracious  to  Fra8ha69tra  and 

to  me, 
And  to  those  to  whom  I  am  favourable  during  the  whole 
duration  of  Vohft-mano.^^ 

9.  On  account  of  these  blessings  we  will  also  not  grieve  Ahura- 

Mazda  and  Asha,^^ 
Nor  the  best  spirit  (nor  those)  which  are  helpful  to  you  in 

praise. 
Tours  is  the  will,  and  the  unbounded  rule  over  the  profitable. 

10.  Whom  thou  knowest,  0  Asha,  as  the  creatures  of  VohA-man6, 
The  truthful,  Mazda-Ahura,  to  them  fulfil  completely  their 

wishes. 
I  know  that  ye  are  without  want  of  food  and  friendly  words.** 

11.  I  keep  for  ever  purity  and  good-mindedness. 
Teach  Thou  me,  Mazda-Ahura,  from  out  Thyself, 

From  heaven  through  Thy  mouth  whereby  the  world  first 
arose. 

NOTES  TO  GATHA  AHUNAVAITI— YAgNA  XXVIIL 

*  The  words  in  parentheses  do  not  belong  to  the  Gr&th^ ;  they  appear 
to  be  a  liturgical  addition. 

*  V.  1.  **  The  understanding  of  Yohft-mano,"  signifies  ".good-minded- 
nesB,"  that  is,  a  disposition  to  perform  good  actions. 

'V.  1.  According  tx)  the  Gloss,  the  soul  of  the  Bull  is  desired  to  be 
rejoiced,  that  it  may  protect  the  herds. 

*  V.  2.  The  plural  of  "You"  is  employed  because  Ahura-Mazda  is 
reckoned  amongst  the  Am^sha-^p^ntas,  of  whom  he  is  Supreme  Lord. 

*  Y.  2.  That  is,  gifts  which  will  rejoice  us  in  the  other  world. 

^  Y.  3.  Armaiti,  as  has  been  already  remarked,  is  sometimes  the  genius 
of  the  earth,  and  sometimes  wisdom  personified. 
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^  V.  5.  ABha  seems  to  stand  here  for  Asha-valiista,  thongh  the  word 
may  also  be  taken  as  an  adjective  (0  Pure !)  referring  to  Ahura-Mazda. 

•  V,  5.  "  With  knowledge,'*  liLy  "  as  one  to  whom  it  is  taught." 

•  V.  6.  That  is,  perhaps  **  to  the  unbelievers. " 

^  Y.  7.  That  is,  temporal  power  to  VIstaqpa  and  wisdom  to  Zara- 
{hustra. 

"  V.  8.  The  Gloss  explains  "the  best"  to  mean  the  law. of  Ahura- 
ICazda. 

"  V.  8.  That  is,  as  long  as  the  corporeal  world  itself  endures. 

"  V.  9.  That  is,  according  to  the  Gloss,  "  we  will  do  nothing  dis- 
pleasing to  Asha,"  etc. 

**  V.  10.  This  passage  is  extremely  difficult  and  obscure. 

XXIX. 

1.  Towards  you^  complained  the  soul  of  the  Bull :  For  whom 

have  ye  created  me,  who  has  created  me, 
Me  defiles  Aeshma  (wrath),  llaza  (robber),  Rem6  (suspicion), 

Dere  (suflering),  and  Tavi  (thief). 
I  have  not  fodder  save  from  ye,  teach  me  then  the  good 

things  which  know  herbage. 

2.  Then  asked  the  Fashioner^  of  the  Cow  of  Asha:  Where  hast 

thou  a  lord  for  the  Cow  ? 
That  he  may  make  mighty,  provide  with  fodder  those  who 

apply  themselves  to  oreeding  cattle, 
Whom,  Hail  to  Thee!  (hast  thou  made)  for  a  lord,  who 

smites  back  Aeshma  to  the  wicked  ? 
S.  Him  answered  Asha :  There  h  not  a  lord  for  the  Cow  who 
'  might  be  without  tormenting.^ 
It  is  not  known  to   them,  what  manifestly  rejoices  the 

righteous, 
He  is  the  mightiest  among  beings  at  whose  call  come  the 

workers. 

4.  Mazda  is  it,  who  remembers  best  the  words  which  He  has 

made*  before. 
Ere  Daevas  and  men  were,,  and  which  He  will  make  again 

hereafter. 
Ahura  has  the  determination,  may  it  happen  with  us  as  He 

will. 

5.  Now  call  I  with  uplifted  hands  zealously  to  Ahura-Mazda : 
For  my  soul  and  that  of  the  three-year-old  bull :  for  wisdom 

in  doubtful  questions. 
May  he  not  perish  who  leads  a  pure  life,  not  the  active 
without  the  wicked.^ 

6.  Then  spake  Ahura-Mazda,  who  knows  the  impure  through 

His  wisdom : 
"  Not  can  a  lord  be  found,  nor  a  master  who  proceeds  from 
purity, 
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I;  the  Creator,  have  created  thee  for  the  indnslrions  and  for 
the  active.*' 

7.  This  Maiithra  of  increase  Ahura-Mazda  created  in  agree- 

ment with  Asha, 
For  the  Cow,  and  milk  for  those  enjoying  according  to  holy 

commands, 
Who  is  it,  who  with  good  mind  can  announce  this  to  mortals? 

8.  ''This  one  is  known  to  me  here,  who  alone  heard  our  pre- 

cepts: 
Zarathustra,  the  Holy,  he  asks  from  Us,  Mazda,  and  Asha, 
Assistance  for  announcing, — I  will  make  him  skilful  of 

speech." 

9.  Then  complained  the  soul  of  the  Bull :  I  am  not  rejoiced 

over  the  powerless  lord, 
The  voice  of  the  non-accomplishing  man,  since  I  desire  an 

absolute  Ruler.® 
How  shall  now  he  be  who  brings  to  him  active  help  ? 

10.  Give,   0  Ahura-Mazda,  to  this  one  for  help,  Asha  and 

Ehshathra, 

Together  with  Vohd-mand,  that  he  may  create  good  dwell- 
ings and  pleasantness, 

For  I  account  Thee,  0  Mazda,  as  the  first  Possessor  of  these 
things. 

11,  When  will  holiness,  good-mindedness,  and  rule  come  to  me? 
Do  You,  0  Mazda,  bestow,  greatness  for  greatness,'' 

May  Ahura  desire  us  on  account  of  our  friendliness  towards 
you. 

NOTES  TO  YAQNA  XXIX. 

^  V.  1.  The  glosses  explain  *'you"  to  signify  the  Am^sha-^p^ntas. 
This  noteworthy  chapter  appears  to  be  founded  on  the  legend  alluded 
to  in  the  note  to  Yaqna  i.  6. 

«  Y.  2.  That  is,  Ahura-Mazda. 

^  V.  3.  That  is,  there  is  nothing  in  the  world  with  which  the  plagues 
of  Abra-mainyus  have  not  united  themselves. 

•  V.  4.  Ahura-Mazda  seems  to  be  represented  as  making  the  words 
instead  of  speaking  them,  because  prayers  were  regarded  as  weapons 
against  the  Daevas. 

•  V.  5.  The  first  part  of  this  verse  is  utterly  obscure.  The  meaning 
of  the  last  line  is  perhaps,  ^'may  the  bad  not  gain  the  upper  hand  so  as 
to  cause  the  good  to  disappear.'' 

•  V.  9.  It  would  seem  from  this  verse  that  Goshurun  (the  Primeval 
Bull)  was  not  at  first  satisfied  with  the  promise  of  Zarathustra,  because 
the  Prophet  was  to  bring  only  spiritual  aid,  whereas  the  bull  required 
especially  earthly  assistance. 

'  V.  11.  The  sense  is  perhaps,  *'give  me  Paradise  as  a  reward  for 
my  good  deeds  in  this  world." 
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XXX. 

1.  I  announce  this  for  those  who  desire  after  what  Mazda 
created  for  the  prudent : 
The  praises  for  Ah'ura  which  are  to  be  sounded  by  man, 
Those  to  be  well  thought  with  purity,  the  beautiful  through 
their  brightness,  the  friendly. 
S.  Let  him  hear  the  best  with  the  ears,  let  him  see  the  clear 
with  the  soul, 
To  determine  the  desirable,  man  by  man,  for  himself, 
Ere  the  great  deed^  (occurs)  must  those  teach  us  who  know  it. 

3.  Both  these  Heavenly  Beings,  the  Twins,^  gave  first  of  them- 

selves to  understand 
Both,  the  good  and  the  evil,  in  thoughts,  words,  and  works, 
Rightly  do  the  wise  distinguish  between  them,  not  so  the 

imprudent. 

4.  When  both  these  Heavenly  Beings  came  together,  in  order 

to  create  at  first 
Life  and  perishability,  and  as  the  world  should  be  at  last : 
The  evil  for  the  bad,  the  Best  Spirit  for  the  pure,' 

5.  Of  these  two  Heavenly  Beings  the  bad  chose  the  evil,  acting 

(thereafter), 
The  Holiest  Spirit,  which  prepared  the  very  firm  heaven 

S chose]  the  pure, 
those  who  make  Ahura  contented  with  manifest  actions, 
believing  in  Mazda.* 

6.  Of  those  Two,  the  Daevas  chose  not  the  right,  nor  those 

deceived  by  them. 
When   he  had  chosen,  the  most  wicked  spirit  came  with 

questions,^ 
The  men  who  would  defile  the  world  joined  themselves  to 

Aeshma. 

7.  (But)  to  the  Other  came  Khshathra,  together  with  Vohu-mand 

and  Asha, 
Strength  gave  Armaiti  to  the  body,  continual. 
May  it  so  fare  with  Thine  as  (then)  when  Thou  first  camest 

to  Creating. 

8.  Then  when  the  punishment  comes  for  those  evil-doers. 
Then  delivers  himself  up  to  Thee,  0  Mazda,  Khshathra 

together  with  Vohu-mano, 
Whom  Ahura  commands,  who  give  to  Asha  the  Drujas*  into 
the  hand.* 

9.  May  we  belong  to  Thee,  we  who  seek  to  further  this  world. 
May  the  wise  lords  bring  help  through  Asha. 

•  Or,  "into  the  power  of  Asha/'  since  the  Zend  word  za^ta  (  =  **the  hand  ")  may 
be  taken  either  literally  or  metaphorically.     Cf,  Ya<;na  xliii.  14. 

16 
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Whoso  is  obedient  here,  he  will  there''  unite  himself  with 

wisdom* 

10.  Then  falls  on  the  Drujas  the  destruction  of  annihilation, 
They  gather  themselves  swiftly  to  the  good  dwelling  of 

Vohu-man6, 
Of  Mazda,  of  Asha,  those  who  enlarge  the  glory  of  the  good.® 

11.  Teach  both  the  Perfections®  which  Mazda  has  given  to  men, 
Of  themselves  as  many  as  there  are  who  long  time  wound 

the  wicked. 
They  are  profit  to  the  pure,  through  them  will  hereafter 
come  (to  them)  happiness. 

NOTES  TO  TO  YAQNA  XXX. 

^  V.  2..  The  tradition  understands  by  "the  great  deed,'*  the  resur- 
rection. 

'  V.  3.  This  verse  and  the  following  contain  a  brief  but  important 
account  of  the  creation  of  the  world.  In  naming  Ahura-Mazda  and 
Anra-mainyus  "  Twins,*'  this  description  agrees  with  that  contained  in 
the  Armenian  writers,  Esnik,  for  example,  where  they  are  both  con- 
sidered as  "the  Sons  of  Time."  The  "wise"  and  the  "imprudent"  are 
specially  distinguished  from  each  other  (as  well  as  the  "good"  and  the 
"  bad  "),  because  while  Ahura-Mazda  works  with  perfect  foresight  of 
the  result,  Anra-mainyus  always  works  without  forethought  and  only 
becomes  aware  of  his  mistakes  when  too  late  to  rectify  them. 

•  V.  4.  Perhaps  "the  best  spirit"  is  here  Ahura-Mazda. 

•  V.  5.  That  is,  the  believers  in  Mazda  also  chose  the  pure. 

^  Y.  6.  As  soon  as  the  evil  spirit  had  chosen  the  bad,  he  became 
aware  of  his  critical  position,  and  was  compelled  to  ask  his  own  sub- 
jects for  advice  what  to  do  next.  All  his  followers  ranged  themselves 
under  A^shma  as  their  leader. 

•  V.  8.  The  Bnff'as  are  considered  by  the  Parsees  as  evil  spirits 
which  take  up  their  abode  inside  of  men  and  rule  them.  They  can  be 
expelled,  or  at  least  rendered  powerless,  by  prayer  and  good  works. 

'  V.  9.  Here — tbere  =  "the  present  and  future  worlds." 

•  V.  10.  According  to  tbe  Gloss,  this  refers  to-  the  time  of  the  new 
body,  when  the  good  assemble  to  receive  their  reward. 

•  V.  11.  "The  two  perfections,"  are  perhaps  the  "  Avesta"  and  the 
''  Zend,"  i.e.  the  holy  Scriptures  and  the  oral  Tradition. 

XXXI. 

1.  Reciting  to  you  these  Perfections,  which  have  not  yet  been 

heard,  we  teach  the  words 

Against  those  who  destroy  the  world  of  purity  with  the  teach- 
ing of  the  Drujas, 

Thus  the  best  for  those  who  give  their  heart  to  Mazda. 

2.  If  the  good  holds  fast  without  doubt  to  that  which  cannot  be 

perceived  with  the  eyes. 
Then  comes  he  to  you  all,  since  he  desires  Ahura-Mazda, 
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The  Lord  of  these  good  things,  from  purity,  through  which 

we  live. 
8.  What  Thou  in  heavenly  way,  through  the  fire,  and  Asha, 

givest  as  wisdom  for  the  warriors :  * 
As  perfection  for  the  intelligent,  that  announce  to  us,  0 

Mazda,  that  we  may  know  it, 
With  the  tongue  of  Thy  mouth,  that  I  may  teach  it  to  all 

living. 

4.  When  they  call  hither  Asha  and  the  great  lords. 

Then  I  desire  with  purity,  with  wisdom,  and  the  best  mind, 
After  mighty  rule  for  me,  through  whose  strength  we  smite 
the  Drujas.* 

5.  Say  that  to  me  clearly,  what  good  will  be  apportioned  to  me 

through  purity,^ 
Let  me  know  through  Vohu-man6  what  is  profitable  for  me. 
That,  0  Mazda-Ahura,  what  will  not  be,  and  what  will  be. 

6.  With  him  may  it  fare  best,  who  to  me,  as  a  sage,  openly 

speaks 
The  Manthra  for  fullness,  purity,  and  immortality,* 
To  Mazda  belongs  the  kingdom  so  far  as  it  prospers  to  him 

through  Vohu-mand. 

7.  He  came  as  the  first  fashioner,  (when)  brightness  mingled 

itself  ^ith  the  lights ; 

He  (fashioned)  the  pure  creation.  He  upholds  the  best  soul 
with  His  understanding ; 

Thou  causest  both^  to  increase  in  heavenly  way,  0  Mazda- 
Ahura,  Thou  who  art  also  now  the  Lord. 

8.  Thee  have  I  thought,  0  Mazda,  as  the  first  to  praise  with  the 

soul. 
As  the  Father  of  Vohu-mand,  since  I  saw  Thee  with  eyes. 
The  active  Creator  of  purity,  the  Lord  of  the  world  in  deeds. 

9.  To  Thee  belonged  Armaiti,  with  Thee  was  the  understanding 

which  fashioned  the  Cow, 
When  Thou,  Mazda-Ahura,  the  Heavenly,  createdst  ways 

for  Her, 
From  the  active  proceeds  also  he  who  himself  is  not  active. 

10,  Of  them  hastThou  chosen  for  it  (the  earth)  the  active  working, 
As  the  pure  lord  over  the  good  things  of  Vohu-man6. 

The  inactive  did  not,  0  Mazda,  impart  the  precept  to  the  bad. 

11,  When  Thou,  Mazda,  first  createdst  the  world  for  us,  and  the 

laws,* 
And  the  understanding,  through  Thy   spirit,   when  Thou 

clothedst  the  vital  powers  with  bodies, 
And  createdst  deeds  and  teaching  to  satisfy  the  wish  for  the 

world  to  come. 

12,  Thither  turns  his  voice  the  liar  as  the  truth  speaker. 
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The  wise  as  the  unwise,  in  his"^  heart  and  his  soul : 

He  who  holds  fast  to  wisdom  asks  after  the  heavenly  abodes. 

13.  What  questions  (he)  asks  as  manifest,  0  Mazda,  what  as  furtive, 
Who  commits  great  sins  in  order  to  cover  little  ones, 

All  that  seest  Thou,  0  Lord,  Pure,  with  thine  eyes. 

14.  Both  these  I  ask  Thee,  0  Lord,  what  there  is  and  what  will 

yet  come : 
What  debt®  do  they  pay  for  judgment  to  the  pure, 
What  to  the  godless,  when  these  (judgments)  shaJl  be  con- 
cluded ? 

15.  Concerning  this  I  ask  Thee,  what  may  be  the  punishment 

(for  him)  who  prepares  the  kingdom  for  the  wicked  ? 

(For  him)  who  through  evil  deeds  does  not  increase  life  even 
a  little. 

For  the  tormentors  of  the  active,  and  those  who  do  not  tor- 
ment men  and  cattle. 

16.  I  ask  Thee  of  this :  The  wise,  who  the  dominion  of  the 

dwelling. 
Or  of  the  confederacy,  or  of  the  region,  strove  to  increase 

with  purity. 
Is  he  like  Thee,  0  Mazda-Ahura,  if  he  (resembles  Thee) 

in  deeds  ? 

17.  Which  is  greater,  what  the  pure  or  what  the  impure  believes? 
May  the  wise  say  it  to  the  wise, — may  there  be  no  more 

hereafter  one  who  knows  it  not. 
Teach  us,  Mazda-Ahura,  the  tokens  of  good-mindedness. 

18.  May  no  one  of  you  hear  the  Manthras  of  the  evil  and  their 

teaching, 
For  to  the  dwelling,  to  the  clan,  to  the  confederacy,  or  to 

the  region,  brings  he  down 
Wickedness  which  (conducts)  to  death.     Drive  them®  away 

then  with  strokes. 

19.  He  will  be  heard  who  has  ascribed  purity  to  both  worlds; 

the  Wise  Ahura, 
Who  rules  with  true-spoken  words.  Who  has  power  in  His 

toqgue,*® 
Through  thee,  the  red  fire,  Mazda  gives  the  decision  of  the 

battle. 

20.  Whoso  then  brings  about  that  the  pure  is  defrauded,  he  has 

afterwards  the  dwelling 
Of  darkness  a  long  time,  bad  food,  -^unbecoming  speech.^^ 
To  this  place,  ye  wicked,  the  law  conducts  you  by  reason  of 

your  own  deeds. 

21.  Mazda-Ahura  created  fullness  and  immortality. 

Unto  the  perfection  of  the  pure,  He,  the  Head  of  His  king- 
dom,^^ 
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The  fullness  of  Volin-man6  for  him  who  through  heavenly 

deeds  is  His  friend. 
22.  Manifestly  are  both  of  these  to  the  wise,  namely,  to  him 

who  knows  through  his  soul. 
He  is  the  good  king  (who)  promotes  purity  with  word  and 

deed. 
Such  a  one  is  to  Thee,  Mazda-Ahura,   the  most  helpful 

assistant. 

NOTES  TO  YAQNA  XXXI. 

•  V.  3.  Perhaps  "the  warriors'*  are  the  spiritual  adversaries  of  Anra- 
mainyus. 

'  V.  4.  **  Through  whose  strength  we  smite,"  etc.,  refers  probably  to 
Zarathustra. 

'  V.  5.  That  is,  tell  me  plainly  what  reward  I  may  expect  if  I  per- 
form good  works. 

•  V.  6.  By  means  of  the  Maiithra,  fullness  and  overflowing,  and  all 
the  good  things  of  Ahura- Mazda  which  Anra-mainyus  had  caused  to 
disappear,  return  again  to  the  earth. 

•  V.  7.  By  "  both  *'  is  meant  the  heavenly  as  well  as  the  earthly 
creation. 

•  V.  11.  It  is  doubtful  whether  this  verse  should  be  taken  in  conne 
tion  with  verse  10  or  verse  12. 

'  V.  12.  The  tradition  makes  "his"  refer  to  Zarathustra. 
®  V.  14,  Perhaps  by  "  debt "  is  implied  that  Paradise  is  due  to  pure 
men  who  have  earned  a  right  to  it  by  their  good  deeds. 

•  V.  18.  The  tradition  understands  by  "them"  the  Ashemaoghas. 
^°  V.  19.  That  is,  perhaps,  he  has  only  to  speak  and  it  is  done. 

"  V.  20.  It  is  stated  in  the  Mkh.  that  when  the  souls  of  the  wicked 
arrive  at  the  abode  of  darkness,  the  Daevas  give  them  bad  or  poisonous 
food,  and  receive  them  with  mocking  speech.  See  also  Ya9na  xlviii. 
11,  and  Khorda-Avesta  xxxviii. 

"  V.  21.  That  is,  Ahura-Mazda  created  sufficient  fullness  and  im- 
mortality for  all  the  pure  who  might  deserve  them.  Perhaps  the  words 
"  he  the  head  of  his  kingdom,"  refer  to  the  pure  man  and  not  to  Ahura- 
Mazda. 

XXXII. 

1.  May  the  allied^  desire  Him,  His  deeds,  with  obedience. 
According  to  His  mind  are  we,  ye  Daevas,  the  rejoicers  of 

Ahura, 
May  we  be  thy  messengers,  the  restraining,  who  torment 
you. 

2.  To  them  answered  Mazda- Ahura,  ruling  through  Vohu-man6, 
From  his  kingdom,  the  very  friendly  with  the  shining  Asha, 
The  perfect  Armaid  teach  we  to  you  to  know.    May  she  be 

ours. 
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3.  Ye  Daevas  are  all  the  descendants  of  Ako-mand, 

Whoso  brings  to  you  many  offerings  belongs  to  the  Drujas 

and  to  evil-mindedness. 
Ye  come  to  me  (?)  according  to  your  deceit,  ye  who  spread 

abroad  unbelief  on  the  seven-fold  earth. 

4.  What  ever  is  good  that  evil  men  pervert, 

They  are  called  friends  of  the  Daevas,  revolted  from  Vohu- 

mand. 
Removing  themselves  from   the  understanding  of  Ahura- 

Mazda  and  of  purity. 

5.  Of  both  does  he  defraud  men  :  of  fullness  and  immortality, 
When  to  you,  Daevas,  Aka-mainyu,  through  evil  mind, 
Teaches  evil  deeds  and  words,— dominion  for  the  wicked. 

6.  Much  punishment  does  man  obtain,  if  thus  as  He  has  an- 

nounced, 
Ahura  should  reckon  openly.  He  who  is  aware  through  the 

best  spirit. 
In  Thy  kingdom,  0  Mazda,  is  the  Precept  of  Asha  known.* 

7.  Among  these  wretches  no  one  knows  anything,  namely,  that 

which  is  manifest  at  the  stroke, 
What  he  teaches  (as)  deadly,  what  is  known  as  the  best  steel. 
Their  going  astray  knowest  Thou,  Ahura,  best.* 

8.  To  these  bad  spake  Yima  the  son  of  Vivaiihao, 
Who  has  taught  us  men  to  eat  flesh  in  morsels,' 
From  these  will  I  be  distinguished  by  Thee,  0  Mazda. 

9.  The  false  prayers,  they  slay  through  their  teaching  the  soul 

of  life. 
They  take  away  my  good  that  is  hotly  desired  by  Vohu- 

mand. 
With  these  prayers  of  my  soul  entreat  I  you,  Mazda  and 

Asha. 

10.  He  slays  my  words,  who  there  utters  what  is  evil  to  see 
For  the  Cow  with  the  eyes,  and  for  the  Sun,  whoso  gives 

gifts  to  the  wicked. 
Who  changes  the  pastures  into  deserts,  and  who  openly 
injures  the  pure. 

11.  He  slays  me,  who  thinks  the  life  of  the  bad  as  the  greatest, 
(So  that)  cheerful  possession  is  taken  away  from  the  masters 

of  houses  and  the  mistresses  of  houses, 
He  who,  0  Mazda,  wishes  to  wound  the  best  pure  soul. 

12.  The  men  who  bv  their  teaching  hinder  from  good  deeds, 

To  these  has  Mazda  announced  evil,  to  them  who  slay  the 

Soul  of  the  Cow  with  friendly  speech.* 
To  whom  morsels  are  dearer  than  purity,'  the  Earapas 

among  those  who  wish  dominion  in  evil  way. 

*  This  stanza  is  utterlj  unintelligible. 
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13.  Whoso  wishes  the  rending  of  the  kingdom,  he  belongs  to  the 

abode  of  the  most  wicked  spirit, 
As  the  destroyer  of  this  world,  and  he  who  wishes,  0  Mazda, 

weeping, 
He  who  wishes  to  keep  the  messengers  of  Thy  Mahthras  far 

from  beholding  purity. 

14.  He  makes  himself  guilty  of  great  dismemberment,  he  gives 

his  understanding  to  the  Kavayas. 
He  who  deceives  the  active,  if  they  accept  the  wicked  for 

protection. 
If  he  brings  that  which  was  spoken  for  slaying  the  Cow  as 

protection  to  him  who  is  far  from  death.* 

15.  Away  also  will  I  drive  you  from  us,  ye  Karapas  and  Kevit- 

ayas. 
Away  to  those  whom  one  does  not  make  as  rulers  over  life. 
They  who  bring  away  both  ^  in  the  dwelling  of  Vohu-mand. 

16.  All  that  comes  from  the  best,  which  teaches  good  to  the  soul, 
Ahura-Mazda  rules  over  that  which  is  manifest  to  me,  and 

what  is  hidden. 
What  is  presented  as  punishment  for  the  wicked t 

NOTES  TO  YAQNA  XXXII. 

*  V.  1.  Of  all  the  difficult  chapters  in  the  second  part  of  the  Yaqna 
this  is  the  most  difficult,  and  much  of  it  can  only  be  translated  at  all 
by  the  help  of  tradition.  The  phrase,  "  the  allied,"  refers  perhaps  to 
one  who  is,  as  it  were,  intimately  in  communion  with  Ahura-Mazda. 

'  V.  6.  Gloss,  "  When  thy  rule  shall  be  perfect  then  will  each  know 
justice."    Perhaps  this  has  a  reference  to  the  time  of  the  last  things. 

*  V.  8.  We  do  not  find  any  other  mention  of  this  myth. 

*  V.  12.  ''Mazda  has  announced  evil,*'  i.e.  punishment  to  those  who 
maintain  that,  by  slaying  the  cow,  good  will  be  produced. 

*  V.  12.  **  To  whom  pieces,"  etc.  Gloss,  '*  they  prefer  riches  to  good 
works."  The  Kara/as  seem  to  be  the  deaf  who  cannot  hear  the  words 
of  Ahura-Mazda.    The  remainder  of  the  chapter  is  all  but  unintelligible. 

*  V.  15.  According  to  a  gloss  in  Neriosengh,  **both"  =  "  Haurvaf 
and  Ameretat,"  that  is,  perhaps,  fullness  and  riches,  or  immortality. 

XXXIII. 

1.  As  is  right,  so  does  He  who  created  the  first  place, 

^  The  Master,  the  most  righteous  deeds  for  the  evil  as  for  the 

good. 
What  is  false,  that  mixes  itself  with  that  which  he  possesses 
of  good. 

2.  Whoso  harm  on  the  wicked,  be  it  with  words,  be  it  with  the 

understanding, 

*  This  stanza  also  is  quite  uxiintelli^ble.  t  The  rest  is  uninteUigible. 
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Be  it  with  the  hands  inflicts,  or  gives  good  to  the  body, 
He  gives  according  to  the  wish  and  will  of  Ahura-Mazda. 

3.  Whoso  is  the  best  for  the  pure,  be  it  through  relationship* 

or  deeds, 
Or  through  obedience,  0  Ahura,  caring  for  the  cattle  with 

activity, 
He  finds  himself  in  the  service  of  Asha  and  of  Vohu-man6. 

4.  I  curse,  0  Mazda,  disobedience  against  Thee  and  the  evil- 

inindedness, 
The  despising  of  relationship,  the  Drukhs  nearest  to  the 

work,t 
The  disdainer  of  obedience,  the  bad  measure  of  the  fodder  of 

the  cattle. 

5.  I  to  thy  Qraosha,^  as  the  greatest  of  all,  call  for  help : 
Give  us  long  life  in  the  kingdom  of  Vohu-mano, 

Unto  the  pure  paths  of  purity,  in  which  Ahura-Mazda  dwells. 

6.  "What  Zaota  (walks)  in  the  pure  (paths)  of  purity  he  desires 

after  the  heavenly  Paradise, 

From  him  has  he  help  through  the  Spirit,  who  thinks  the 
works  which  are  to  be  done. 

These  are  desired  by  Thee,  Ahura-Mazda,  for  seeing  and  con- 
versation, 

7.  Come  to  me  ye  best,  of  Himself  may  Mazda  show  to  us, 
Together  with  Asha  and  Vohu-mano,  who  are  to  be  praised 

before  the  greatest ; 
May  the  manifest  offerings  be  manifest  to  us  the  worshippers. 

8.  Teach  me  to  know  both  laws  that  I  may  walk  with  Vohu-man6. 
(Teach  me  to  know)  the  offering  of  Thy  equal  Mazda,  then 

your  laudable  sayings,  0  Asha, 
Whi(5fi  were  made  by  you  as  help  for  Ameretdt,  as  reward  for 
Haurvat, 

9.  May  the  dominion  greatly  increase  to  Thee,  Mazda,  (and)  to 

this  heavenly  (Vohu-mand) ; 
May  there  come  brightness,  enduring,  wisdom  through  the 

best  spirit, 
Accomplishment  of  that  whereby  the  souls  cohere.^ 

10.  All  the  enjoyments  of  life,  which  were  and  still  are, 
And  which  will  be,  these  distribute  according  to  Thy  will ; 
May  I  increase  through  Vohu-man6,  Khshathra  and  Asha  in 

happiness  for  the  body. 

11.  Ahura-Mazda,  Thou  who  art  the  Most  Profitable,  and  Armaiti 

*  The  expession,  "through  relationship,  or  actions,  or  through  ohedience,"  is 
identical  with  that  which  occurs  in  Tacna  xxxii.  1. 

t  The  Drnhks,  as  opposed  to  "work,"  signifies,  perhaps,  " inactiritjr ;"  and  the 
**  bad  measure  of  the  foader"  seems  to  be  spoken  of  as  a  consequence  of  inactivity. 

t    Or,  obedience.  {  This  yerse  is  full  of  difficulties.  ^ 
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And  Asha  who  farthers  the  world,  and  Ehshathra  and  Yohn- 

mand; 
Hear  me  and  nardon  me  all  whatever  it  may  be. 

12.  Purify*  me,  0  Lord,  through  Armaiti,  give  me  strength. 
Holiest,  Heavenly  Mazda,  give  me  at  my  supplication  in 

goodness. 
Through  Asha  strong  power,  through  Vohu-mand  fullness  of 
good. 

13.  To  teach  afar  for  (Thy)  rejoicing  give  me  certainty. 

That  from  the  kingdom,  0  Ahura,  which  belongs  to  the 

blessings  of  Vohu-mano. 
Teach  us,  0  Qpenta-ftrmaiti,  the  law  with  purity. 

14.  Zarathustra  gives  as  a  gift  the  soul  from  his  body, 
(Give  to  him)  the  precedence  of  good  mind,  O  Mazda, 
Purity  in  deed  and  in  word,  obedience  and  dominion. 

XXXIV. 

1.  The  immortality  which  I  (have  obtained),  through  deeds, 

words,  and  offerings,^ 
And  purity,  give  I  to  Thee,  0  Mazda,  and  the  dominion  of 

plenty. 
Of  these  give  we  to  Thee,  Ahura,  first. 

2.  And  so  to  Thee,  by  means  of  the  soul,  are  also  given  all 

good  things  of  Voha-mano, 
As  also  through  the  actions  of  the  pure  man,  whose  soul  is 

bound  with  purity, 
I  come  to  Your  adoration,  0  Mazda,  with  full  prayers. 

3.  So  offer  we  Myazda  to  Thee  with  prayer,  0  Ahura,  and  to 

Asha, 
May  all  good  things  which  are  nourished  by  Vohu-man6,  be 

in  Thy  kingdom, 
For  he  is  wholly  wise  who  ever  brings  profit  to  such  as  You. 

4.  We  desire  hither  Thy  strong  fire,  0  Ahura,  together  with 

Asha, 
The  very  swift,  powerful,  manifestly  affording  protection  to 
him  who  rejoices  it. 

5.  What  is  Your  kingdom,  what  Your  desire  for  works  ?*  for  to 

You,  0  Mazda,  I  belong. 
With  purity  and  good-mindedness  will  I  support  Your  poor. 
But  ail  ye  we  renounce :  Daevas  and  perverted  men. 

6.  If  You  really  exist,  Mazda,  together  with  Asha  and  Vohu-mand, 
Then  give  me  this  token  :^  all  the  dwellings  of  this  place. 
That  offering  I  may  join  myself  to  you  in  friendship — 

praising  draw  nigh  (to  You). 

*  Gloss :  Make  me  pure  from  the  tormentor  Ahrimaa. 


•"yr - . T , 
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7.  Where  are  Thy  worshippers,  Mazda,  who  are  known  to 

Vohu-man6  ? 
The  intelligent  carries  out  the  excellent  precepts  in  joy  and 

sorrow. 
None  other  but  you  know  I,  0  Asha,  so  save  us. 

8.  Through  those  deeds  they  terrify  us,  in  which  destruction 

is  laid  for  many, 
When  there  was  mighty  there  as  deceiver,  the  oppressor  of 

Thy  law,  0  Mazda. 
Those  who  think  not  purity,  from  these  hastens  Vohu-mano 

afar. 

9.  Those  who  the  holy  wisdom,  which  is  desired  by  them  that 

know  Thee, 
Destroy  with  evil  deeds,  from  ignorance  of  Vohu-man6, 
From  them  purity  flies  far  away,  so  long  as  they  are  thereby 

wicked  and  corrupt.* 
10.  Let  the  wise  announce  the  laying  hold  on  Vohu-mano  with 

the  deed, 
(Let)  him  who  knows  (announce)  the  holy  Wisdom,  the 

skilful,  the  abode  of  purity. 
But  all  that,*  0  Mazda,  may  they  drive  out  from  Thy  king- 
dom. 
IL  For  both  serve  Thee  for  food  :  Haurvat  and  Ameret&t, 

The  realms  of  Vohu-manfl,  Asha,  together  with  Armaitis 

increase. 
Let  strength  and  power  belong  to  them.  Thou,  0  Mazda, 

art  then  without  hurt. 

12.  What  is  Thine  ordination,  what  Thy  wish,  be  it  praise,  be  it 

offering  ? 

Let  it  be  announced,  0  Mazda,  say  who  fulfils  Your  com- 
mand the  purest. 

Teach  us,  Asha,  the  paths  which  belong  there  to  Vohu-man6. 

13.  The  way  of  Vohu-mand  of  which  Thou  hast  spoken  to  me, 
The  law  of  the  Profitable,  in  which  he  who  does  right  from 

purity,  finds  it  is  well  with  him. . 
Where  the  reward  which  Thou  hast  promised  to  the  wise  is 
given  to  Thine. 

14.  This  wish,  0  Mazda,  grant  to  the  soul  endowed  with  body : 
Works  of  Vohu-man6,  for  those  who  labour  with  the  walking 

cow,* 
Your  wisdom,  0  Ahura,  eflicacy  of  the  soul  which  furthers 
purity. 

15.  Mazda  I  announce  to  me  the  best  words  and  deeds. 

These  are  to  Thee,  together  with  Vohu-mand  and  Asha,  the 
debt  of  praise, 

*  Altogtther  difficult  and  obscure. 
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Through  Thy  realm  makest  Thou,  Ahura,  increasing  at  will, 
the  place  manifest. 

NOTES  TO  YAQNA  XXXIV. 

'  Gloss,  '*  I  do  such  deeds,  I  speak  such  words,  that  my  soul  thereby 
becomes  immortal."     The  whole  stanza  is  excessively  difficult. 

*  Y.  5.  To  the  words,  **  what  is  your  kingdom  ?"  the  Gloss  adds, 
'*  what  thing  shall  I  do  that  your  kingdom  may  be  increased  thereby  ?" 

'  V.  6.  The  Gloss  adds,  '*  that  we  may  believe.*' 

*  V.  10.  The  words,  **all  that,**  refer  to  Aiira-mainyus  and  his  com- 
panions. 

*  V.  14.  According  to  the  tradition,  *'  the  works  of  Vohu-man6  for 
the  warrior  as  well  as  for  him  who  labours  with  the  stepping  cow,  ue, 
the  husbandman.'*  The  words  "  going  (or  •  walking ')  or  *  driven  * 
cow  '*  {ffdus  azi)*  are  merely  transcribed  in  the  translations,  not  trans- 
lated.' Neriosengh  remarks,  however,  that  the  phrase  means  a  three- 
year-old  cow,**  i.e,  one  that  is  fit  for  work. 

II.  YAQNA  HAPTANHAITI. 

XXXV.  (1). 

1.  (Ragpi).  Ahura-Mazda,  the  Pure,  Lord  of  purity,  praise 
we.     The  Amesha-9pentas,  the  good  rulers,  the  wise,  praise  we. 

2.  The  whole  world  of  purity  praise  we,  the  heavenly  as  the 
earthly, 

8.  With  desire  after  the  good  purity,  with  desire  after  the 
good  Mazdaya9nian  law.f 

4.  {Zadta),  Of  the  good  thoughts,  words,  and  works,  which 
here  and  elsewhere 

5.  Have  been  done,  or  will  yet  be  done, 

6.  The  praisers  and  propagators  are  we,  that  we  may  belong 
to  the  good. 

7.  That  we  believe,  Ahura-Mazda,  Pure,  Fair, 

8.  That  will  we  think,  say,  and  do : 

9.  Which  is  best  among  the  works  of  men  for  both  worlds,  J 

10.  Through  these  best  deeds  now  pray  we  that  for  the  cattle, 

11.  Pleasantness  and  fodder  may  be  distributed, 

12.  To  the  learned  as  to  the  unlearned,  to  the  mighty  as  to  the 
weak. — 

13.  (May)  the  kingdom  (belong)  to  the  best  Ruler,  wherefore 
we  it  to  Hhn 

*  So  in  the  Grennan  text,  but  in  Westergaard  and  Brockhaus  the  reading  is  y^M« 

t  Venee  1-3  do  not  belong  properly  to  the  text,  bnt  are  a  later  interpolation ; 
written,  however,  in  the  same  dialect  as  the  rest  of  the  chapter. 


Jt  The  phrase,  "  both  worlds,"  (or  **  the  two  worlds  "),  applies  in  Parsee  writings 
7  to  this  world  and  the  next,  and  has  n 


on^  to  tbii  world  and  the  next,  and  haJs  no  reference  to  a  subdirision  of  the  fhture 
itate. 
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14.  Commit,  bestow,  oflfer, 

16.  To  Ahura-Mazda,  to  Asha-Vahista. — 

16.  What  now  both — ^man  or  woman — manifestly  know, 

17.  That  may  they,  if  it  is  anything  good,  speak  out,  act 
thereby,  and  also  spread  wider, 

18.  For  those  who  act  even  so  as  this  is.* 

19.  Your  praise,  Ahura-Mazda's, 

20.  And  His  best  worship  we  meditate,  and  the  best  fodder  for 

the  cattle.t 

21.  Yours  we  do,  we  spread  abroad,  what  we  desire  from  You, 

22.  In  the  dominion  of  purity,  in  the  wish  for  purity  (is) 

23.  For  every  living  being  the  best  in  both  worlds. 

24.  These  spoken  words,  Ahura-Mazda,  utter  we  well,  thinking 
purity. 

25.  Thee  we  make  their  hearer  and  teacher. 

26.  On  account  of  Thy  purity,  good-mindedness,  good  dominion, 

27.  Is  Thy  laud  higher  than  all  laud.  Thine  hymns  higher  than 
all  hymns,  Thy  praise  higher  than  all  praise. 

XXXVI.  (2). 

1 .  We  approach  ourselves  first  to  Thee,  Mazda- Ahura,  through 
the  service  of  the  fire.  J 

2.  To  Thee,  Holiest  Spirit,  who  the  torment 

3.  Requitest  upon  him  who  decrees  it.  ^ 

4.  Happy  is  the  man  to  whom  thou  comest  mightily,  fire,  son 
of  Ahura-Mazda. 

6.  More  friendly  than  the  most  friendly,  more  worthy  of 
adoration  than  the  most  worthy  of  honour. 

6.  Mayest  thou  come  helpfully  to  us  at  the  greatest  business.  || 

7.  Fire,  thou  art  acquainted  with  Ahura-Mazda,  acquainted 
with  the  heavenly. 

8.  Thou  art  the  holiest  of  the  same  (the  fire),  that  bears  the 
name  Y&zista. 

9.  0  fire,  son  of  Ahura-Mazda,  we  draw  near  to  thee 

10.  With  good  mind,  with  good  purity, 

11.  With  deeds  and  words  of  good  wisdom  draw  we  near  to 
thee. 

12.  We  praise  Thee,  we  acknowledge  ourselves  as  Thy  debtors, 
Mazda-Ahura. 

13.  With  all  good  thoughts,  with  all  good  words,  with  all 
good  works,  we  draw  nigh  unto  Thee. 

*  Gloss,  **  they  shall  also  roread  it  ahroad  farther." 

t  Gloss,  **  the  protection  of  cattle  is  (next  to  the  worship  of  the  Am^Bha-9pgnta8), 
the  host  work  a  man  can  perform  in  this  world." 

!  Gloss,  "  through  the  protecting  and  rejoicing  the  same." 
Gloss,  **  whoever  inflicts  an  injury  upon  the  fire,  it  returns  upon  him  again." 
I  Aoooiding  to  the  Gloss,  the  B«8urrection  is  here  meant. 
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14.  This  Thy  body,  the  fairest  of  all  bodies,  we  invite,  Mazda- 
Ahnra, 

15.  The  greatest  among  the  great  lights : 

16.  That  which  they  call  the  Sun. 

XXXVII.  (3). 

1.  Here  praise  I  now  Ahura-Mazda,  who  has  created  the 
cattle,  who  has  created  purity,  the  water  and  the  good  trees. 

2.  Who  created  the  splendour  of  light,  the  earth,  and  all 
good. 

3.  To  Him  belongs  the  kingdom,  the  might,  the  power. 

4.  We  praise  Him  first  among  the  adorable  beings, 

5.  Which  dwell  together  with  the  cattle.* 

6.  Him  praise  we  with  Ahurian  name,  Mazda, 

7.  With  our  own  bodies  and  life  praise  we  Him. 

8.  The  Fravashis  of  the  pure,  men  and  women,  we  praise. 

9.  The  best  purity  (Asha-vahista)  we  praise. 

10.  What  is  fairest,  what  pure,  what  immortal, 

11.  What  brilliant,  all  that  is  good : 

12.  The  good  spirit  we  honour,  the  good  kingdom  we  honour, 

13.  And  the  good  law,  and  the  good  rule,  and  the  good  wis- 
dom. 

XXXVIII.  (4). 

1.  This  earth,  together  with  the  women,  we  praise, 

2.  Which  bears  us,  which  are  Thy  women,  Ahura-Mazda, 

3.  Whose  wishes  arise  from  purity,  these  we  praise. 
"    4.  Fullness,  readiness,  questioning,  wisdom. f 

5.  The  good  holiness  (which  arises)  through  them,  the  good 
wish. 

6.  The  good  fullness,  the  good  blessing,  the  good  P&rendi, 
praise  we. 

7.  The  waters  praise  we,  the  dropping,  flowing  (P),  forward- 
running. 

8.  The  arising  from  Ahura,  the  well-working,  having  good 
fords. 

9.  The  well-flowing,  well-washing,  desirable  for  both  worlds. 

10.  Which  names  Ahura-Mazda  has  given  to  you,  the  good. 

11.  He  the  Giver  of  good,  whatever  JJe  may  have  given,  with 
these  we  praise  you, 

12.  With  these  we  invoke  you,  with  these  we  pray  to  you, 
with  these  we  confess  ourselves  as  your  debtors. 

•  That  is,  the  Genii  who  protect  the  cattle,  and  who  would  naturally  he  held  in 
great  veneration  by  an  agricultural  people. 

t  Perhaps  these  abstract  nouns  are  the  powers  which  are  caUed  in  t.  2  "  the 
women  of  Ahura-Mazda." 
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• 

1 3.  You,  the  waters  Azi,  M&taras,  Agenayd,  Dregudiya  * 

14.  (You)  the  lords  over  all,  will  we  invoke,  the  best,  fairest, 
you,  ye  good,  on  account  of  offering. 

15.  (Who)  with  long  arms  lead  (the  body  of  the  world)  with- 
out creating,  without  speaking :  the  Matard  jitay6  (milk).t 

XXXIX.  (5). 

1.  Here  praise  we  now  the  soul  and  body  of  the  Bull, 

2.  Then  our  souls,  and  the  souls  of  the  cattle,  which,  desire  to 
maintain  us  in  life, 

3.  For  whom  these,  who  are  for  those.  J 

4.  The  souls  of  those  going  a-foot,  and  of  the  riders,^  praise 
we. 

5.  Then  we  praise  the  souls  of  the  pure,  who  have  ever  been 
bom,  men  and  women, 

6.  Whose   good  laws  one  honours,  will  honour,  and  has 
honoured. 

7.  Then  we  invoke  the  good  men  and  women, 

8.  The  Amesha-9pentas,  the  ever-living,  ever-profiting, 

9.  Who  dwell  together  with  Vohu-man6  and  the  female  (Genii) 
also. 

10.  As  Thou,  Ahura-Mazda,  hast  thought,  spoken,  done,  and 
created  what  (is)  good, 

11.  So  we  give  to  Thee,  offer  to  Thee,  praise  Thee, 

12.  Pray  to  Thee,  acknowledge  ourselves  as  Thy  debtors, 
Ahura-Mazda. 

13.  By  means  of  the  individuality  of  the  good  self,  the  good 
holiness,  come  we  to  Thee. 

14.  (By  means  of  the  individuality)  of  the  good  rule  over  the 
cattle,  of  the  good  wisdom.  || 

XL.  (6). 

1.  From  place  to  place,  Mazda- Ahura,  will  I  bring  forth 
wisdom  and  fullness, 

2.  As  gifts  for  Thee,  Lord  of  the  understanding,  on  account 
of  that  which  is  above.^ 

*  The  name  Azi  and  its  translations  are  alike  unintelligible.  MUtaras  {=  "  the 
mother")  betokens  tiie  seed  of  men,  Agenay6  the  blood,  and  Dregad&ya  the  juice  of 
fruit. 

t  This  difficult  passage  is  merely  translated  according  to  the  tradition.  It  is  not 
possible  to  translate  it  more  intelligibly. 

X  The  Huz.  Tr.  has :  ^*  Those  who  are  warriors,  who  are  husbandmen,  has  He 
created."  I  can  find  no  trace  of  this  in  the  text,  and  consider  that  the  words  in  y.  3 
refer  to  the  men  and  animals  named  in  y.  2. 

}  The  words  for  "going  a-foot"  and  *'  riders,"  are  ixa^  \«y6fi€ifaf  and  rendered 
according  to  the  tradition. 

g  Cf.  Ya^na  xiy.  13  ff. 

H  That  is,  according  to  the  Gloss,  the  law. 
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3.  -What  reward  Thou  hast  given  to  those  of  the  same  law  as 
myself,  Mazda-Ahara, 

4.  That  give  also  to  ns  for  this  world,  and  that  beyond. 
6.  May  we  thus  attain  to  that  which  is  so, 

6.  To  union  with  Thy  purity  to  all  eternity.* 

7.  Let  the  pure  men,  Mazda- Ahura,  who  desire  after  purity, 

8.  Warriors  as  well  as  husbandmen,  be  long  mighty,  long 
rejoiced. 

9.  For  ns  to  our  joy. 

10.  So  may  relationship,  worship,  and  friendship  be, 

11.  That  we  may  lift  ourselves  up  and  be  Yours,  Mazda- Ahura, 
as  pure  and  truthful,  with  sacrifice  and  offering. 

XLI.  (7). 

1.  Hymns,  reverential  adoration,  to  Ahura-Mazda  and  Asha- 
Yahista, 

2.  We  give,  we  spread  abroad,  and  we  make  known. 

8.  May  we  attain  Thy  good  kingdom,  Mazda-Ahura,  for  ever. 
4.  Thou  art  our  Ruler,  possessed  of  the  good  kingdom,  for 
men  as  well  as  for  women, 

6.  The  Wisest  among  beings  in  both  worlds. 

6.  The  good  increase  we  bestow  on  Thee,  the  worthy  of  adora- 
tion, the  Friend  of  purity. 

7.  Mayest  Thou  be  to  us  life  and  body, 

8.  Thou,  the  Wisest  among  the  creatures  in  both  worlds. — 

9.  May  we  show  ourselves  worthy,  may  we  live,  Ahura- 
Mazda, 

10.  In  joy  in  Thee  a  long  life,  may  we  desire  after  Thee  and 
be  mighty. 

11.  Rejoice  us  long  and  well,  0  Wisest  among  beings. 

12.  As  Thy  praisers  and  psalmists,  0  Ahura-Mazda, 

13.  We  come,  we  desire,  and  we  obey. 

14.  What  reward  Thou  hast  given  to  my  equal  according  to 
the  law,  0  Ahura, 

16.  That  give  to  me  also  for  earth  as  well  as  for  heaven. 

16.  May  we  thus  come 

17.  Under  Thy  rule,  Pure,  for  all  eternity. —  f 

18.  We  praise,  Amesha-gpentas,  your  portion  of  the  Ta^na 
Haptanh&iti.  % 

19.  The  abode  of  the  water  praise  we,  the  fords  §  of  the  water 
praise  we. 

20.  The  separating  of  the  ways,  the  meeting  of  the  ways, 
praise  we. 

•  Of,  jAcnsL  yii.  61-64.  t  Cf.  Yacjna  vii.  69  ff. 

1  Cit,  *'We  praise  you,  AmSsha-9pSnias,  who  hare  composed  the  Ya9aa  ilaptanh&iti." 
}  Or,  "  the  bridges." 
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21.  The  mountains  which  make  the  water  to  flow,  the  Varas  ♦ 
which  give  water,  praise  we. 

22.  The  youths  on  horses  f  praise  we,  the  protectors,  the  un- 
constrained, praise  we. 

23.  Mazda  and  Zarathustra  we  praise,  the  earth  and  the  hea- 
vens we  praise. 

24.  The  strong  wind  created  by  Ahura-Mazda  we  praise,  the 
TaferaJ  of  the  Hara-berezaiti  praise  we. 

25.  The  earth  and  all  good  things  praise  we, 

26.  Vohu-man6  and  the  souls  of  the  pure  praise  we. 

27.  The  dwelling-place  Panchagadvara  §  praise  we. 

28.  We  praise  the  pure  ass  which  stands  in  the  midst  of  the 
sea  V6uru-ka8ha.  || 

29.  We  praise  the  sea  Vouru-kasha. 

80.  We  praise  the  Haoma,  the  golden,  great. 

31.  Haoma,  the  giver  of  increase,  the  furtherer  of  the  world, 
praise  we. 

32.  Haoma  who  is  far  from  death  praise  we. 

33.  The  flowing  of  the  water  praise  we,  the  flight  of  birds 
praise  we. 

34.  The  coming  of  the  Athravas  praise  we, 

35.  Who  come  hither  from  afar,1[ desiring  purity  for  the  regions. 

36.  All  Am6sha-5pentas  praise  we. 

III.  GATHA  USTVAITI. 

XLII. 

(Praise  to  you,  the  pure  GAth^.) 

1.  Hail  to  him  who  suffices  for  happiness  to  each  ! 
May  Ahura  create,  ruling  after  his  own  wish  I  ^ 
May  power  and  strength  (come  to  me)  according  to  Thy 

will : 
That  I  may  be  able  to  maintain  purity,  give  me  that,  0 

Armaiti : 
(Namely)  kingdom,  blessing,  and  the  life  of  Vohu-man6,* 

*  The  later  mythology  regarded  Vara  as  a  fountain  forming  an  oasis.  Of. 
Bundehesh  xxii. 

t  This  translation  is  doubtful.  The  tradition  has  *'  the  full  kinds  of  corn,"  which 
is  possible,  provided  a  slight  correction  is  made  in  the  text.  The  idea  that  a^in 
(  =  ** possessing  horses")  has  anything  to  do  with  the  Aqvinaa  of  the  Indians  is  quite 
groundless. 

t  Tadra  is  the  mountain  opposite  Alborj,  on  which  the  sun  finishes  his  course. 

\  That  is,  "  having  fifty  fountains,"  a  mythical  land  mentioned  in  the  Bundehesh. 

H  This  Terse  proves  that  the  second  part  of  this  chapter  (from  verse  18)  is  a  later 
addition.  The  **  Three-legged  Ass"  is  well  known  in  the  latter  Parsee  mythology, 
but  no  mention  of  that  curious  animal  is  to  be  found  in  the  earlier  writings.  ^ 

H  This  i)as8age  is  important  as  showing  the  wandering  habits  of  the  Athravas. 
Cf,  Ya9na  ix.  76,  and  Yendidad  xiii.  60. 
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2.  To  the  man  full  of  brightness  may  the  brightness 
Which  is  the  best  of  all,  be  given  I 

Manifest  Thyself,  0  Holiest,  Heavenly  Mazda, 

Thou  who  createdst,  0  Pure,  the  good  things  of  Vohu-manfi,' 

Day  by  day  from  love  for  long  life,* 

3.  May  every  man  attain  the  best, 

Who  teaches  us  to  know  the  ri^ht  paths  for  profit, 
For  this  corporeal  world  as  weU  as  for  the  spiritual. 
The  manifest  towards  the  worlds  in  which  Ahura  dwells, 
(And)  the  offerer,  who  is  like  Thee,  wise,  holy,  0  Mazda  I 

4.  Thee  thought  I  as  the  Strong  as  well  as  the  Holy,  0  Mazda, 
As  Thou  with  thine  own  hand  protectest 

The  blessing,  which  Thou  hast  created  for  the  good  as  well  as 

for  the  wicked : 
The  warmth  of  Thy  fire,  endued  with  pure  strength. 
When  there  came  to  me  a  robber  of  Vohu-mand.^ 

5.  For  the  Holy  one  held  I  Thee,  Mazda-Ahura, 
When  I  first  saw  Thee  at  the  origin  of  the  world. 

As  Thou  effectest  that  deeds  and  prayers  find  their  reward. 

Evil  for  the  evil,  good  blessings  for  the  good. 

At  the  last  dissolution  of  the  ureation  through  Thy  virtue. 

6.  At  this  dissolution  there  will  come  to  Thy  kingdom, 
0  Holy,  Heavenly  Mazda,  through  good-mindedness. 
He  through  whose  deeds  the  world  increases  in  purity. 
Armaiti  teaches  them,  the  leaders 

Of  Thy  spirit,  whom  no  one  deceives.* 

7.  For  the  Holy  One  held  I  Thee,  Mazda- Ahura, 
As  it  came  to  me  through  Vohu-mano, 

And  asked  me,  "  Who  art  thou,  to  whom  dost  thou  belong?" 
How  shall  I  at  the  question  teach  to  know  the  signs  of  the  day. 
In  reference  to  Thy  worlds  and  the  bodies  ?* 

8.  Then  spake  Zarathustra  to  Him  first : 

Since  manifest  torments  are  desirable  for  the  wicked, 
So  may  I  suflice  for  strong  joy  to  the  pure. 
Since  I  will  bring  knowledge  in  the  power  of  the  Ruler, 
So  will  I,  as  long  as  I  exist,  laud  and  praise  Thee,  Mazda. 

9.  For  the  Holy  One  held  I  Thee,  Mazda- Ahura, 
When  it  came  to  me  through  Vohu-man6, 
Asking  me,  **  What  wilt  thou  know  ?  " 

For  Thy  fire  the  offerings  of  holy  praise. 
As  much  as  I  can  and  think,  t 
10.  Give  Thou  to  me  perfect  purity,  since  I  desire  it  for  myself, 

*  Here  the  siofi^ar  changes  ahrtiptly  to  the  plural,  which  however  is  easilj 
understood,  since  the  singular  is  used  colfectiyelj.  The  construction  is,  Armaiti . . . 
the  leader,  etc. 

f  This  Terse  is  very  ohscure.    The  Hux.  Tr.  leaves  out  the  third  line. 

17 
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Thou  who  art  bound  with  wisdom. 
Ask  us  the  questions  which  thou  hast  for  us, 
For  thy  questions  are  those  of  the  mighty,'' 
Since  to  thee  the  Ruler  gives  strength  at  will. 

11.  As  the  Holy  One  thought  I  Thee,  Mazda, 
When  it  came  to  me  through  Vohu-man6, 
When  it  was  first  taught  me  through  Your  prayer. 

That  the  spreading  abroad  of  the  law  througn  me  among  men 

was  something  difiicult. 
That  will  I  do  which  was  said  to  me  as  the  best. 

12.  Since  Thou  hast  commanded  me  :  "  Come  especially  to  the 

pure," 
So  command  me  not  that  which  will  not  be  heard, 
So  that  I  lift  myself  up  before  for  me  has  arrived 
Obedience  united  with  great  blessing, 
Which  will  turn  Your  pure  gifts  to  profit  for  the  warriors.® 

18.  As  the  Holy  One  thought  I  Thee,  Mazda, 
When  it  came  to  me  through  Vohu-man6, 
(That)  I  should  teach  the  right  guidance  of  the  will.     Give 

me  the  (reward) 
Of  a  long  life,  as  no  one  obtains  from  you, 
Ainong  the  desirable  of  creation,  who  are  named  in  Thy 
kingdom. » 

14.  The  wished  for,  what  a  wise  man  gives  to  his  friend, 
(Is)  for  me,  0  Mazda,  Thy  perfect  rejoicing. 
What  thou,  0  Khshathra,  hast  commandea  from  purity 
(With  that)  will  I  encourage  the  heads  of  the  doctrine 
Together  with  all  those  who  recite  thy  Manthras. 

16.  As  the  Holy  One  thought  I  Thee,  Ahura, 
When  it  came  to  me  through  Vohu-mand,  and 
Gave  tokens  for  the  understanding:  Swift  thought  is  the  best, 
A  perfect  man  shall  not  seek  to  make  a  bad  one  contented, 
Then  become  all  the  bad  to  Thee  as  holy.  * 

16.  I,  Zarathustra,  0  Ahura,  rejoice  myself  with  the  heavenly, 
I  am  of  all  the  holiest. 

May  the  corporeal  be  holy,  the  vital  powers  mighty. 
May  the  Sun  be  beholding  in  the  kingdom  of  Armaiti, 
May  they  give  blessings  for  works  through  Vohu-mand. 

NOTES  TO  YAQNA  XLII. 

•  *  V.  1.  The  meaning  is,  perhaps,  may  Ahura-Mazda  create  what  He 
will  without  being  restricted  therein  by  Anra-mainyus  and  the  evil 
spirits. 

•  V.  1.  Perhaps  earthly  life. 

'  V.  2.  Perhaps  earthly  goods. 

*  Doubtful  and  obscure. 
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^  V.  3.  That  is,  from  love  for  the  long  life  of  the  pure  man,  since 
Ahnra  must  desire  the  pure  man  to  remain  long  in  life. 

*  Y.  4.  This  verse  seems  to  contain  an  allusion  to  a  legend  respecting 
Zarathustra  with  which  we  are  not  acquainted. 

*  Y.  7.  This  latter  question  must  be  ascribed  to  Zarathustra,  not  to 
Ahura-Mazda. 

'  Y.  10.  Gloss,  "thou  becomest  mighty  when  thou  utterest  the  law." 
It  is  difficult  to  say  what  is  the  meaning  of  this  strophe,  since  we  do 
not  know  to  whom  it  is  addressed. 

'  Y.  12.  According  to  the  tradition,  the  meaning  of  this  vague  strophe 
is  as  follows  : — "If  Thou,  0  Mazda,  desirest  that  I  should  announce 
purity  in  the  world,  send  me  there  also  a  hearing,  and  send  me  not  at 
a  time  when  Yl^talgpa  has  not  yet  appeared,  so  that  men  cannot  yet 
receive  the  law." 

*  Y.  13.  The  tradition  makes  this  to  signify,  that  Zarathustra  desires 
the  reward  of  eternal  life,  so  that  no  other  being  in  the  whole  creation 
may  compare  with  him.  I  cannot  find  this  meaning  in  the  words  of 
the  text. 

XLIIL 

1.  That  ask  I  Thee,  tell  me  the  right,  0  Ahura^ 
Unto  the  praise  of  Your  praise  mayest  Thou, 
0  Mazda,  teach  me,  the  friend. 

Through  purity  may  friendly  helpers  be  our  portion 
Until  he  shall  come  to  us  through  Vohu-manfi. 

2.  That  will  I  ask  Thee,  tell  me  the  right,  0  Ahura, 
How  is  the  beginning  of  the  best  place  (Paradise), 
How  is  it  to  profit  (him)  who  desires  after  both  ?  * 

For  Thou  art  through  purity — the  Holy  over  the  wicked — 
The  Ruler  over  all,  the  Heavenly,  the  Friend  for  both  worlds, 
Mazda  I 

3.  That  ask  I  Thee,  tell  me  the  right,  0  Ahura ! 

Who  was  the  father  of  the  pure  creatures  at  the  beginning  ? 

Who  has  created  the  way  of  the  Sun,  of  the  Stars  ? 

Who  (other  than)  Thou  (causest)  that  the  Moon  waxes  and 

wanes  ? 
That,  Mazda,  and  other  [things]  I  desire  to  know. 

4.  That  will  I  ask  Thee,  tell  me  the  right,  0  Ahura ! 
Who  upholds  the  earth,  and  the  unsupported  ?  f 
So  that  they  fall  not, — who  the  waters  and  trees? 

Who  has  united  swiftness  with  the  winds  and  the  clouds? 
Who,  0  Mazda,  is  the  creator  of  Vohu-mand  (mankind)  ? 

5.  That  will  I  ask  Thee,  tell  me  the  right,  0  Ahura ! 
Who,  working  good,  has  made  light  as  well  as  darkness  ? 
Who,  working  good,  sleep  and  waking  ? 

Who  the  morning  dawns,  the  noons,  the  nights  ? 

♦  "  Both  "  =  "  The  Ayesta  and  Zend." 

t  The  "  onsupported"  meanB  probably  the  heayenly  bodies. 
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Who  (him)  who  considers  the  measures  of  the  law  ?  ♦ 

6.  That  will  I  ask  Thee,  tell  me  the  right,  0  Ahura  I 
These  sayings — are  they  also  clear  ?  t 

Does  Armaiti  increase  purity  through  deeds  ? 

Does  the  kingdom  belong  to  Thine  on  account  of  their  good- 

mindedness  ? 
For  whom  hast  Thou  made  the  going  cow,  as  a  g^cious 

gift? 

7.  That  will  I  ask  Thee,  tell  me  the  right,  0  Ahura  I 

Who  has  created  the  desired  wisdom,  together  with   the 

kingdom  ? 
Who  created  through  His  purity  the  love  of  father  to  son? 
For  these  things  turn  I  myself  most  to  Thee, 
Heavenly,  Holy,  Creator  of  all  thiugs. 

8.  That  will  I  ask  Thee,  tell  me  the  right,  0  Ahura  I 
Thy  five-fold  $  precept,  0  Mazda, 

The  prayers,  according  to  which  Thou  art  asked  through 

Vonu-man6  (mankind). 
The  purity  which  is  to  be  known  perfectly  in  the  world — 
How  can  my  soul  rejoice  itself  with  these  good  things,  (and) 

obtain  them  ? 

9.  That  will  I  ask  Thee,  tell  me  the  right,  0  Ahura  I 
How  shall  I  maintain  pure  for  myself  the  pure  law, 
Which  the  Lord  of  the  wise  realm  teaches; 

Truthful  kingdoms  (possessest  Thou) :  swiftness,  0  Mazda, 
Thou  who  rejoicest  the  dwelling  with  Asha  and  Vohu-mand. 

10.  That  will  I  ask  Thee,  tell  me  the  right,  0  Ahura  I 
About  the  law  which  is  the  best  for  beings. 
Which  furthers  me  continually  the  worlds  in  purity, 
Makes  right  with  the  words  and  deeds  of  perfect  wisdom — 
For  my  wisdom  I  desire  Thy  gifta  of  fortune,  0  Mazda ! 

11.  That  will  I  ask  Thee,  tell  me  the  right,  0  Mazda  I 
How  does  a  share  in  wisdom  come  to  those 

To  whom,  0  Mazda,  Thy  law  is  announced  ?  § 

I  desire  to  know  Thee  first  of  them. 

All  the  others  will  I  watch  from  hate  of  the  (evil)  spirit 

12.  That  will  I  ask  Thee,  tell  me  the  right,  0  Ahura  I 
Who  is  pu^e  among  those  for  whom  I  ask,  who  wicked? 
To  whom  (cleaves)  the  evil,  is  he  himself  the  evil  ? 
Who  to  me  as  a  wicked  one  opposed  Thy  profit  as  a  foe, 
Wherefore  is  he  not  the  evil  whom  one  takes  as  such  ? 


*  Gloss  in  Neriosengh :  ''Who  has  created  the  time  in  which  (^oshyanq  wiU 
appear." 
t  Gloss :  **  How  is  that  clear  which  Thou  sayest  ? " 
The  meaning  of  this  allusion  is  not  known. 
Gloss :  **  To  my  disciples." 
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13.  That  will  I  ask  Thee,  tell  me  the  right,  0  Ahura  I 
How  shall  we  drive  away  the  Dnijas  from  here? 
Away  to  those  who  are  tne  champions  of  disobedience ;  * 
Who  do  not  unite  themselves  to  the  pure  when  they  mark  him, 
Do  not  desire  after  that  for  which  the  pure  spirit  asks. 

14.  That  will  I  ask  Thee,  tell  me  the  right,  0  Ahnra  I 

How  shall  I  through  purity  get  the  Drujas  into  my  power  ?t 
In  order  to  slay  them  with  the  Manthras  of  Thy  precept, 
Bring  forth  a  mighty  overthrow  among  the  wicked, 
(Bring  it)  to  the  deceivers  and  godless  that  they  may  not 
come  again. 

15.  That  will  I  ask  Thee,  tell  me  the  right,  0  Ahura! 
"Whether  Thou  rulest  openly  in  that  time  with  purity 
When  both  the  imperishable  hosts  come  together  ?  J 
According  to  those  laws^  which  Thou,  0  Mazda,  teachest. 
Where,  and  to  which  of  both,  givest  Thou  the  victory  ? 

16.  That  will  I  ask  Thee,  tell  me  the  right,  0  Ahura  ! 

Who  is  the  victoriously  smiting,  through  (Thy)  powerful  word, 

(those)  who  are  ?  || 
Make  manifest  to  me  aVise  lord  for  the  creatures  in  both 

worlds. 
May  obedience  come,  through  the  good  spirit. 
To  that  one  whomsoever  Thou  wilt,  0  Mazda ! 

17.  That  will  I  ask  Thee,  tell  me  the  right,  0  Ahura  I 

When  shall  I  attain  to  the  dispensation  which  proceeds  from 

you 
For  your  completion,  which  is  the  wish  of  my  wol'ds  ?  H 
That  Haurvat  and  Ameret&t  may  be  Rulers, 
According  to  this  Manthra  which  is  the  gate  which  proceeds 

from  purity. 

18.  That  will  I  ask  Thee,  tell  me  the  right,  0  Ahura  I 

How  shall  I,  through  purity,  make  myself  worthy  of  reward  ? 

Ten  male  horses  and  one  camel, 

Which  Haurvat  and  Ameret&t  have  promised  me, 

That  I  may  offer  both  to  Thee. 

19.  That  will  I  ask  Thee,  tell  me  the  right.  0  Ahura  I 
He  who  withholds  this  reward  from  the  worthy. 
If  one  gives  nothing  to  him,  the  truth-speaking, 

*  Perhaps  these  afe  the  Daevas. 

t  lit,  "into  the  hand."     Cf.  Ya<jna  m.  8. 

X  The  tradition  refers  this  to  the  time  of  the  Resurrection,  when  the  hosts  of  Ahura- 
Mazda  and  those  of  Anra-mainyus  will  encounter  each  other,  and  the  former  prove 
Tiotorious. 

{  That  is,  according  to  the  tradition,  Avesta  and  Zend. 

f  ^  Those  who  are,"  according  to  the  Glosses,  are  the  eyil-doers. 

4  Aooording  to  the  Gloss, "  wnen  will  your  law  he  perfected  P*'  or,  perhaps,  "  when 
win  thft  time  come  when  your  perfect  law  shall  role  r* 
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j  What  is  the  punishment  there-for  at  first  ? 

i  I  know  (already)  that  which  will  follow  at  last. 

20.  Have  the  Daevas  ever  been  good  rulers  ? 
!  Of  that  I  ask :  who  will  war  against  these 

i  Through  whom  the  Karapas  and  U9ikh8chas*  give  the  Cow 

i  to  Aeshma, 

I  (Through  whom)  the  Eavas  so  greatly  increased  themselves. 

Fodder  is  not  to  be  given  to  them  through  Asha  as  a  reward. 

j  XLIV. 

'  1.  Now  will  I  say  to  you,  now  give  ear  unto  me,  now  hear, 

j  Ye  who  are  near,  ye  who  are  afar,  that  which  is  desired : 

It  is  now  manifest,  the  Wisef  have  created  all. 
1  Evil  doctrine  shall  not  for  the  second  time  destroy  the  world, 

I  Evil  choice  has  the  bad  lighted  on  with  the  tongue.  $ 

I  2.  Now  will  I  announce :  the  two  Heavenly  Ones  at  the  be- 

j  ginninff  of  the  world, — 

j  Of  these  Two  thus  spake  the  Holy  to  the  Evil : 

"  Not  do  our  souls,  not  our  doctrines,  not  our  understanding, 
Not  our  wishes,  not  our  sayings,  not  our  works. 
Not  the  laws,  not  the  souls  unite  themselves."  § 
;  3.  Now  will  1  say  to  you  what  as  the  first  in  the  world 

The  Wise  Ahura- Mazda  has  said  to  me  : 
"  He  among  you  who  will  not  act  according  to  this  Maithra, 
Namely,  according  to  the  spirit  as  well  as  the  word. 
To  him  will  the  end  of  the  world  turn  to  downfall." 
4.  Now  will  I  announce  to  you  who  is  the  best  in  this  world, 
(Proceeding)  from  holiness,  Mazda  knows  (him)  Who  created 

him: 
The  father  of  the  good  effective  spirit 
His  daughter  is  Armaiti,  the  well-doing. 
Not  to  be  deceived  is  Ahura,  the  All-knowing.  || 
d.  Now  will  I  say  to  you  what  the  Holiest  has  said  to  me : 
A  prayer  which  they  shall  recite,  the  best  for  men. 
He  who  therefore  renders  me  obedience,  and  teaches  it  farther. 
To  him  come  Haurvat  and  Ameret&t, 
Through  the  deeds  of  the  Good  Spirit,  Mazda-Ahura. 
6.  Now  will  I  say  to  you,  the  greatest  thing  of  all : 

Praise  with  purity  (of  him),  3ie  wise  there,  (of  those)  who  are. 

May  Holiest,  Heavenly  Ahura-Mazda,  hear  it, 

He  to  Whom  praise  is  asked  by  good  mind. 

May  He  through  His  understanding  teach  me  the  best. 

I  *  Apparently  another  land  of  evil  spirits.  t  Tliat  is,  the  Am^sha-^pSntas. 

?Cf.  Ta9na  xxx.  6.  {  Cf.  Ya9na  xix.  40  ff. 

According  to  the  Gloss, "  marriage  between  relations ''  is  **  the  best "  of  the  things 
mentioned  in  these  stanzas.    In  that  case  reisa  3  must  be  taken  with  Terse  1. 


\. 
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7.  He  for  whose  profit  desire  all  the  offerers, 
Who  were  ever  living  or  are  so  still. 
Immortality  is  the  wish  of  the  soul  of  the  pure, 
(And)  strength,  which  is  a  weapon  against  the  wicked, 
(And)  the  kingdom,  (whose)  Creator  is  Ahura-Mazda. 

8.  Him  will  we  serve  with  praiseworthy  prayers. 
For  now  is  it  evident  to  the  eyes, 

He  who  in  works  and  words  of  the  good  Spirit 

Knows  purity,  he  (knows)  Ahura-Mazda. 

His  praise  also  will  we  lay  down  in  Gtird-nem&na. 

9.  Him  will  we  content  with  good-mindedness, 

Who  made  the  rejoicing  and  the  unjoyful  serviceable  to  us. 
May  Mazda-Ahura  make  kingdoms  serviceable  to  us, 
Our  cattle,  our  men,  so  that  they  may  increase 
Through  the  purity  of  Yohu-man6,  unto  the  good  birth.* 

10.  To  Him  desire  I  to  draw  near  with  the  offering  of  Armaiti, 
Who  is  called  with  name  as  the  Wise  Lord. 

He  who  announces  Him  with  purity  and  good-mindedness. 
To  him  will  Haurvat  and  Ameret&t  in  the  kingdom 
Continually  give  power  and  strength. 

11.  May  there  come  to  the  Daevas,  then  to  men. 
Scorn,  if  they  scorn  Him, 

The  contrary  if  they  highly  esteem  Him : 

To  the  serviceable  wise  is  through  the  Holy  Spirit, 

Friend,  Brother,  Father,  Ahura-Mazda. 

XLV. 

1.  What  land  shall  I  praise,  whither  shall  I  go  praying, 
Afler  that  I  have  imparted  individuality  and  obedience,  f 
Those  do  not  make  me  contented  who  act  after  their  own 

pleasure. 
Nor  again  the  evil  oppressors  of  the  region. 
How  shall  I  satisfy  Thee,  Mazda-Ahura  ? 

2.  I  know  that  I,  0  Mazda,  am  without  concupiscence, 
I  have  little  wealth,  few  men,  % 

I  complain  to  Thee,  mayest  Thou  see  it,  0  Ahura, 
Affording  joy,  which  a  friend  gives  to  the  friend : 
Instruction,  (and)  the  pure  goods  of  Vohu-man6,  0  Pure  1 
8.  When,  0  Mazda,  come  the  Increasers  of  the  days,  § 
Who  step  forwards  to  the  maintenance  of  the  pure  world, 

*  That  is,  perhaps :  May  Ahura-Mazda  bless  men  and  their  cattle,  so  that  not 
only  may  it  he  weU  with  them,  but  may  they  also  haye  good  posterity. 

T  Cf-  Ta^  zxxii.  1. 

X  Accordmg  to  the  translations,  an  allusion  to  the  small  number  of  soldiers  under 
Zarathustra*s  command.    Perhaps  it  refers  rather  to  the  fewness  of  his  discinles. 

I  The  translations  explain  **  tne  Increasers  of  the  days  "  to  signify  the  Holy  Ones 
(fineen,  according  to  the  Bundchesh),  who  are  to  assist  at  the  Resurrection. 
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With  performed  precepts,  the  souls  of  the  Profitable, 

To  whom  comes  profit  through  Vohu-man6  ? 

For  me  I  desire  Thy  instruction  (thereupon),  0  Ahura  1 

4.  They  who  do  purity,  these  the  wicked  hinders. 

The  cows  from  going  forwards  through  the  districts  and 

regions. 
He,  the  tyrant,  worthy  of  death  by  his  deeds. 
He  who  by  resistance  to  him  takes  away  the  rule  or  the  life, 

0  Mazda  I 
He  obtains  for  the  cows,  the  granaries  of  wisdom.  * 

5.  Whoso  as  Ruler  rives  not  to  him  who  brings  hurt — 
Skilled  from  the  Jaw,  or  from  the  covenant, 

Whoso  as  a  right  liver,  [and]  pure  (does  not  give)  to  the 

wicked. 
He  is  intelligent,  he  shall  speak  forth  for  himself. 
He  is  raised,  Mazda-Ahura,  above  oppression. 

6.  What  man  does  not  willingly  approach  him, 

He  goes  openly  over  to  the  creation  of  the  Drujas, 
For  he  is  a  wicked  one  who  is  the  best  for  the  wicked. 
The  pure,  to  whom  the  pure  is  fidendly, 
So  long  as  the  first  law  endures,  0  Ahura  I 

7.  Whom  has  Mazda  appointed  as  protector  for  my  fellows, 
If  the  wicked  chooses  me  for  vengeance  ? 

What  other  than  thee,  the  fire  and  the  spirit. 
Through  both  of  whose  deeds  purity  is  increased. 
This  help  for  the  law  tell  me. 

8.  He  who  commits  these  earthly  goods  to  the  foe. 

My  punishment  will  not  strike  him  for  these  shameful  deeds,! 
Through  tormenting  there  comes  to  him  that 
To  [his]  body  which  drives  him  away  from  the  good  life, 
(But)  not  ever  from  the  wicked,  through  hatred  against 
Mazda,  j: 

9.  Who  is  the  offerer,  who  first  teaches  me 
How  I  may  exalt  Thee  according  to  wish. 

In  (my)  doing  (Thee)  the  Holy,  Pure  Ahura  ? 

What  thou  (possessest)  pure,  what  the  Maker  of  the  Cow 

said  pure. 
That  desire  I  from  Thee,  through  Vohu-mand. 
10.  What  man  or  what  woman,  0  Mazda-Ahura, 

Gives  me  m  this  world  the  best  that  thou  knowest : 
Blessing  for  purity,  the  kingdom  through  Vohu-mand, 
And  (for  those)  whom  I  exhort  to  Your  praise, 

^  Gloss :  "  He  best  knows  how  to  protect  the  cows." 

t  Extremely  obscure. 

X  The  meaning  is :  It  is  not  Ahura-Mazda  who  punishes  the  wicked,  but  his  (the 
wicked  man's)  own  hatred  towards  a  good  life  which  driyes  him  to  a  bad  life,  ana  so 
occasions  his  punishment. 
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With  all  these  go  I  forvrards  to  the  bridge  Ghinvat. 

11.  To  empire  have  the  Earapas  and  Eavis*  united  themselves 
In  order  through  wickect  deeds  to  destroy  the  world  for 

men, 
Whose  own  souls,  whose  own  state,  becomes  hard.f 
If  they  come  thither  where  the  bridge  Chinvat  is, 
So  will  they  for  ever  place  themselves  in  the  abode  of  the 

Drujas. 

12.  When  purity  in  the  families  and  races 

Of  the  relations  arises  at  the  speech  of  the  kinsmen,:}^ 
Which  increases  the  world  through  the  activity  of  Armaiti, 
Then  dwells  with  them  together  through  Vohu-man6, 
To  them  for  ioy  commands  Ahura-Mazda. 

13.  What  man,  the  holy  Zarathustra,  through  gifts 
Among  men  makes  contented,  he  is  worthy  to  be  praised, 
To  him  gives  Ahura-Mazda  a  place,§ 

He  increases  to  him  the  earthly  goods,  through  Vohu-mand, 
Him  hold  I  for  you,  on  account  of  his  parity,  as  a  good  friend. 

14.  Zarathustra !  what  pure  one  is  thy  friend 

With  sublime  greatness,  or  who  is  it  who  desires  to  praise  ? 
It  is  that  Eava-Vi8ta9pa,  the  warlike ; 
But  whom  he,  Mazda-Ahura,  leads  amongst  his  kinsmen. 
Them  praise  I  with  the  prayers  of  good-mindedness. 

15.  I  praise  you,  the  Holy  belonging  to  HaSchat-a9p& 
You  who  divide  between  good  creation  and  wicked, 
Through  these  your  deeds  holiness  is  given  to  you 
As  the  first  creatures  of  Ahura. 

16.  Frasha5stra  I  take  thou  there  the  reward, 

0  Hvd-gva,  II  with  which  we  also  are  content,  for  happiness 
There,  where  Armaitis  is  enthroned  with  Asha 
There,  where  are  the  wished-for  realms  of  Vohu-mand, 
There,  where  Mazda-Ahura  dwells  in  the  self-chosen  place. 

17.  There,  where  also  only  the  measured  1[  will  be  spoken 
Not  the  unmeasured,  through  the  wise  J&m&9pa  Hv6-gv&, 
Continually  he  comes  to  you  with  prayers,  the  oflFerings  of 

obedience. 
He  who  divides  between  good  and  bad  creation, 
Te  Wise  Thinkers,  Asha  and  Ahura-Mazda. 

^  The  tranBlations  make  the  Karapat  and  Kavi$  to  signify  <Ube  deaf"  and  "the 
blind ; "  that  ib,  metaphoricaUy,  those  who  will  not  hear  or  regard  the  law  of  Ahura- 
Maxda. 

t  Precisely  as  we  speak  of  hardness  of  heart.    Cf,  Yendidad  t.  13. 

}  That  is,  perhaps,  if,  through  the  conrersation  of  belieyers,  the  faith  is  spread 
abroad  amon^t  the  tnbe. 

}  Gloss,  *'  in  heayen." 
HTd«gTft  is  taken  by  the  translators  as  a  family  name  of  Frashatfstra. 
f  The  words,  "the  measured"  and  "the  unmeasured,"  seem  to  refer  to  hymns 
composed  in  honour  of  Ahura-Mazda. 
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18.  Whoso  for  my  sake  here  continually  does  the  best 

To  him  grant  I  of  my  goods  through  Vohu-man6  (reward), 
Oppressing  him  who  oppresses  us. 
Mazda  and  Asha,  in  your  desire  I  find  contentment, 
That  is  the  decision  of  my  understanding  and  soul. 

19.  He  who  to  me  from  holiness  thus  works  op^y 

That  which  according  to  his  will  is  the  first  to  Zarathustra, 
To  him  they  grant  as  reward  the  world  beyond, 

Together  with  all  good  things  known  to  me * 

That  hast  Thou  said  to  me,  Mazda,  Thou  who  knowest  it  best. 

IV.  GATHA  gPENTA-MAINYCr. 

XLVI. 

(Praise  be  to  you,  pure  G&th&s.) 

1 .  Through  the  holiest  Spirit  and  through  the  best-mindedoess. 
Which  springs  from  purity  with  words  and  works, 

To  us  has  given  fullness  and  immortality, 
Good  things  and  understanding,  Mazda-Ahura. 

2.  Of  this  holiest  Spirit  best  does  he. 

The  best  through  the  loud  prayers  by  means  of  the  mouth  of 

Vohu-man6, 
With  the  hands  of  Armaiti  performs  he  pure  deeds. 
Through  His  own  wisdom  is  Mazda  the  Father  of  purity. 

3.  Thou  who  art  also  the  Holy  in  Heaven, 

Thou  who  hast  created  the  cow  as  a  helpful  gift, 

Thou  who  givest  her  fodder  and  delight  according  to  Thy 

wisdom. 
When  thou,  Mazda,  hast  consulted  with  Vohu-mand. 

4.  Hurt  arises  from  this  Spirit,  the  wicked. 
Not  so  from  the  Pure  Holy  Mazda. 

Even  in  a  small  thing  man  desires  for  the  pure,t 
In  a  great  one,  if  he  is  able,  the  bad  for  the  evil. 

5.  That,  ()pent&-Mainy£l,  Mazda-Ahura, 
Mayest  Thou  give  to  the  pure,  what  is  best. 
Without  Thy  will  the  wicked  takes  a  share 

In  his  J  works;  he  who  springs  from  the  dwelling  of  Ako-mand. 

6.  That  hast  Thou  created,  Qpenta-Mainyd,  Mazda-Ahura, 
Through  the  fire  gives  He  decision  for  the  combatants,^ 
Through  the  greatness  of  Armaiti  and  Asha, 

For  this  teaches  perfectly  him  who  wishes  it. 

*  Quite  unintelligible. 

t  Gloss,  '*  Even  in  small  things  he  performs  good  works.*' 

X  That  is,  the  pare  man's. 

§  Perhaps  by  **  the  combatants,"  the  good  and  the  bad  are  meant. 
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XLVII. 

1.  When  the  coming  Asha  shall  snute  the  Drukhs, 
When  there  comes  what  was  announced  as  delusive : 
Immortality  for  men  and  Daevas^ 

Then  shall  Thy  profitable  laud  increase,  0  Ahura  1  * 

2.  Tell  me,  for  Thou  knowest  it,  0  Ahura ! 

Before  that  (the  man)  reaches  to  the  double  f  bridge. 
How  shall  the  pure,  0  Mazda,  smite  the  wicked  ? 
For  that  is  acknowledged  in  the  world  as  a  good  accomplish- 
ment. 

3.  To  know  as  the  best  of  teachings  are 

(Those)  which  the  wise  Ahura  teaches  with  purity. 
Thou,  the  Holy,  knowest  (also)  the  hidden  teachings, 
(And)  he  who  resembles  Thee,  Mazda,  through  the  under- 
standing of  Vohu-mand. 

4.  Whoso  makes  the  mind  better,  and  performs  good  works, 
He  (acts)  according  to  the  law  with  word  and  deed, 
Wealth  unites  itself  with  him  accordiug  to  [his]  desire  and 

wiU, 
According  to  Thy  mind  is  at  last  everyone. 

5.  May  good  kings  rule,  may  bad  kings  not  rule  over  us. 
With  deeds  of  good  wisdom,  0  Armaiti. 

Purity  is  to  man  the  best  thing  after  birth. 
For  the  cattle  is  it  laboured,  (let)  the  diligent  (bestow)  us 
this  for  food.  % 
0.  This  ^  has  to  us  brightness,  this  has  to  us  strength 

(And)  might,  given,  accordiug  to  the  desire  of  Vohu-man6, 
So  too  has  it  made  trees  grow  with  purity  for  Mazda 
At  the  birth  of  the  first  world. 

7.  Drive  away  wrath,  drive  away  hatred, 

(Ye)  who  are  created  for  the  bringing-up  of  Vohu-man6, 
For  that  pure,  pleasant  thing  that  the  holy  man  should  know. 
So  becomes  this  creation  Thy  creation,  0  Mazda.  || 

8.  How  is  the  desire  for  Thy  good  kingdom,  0  Mazda, 
Which  (is  it)  according  to  Thy  Holiness,  for  me,  0  Ahura, 
What  shall  I  desire  of  thee,  0  Asha,  as  manifest  reward, 
Living  with  the  deeds  of  the  good  Spirit  ? 

9.  How  shall  I  know  whether  Ye  rule  over  something, 
Mazda  and  Asha,  whereof  a  doubt  comes  to  me  ?  ^ 

*  The  GlofiB  refers  this  to  the  Eesmrection. 

t  The  bridge  (ChinTa()  may  be  regarded  as  ^  double,"  becamse  it  conducts  to  both 
hearen  and  hell. 

X  The  Hnz.  Tr.  is :  He  who  labours  for  the  cattle  (Gloss :  the  husbandman)  shall 
procure  us  food  through  his  labour.  §  **  This ''  refers  to  the  cattle. 

J  This  Terse  is  extremely  difficult  and  obscure. 

4  According  to  the  tradition :  "  When  shall  I  know  when  the  time  arriyea  when 
Tea  rule."    ^n  allusion,  apparently,  to  the  Besurrection.) 
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The  weightiest  life  is  the  destruction  of  Vohu-mand,  * 
Let  the  profitable  know  how  he  may  attain  to  purity. 

10.  When,  0  Mazda,  do  the  men  of  understanding  come, 
When  will  they  drive  away  the  dregs  of  the  world,  (?)  f 
Which  protect  the  disobedient  in  badness, 

And  with  understanding  the  wicked  rulers  of  the  regions  ? 

11.  When  will  Mazda,  Asha,  together  with  Armaiti, 

Come,  (and)  Khshathra,  the  good  dwelling  with  fodder? J 
Who  will  command  peace  to  the  rude  wicked  ? 
To  whom  arrives  the  wisdom  of  Vohu-man6  ? 

12.  They  are  the  Profitable  of  the  regions. 

Who  take  to  themselves  contentment  through  Vohu-mand, 
With  the  works  of  Thy  teaching,  0  pure  Mazda, 
These  are  created  as  adversaries  against  the  will § 

XLVIII. 

1.  Protect  me  so  long  as  the  perishable  world  endures  as  the 

^eatest, 
I  wno  teach  holiness  to  the  wickedly  brought  up,  0  Mazda, 
From  goodness  come  hither  to  those  displeasing  to  me, 
May  I  work  their  destruction  through  Vohu-man6. 

2.  To  this  perishableness  fetters  me 

The  bad  according  to  the  law,  ||  the  deceitful,  who  is  wounded 

bv  the  Holy, 
He  aoes  not  hold  upright  perfect  wisdom  for  this  world, 
He  does  not  ask,  0  Mazda,  with  good  mind, 

3.  To  this  belief,  0  Mazda,  is  added 

Purity  as  profit  for  those  true  to  the  law,  as  wounding  for 

the  Drukhs, 
Therefore  will  I  resim  myself  to  the  protection  of  Vohu-mand. 
To  all  Daevas  I  mme  known  friendship.  [?] 

4.  They  who  with  evil  mind  increase  Aeshma,  the  wrathful,  H 
With  their  tongues, — inactive  among  the  active. 

They  desire  not  after  good  deeds,  but  after  evil, 

They  give  themselves  to  the  wicked  Daevas  through  their  law. 

5.  May  he,  0  Mazda,  possess  sweetness  and  fatness 
Who  possesses  the  law  through  good-mindedness. 
Every  one  is  wise  through  the  purity  of  Armaiti, 

*  If  the  translation  is  correct,  these  words  must  signify  that  the  true  liie  wiU  only 
commence  at  the  time  of  the  Resurrection,  when  this  present  world  is  annihilated, 
t  Very  douhtful. 

iThe  "good  dwelling *'  seems  here  personified  as  a  genius. 
The  last  word  is  unintelligible. 
The  tradition  explains  '*  the  bad  according  to  the  law/'  to  signify  the  unjust 
e.    The  Gloss  adds  that  such  will  be  wounded  (i.#.  punished)  when  righteous 
judgment  is  passed. 

f  Or,  Aeshma  and  Bima,  the  second  word  being  taken  aa  a  nouo,  signifying  the 
demon  of  envy. 
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*    All  that  [is]  in  Thy  kingdom,  Ahura  I  * 

6.  I  pray  from  Tou,  Mazda  and  Asha,  let  it  be  said : 

Wnat  through  the  spirit  which  comes  from  Tour  understanding 
Shall  be  rigntly  determined,  that  we  may  announce  it. 
The  law,  (namely),  Yours,  0  Ahura  I 

7.  May  Mazda  hear  this,  together  with  Yohu-mand, 
Hear  it  Asha,  hear  it  Thou  Ahura ! 

Who  is  the  obedient,  who  the  kinsman,t  among  the  created, 
Who  may  place  the  good  blessing  in  effectiveness  ? 

8.  To  Frashaestra  hast  thou  given  the  friendship  of  Asha, 
I  desire  from  Thee  him  as  a  master,  0  Mazda-Ahura, 

And  for  me  (that)  whereby  one  (comes)  in  goodness  to  Thy 

kingdom. 
May  we  evermore  be  beloved  (by  Thee). 

9.  May  the  active,  created  for  profit,  hear  the  precepts. 
MayQst  Thou  not  give  the  true  words  as  dominion  to  the 

wicked. 
For  with  the  law  is  bound  the  best  reward 
(What)  with  purity  the  warlike  J&m&9pa  bound. 

10.  That,  0  Mazda,  will  I  protect  in  Thy  Creation, 
The  good  mind  and  the  souls  of  the  pure. 
Praise  (shall  be)  to  the  good  things  of  wisdom, 

(But)  let  the  wicked  riches  be  extinguished  through  their 
badness,  j: 

11.  Thither  cometothewickedrulers,  the  evil-doing,  evil-speaking, 
Possessing  wicked  laws,  the  evil-minded  bad. 

The  souls  to  meet  [them]  with  evil  food. 

They  remain  manifest  members  in  the  dwelling  of  the  Drujas.  § 

12.  What  reward  grantest  thou,  Asha,  to  the  praying 
Zarathustra,  what  (grantest  thou)  through  Vohu-man6  ? 
(To  me)  I  who  worship  You  with  praises,  Mazda-Ahura, 
Desiring  that  which  is  wished  for  by  you  as  the  best. 

XLIX. 

1,  How  and  whose  protection  shall  my  soul  desire, 

Who  is  for  the  cattle,  what  man  is  acknowledged  as  my  pro- 
tector? 
Besides  Asha  and  Thee,  Mazda-Ahura, 
The  Desired,  the  Invoked,  by  the  best  spirit. 

2.  How  shall  he,  Mazda,  desire  the  helpful  cow 
Who  wishes  her  active  ||  for  this  world 

•  According  to  the  tradition :  **^  Through  perfect  wisdom  eyery  one  possesMS  the 
knowle^  of  purity ;  all  these  make  thy  ^gaom,  0  Ahura ! " 

t  This  obscare  expression  occurs  in  i  a9na  xxxii.  1,  and  Ta9na  xxxiii.  3. 

1  This  line  is  translated  eonjecturally. 

I  Cf.  Ta9na  zxxi.  20. 

I  (h",  that  she  may  be  proTided  with  fodder. 
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To  live  well  during  many  years  ? 

Give  me  in  the  worid  manifest  dwellings  as  a  gift.* 

3.  There  is  to  the  man,  Mazda,  puritv  as  a  portion, 

Which  Khshathra,  together  with  Vohu-man6,  imparted  to  him, 
Who  through  the  power  of  holiness  seeks  to  increase 
This  nearest  world,  in  which  the  wicked  takes  a  share. 

4.  So  will  I  praise  You  with  laud,  Mazda- Ahura, 
Together  with  Asha  and  Vohu-man6 

And  Khshathra  that  he  may  stand  on  the  way  of  the  desiring,t 
(And)  I  give  open  offerings  in  Qard-nem&na. 

5.  Perfectly  may  You,  Mazda-Ahura,  Asha, 
Your  announcers  kindly 

Instruct  with  open  protection, 

With  mighty,  which  brings  us  to  brightness. 

6.  Whoso,  0  Mazda,  spreads  abroad  the  words  of  the  Manthra : 
The  friend  Zarathustra  with  pure  prayer,^ 

Let  him  make  his  tongue  to  the  way  of  understanding. 
May  he  teach  me  the  secrets  through  Vohu-man6^ 

7.  I  unite  mys'elf  to  You,  the  friendliest  companion, 
To  reach  to  the  bridges  of  Your  praise, ;}: 

To  (you)  the  strong :  Mazda,  Asha,  together  with  Vohu-man6, 
That  you  may  be  guides  (?)  for  my  protection. 

8.  With  hymns  which  are  spoken  on  account  of  fullnesft§ 
Come  I  to  You,  Mazda,  with  uplifted  hands. 

To  You,  with  the  pure  prayer  of  the  offerings  || 
To  You,  with  the  virtues  of  Vohu-man6. 

9.  With  these  Ya9nas  I  offer  You  praise : 
Mazda,  Asha,  with  the  deeds  of  Vohu-man6 — % 
When  I  by  reason  of  my  purity  rule  according  to  wish. 
Then  will  I  willingly  lay  hold  on  **  the  wise. 

10.  I  do  that  which  others  have  done  before. 

What  appears  worthy  in  the  eyes  through  Vohu-man6, 
By  the  light,  by  the  Sun,  the  day  of  the  morning  .... 
To  Your  praise,  Asha,  Mazda-Ahura  I  ft 

11.  Thy  praise  will  I  announce,  0  Mazda,  with  the  mouth 
So  long  as  I,  0  Asha,  can  and  am  able. 

Let  the  Creator  of  the  world  bestow  through  Vohu-mand, 
What  is  best  for  the  wish  of  those  working  openly. 

*  lines  three  and  four  of  this  verse  are  translated  coDJecturally. 

t  Gloss :  **  Who  desires  good  works.*^ 

t  The  Huz.  Tr. :  **  To  the  hridges.  on  account  of  Your  praise."     Gloss  :  "  I  wish 
to  aniTe  there,  where  it  will  he  possible  for  me  to  praise  You." 

{  That  is,  perhaps,  on  account  of  the  fullness  of  good  things  which  I  have  obtained. 

II  That  is,  probably,  with  prayers  accompanied  with  sacrifices  and  offerings. 

If  That  is,  with,  or  through,  goodness. 

**  Wliat  "  lay  hold  on"  means  is  doubtful.    It  is  possibly  equiyalent  to  '*  to  pro- 
tect "  or  **  support." 
ft  Very  difficulty  and  translated  for  the  most  part  conjecturally. 
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V.  QATHA  VOHU-KHSHATHRA. 

L. 

(Praise  to  you,  pure  Qftthfts.) 

1.  The  best  kingdom,  the  unbounded,  the  portion  which  must 

be  given.* 

To  the  distributor  of  gifts  (which)  he  distributes  with  right- 
eousness, 

The  best  thpough  deeds,  that  (give)  us  now  to  cultivate. 

2.  That,  which  belonged  to  You  first,  Mazda-Ahura  and  Asha, 
And  to  thee,  Armaiti,  (that)  give  me  as  the  kingdom  of  (my) 

wish, 
Give  profit  to  your  praise  through  Vohu-man6.t 
8.  To  You  come  listening  they  who  rule  through  Your  deeds, 
Ahura  and  Asha^  with  the  prayers  of  Vohu-man6, 
Whiph  Thou,  Mazda,  hast  first  taught. 

4.  Where  is  the  Lord  of  fullness,  where  is  pardon  found? 
Where  does  one  attain  to  Asha,  where  is  Qpenta-ftrmaiti? 
Where  is  Vohu-man6,  where  are  Thy  realms,  0  Mazda? 

5.  After  all  this  asks,  to  support  the  Cow,  from  Asha, 
The  active,  the  pure,  with  deeds,  the  wise  with  prayers, 
Who  is  mighty  and  holy,  and  announces  to  the  created  the 

right  guide, 

6.  Who  gives  better  than  the  good,  who  grants  to  him  according 

to  wish. 
To  Ahura-Mazda  the  kingdom,  but  him  who  (arises)  from 

the  bad  as  Holy, 
Does  not  requite  (until)  the  final  dissolution  of  the  world.! 

7.  Give  me.  Thou  who  hast  created  the  Cow  and  the  water,  and 

the  trees. 
Immortality  and  fullness,  Holiest,  Heavenly  Mazda, 
Power  and  strength,  instruction  through  the  Best  Spirit. 

8.  Thy  sayings,  0  Mazda,  may  the  man  announce  for  knowledge 
As  something  hurtful  for  the  wicked,  for  health  (to  him)  who 

maintains  purity. 
For  he  rejoices  the  Maiithra,  who  utter  it  for  knowledge. 

9.  The  wisdom  which  Thou  givest  to  the  warriors  through  Thy 

red  fire, 
Through  the  metal,  that  give  as  a  token  in  both  worlds, 
To  wound  the  wicked,  to  profit  the  pure. 

^  Or,  **  which  was  giyen  (at  the  commencement  of  the  world).*'    The  sense  of  the 
whole  yene  appears  to  he,  that  dominioa  in  the  world  belongs  properly  to  him  only 
who  diftributes  the  good  things  of  the  world  with  justice. 
t  That  is :  Give  profit,  that  you  may  be  praised  by  Vohu-mand  (man\ 
{  That  is,  the  wicked  will  not  be  fuUy  punished  until  the  Day  of  Judgment. 
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10.  Whoso  slays  me,  except  that,*  0  Mazda, 

He  is  a  companion  of  the  creation  of  the  Drnjas,   evil 

(amoDffst  those)  who  are  there, 
For  me,  1  pray  for  purity,  may  Thy  purity  come  in  good. 

11.  What  man  is  a  friend  of  the  holy  Zarathustra,  0  Mazda, 
Who  Your  pure  disciple,  what  is  the  holy  wisdom  ? 

What  pure  one  has  announced  You,  to  the  glorification  of 

Vohu-man6  ? 
13.  These  two  did  not  satisfy  him,  the  Yaepayas  and  the  Eeyinas 

at  the  Bridge  of  the  Earth,t 
The  holy  Zarathustra,  when  (his)  body  grew  up  there 
When  to  him % 

13.  The  law  thinks  openly  of  the  wicked'as  well  as  the  good. 
Whose  soul  trembles  on  the  bridge  Chinvat,  the  notorious, 
Wishing  to  attain  through  their  deeds  and  tongue  the  path 

of  purity.^ 

14.  The  Karapas  are  not  friendly  to  beings,  on  account  of  their 

activity. 
Grant  Thou  also  to  the^Cow  fullness  through  Thy  deeds  and 

precepts. 
But  he  who  (follows)  their  precepts  comes  at  last  to  the 

dwelling  of  the  Drujas. 

15.  The  reward  which  Zarathustra  before  imparted  to  the  be- 

liever. 
That  be  should  first  come  to  the  shining  abode  of  Ahura- 

Mazda, 
This  profit  will  also  be  bestowed  on  you,  through  Vohu- 

mand  and  Asha. 

16.  Wisdom  has  Kav&-Vist&9pa  acquired  as  a  mighty  kingdom, 
Which,  with  the  words  of  Vohu-man6,  with  purity,  formed 
Tlie  Holy  Ahura-Mazda,  may  we  (also)  learn  them.|| 

17.  May  Frashaostra  Hv6-gv&  show  me  the  beloved  bodies. 
For  the  law  may  he  in  goodness  give  his  beloved  (daughter).^ 
Mighty  is  Ahura-Mazda,  lay  hold  on  Him  to  desire  after 

purity. 
18;  This  wisdom,  D^jfi,ma9pa-Hv6-gva,  the  brightness  of  the 
wish,** 

*  That  is,  except  in  case  T  belong  to  the  wicked. 

f  The  Vaepayas  and  Eevtnas  are  probably  two  kinds  of  demons.  Instead  of  the 
Bridge  of  tha  Earth  (Chinvat),  the  tradition  has  **  the  Bridge  of  Winter."  The 
whole  Terse  seems  to  contain  allusions  to  legends  respecting  Zarathustra,  with  which 
we  are  not  act^uainted. 

fThe  rest- 18  unintelligible. 
The  meaning  appears  to  be :   The  Law  remembers  the  deeds  of  men  in  this 
world,  when  they  amve  at  the  Bridge  Chinva^  and  endeavour  to  reach  Paradise. 

I  The  meaning  is:  Ahura-Mazda  has  clothed  the  Heavenly  Wisdom  in  human 
langua^f — V$8t&9pa  accepted  it, — ^may  we  also  accept  it. 
1  Gloss :  Give  me  thy  daughter  to  wife. 
**  D^j&mft9pa,  usually  Jftm&9pa :  the  tradition  makes  the  prefix  D^  *=  **  Ihfiur,** 
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-  They  desire  with  purity,  who  know  this  kingdom  of  Vohu- 
mand. 
Give  me,  Ahnra,  that  which  conduces  to  Thy  ioy. 

19.  To  this  man,  Maidyom&onh&,*  the  holy,  is  (reward)  to  be 

given, 
For  the  law  which  he  taught  the  world  with  desire, 
(He  who)  to  the  creatures  of  Mazda  has  through  his  works 

announced  the  best  of  life. 

20.  This  profit  must  ye  grant  us,  all  ye  compliant : 
Purity,  the  prayer  of  Vohu-man6,  in  which  wisdom  lays. 
(Ye)  to  whom  it  is  oflfered  with  prayer,  ye  who  desire  the 

joy  of  Mazda. 

21.  He  is  the  holy  man  of  wisdom,  according  to  knowledge, 

words,  and  deeds. 
(To  whom)  according  to  the  law,  holy  purity  through  Vohu- 

mand,  the  kingdom 
Ahura-Mazda  has  given,  to  this  pray  we  for  his  good  blessing. 

22.  Through  whose  offering  to  me  from  purity  the  best  (comes). 
That  knows  Mazda- Ah ura  (as  well  as)  those  who  were  and 

are. 
To  these  I  offer  according  to  their  names,  and  approach 
them  with  friendship. 

Ll.f 

1.  The  good  men  and  women  of  the  whole  world  of  purity, 
praise  I, 

2.  Of  the  being,  the  having  been,  the  about  to  be, 

3.  Ashis  (vahuhi),  the  coming,  the  long  wished  for.  J 

4.  The  everlasting  female-companion,§  the  self-attaching,||  the 
everlasting  female-companion,  the  instructing, 

6.  Who  brings  hither  all  remedies  for  the  water,  cattle,  and 
trees. 

6.  Who  torments  all  the  tormen tings,  of  the  Daevas  and  men, 

7.  So  that  they  do  not  wound  this  dwelling,  the  lord  of  the 
dwelling. 

8.  And  the  good  gifts  (praise  I),  the  good  alms, 

9.  The  good  former, H  the  later,**  coming,  long  wished  for, 
10.  That  there  may  flow  to  us  the  greatest  and  fairest  blessings, 

•  Maidhyom&onha  (the  Madiomdh  of  later  tradition)  is  the  uncle  of  Zaratbustra, 
md  bis  first  disciple.     The  oral  traditions  are  ascribed  to  him. 

f  This  chapter,  which  is  neither  written  in  Terse,  nor  in  the  same  dialect  as  the 
preceding  chapters,  appears  to  be  a  later  addition. 

}  We  do  not  know  what  these  phrases  signify. 

I  *' Female-companion,"  in  German,  "Begleiterin.''    The  Zend  word  miahAehim 
does  not  occur  elsewhere. 

[it.,  <*  who  clings  close  to  (one)  of  herself/'  U  "  The  teachers." 


I  lit.,  '*  who  clings  close  to  (one)  of  herself." 
•♦  "  The  disciples." 


18 
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11.  Foi>  the  offering,  praise,  Batisfaction,  and  land  of  the 
Amesha-Qpentas. 

12.  For  the  advancement  of  this  dwelling,  for  the  advance- 
ment of  the  whole  world  of  purity, 

13.  For  resistance  to  the  whole  world  of  evil. 

14.  Praise  with  purity,  etc.  • 

V.  GATHA  VAHISTOISTI. 

LII. 

(Praise  to  you,  pure  Q&thas.) 

1.  The  best  wish  will  be  uttered  of  Zarathustra 
The  holy,  if  to  him  perhaps  favour  might  grant 

Out  of  purity,  Ahura-Mazda :  the  welfare  of  the  soul  for  ever 
And  those  who  deceive  him,  as  disciples  of  the  good  law,  with 
words  and  works. 

2.  May  they  learn  from  him  with  thoughts,  words,  and  works. 
Wisdom  for  Mazda,  prayer  for  believing  offering. 
Kava-Vist&Qpa,  the  Zarathustrian,  and  the  holy  Frashaostra, 
They  know  the  right  paths,  the  law  which  Ahura  gave  to  the 

Profitable, 

3.  ThesemayestthoutooPaouruchi9ta,trelatedtoHa^chat-a5pa,* 
Holy,  worthy  of  adoration  among  the  daughters  of  Zarathustra, 
(Whom)  with  agreement  of  Vohu-man6  and  Asha,  Mazda  has 

given  thee  for  a  lord, 
To  ask    after    thy    understanding,    holiest,   wise,  female- 
worker  J  of  wisdom. 

4.  "  Thus  for  him,  yours,  will  I  be  zealous,  and  choose  that  he 

may  give  the  fathers 
As  relationship  for  the  active,  as  pure  ancestors 
For  the  pure.    May  I  possess  the  shining,  perfect  under- 
standing of  Vohu-man6, 
(Which)  Mazda  created  for  the  good  law  for  ever."  § 

5.  To  you,  the  Maiden,  speak  I  the  words. 

The  marriageable, II  I,  the  Bridegroom,  this  encourages  me; 
Learn  to  know,  after  this  law,  the  place  of  Vohu-mand, 
With  purity  may  one  of  you  clothe  the  other,  that  will  give 
him  If  great  joy. 

♦  Cf.  Ta9na  xliv.  6. 

t  Paotiruchi^ta  is  the  daughter  of  Zarathustra.  According  to  a  gloss,  she  would 
appear  to  have  married  J&m&9pa ;  hut  this  is  douhtfol.  Hadchaf-a^pa  is  one  of  the 
remote  ancestors  of  Zarathustra. 

}No  other  English  eouivalent  for  Bnoirkerin, 
This  Terse  seems  rather  to  he  the  answer  of  Paouruchi9ta  than  to  belong  to  the 
speaker  of  the  preceding  verses. 
\  The  construction  is :  *<  To  you,  the  marriaffeahle  maiden,"  etc. 
4  ''Him"  may  possibly  refer  to  Ahura- Mazaa. 
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6.  So  are  both  these  manifest,  ye  men  and  ye  women, 

The  way  away  from  the  Drnkhs  (is) :  whoso  is  thankful  to 

me  for  a  benefit, 
(Since)  I  demand  from  the  Drukhs  :  Be  far  away  from  the 

body. 
To  those  who  cleave  the  air,  may  the  brightness  of  the  evil 

kingdom  reach. 
May  the  wicked  be  completely  overcome,  that  they  may  no 
.  more  be  able  to  slay  the  spiritual  world.* 

7.  That  will  be  your  reward  for  the  great  deed : 

That  Azhuf  who  lies  in  the  heart,  from  the  possessed  inward 

parts, 
Stealing  himself  away,  arrives  thither  where  the  soul  of  the 

bad  (stays). 
Strive  after  this  greatness,  it  will  be  friendly  with  you  even 

to  the  last  word.  J 

8.  Away  may  be  the  deceivers,  away  to  the  evil-doers. 
May  all  be  benumbed  who  are  to  be  smitten, 

The  good  rule  and  the  pleasure  of  good  and  evil  men  may, 

to  the  kindred  clans,  give 
The  Greatest  §  above  deam,  may  he  throw  the  deceivers  through 

their  own  bonds.     Soon  may  it  happen. 

9.  Through  evil  belief  are  brought  hurts,  wounds  to  thy  teachers, 
(Who)  desire  that  the  sinners  may  be  completely  overcome. 
Where  is  the  pure  Ahura,  who  may  drive  them  away  from 

life  and  free  going  about  ? 
May  Thy  kingdom  come,  0  Ahura,  wherewith  thou  makest 
good  for  the  right-living  poor-] 


Vn.  AIRYAMA  ISHYO.IT 

LIII. 

1.  May  the  desirable  obedience  come  hither,  for  joy  to  the 
men  and  women  of  Zarathustra, 

2.  For  joy  to  Vohu-mano,  may  he  grant  the  reward  to  be 
desired  according  to  the  law. 

3.  I  wish  the  good  purity  of  the  pure.  Great  be  Ahura- 
Mazda! 

*  This  Terse  is  translated  conjecturally.. 

t  Azhu  is  perhaps  =  Ahzi,  the  demon  of  lust. 

i  Purely  conjectural. 

£  The  construction  is,  "  May  the  Greatest,  etc.,  ^ivc,  etc."  ||  Conjectural. 

%  The  Airyamd'ishya  is  one  of  the  most  effective  prayers.  It  has  already  heen 
translated,  Yendidad  xx.  26-28,  where,  howcTer,  the  "word  Airyamd  =  **  ohedionce," 
is  wrongly  retained  as  a  proper  name. 
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LIV. 

1.  The  whole  world :  bodies  together  with  bones,  vital  power 
and  form,  strength  and  consciousness,  soul  and  Fravashi,* 

2.  We  give  and  make  known.    We  make  them  known :  to 
the  holy  G&th&s,  the  lords  over  the  times,  the  pure. 

3.  Which  G&th&s  are  ruling  and  protecting  for  us,  heavenly 
food. 

4.  Which  are  for  our  soul  both  :  food  and  raiment. 

5.  These  G&th&s  it  is  who  govern  and  protect  us,  our  hea- 
venlv  food. 

6.  These  G&thas  are  for  our  soul  both :  food  and  raiment.t 

7.  May  they  bring  us  good  reward,   much  reward,  pure 
reward, 

8.  For  the  next  world,   after  the  separation  of   the  vital 


I  powers  and  consciousness. 


9.  May  they  to  us  as  strength,  as  victory, 

10.  As  health,  as  remedy, 

11.  As  advancement,  as  enlargement, 

12.  As  help,  as  defence, 

13.  As  wise,  as  very  pure, 

14.  As  offering ;  may  they  for  those  who  know  J 

15.  Come  to  light,  the  praiseworthy  prayers,  as  Ahura-Mazda 
has  created  them, 

16.  The  Most  Profitable,  Victorious,  the  Furtherer  of  the 
world, 

17.  For  the  protection  of  purity  in  the  world,  for  ruling  over 
purity  in  (he  world,  for  those  who  profit  and  will  profit, 

18.  And  for  the  whole  world  of  purity.  Give  to  every  pure 
one  who  comes  hither  with  this  distinguished  sheltering  prayer, 
good  thoughts,  words,  and  actions. 

19.  Asha  and  Vohu(-man6)  praise  we.  The  holy  G&thfts, 
the  lords  over  the  times,  praise  we. 

20.  The  laudable  prayers  praise  we,  the  creations  of  the  first 
world. § 

21.  Whilst  we  recite  them  from  memory,  act  thereafter,  learn 
them,  teach  them,  keep  them  in  memory,  desire  to  remind  our- 
selves of  them. 

*  Thk  passage  is  important,  as  showing  that,  at  the  time  it  was  composed,  the 
division  of  the  soul  into  parts  was  identical  with  that  which  preyails  in  the  later 
writings. 

t  Anquetil  says  in  a  note :  "  The  G&hs,  female  Izeds,  have  formed  the  badise, 
pieeerve  them,  and  are  employed  in  epinning  robes  for  the  Just  in  heaven"  I  do  not 
know  from  what  source  Anquetil  took  this  note. 

X  The  words /rdrdiVi  =  "offering,"  and  vidushi  =  "for  those  who  know,"  or  "  for 
knowledge."  appear  to  be  a  quotation,  since  they  will  not  pass  into  the  construction. 

{  That  is,  the  spiritual  world. 
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22.  Whilst  we  utter  them,  praise  them,  with  intent  to  further 
the  world. 

23.  We  praise  the  division  of  the  laudable  prayers, 

24.  And  the  reciting,  uttering,  singing,  and  praising  the  praise- 
worthy prayers. 

LV.» 

1.  May  hearing  here  have  place,  for  praise  to  Ahura-Mazda, 
the  Most  Profitable,  Pure,  Who  is  desired  by  us  from  the  begin- 
ning even  to  the  end. 

2.  Thus:  may  hearing  here  have  place  for  the  praise  of 
Ahura-Mazda,  the  Most  Profitable,  Pure,  Who  is  desired  by  us. 

3.  May  hearing  here  have  place  for  the  praise  of  the  good 
waters,  and  the  Fravashis  of  the  pure,  which  are  desired  by  us, 
(and)  for  the  souls,  from  the  beginning  even  to  the  end, 

4.  Thus :  May  hearing  here  have  place  for  the  praise  of  the 
good  waters,  and  the  Fravashis  of  the  pure,  which  are  desired  by 
us,  (and)  for  the  souls. 

5.  May  hearing  here  have  place  for  the  praise  of  the  good 
waters,  as  the  male  and  female  good  Amesha-gpentas,  the  good 
Bulers,  the  wise,  for  praise  to  the  good  things  of  Ashis-vanuhi, 
who  is  bound  with  purity,  for  our  perfection  and  uplifling.t 

6.  May  hearing  here  have  place  for  the  praise  of  the  good 
waters,  good,  uplifted,  J  from  the  beginning  to  the  end. 

7.  Thus :  may  hearing  here  have  place  for  the  praise  of  the 
good  waters,  of  the  male  and  female  Amesha-9pentas,  the  good 
Kulers,  the  wise,  for  the  praise  of  the  good  things  of  Ashis- 
vahuhi,  who  is  bound  with  purity,  for  our  perfection  and  up- 
lifting. 

8.  May  hearing  here  have  place,  good,  uplifted  for  praise  for 
the  good  waters,  from  the  beginning  to  the  end. 

LVL 
QROSH-YASHT. 

1. 

Ehshnaothra  ^  for  the  praise,  adoration,  satisfaction,  and  laud 
of  the  holy  Qraosha,  the  strong,  whose  body  is  the  Manthra, 
whose  weapon  is  uplifted,  the  Ahurian. 

*  Thifl  chapter  seems  to  be  an  introduction  to  the  followinj^  Crosh^  Tatht,  It  is 
worthy  of  notice  that  the  traditions  here  expressly  translate  the  word  Oradiha  by 
** hearing"  (or  "obedience"),  thus  supplying  another  example  of  the  mode  in  which 
abftiact  ideas  and  persons  are  interchanged. 

t  That  is,  May  nearing  be  (serve)  for  our  uplifting,  etc. 

{The  adjectivea  good  and  upli/ted  belong  to  <*  hearing." 
Of.  Ya^na  iv.  60. 
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1.  Qraosha  the  holy,  beautiful,  victorious,  furtherer  of  the 
world,  the  pure,  lord  of  purity,  praise  we, 

2.  ^ho  first  among  the    creatures  of  Ahura-Mazda  with 
Bare9ma  bound  together 

3.  Offered  to  Ahura-Mazda,  offered  to  the  Amesha-9penta8, 

4.  Offered  to  the  Protector  and  the  Maintainer,*  Who  created 
all  creatures. 

5.  For  his  brightness,  his  majesty, 

6.  For  his  strength,  his  victoriousness, 

7.  For  his  offering  to  the  Yazatas,  will  I  praise  him  with 
audible  praise ; 

8.  ^raosha,  the  holy,  with  Zaothras  and  Ashis-vahuhi,  the 
great,  and  Nairyo-^ahha,  the  beautiful. 

9.  May  the  victorious,  holy  Qraosha  come  to  us,  to  protect  us. 

10.  We  praise  the  holy  (JraOsha,  the  Great  Lord  praise  we, 
Ahura-Mazda, 

11.  Who  is  the  Highest  in  purity,  the  Most  Helpful  in  purity. 

12.  All  Zarathustrian  woras  praise  we,  all  well-done  deeds 
praise  we,  done,  and  such  as  will  in  future  be  done. 

2. 

1.  Qraosha  the  holy,  beautiful,  victorious,  the  furtherer  of  the 
world,  the  pure,  lord  of  purity,  praise  we, 

2.  Who  first  bound  together  the  Bare9ma, 

3.  Three  twigs,  five  twigs,  seven  twigs,  nine  twigs.t 

4.  As  far  as  the  knee,  as  far  as  the  middle  of  the  feet,  for  the 
Amesha-9pentas,  for  praise,  adoration,  satisfaction  and  laud. 

5.  For  his  Brightness,  for  his  Majesty,  etc.  % 

3. 

1.  Qraosha,  the  holy^  beautiful,  victorious,  furtherer  of  the 
world,  the  pure,  lord  of  purity,  praise  we, 

2.  Who  first  sang  the  five  Gath^  of  the  holy  pure  Zarathustra, 

3.  As  holy  prayer,  as  text,  together  with  commentary,  and 
imprecations,  § 

4.  For  praise,  for  prayer,  satisfaction,  and  laud  of  the  Amesha- 
9penta6, 

5.  For  his  Brightness,  etc. 

•  The  words  "  Protector  '*  and  "  Maintainer  "  are  in  the  duaif  and,  according  to 
the  Old-Bactrian  syntax,  they  may  either  refer  to  Ahura-Mazda  alone,  as  possessing 
di£ferent  attributes,  or  to  Ahura-Mazda  and  the  Am^sha-^pSatas. 

t  Or,  three^'fold,  fiye-'fold,  etc.  Anquetil  says :  "  The  jBartom  is  ofjiv0  hranehes  m 
ihs  ordinary  Darouns.  It  is  of  seven  branches  for  the  Daroun  No  nabsTf  for  the 
Friousehit  and  for  the  Odhdnbdr,  It  is  of  nine  branches  for  the  Daroun  of  kimfft 
and  for  that  of  the  MobedofMobeds,** 

t  Here  an^  in  the  following  sections,  §  1,  y.  6-12  is  to  be  repeated. 

9  '*  Commentary  and  cursings"  (or "imprecations"),  seems  a  curious  admixture.  The 

Hnz.  Tr.  explains  the  second  word,  paiti-fraqdo^  by  nerangy  i,e,  *<  magic-incantations." 

TThe  word  nsrang  was  anciently  employed  in  a  good  sense  tosignifyxertain  reUgioua  cere- 

^  and  there  seems  little  doubt  iiiisXpaiti-fra^do  must  idso  be  ti^Len  in  a  good  aense.] 
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4. 

1.  Cradeha,  the  holy,  etc.* 

2.  Who  (ifl)  a  firm  well-chambered  dwelling  for  the  poor  men 
and  women,  after  the  rising  of  the  sun ;  who  smites  ASshmawith 
levelling  blow  a  hard  sore.f 

S.  Wno,  while  he  smites  him,  breaks  his  head,  for  him  who 
despises  his  strength.:}: 

4.  Through  whose  Brightness,  etc. 

5. 

1.  Graosha,  etc. 

2.  The  strong,  swift,  mighty,  terrible,  heroic,  very  deadly,^ 

3.  Who  goes  forth  from  all  fights  victoriously  smiting, 

4.  As  companion  of  the  Ame8ha-9p6ntas. 

5.  Through  whose  Brightness,  etc. 

6. 

1.  Graosha,  etc« 

2.  The  strongest  among  the  youths,  the  firmest  among  the 
youths,  the  most  lusty  amon^  the  youths,  the  swiftest  among 
the  youths,  who  first  among  the  youths  accomplishes  deeds. 

3.  Desire,  0  Mazdaya9nians,  for  the  ofiering  of  the  holy 
Qraosha, 

4.  Far  from  this  dwelling,  far  from  this  clan,  far  from  this 
confederacy,  far  from  this  region,  shall  the  bad,  pernicious  hind- 
rances be  driven  away. 

5.  In  whose  dwelling  the  holy  victorious  Qraosha  receives 
nourishment,  there  is  also  the  man  pure,  thinks  much  good, 
speaks  much  good,  and  does  good. 

6.  Through  whose  Brightness,  etc. 

7. 

1.  Graosha,  etc. 

2.  Who  smites  the  vicious  man,  the  vicious  ||  woman,  who 
smites  the  Daevi  Drukhs,  the  very  mighty,  the  world-destroying, 

3.  Who  is  the  supporter,  the  furtherer  of  all  worldly  advance- 
ment, 

4.  Who  without  sleeping  preserves  with  watchfulness  the  crea- 
tures of  Mazda,  who  without  sleeping  protects  with  watchfulness 
the  creatures  of  Ahura-Mazda, 

6.  Who  protects  with  upraised  weapon  the  whole  corporeal 
world,  after  the  rising  of  the  sun, 

6.  Who  no  more  sleeps  softly  since  the  two  Heavenly  Beings 
have  created  the  world :  Qpenta-mainyus  and  Anra-(mainyus), 

*  The  first  verse  of  every  section  is  identical.  f  That  is,  *'  a  severe  wound." 

1  That  is,  (^a^sha  brealcs  the  head  of  him  who  despises,  etc. 

9  That  is,  to  the  Daevas. 

I  The  Huz.  Tr.  makes  <* vicious''  =  "unchaste." 
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7.  Because  he  will  protect  the  world  of  purity. 

8.  Who  all  days  and  nights  wars  with  the  Mazanian  DaevaSi 

9.  Who  does  not  bow  himself  affrighted  from  fear  of  the 
Daevas, 

10.  But  before  whom,  of  necessity*  all  the  Daevas  bow 
affrighted,  hasten  affi*igbted  to  darkness. 

11.  Through  whose  Brightness,  etc. 

8. 

1.  Craosha,  etc. 

2.  Whom  Hadma  praised,  the  furtherer,  the  healing,  fair, 
kingly,  having  ffolden  eyes, 

3.  On  the  highest  summit  of  the  high  mountain, 

4.  He  who  speaks  well,  speaks  protecting  words,  speaks  at  the 
suitable  time, 

5.  Who  possesses  greatness  of  all  kinds :  perfect  wisdom,  the 
priority  of  the  Manthra.f 

6.  Through  whose  Brightness,  etc, 

9. 

1.  Craoshay  etc. 

2.  Whose  victorious  dwelling  is  formed  with  a  thousand  pillars, 

3.  On  the  highest  top  of  the  great  mountain, 

4.  Shininff  inwardly  with  its  own  light,  star-like  outwardly, 
6.  For  whom  the  Ahuna-vairya  has  given  itself  as  a  weapon, 

and  the  victorious  Ya9ua-haptanMiti, 

6.  And  the  victorious  Fshtisha-manthra,  and  all  portions  of 
the  Ya^na. 

7.  Through  whose  Brightness,  etc. 

10. 

1.  Craosha,  etc. 

2.  Throuffh  whose  strength,  whose  victory,  whose  good  stroke} 
and  knowledge,  these  Amesha-gpentas  (rule)  over  the  earth,  con- 
fiistingof  seven  Eareshvares,  who  is  the  law-giver  for  the  laws, 

3.  Who  as  unbounded  Ruler  steps  along  over  the  corporeal 
world.    Through  this  law  are  gracious  to  him  Ahura-Mazda, 

4.  Vohu-mand,  Asha-vahista,  Khshathra-vairya,  Qpenta-ftrma- 
itis,  Haurvat  and  Ameret&t,  the  Ahurian  Question,  the  Ahurian 
Custom, 

5.  In  both  worlds,  the  corporeal  and  the  spiritual. 

^  6.  Mayest  thou  against  death  rushing  hither,  Adshma  rushing 
hither,  against  the  hosts  rushing  hither, 

7.  Who  uplift  the  terrible  banners  before  the  runners  §  of 

*  Or,  a^pdnst  their  wills. 

t  That  IS,  he  first  of  aU  beings  was  made  acquainted  with  the  Manthra. 

{The  word  hadzanthwa  may  also  mean  **  good  birth,"  or  "  £[ood  wisdom." 
This  word  is  seldom  used,  and  seems  only  applied  to  bad  beings. 
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Adshma,  whom  the  evU-knowing  ASshina  lets  run,  together  with 
VidhdtuB,  created  by  the  Daevas, 

8.  Grant  iis  strength,  0  Qraosha,  holy,  beautiful,  for  the 
horses,  but  health  of  the  body, 

9.  Perfect  subjection  of  the  tormentors,  killing  against  the  evil- 
sonled, 

10.  Destruction  for  the  foes,  the  hostile,  hating. 

11.  Through  whose  Brightness,  etc. 

11. 

1.  (^raosha,  etc. 

2.  whom  four  horses  carry,  spotless,  bright-shining,  beautiful, 
holv,  wise,  swift,  obeying  heavenly  commands, 

3.  Of  lead  are  their  hoofs,  gold  is  wrought  therein, 

4.  They  are  swifter  than  the  horses,  swifter  than  the  wind, 
swifter  than  the  storms,*  swifter  than  the  clouds,  swifter  than 
the  birds  with  good  wings,  swifter  than  the  well-aimed  arrow  (?), 
all  these  they  overtake. 

6.  If  one  hastens  behind  them  one  overtakes  them  not,  who 
hastens  forward  with  two-fold  strokes,  carrying  the  good  Qraosha, 
the  holy.+ 

6.  What  is  in  the  Eastern  Indies  he  seizes,  what  is  in  the 
Western  he  smites. 

7.  Through  whose  Brightness,  etc. 

12. 

1.  Craosha,  etc. 

2.  Who  great  (in  form),  high-girt,  abides  among  the  creatures 
of  Mazda. 

8.  Who  thrice  in  each  day,  in  each  night,  decends  upon  this 
Eareshvare  Qaniratha, 

4.  Holding  a  weapon  in  the  hand,  the  axe  of  a  wood-cutter, 
which  of  itself  strikes  against  the  head  of  the  Daevas, 

5.  To  smite  the  wicked  Arira-mainyus,  to  smite  ASshma  with 
the  terrible  weapons,  to  smite  the  Mazanian  Daevas,  to  smite 
all  Daevas. 

6.  Through  whose  Brightness,  etc. 

13. 

1.  (^raosha,  etc. 

2.  Here  and  elsewhere,  and  here  also  afterwards  on  the  whole 
earth,  we  wholly  praise  Qraosha,  the  holy,  strong,  whose  body 
is  the  Manthra. 

3.  The  strong,  capable-of-bearing  arms,  who  possesses  strength 

*  Lit,  than  the  rain. 

t  That  if,  they  do  not  allow  themselves  to  be  hindred  by  those  who  oppose  them : 
they  oyerthrow  all  foes,  and  hasten  forwards  without  loss  of  time. 
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in  the  arms,  has  the  strength  of  a  warrior,  smites  the  head  of  the 
Daevas. 

4.  Who  accomplishes  victorious  strokes,  and  gives  victorious 
strokes  to  the  pure,  who  smite  victoriously — victoriousness  which 
springs  from  above. 

'   5.  (The  victoriousness)  of  the  holy  Qradsha  and  Arsti,  worthy 
of  adoration, 

6.  All  dwellings  protected  by  ^raosha  praise  we, 

7.  Where  the  holy  Qraosha  accepts  as  a  beloved  friend,  where 
there  are  pure  men  who  think,  speak,  and  do  much  good. 

8.  Through  whose  Brightness,  etc. 

LVIL 

1.  This  profit,  this  victory  give  we :  namely,  the  prayer  which 
has  a  good  seed. 

2.  Which  is  united  with  purity,  united  with  wisdom, 

3.  Whose  seeds  are  good  thoughts,  words,  and  works. 

4.  May  this  prayer  protect  against  torment  from  the  Daevas 
and  the  (bad)  men. 

5.  To  this  prayer  we  make  known :  to  protect  property  and 
body,  to  shelter,  to  rule,  to  oversee. 

6.  In  prayer  we  rejoice,  Ahura-Mazda,  in  prayer  we  desire, 

7.  To  prayer  ^e  submit  ourselves,  on  prayer  we  call, 

8.  To  protect  property  and  body,  to  shelter,  to  rule,  to  control, 

9.  (Inclusive  of)  prayer  as  for  such  as  Thee.     (Whoso)  is 
fruitful,  pure,  victorious,  (his)  fruits  we  desire  to  inherit 

10.  0  Father  over  the  cattle,  and  over  those  who  belong  to 
the  Holy  One  :  the  pure,  and  those  wishing  purity  in  the  world.* 

11.  Thou  open  Giver  of  good  I  Whose  greatness,  goodness, 
and  beauty  amongst  you  we  desire. 

12.  May  he  shelter  us,  the  rich  in  goods,  control  us  with 
purity ,t  with  activity,  with  liberality,  with  knowledge,  with 
gentleness,  with  the  fire  of  Ahura-Mazda. 

13.  As  you  created  us,  0  Amesha-gpenta,  so  support  us. 

14.  Support  us ;  good  men,  support  ;us :  good  women,  support 
us,  Amesha-gpenta,  good  Ruler,  wise. 

15.  I  know  no  one  save  you,  ye  pure  ;  therefore  support  us. 

16.  Thoughts,  words  and  works,  cattle  and  men,  commit  we 
to  Qpenta-mainyu. 

17.  All  cattle,  the  healthful  goods,  the  healthful  cattle,  the 
healthful  men^  all  healthful  pure. 

*  The  following  verses  are  spoken  by  the  Ragpi^  who  during  their  recital  fre- 
auently  changes  his  position,  standing  sometimes  to  the  left  of  the  Hjfouti^  sometimes 
ight,  and  sometimes  between  him  and  the  fire,  etc. 

construction  is  :  '*  May  he  amongst  yon  whose  greatness,  etc,  who  is  rich 
OTersee  us  who  are  endowed  with  purity,  activity,  etc.** 
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18.  All  the  creatures  of  the  Creator  would  we,  together  with 
the  created  lights  of  Ahura-Mazda,  keep.* 

19.  Praise  to  thee,  fire  (son)  of  Ahura-Mazda,  mayest  thou 
come  hither  to  the  greatest  of  affairs.f 

20.  Give  us  for  great  friendship,  for  great  delight,  Haurvat 
and  Ameret&t. 

21.  We  praise  the  whole  composition  of  the  Qta6ta-Ya§nya. 

22.  With  the  highest  prayer  inform  we  Thy  body,  the  fairest 
among  bodies,  Mazda-Ahura, 

23.  Among  these  lights  the  highest  of  the  uplifted,  that  which 
is  called  the  Sun. 

24.  We  praise  the  Qtaota-Yagnya,  the  creations  of  the  first 
world. 

LVIII. 

1.  Ahura-Mazda,  etc.:^ 

2.  The  good,  mighty,  |  etc.,  from  Gay6-marathan  to  the  vic- 
torious Caoshyan9. 

3.  The  victory,  created  by  Ahura,  praise  we :  Qaoshyan9  the 
victorious,  praise  we. 

4.  This  Bare9ma,  provided  with  Zaothra,  with  binding,  bound 
together  with  purity,  praise  we. 

5.  Our  own  souls  praise  we,  our  own  Fravashis  praise  we. 

6.  All  pure  Yazatas  praise  we,  all  lords  of  purity  praise  we. 

7.  At  the  time  H&vani,  at  the  time  Qavanhi  and  Vi9ya,  at  the 
time  yi9p(6-mazista. 

8.  "  Good  art  thou,||  mayest  thou  maintain  that  which  is  still 
better  than  the  ^ood. 

9.  "  Since  thou  fittest  thyself  worthily  as  a  Za5ta. 

10.  *•*  Mayest  thou  receive  the  reward  which  is  earned  by  the 
ZaOta, 

11.  "As  one  who  thinks^  speaks,  and  does,  much  good." 

12.  May  that  come  to  you  which  is  better  than  the  good, 
may  that  not  come  to  you  which  is  more  evil  than  the  evil,  may 
that  not  come  to  me  which  is  more  evil  than  the  evil. 

13.  The  Ahuna-vairya  praise  we. — Asha-vahista  praise  we, 
the  fairest  Amesha-9p(^nta. — The  Fshilsha-maiithra-hadhaokhta 
praise  we.  The  whole  composition  of  the  Qta6ta-ya9nya  praise 
we*  the  creations  of  the  first  world. 

*  That  is,  mankind  are  to  unite  their  efforts  to  those  of  the  Stars  to  maintain  the 
world  of  parity.  In  that  case  the  passage  would  contain  an  allusion  to  the  later 
Btar-worsnip,  but  the  whole  v^rse  is  most  difficult. 

t  Of.  Ya<;na  xxz.  2. 

j  ^.  Yacna  xtU.  66,  and  Ti.  4-33.  §  Cf,  YaQna  xxn.  1-33. 

I  YerBes  S-IIare  addressed  by  the  Ea9pi  to  the  Zaota. 
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LIX. 

1 .  May  that  man  obtain  the  best, 

Who  teaches  us  to  know  the  right  path  to  profit 
For  this  world,  the  bodily  as  well  as  for  the  spiritual 
The  manifest  away  to  the  worlds  where  Ahura  is  enthroned, 
And  the  offerer,  like  Thee,  a  wise,  holy  one,  0  Mazda  t 

2.  May  there  now  come  to  this  dwelling,  contentment,  bless- 
ing, guilefessness,  and  wisdom  of  the  pure.  May  there  appear 
for  this  clan :  Purity,  dominion,  profit,  majesty,  and  brightness, 

3.  Long  dominion  of  the  law,  the  Ahurian,  Zarathustrian. 

4.  Quickly  may  cattle  arise  out  of  this  clan, 

5.  Quickly  purity,  quickly  the  strength  of  the  pure  man, 

6.  Quickly  Ahurian  Custom. 

7.  May  there  come  hither  the  good,  strong,  holy  Fravashis  of 
the  pure,  bound  with  the  remedies  of  purity,  according  to  the 
breaath  of  the  earth,  the  length  of  a  river,  the  height  of  the  Sun, 
with  desire  afler  good  things,  for  withstanding  against  the  foes, 
for  inci*ease  for  riches  and  brightness. 

8.  May  Qra5sha  (obedience)  in  this  dwelling  smite  disobe- 
dience, peace  dissension,*  liberality  avarice,  wisdom  slighting, 
truthful  speech  the  lie,  which  hates  purity. 

9.  That  here  the  Am^ha-9p(^ntas  may  be  able  to  wish  from 
the  holy  Qraosha : 

10.  Good  offering  and  prayer,  good  offering  and  prayer,t 

11.  Good  maintenance,  fortunate  maintenance,  friendly  help, 

12.  That  they  may  long  remain  supported. 

13.  Never  may  tne  brilliant  Majesty  J  be  extinguished  for 
this  dwelling, 

14.  Not  the  brilliant  riches,  not  the  bright  heavenly  descendants, 

15.  By  the  long  (continual)  friendship  of  him  who  teaches  to 
know  brightness,  and  Ashis-vahuhi, 

16.  According  to  wish  may  est  Thou  Ahura-Mazda,  etc.§ 

17.  That  joyral  may  be  our  mind,  happy  our  souls 

18.  Endued  with  brilliant  bodies  for  Paradise, 

19.  So  may  there  openly  come  hither,  O  Ahura-Mazda,  the 
best  purity,  the  fairest  purity. 

20.  May  we  see  Thee,  attain  to  Thee,  to  Thy  perfect  friendship. 

LX. 

1.  We  praise  the  Ahuna-vairya,  on  earth  and  in  heaven. 

2.  We  praise  the  Asha-vahista  on  earth  and  in  heaven. 

*  The  Terb  is  understood  between  each  pair  of  nonns. 

'Mws  explain  the  fint  offering,  etc.,  to  be  for  men,  the  second  for  women, 
ajesty  '  is  probably  that  of  the  father  of  the  household,  which  resembled 
oa^^Aj"  only  less  in  degree, 
a  Tiii.  10. 
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S.  We  praise  the  Yenhe^h&tanm,  the  well-praised,  on  earth  and 
to  heaven. 

4.  We  praise  the  pious,  good  blessing,  of  the  pious,  pure  man, 
on  earth  and  in  heaven. 

5.  To  strive  against,  to  drive  away  Anra-mainyus,  who  is  prO^ 
yided  with  creation,  with  evil  creation,  who  is  full  of  death, 

6.  To  withstand,  to  drive  away  the  wicked,*  male  and  female. 

7.  To  withstand,  to  drive  away  the  wicked,  the  female-wicked. 

8.  To  strive  against,  to  drive  away  the  evil-doers,  male  and 
female. 

9.  To  strive  against,  to  drive  away  the  evil-doers,  the  female 
evil-doers. 

10.  To  withstand,  to  drive  away  thieves  and  robbers. 

11.  To  withstand,  to  drive  away  wizards  and  magicians. 

12.  To  withstand,  to  drive  away  those  who  harm  Mithra,  lie  to 
Mithra. 

18.  To  withstand,  to  drive  away  those  who  slay  the  pure,  tor- 
ment the  pure. 

14.  To  withstand,  to  drive  away  the  very  hurtful  impure 
spoiler,  who  is  full  of  death. 

15.  To  withstand,  to  drive  awav  every  wicked  one,  who 
thinks,  speaks,  and  acts  unbecomingly.     0  holy  Zarathustra, 

16.  How  shall  we  drive  away  the  Drukhs  from  here,  how 
shall  we,  O  ye  Profitable,  drive  away  the  Drukhs,  how  smite 
them,  as  mighty  the  powerless,t  away  from  all  seven  Earesh- 
vares? 

17.  To  withstand,  to  drive  away  the  whole  evil  creation,  praise 
(to  these)  with  purity,  thou  wise,  and  (to  you)  ye  who  exist. 

LXI. 

1.  Offerinff  and  praise,  good  nourishment,  fortunate  nourish- 
ment, helpful  nourishment,  I  vow  to  thee,  0  fire,  son  of  Ahura- 
Mazda. 

2.  To  thee  it  is  to  be  offered,  thou  art  to  be  praised,  mayest 
thou  (continually)  be  provided  with  offering  and  praise,  in  the 
dwellings  of  men. 

3.  Hail  to  the  man  who  continually  offers  to  thee, 

4.  Holding  firewood  in  the  hand,  holding  Bare9ma  in  the 
hand,  holding  flesh  in  the  hand,  holding  the  mortar  in  the  hand. 

5.  Mayest  thou  continually  obtain  right  firewood,^  right 
franance,  right  nourishment,  right  increase. 

6.  Mayest  thou  be  in  complete  aliment,  in  good  aliment^  0 
fire,  son  of  Ahura-Mazda. 

*  This  word  is  not  found  elsewhere,  and  is  translated  conjectnrally. 

t  That  is,  as  miehty  ones  smite  the  powerless. 

t  It  is  accounted  a  sin  to  place  damp  wood  on  the  fire. 
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7.  Mayest  thou  burn  in  this  dwelling,  ever  mayest  thou  bum 
in  this  dwelling,  mayest  thou  be  in  brightness  in  this  dwelling, 
mayest  thou  be  in  increase  in  this  dwelling : 

8.  Throughout  the  long  time,*  until  the  perfect  resurrection, 
the  perfect  good  resurrection  included. 

9.  Give  me,  0  fire,  son  of  Ahura-Mazda, 

10.  Swift  brightness,  swift  nourishment,  swift  blessings  of 
life, 

11.  Greatness  in  holiness,  fluency  for  the  tongue,  but  for  the 
soul  sense  and  understanding,  which  afterwards  increases,  not 
diminishes, — then  manly  courage,t 

12.  Activity,  sleeplessness  the  third  part  of  the  night,  easy 
going,  watchmlness, 

13.  Well-nourished,  heavenly  posterity,  which  makes  a  circle,^ 
collects  itself  together, 

14.  Which  grows  up,  is  enduring,  pure  from  crime,  and 
manly, 

15.  Which  can  help  me  in  the  house,  in  the  clan,  in  the  con- 
federacy, in  the  region,  in  the  district.^ 

16.  Give  me,  0  fire,  son  of  Ahura-Mazda,  what  instructs  me 
now  and  for  all  time  concerning  the  best  place  of  the  pure,  the 
shining,  wholly  brilliant. 

17.  May  I  attain  good  reward,  good  renown,  good  sanctifica- 
tion,  for  the  soul. 

18.  With  all  speaks  the  fire,  Ahura-Mazda's  (son), 

19.  For  whom  he  shines  throughout  the  night,  and  cooks  food.|| 

20.  From  all  desires  he  good  nourishment,  healthful  nourish- 
ment, helpful  nourishment, 

21.  All  who  come,  the  fire  looks  at  their  hands, 

22.  (Saying),  "  What  brings  the  friend  to  the  friend,  the  one 
who  comes  hither  to  the  one  who  sits  alone  ? " 

23.  We  praise  the  holv  fire,  the  strong,  the  warrior. 

24.  If  one  brings  hither  for  the  same,  wood,  Bare9ma  which 
is  bound  together  in  holiness,  or  the  tree  Hadhd-naSpata. 

25.  Then  blesses  the  fire  (the  son)  of  Ahura-Mazda, 

26.  Content,  without  hate,  satisfied  : 


•  That  is,  the  twelve  thousand  years  to  which  the  duration  of  this  world  ia  limited. 
After  the  destruction  of  the  world,  the  fire  will  still  continue  to  he  mighty. 

t  Difficult  and  in  part  coniectural. 

t  Cf.  Ya9na  xi.  10,  "In  the  circle  of  many  men." 

f  TbM  is  one  of  the  few  places  in  the  Avesta  in  which  a  larger  "  district  **  is  spoken 
of  than  the  "region."  [It  is  difficult  to  find  even  moderately  suitable  English 
equivalents  for  the  Zend  terms.  "  Region*'  must  be  taken  in  a  limited  sense,  as  in  the 
New  Testament  phrase,  "the  region  that  lieth  round  about"  (Lystra,  or  any  city). 
Perhaps  it  would  be  better  to  substitute  district  for  region  in  all  previous  passages, 
and  to  use  jtrovinee  for  the  largest  subdivision]. 

U  Diffioolt  and  uncertain. 
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27.  "  May  there  arise  around  thee  herds  of  cattle,  abundance 
of  men." 

28.  "  May  it  go  according  to  the  desire  of  thy  spirit,  according 
to  the  desire  of  thy  soul." 

29.  "  Be  glad,  live  thy  life,*  the  whole  time  that  thou  wilt 
live."    This  is  the  blessing  of  the  fire 

30.  For  him  who  brings  it  dry  fire-wood,  sought  for  burning, 
purified  in  the  wish  after  purity. 

LXII. 

1.  What  to  me  from  Purity,  etcf 

2.  May  hearing  be  here,  etc  4 

3.  Ahura-Mazda,  the  Pure,  Lord  of  purity,  praise  we.    The 
Am&ha-9pSntas,  the  good  kings,  the  wise,  praise  we. 

4.  TVe  praise  the  water,  etc.    The  souls  and  Fravashis  of  the 
pure  praise  we.  § 

LXIII. 


1.  To  the  support  of  the  pure  world  they  ffo  fort^ards,  etc.  „ 

2.  Whoso,  0  Mazda,  spreads  abroad  the  Manthra-word,  etc^T 

LXIV. 

1.  I  praise  the  water:  Ardvi-5Ara,**  the  pure, 

2.  The  full-flowing,  healthful,  averse  to  the  Daevas,  devoted 
to  the  faith  in  Ahura, 

3.  The  praiseworthy  for  the  corporeal  worlds  the  worthy  of 
adoration  for  the  corporeal  world, 

4.  The  pure  for  those  which  further  life,  the  pure  for  those 
which  further  the  cattle, 

5.  The  pure  for  the  furtherers  of  the  world,  the  pure  for  the 
furtherers  of  the  kingdom, 

6.  The  pure  for  the  furtherers  of  the  region, 

7.  Which  purifies  the  seed  of  all  men, 

8.  Which  purifies  the  body  of  all  women  for  delivery, ft 

9.  Which  grants  to  all  women  easy  deliveries,  J  J 

10.  Which  brings  to  all  women  fit  and  suitable  milk, 

11.  The  great,  widely  renowned. 

12.  Which  is  as  great  as  all  the  (other)  waters  which  hasten 
away  on  this  earth, 

lo.  Which  flow  away  mightily, 

•  That  is,  lire  joyously.  t  Of-  Tajna  xvL  4-7. 

}Cf,  Ya^aa  It.  8-4.  §  Cf.  Ta9iia  xxxviii.  7. 

Jui  extract  from  Ya^na  xIt.  3-6.  f  Of,  Ya^na  xlix.  6  ff. 

**  For  a  fall  account  of  Ard?t-9<ira  see  Khordah-Avesta  xxi. 
ft  Gloss :  If  a  woman  becomes  pregnant  a  second  time,  this  happens  through  the 
power  of  Ard?t-9<ira. 

XX  Gloss :  Whenerer  a  woman  is  deliyered  easily,  this  happens  through  the  power 
of  Ardfl-9<ira. 
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14.  From  Hukairya  the  loily,  down  to  the  sea  Vdnra-Easha. 

15.  All  (rivers)  flow  into  the  boundary-sea  Vduru-Easha, 
every  one  flows  into  the  midst  of  the  same. 

16.  From  whence  has  made  them  flow  ont,  has  poured  them 
out,  Ardvi-9Ara  the  pure, 

17.  Who  has  a  thousand  canals,  a  thousand  channels, 

18.  Each  of  these  canals,  each  of  these  channels,  is  forty 
days'  journey  (long),  for  a  well-mounted  man. 

19.  The  flowing  of  this  my  water  alone  comes  to  all  the  seven 
Eareshvares. 

20.  It  brings  from  this  my  water  alone  continually  thither, 
in  summer  as  in  winter. 

21.  This  my  water  purifies  the  seed  of  men,  the  body  of 
women,  the  milk  of  women, 

22.  The  living,  those  who  have  been,  the  bom,  the  unborn. 

23.  May  the  Fravashis  of  the  pure  come  hither,  who  have  led 
them  (the  waters)  against  the  stream  from  the  nearest  water 
hither,* 

24.  May  our  water  not  appertain  to  him  who  thinks,  speaks, 
or  does  evil,  or  to  the  unbelievers, 

25.  Not  to  him  who  torments  the  friend,  torments  the  com- 
panion, torments  the  neighbour,  torments  the  relation. 

26.  May  our  good,  best  water,  created  by  Mazda,  pure,  not 
be  helpful  to  him 

27.  Who  seeks  to  injure  our  uninjured  goods. 

28.  May  our  good,  best  water,  created  by  Mazda,  pure,  not 
be  helpful  to  him 

29.  Who  seeks  to  harm  our  unharmed  bodies,  who  is  a  thief, 
a  robber,  a  criminal,  a  murderer  of  a  pure  man, 

30.  Who  is  a  wizard,  or  one  who  buries  the  dead,  a  foe,  a 
miser,t  or  a  wicked  sinner. 

31.  What  man  is  evil,  hostilely  minded,  him  may  plagues 
light  on. 

32.  With  destructive  intent  fmay  she  come  to  him)  who  la 
here,  destructively  may  she  come  to  him  who  is  there.  J 

33.  Water,  rejoice  yourself  in  your  places,  as  long  as  the 
Za5ta  oflers. 

34.  How  shall  the  Zaota  with  learnt  speech,^  ofler  to  the  good 
waters  ? 

35.  How  shall  his  tongue  be  bound,  when  he  oflers  in  im- 
proper manner  ? 

36.  How  shall  the  words  arrive  which  the  Afithra-paiti  has 
taught  him  ? 

*  It  IB  not  known  what  circnniBtance  is  alluded  to  in  this  obflcnre  vene. 

f  Or,  perhaps,  one  who  does  not  offer  gifts. 

X  A  difficult  Terse,  the  translation  of  which  is  doubtful.        {  Oloss :  the  ATesta. 
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87.  How  shall  the  prayers,  the  invocations,*  the  offerings  take 
place, 

38.  Which  Ahnra-Mazda  has  taught  to  Zarathustra,  Zara- 
thastra  to  the  corporeal  world  ? 

39.  First  pray  the  waters,  O  Zarathustra,  that  they  may  come 
hither,  then  bring  us  of  the  water  Zaothra  pure,  filtered  with 
prayer. 

40.  Speak  these  words  : 

41.  0  water,  I  desire  from  you  happiness,  grant  me  the  great 
(happiness),  through  whose  granting,  gift  of  good,  freedom  from 
harm  takes  place. 

42.  Water,  I  pray  you  for  goods  of  many  kinds,  mighty, 

43.  Mighty  posterity,  as  many  wish  it. 

44.  No  one  wishes  himself  this  for  harm, 

45.  Not  for  trouble,  not  for  death,  not  for  revenge,  not  for 
destruction. 

46.  For  that  pray  I  the  water,  for  that  the  earth,  for  that  the 
trees, 

47.  For  that  the  Ame8ha-9pentas,  the  good  kings,  the  wise, 
the  ffood  men  and  women,  the  givers  of  good. 

4o.  For  that  the  Fravashis  of  the  pure,  the  strong, 

49.  For  that  (thee),  0  Mithra,  with  wide  pastures, 

60.  For  that  (thee),  0  Cra5sha,  holy,  beautiful, 

61.  For  that  (thee),  0  Ilashnu,  most  righteous, 
68.  For  that  (thee),  0  fire,  son  of  Ahura-Mazda, 

63.  For  that  (thee),  0  great  lord,  possessed  of  women.  Navel 
of  the  watera,  possessing  swifl  horses, 

64.  For  that  all  you,  0  Yazatas,  divers  of  good  things,  pure, 

65.  For  that  pray  I,  for  myself,  the  water,  etc.f 

66.  And  for  that  which  is  yet  greater  than  this,  better  than 
this,  of  more  worth  than  this. 

67.  This  gives  us,  ye  Yazatas,  pure, 

68.  Whom  we  wish  mighty,  and  quick,  and  swifl, 

69.  With  this  right-timed  speech 

60.  (To  us),  the  upright  doers,  that  which  is  the  most  desired. 

61 .  Give  me,  etc.  J 

LXV. 

1.  With  purity  give  I  this  ZaOthra,  provided  with  Ha5ma, 
provided  with  flesh,  provided  with  Hadh^-nafepata,  uplifted  with 
purity, 

2.  To  thee,  0  Ahurian,  ^  descended  from  Ahura, 

*  The  word  means,  I  believe,  those  prayers  in  which  one  confesses  one's  self  a 
debtor  to  the  Heavenly  Bcinprs. 
t  Here  the  whole  passage  from  t.  46  most  be  repeated, 
i  Cf,  Ya9na  1.  7. 
f  father  the  daughter,  or  the  wife  of  Abora;  probably  the  former. 
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3.  For  the  satisfaction  of  Ahura-Mazda,  of  the  AmSsha- 
cpentas,  of  the  holy  (^raosha,  of  the  fire  (the  son)  of  Ahura- 
Mazda,  of  the  great  lord  over  purity. 

4.  With  purity  give  I  to  the  day-times,  the  lords  of  purity ; 
to  Havani,  the  pure,  lord  of  purity. 

5.  With  purity  give  I  to  Q&vahhi  and  to  Vi§ya,  the  pure,  lord 
of  purity. 

0.  With  purity  give  I  to  Mithra,  who  possesses  wide  pastures, 
has  a  thousand  ears,  and  ten  thousand  eyes,  a  renowned  name, 
the  worthy  of  honour,  (and)  to  Rama-q^^tra. 

7.  With  purity  give  I,  etc.* 

8.  With  purity  give  I  this  ZaCthra,  etc.     (^Cf.  v.  1.) 

9.  To  Thee,  Ahurian  daughter  of  Ahura,  for  satisfaction,  etc.  f 

LXVI. 

1.  With  purity  give  I,  etc.,  J  with  purity  may  he  come  to  us. 

2.  We  praise  the  waters,  etc.  ^ 

LXVII. 

1.  Thus  make  we  Thee,  Ahurian  of  Ahura,  inclined  by  this. 

2.  Have  we  ofiended  Thee,  so  may  this  Zaothra  arrive  (to 
Thee), 

3.  That  provided  with  Ilaoraa,  flesh,  and  Hadhd-naepata,  0 
Ahurian,  (daughter)  of  Ahura. 

4.  For  sweetness  and  fatness  mayest  thou,  0  Zaothra,  arrive 
to  me :  II 

5.  For  health  and  healing,  for  help  and  furtherance,  for 
spreading  abroad  and  hallowing,  for  renown  and  good-health 
of  the  soul,  for  victory,  and  for  furthering  the  world. 

6.  We  praise  thee,  0  Ahurian,  (daughter)  of  Ahura,  with  the 
Zaothras  %  of  good-mindedness. 

7.  We  praise  thee,  0  Ahurian,  (daughter)  of  Ahura,  with  the 
Za5thras  of  good  speech. 

8.  We  praise  thee,  0  Ahurian,  (daughter)  of  Ahura,  with  the 
Zaothras  of  good  works, 

9.  For  the  enlightenment  of  thoughts,  words,  and  works. 

10.  For  purification  for  the  souls,  ibr  furthering  for  the  worlds, 
for  preparation  for  the  very  pure. 

11,  Give  me,  0  Ahurian,  (daughter)  of  Ahura,  the  best  place 
of  the  pure,  the  shining,  wholly  brilliant. 

♦  As  Ya9iia  vii.  16-51.  f  Cf.  Yacjna  xxii.  24-33. 

t  Cf.  Yacjna  xxiii.  1-9,  and  vii.  68.  §  cy.  Ya^na  xxxviii. 

II  That  is,  that  Thou,  0  Aharian,  mayest  receive  thereby  sweetness  and  fiettnea 
(gratification). 
\  Zadthra  seems  here  to  be  used  for  *'  offering  "  in  general. 
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12.  Give  me,  Q  Ahurian,  (daughter)  of  Ahura,  male,  heavenly 
posterity, 

13.  Who  may  further  me  the  dwelling,  the  clan,  the  con- 
federacy, the  region,  the  district.* 

14.  Thee,  the  Ahurian,  we  revere,  the  sea  Vouru-Kasha  we 
revere. 

15.  AH  the  waters  which  are  on  the  earth  we  revere,  the  stand- 
ing, the  hurrying  forwards,  the  waters  in  the  deeps,  those  which 
are  in  streams,  those  in  hail  (?)  and  in  rain. 

16.  Herewith  for  offering,  for  praise. 

17.  As  is  your  best  offering,  your  best  praise,  from  the  best 
purity. 

18.  The  good  best  waters,  created  by  Mazda,  the  pure,  we 
praise. 

19.  Of  the  good  waters  praise  we. 

20.  Their  sweetness,  their  fatness,!  praise  we, 

21.  The  running  water,  the  water  of  the  growing  trees, 

22.  As  an  adversary  against  Azhi,  created  by  the  Daevas, 

23.  Against  this  Pairika,  the  withstanding, 

24.  To  withstand,  to  destroy,  to  drive  away,  the  hostile  tor- 
menting, 

25.  And  the  Asheraaogha,  the  impure,  smiting,  who  is  full  of 
death. 

26.  To  withstand  the  plague  of  the  Daevas  as  of  men. 

27.  Hear  our  offering,  Ahurian,  (daughter)  of  Ahura ;  be  con- 
tent with  our  offering,  Ahurian,  (daughter)  of  Ahura. 

28.  Seat  thyself  here  at  our  offering. 

29.  Come  to  our  help  for  the  sake  of  these  many  offerings,  the 
good  offerings,  for  the  sake  of  the  good  offerings  of  Zaothras. 

30.  Whoso  offers  the  good  waters  to  you,  0  Ahurian,  (daughter) 
of  Ahura, 

31.  With  the  best  Zaothras,  the  Zaothras  poured  out  with 
prayers, 

32.  To  him  belong  riches,  brightness,  to  him  health  of  body, 

33.  To  him  health  of  body,  victoriousness  of  body, 
84.  To  him  gifts  of  fortune  of  much  brightness, 

35.  To  him  heavenly  posterity,  to  him  long,  long  life, 

36.  To  him  the  best  place  of  the  pure,  the  shining,  wholly 
brilliant. — 

37.  Give,  0  good  waters  to  me,  the  offering  of  Zaota ; 

38.  To  us  the  offering  Mazdayagnians,  the  friends,  who  will- 
ingly prepare  offering  (the  disciples), 

3y.  The  Herbads,  the  teachers,  men,  women,  youths,  maidens, 
who  act, 
40.  Who  think  good,  to  every  one  who  guards  himself  from 

*  Cf.  Ya^na  Ixi.  15.  t  That  is,  tbeir  fertilizing  qualities. 
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Bin,  guards  against  torment,  against  the  hindrances  of  the  hostile 
hosts,*  against  the  hostile  tormentors. 

41.  The  wish  and  the  attainment  of  the  good  faith^  (the  path) 
which  is  the  most  right  to  the  best  place,  the  shining  wholly 
brilliant. — 

42.  Good  dwelling,  pleasant  dwelling,  long  dwelling  (pray  I) 
for  this  clan  from  which  spring  these  Zadthras. 

43.  Good  dwelling,  pleasant  dwelling,  long  dwelling  wish  I 
hither  for  all  Mazdaya9nian  clans. 

44.  Good  nourishing,  healthful  nourishing,  helpful  nourishingy 
wish  I  for  the  fire. 

45.  Good  ofiering  for  thee,  Ahurian  (daughter)  of  Ahnrai 
pr^y  I. 

46.  R&ma-q£l9tra  pray  I  for  this  region. 

47.  Health  (and)  remedy  implore  I  for  you  ye  pious  pure  men. 

48.  For  all  entreat  I, 

49.  Who  are  good,  pure,  on  earth  and  in  heaven, 

50.  For  a  thousand  remedies,  for  ten  thousand  remedies. 

61.  According  to  wish,  etc.f 

62.  So  may  it  come  as  I  entreat. — 

63.  Good  thoughts,  etc. J 

64.  The  good  wisdom  here,  the  good  holiness, 

65.  We  call  hither,  we  invite 

66.  Goods  and  remedies.  The  waters  we  invoke,  namely,  the 
good  waters  of  you.  Being  invoked,  do  you  who  are  able,  give 
to  us  riches  and  brightness. 

57.  Waters  t  grant  us  the  happiness  that  has  been  already  be- 
fore obtained  by  you. 

68.  Praise  to  Ahura-Mazda. 

69.  Praise  to  the  Amesha-gpentas. 

60.  Praise  to  Mithra,  who  possesses  many  pastures. 

61.  Praise  to  the  Sun,  who  is  endowed  with  swift  horses. 

62.  Praise  to  the  two  eyes  of  Ahura-Mazda.§ 

63.  Praise  to  the  Fravashi  of  the  Bull,  of  Gayd(marathan)  of 
the  holy  Zarathustra,  the  pure. 

64.  Praise  to  the  whole  world  of  purity,  which  is,  has  been, 
and  is  to  be. 

65.  Increase  through  Vohu-man6  (and)  Kh8hathra-(vairya), 
with  fortunate  body. 

66.  Unto  the  lights,  the  most  brilliant  (lights)  of  the  high, 

67.  Where  <J!penta-mainyu  at  the  end  wiU  come  to  thee. 


*  The  word  rendered  "  hosts  "  is  used  of  bad  beings  only. 

t  Cf.  Ya^na  viii.  10-18.  J  6/,  Ya9na  xxxv.  4-6. 

{  Perhaps  the  Son  and  Moon. 
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LXVIII. 

1.  What  from  purity,  etc.* 

2.  The  best  kingdom^  the  unbounded,  etc.  f 

LXIX. 

1.  To  these  I  offer,  to  him  draw  I  near  as  a  friend :  to  the 
Amesha-cp^ntas,  the  good  kings,  the  wise. 

2.  I  lay  hold  on  this  God,  tnis  Lord  we  praise :  Ahura-Mazda, 
8.  The  Creator,  the  Rejoicer,  the  Maker  of  all  good  things. 
4.  This  lord  we  praise  :  Zarathustra,  the  holy. 

6.  That  created  for  us,  the  pure,  J 

6.  Praise  we,  praise  I, 

7.  Namely,  the  (creatures)  of  Ahura-Mazda,  of  Vohu-mand,  of 
Aeha-Vahista. 

8.  Of  Khshathra-vairya,  of  Qpenta-ftrmaiti,  of  Haurvat  and 
Ameret&t, 

9.  Which  appertain  to  the  body  of  the  Bull,  to  the  soul  of  the 
Bull,  to  the  fire  (the  son)  of  Ahura-Mazda. 

10.  The  (creatures)  of  the  holy  Qraosha,  of  Rashnu,  the  most 
righteous,  of  Mithra,  who  possesses  wide  pastures, 

11.  Of  the  pure  wind,  of  the  good  Mazdayagnian  law, 

12.  Of  the  good  pious  blessing,  of  the  good  pious  blessing 
against  the  Drujas,  the  good  pious  blessing  against  the  Demons. 

13.  That  we  may  employ  fruitful  speech,  that  we  as  profitable 
to  the  regions 

14.  May  employ  profitable  speech,  that  we  may  be  profitable, 
victorious ;  be  friends  of  Ahura-Mazda  ;  may  have  vigorous 
bodies,  § 

15.  As  pure  men,  who  think  good,  speak  good,  do  good, 

16.  That  we  may  attain  through  V6h(i-man6  (good-minded- 
ness)  to  rejoice  in  good  things,  to  obtain  them. 

17.  How  shall  my  soul  enjoy  the  good  things,  obtain  them  ? 

18.  We  praise  the  going  forwards  and  the  going  backwards  of 
the  good  waters,  and  their  coming  hither. 

19.  The  great  lord,  possessing  women,  brilliant,  the  Navel  of 
the  waters,  having  swift  horses,  praise  we. 

20.  For  the  praise,  adoration,  satisfaction,  and  laud  of  the 
whole  world  of  purity,  may  hearing  find  place. 

21.  Qraosha,  the  holy,  praise  we.  The  great  Lord  praise  we, 
namely  Ahura-Mazda, 

22.  Who  is  the  Highest  of  purity,  the  most  Helpful  of  purity. 

♦  Cf.  Ya^na  xvi.  4-7.  t  Cf,  Ya^jna  1. 1. 

}61ofl8 :  **  Those  tbines  by  means  of  wbicb  we  can  accompUsh  good  deeds.'' 
Lit,,  "  tbe  bodies  of  Vazista,"  i,e,  lightning,  which  appears  to  be  considered 
identical  with  the  fire  which  dwells  in  the  bodies  of  men. 
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23.  All  payings  of  Zarathastra  praise  we.  All  well-done 
actions  praise  we,  as  well  those  already  done  as  those  which 
will  yet  be  done. 

LXx; 

1.  Frashaostra  asked  the  holy  Zarathustra:  Say,  0  first* 
Zarathustra, 

2.  Wherein  consists  the  recitation  of  the  Batns,  wherein  lies 
the  conclusion  of  the  GAth&s  ? 

3^  Then  answered  Zarathnstra :  Ahura-Mazda  the  Pure,  Lord 
of  purity,  praise  we. 

4.  Zarathustra  the  pure,  lord  of  purity,  praise  we. 

5.  The  Fravashi  of  the  pure  Zarathustra  prdse  we. 

6.  The  AmSsha-fpSntas^  the  pure,  praise  we. 

7.  The  good,  strong,  holy  Fravashis  of  the  pure,  praise  we. 

8.  The  earthly  and  the  heavenly, 

9.  The  highest  of  the  lords  praise  we.    The  most  helpful  of 
the  Tazatas,  the  most  worthy,  most  desirable  of  the  lords  of 

I)urity,  the  most  helpful  prayer  at  the  right  time,  for  the  pure 
ords  of  purity,  praise  we. 

10.  Ahura-Mazda,  the  Pure,  Lord  of  purity,  praise  we. 

11.  The  whole  body  of  Ahura-Mazda  praise  we. 
'    12.  All  Amesha-^pentas  praise  w^. 

13.  All  lords  of  purity  praise  we. 

14.  The  whole  Mazdaya9nian  law  praise  we. 

15.  All  efficacious  prayers  praise  we.  t 

16.  The  whole  Manthra-9pentas  praise  we. 

17.  The  whole  law,  which  is  created  against  the  Daevas, 
praise  we. 

18.  The  collected  long  precept  praise  w«. 

19.  All  pure,  the  Yazatas,  heavenly  and  earthly,  praise  we. 
20   All  good,  strong,  holv  Fravashis  of  the  pure,  praise  we. 

21.  All  creatures,  created  by  Mazda,  pure,  praise  we. 

22.  Which  are  purely  created,  purely  formed, 

23.  Have  pure  conduct,  pure  offering, 

24.  Which  are  pure  before  the  pure,  which  are  manifest 
among  the  pure. 

25.  All  five  G&th^,  the  pure,  praise  we. 

26.  The  whole  Ya^na  praise  we,  the  going  forward,  going 
backward,  and  arriving  (of  the  same). 

27.  All  the  (JJtaota-yagnyas  praise  we.  All  words  spoken  by 
Mazda  praise  we, 

28.  Which  best  smite  the  wicked  thoughts, 

29.  Which  best  smite  the  wicked  sayings, 

*  That  is,  first  or  chiefest  with  regard  to  religion. 

^  That  is,  apparently,  those  prayers  to  which  a  magic  power  was 
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so.  Which  best  smite  the  wicked  actions, 
'31.  Which  mark  the  wicked  thoughts^ 

62.  Which  mark  the  wicked  sayings, 

33.  Which  mark  the  wicked  actions, 

34.  Which  exterminate  all  wicked  thoughts, 

35.  Which  exterminate  all  wicked  sayings. 

36.  Like  as  the  fire,  dry,  pure,  sought  out  wood 

37.  Destroys,  devours  and  burns  up. 

38.  The  strength,  victoriousness,  majesty  and  might  of  all 
these  sayings  praise  we. 

39.  All  waters,  the  fountains  as  well  as  those  flowing  down  in 
streams,  praise  we. 

40.  All  trees,  the  growing,  adorned  with  tops,  praise  we. 

41.  The  whole  earth  praise  we. 

42.  The  whole  heaven  praise  we. 

43.  All  Stars,  the  Moon  and  Sun,  praise  we. 

44.  All  lights,  without  beginning,  praise  we. 

45.  All  cattle,  that  which  lives  under  the  water,  under  the 
heaven,  the  birds,  the  wide-stepping,  the  beasts  with  claws,  praise 
we.* 

46.  All  the  good  pure  creatures,  working  well  for  Ahura- 
Mazda,  praise  we, 

47.  Through  which  He  created  fullness  and  blessings, 

48.  Which  are  to  be  praised  and  adored  on  account  of  the  best 
purity. 

49.  All  mountains  which  have  a  pure  brightness  praise  we. 

50.  All  Varas,  created  by  Mazda,  praise  we. 

51.  All  fires  praise  we. 

52.  All  right  spoken  sayings  praise  we. 

63.  All  these  which  are  united  with  purity,  with  wisdom, 
praise  we,  for  protection  and  shelter,  rule  and  overseeing.f  May 
ye  serve  me  for  preparation : 

64.  The  G4th4s,  the  holy,  the  lords  over  the  times,  the  pure, 
I  invite  and  I  praise,  for  protection,  shelter,  dominion,  and  su- 
pervision.    May  they  serve  me  for  preparation, 

55.  For  me,  for  my  own  soul  implore  I  and  praise  I,  for  pro- 
tection, defence,  dominion,  supervision. 

56.  Haurvat,  the  pure,  lord  of  purity,  praise  we.  AmeretAt, 
the  pure,  lord  of  purity,  praise  we. 

6y.  The  Ahurian  Questions,  the  pure,  lord  $  of  purity,  praise 
we. 

68.  The  Ahurian  Custom,  the  pure,  lord  of  purity,  praise  we. 

69.  The  holy  Ya9na-Haptanhiiti,  the  pure,  lord  of  purity, 
praise  we. 

*  0^.  Vlspered  i.  1.  f  That  is,  that  they  may  protect  us,  etc. 

t  l^e  Zend  ratlim  ifl  in  the  singular. 
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60.  This  pure  Zarathustra— (him)  let  one  wish  for  a  friend 
(and)  protector, 

61.  Thee  call  I  pure,  as  the  pure,  to  distribute  blessing,  as  a 
friend  who  is  better  than  (every). friend,  for  that  is  the  best 

62.  For  he  is  a  wicked  one  who  is  the  best  for  the  wicked, 

63.  But  he  is  a  pure  one  to  whom  the  pure  is  dear. 

64.  &ere,  these  words,  the  best,  Ahura-Mazda  has  taught 
Zarathustra : 

65.  '*  These,  0  Zarathustra,  utter  at  the  final  dissolution  of 
life. 

66.  '*  If  thou,  0  Zarathustra,  utterest  these  words  at  the  final 
dissolution  of  life, 

67.  "  Then  bring  I,  I  who  am  Ahura-Mazda,  thy  soul  away 
from  the  worst  place. 

68.  "  As  far  in  breadth  and  length  as  this  earth, 

69.  "  Now  this  earth  is  as  broaa  as  long."  ♦ 

70.  "  If  thou  wilt,  0  pure — thou  who  art  pure  in  this  world — 
that  thou  shouldest  let  thy  soul  wander  further  over  the  Bridge 
Chinvat,  and  it  should  arrive  pure  at  Paradise." 

71.  Make  to  sound  the  Gath&  Ustavaiti,  whilst  thou  wishest 
hither  Hail.f 

72.  Hail  to  him,  etc.  J 

73.  The  acting  and  the  good-mindedness  praise  we.  The 
good-mindedness  and  the  acting  praise  we. 

74.  To  withstand  the  darknesses,  to  withstand  the  valueless 
disappearance. 

75.  The  acting,  etc.  § 

76.  Health  and  remedies,  praise  we.  Furthering  and  increase 
praise  we. 

77.  To  withstand  sicknesses  and  troubles. 

78.  The  concluding  words  praise  we. 

79.  The  non-mutilation  of  the  Q&thfts  praise  we. 

80.  The  holy  GeLth&s,  the  Rulers  of  the  times,  the  pure, 
praise  we. 

81.  The  <J!ta6ta-Ya9nya  praise  we,  the  creatures  of  the  first 
creation. 

82.  The  whole  collection  of  the  (JJtaota-yagnya  praise  we. 

83.  Our  own  souls  praise  we. 

84.  Our  own  Fravashis  praise  we. 

85.  The  good  pious  blessing  praise  we. 

86.  And  the  pious,  etc.  || 

87.  The  good,  strong,  holy  Fravashis,  etc.  IF 


•  Cf,  Ya^najrix.  14-16.  t  ^*^a  =  "Hail!"  "happinesg." 

t  Cf,  Ta^na  xlii.  1.  {  Here  repeat  yerses  73-74.' 

I  Cf.  Ya9iia  tI.  48-61.  IT  Cf.  Ya9na  xxvi.  1-2. 
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88.  The  fire,  the  son  of  Ahura-Mazda,  the  pure,  lord  of  purity, 
praise  we. 

89.  This  Bar69ma,  provided  with  Zaothra,  with  Aiwiyflonhana,. 
bound  together  in  purity,  the  pure,  lord  of  purity,  praise  we. 

90.  The  Navel  of  the  waters  praise  we. 

91.  Nairyd-9anha  praise  we. 

92.  The  strong  Yazata,  highest  in  wisdom,  praise  we. 

93.  The  souls  of  the  departed  praise  we,  which  are  the  Fra- 
vashis  of  the  pure. 

94.  The  great  Lord  praise  we,  namely,  Ahura-Mazda. 

95.  Who  is  the  Highest  of  purity,  the  Most  Helpful  of  purity. 

96.  All  sayings  of  Zarathustra  praise  we.    All  well-done  actions 
praise  we. 

LXXL 
The  Ahuna-vairya,  etc.* 

♦  This  chapter  is  identical  with  Ya9na  li. 


In  the  Vendidad-Sad^s,  and  in  Westergaard's  Zend-Texts,  the 
number  of  lids  is  LXXII.  The  diflference  is  occasioned  by  the 
division  of  Hd  XLI.  into  two  lids, — the  first  comprising  verses 
1-17,  and  the  second  verses  18-36, — whereas  in  Professor  Spie- 
gel's translation  the  two  H&s  are  printed  as  one. 

The  conclusion  of  the  Yagna  is  less  abrupt  than  that  of  the 
Vendidad.  Hd  LXX.  (or  LXXI.)  contains,  as  it  were,  a  sum- 
mary of  the  chief  objects  of  praise,  and  mentions  particularly 
the  whole  Law,  and  the  whole  Ya9na.  The  concluding  H&,  as 
mentioned  in  the  note,  is  identical  with  H&  LX.  (or  LXL),  and 
seems  to  be  repeated  for  liturgical  reasons. 
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VOL.  III. 


INTRODUCTION  TO  THE  KHOEDAH-AVESTA. 


Thb  remaining  portion  of  the  Sacred  Books  of  the  Parsees^ 

which  is   comprised  under  the  term   Kkordah-Avesta   {Little 

Avesta),  consists  chiefly  of  Prayers  and  the  so-called  Yashts, 

lit.,  "  Invocations." 
As  the  Ya9na,  etc.,  was  to  be  recited  principally  by  the  priests, 

so  the  Khordah-Avesta  was  intended  for  the  use  of  the  laity,  and 
all  the  daily  prayers  are  contained  in  it.  Of  these  prayers  the 
greater  part  are  in  the  same  language  as  the  rest  of  the  Avesla 
— not  unfrequently,  indeed,  consisting  of  extracts  from  different 
chapters  of  the  Ya9na — but  a  considerable  number,  including 
the  Patets,  or  confessional  prayers,  are  written  in  Pdrsi,  and 
hence  belong,  in  their  present  shape  at  least,  to  a  comparatively 
modern  period.  In  order  that  the  reader  may  perceive  at  a 
glance  to  which  language  the  several  prayers,  or  portions  of 
prayers,  belong,  everything  written  in  Pdrsi  is  printed  in  italics. 
The  Yashts,  or  Invocations,  addressed  to  the  good  Genii,  are 
in  some  respects  the  most  interesting  of  the  Zend  writings. 
They  contain  numerous  legends  belonging  to  pre-historic  times, 
and  constitute  the  principal  source  of  our  information  respect- 
ing the  Old  Iranian  mythology.  Most  of  them  are  found  in 
Firdusi,  but  both  the  names  and  circumstances  have  undergone 
some  little  alteration  in  their  poetical  form,  which  is  not  sur- 
prising when  we  consider  the  length  of  time  which  elapsed  be- 
tween the  composition  of  the  legends  in  the  Old  Iranian  language, 
and  their  reproduction  by  the  Persian  poet.  A  few  of  the  legends 
occur  also  in  theVendidad  and  Ya9na,  but  the  accounts  there  given 
are  much  shorter  than  those  in  the  Ehordah-Avesta. 
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I.  ASHEM-VOHI^/ 

1.  Purity  is  the  best  good. 

2,  Happiness^  happiness  is  to  him  : 

8.  Namely,  to  the  best  pure  in  purity. 

II.  YATHA  AHtr  VAIRYd.f 

1.  As  is  the  will  of  the  Lord,  so  (is  He)  the  Ruler  out  of  puritv. 

2.  From  Vohu-man6  (will  one  receive)  gifts  for  the  works 
(which  one  does)  in  the  world  for  Mazda. 

8.  And  the  kingdom  (we  give)  to  Ahura  when  we  afford 
succour  to  the  poor. 

III.  PRAYER  ON  TAKING  THE  OOW-URINE.J 

Broken^  broken  be  Satan  Ahriman,  whose  deeds  and  works  are 
accursed.  May  his  works  and  deeds  not  attain  (to  lis).  May 
the  three  and  thirty  Amshaspands  and  Ormazd  be  victorious  and 
pure.    Ashem-vohA  (3).§ 

*  This  well-known  prayer,  sometimes  called  also  Atha-vahista  in  the  Aresta,  has 
been  translated  into  Huzvaresh  and  Sanskrit  as  well  as  into  Onjerati.  The  two  first- 
named  versions  agree  essentially  with  that  in  our  text ;  hnt  the  Gujerati  translation 
differs  somewhat  from  all  the  ahove,  particularly  in  the  third  line,  which  it  renders, 
*'  Whoso  is  an  announcer  of  justice,  he  is  also  very  pure  and  good.*'  It  does  not  seem 
possible  to  find  such  a  meaning  in  the  original  words.  [In  line  2  the  word  uttd  a 
"Happiness,"  « Prosperity,"  "  Felicity,"  or  "  Hail ! "] 

t  Tnis  is  the  second  of  the  three  most  celebrated  Zarathustrian  prayers,  and  is  gene- 
rally called  Ahuna^vairya.  Like  the  Ashem-yohil,  it  has  been  translated  into  Huzvll* 
resh,  Sanskrit,  and  Gujerati ;  the  two  former  translations  agreeing  with  our  own  and 
the  latter  differing  from  it  completely. 

X  This  prayer  is  written  in  P&rsi.  The  mention  of  thirty'ihree  Amshaspands  de- 
lenres  notice,  as  this  number  does  not  occur  in  the  earlier  writings.     Cf.  Ya9na  i.  83. 

{  The  figures  denote  the  number  of  times  the  prayer  is  to  be  repeated. 


KHORDAH-AVESTA. 


IV.  NIEANG  KUgTl .♦ 

Let  Ormazd  he  King,  and  let  Ahriman,  the  tvicked  holder-aloof, 
be  smitten  and  broken.  May  Ahriman,  the  DSvas,  t)ie  Drujas^  the 
sorcerers,  the  evil  Klkas  and  Karapas,f  the  oppressors,  the  evil- 
doers, the  Asmoffs,  the  tvicked,  the  enemies,  the  Paris,  be  smitten 
and  broken.  May  the  enemies  be  afflicted.  May  the  enemies  be 
far  off,     Ormazd,  Lord!     Of  all  sins  I  repent  with  Patet, 

AU  the  evil  thoughts,  evil  words,  evil  deeds,  which  I  have 
thought,  spoken,  done,  committed  in  the  world,  ivhich  are  become 
my  nature — all  these  sins,  thoughts,  words,  and  deeds,  bodily, 
spiritual,  earthly,  heavenly,  0  Lord,  pardon  ;  I  repent  of  them 
with  the  three  words.X 

Contentment  for  Ahura-Mazda,  contempt  for  Anra-Mainyus. 
What  is  highest  for  the  wish  of  manifest  works  (Ya9na  xlix.  11), 
Ashem-Vohft.  Yathft  ahft  vairyo.  Ashem-vohd,  Come,  0 
Ahura !  for  my  protection.  I  am  a  Mazdaya9nian,  etc.  (Ya9na 
xiii.  24-29).    Ashem-vohu. 

V.  QROS  VAJ. 

In  the  name  of  God  Ormazd,  the  Lord,  the  Increaser.  May 
he  increase  in  great  majesty:  Qrosh,  the  pure,  strong,  whose  body 
is  the  Manthra,  whose  iveapons  are  terrible,  whose  weapons  are 
uplifted,  the  Ruler  of  the  creatures  of  Ormazd, — may  he  come. 

Uf  all  my  sins  repent  I  with  Patet.    All  the  evil  thoughts,  etc,% 

Yatha  ahft  vairyo  (5).     Ashem-vohd  (8). 

I  confess  (myself)  a  Mazdaya9nian,  a  disciple  of  Zarathustra,  an. 
opponent  of  the  Daevas,  a  worshipper  of  Ahura ;  to  Ushahina, 
the  pure,  lord  of  purity,  praise,  prayer,  contentment,  and  laud ; 
to  Berezya  and  to  Nm&nya,  the  pure,  lord  of  purity,  praise,  prayer, 
contentment  and  laud;  Khshnaothra||  to  Qraosha,  the  holy, 
strong,  whose  body  is  the  Maiithra,  whose  weapons  are  terrible, 
who  springs  from  Ahura,  praise,  prayer,  contentment,  and  laud. 

As  the  will  of  God  is,  let  the  Zaota  say  it  to  me.  {Zaota)  : 
So  (announces)  the  Lord  from  holiness,  the  Pure,  Wise-speak- 
ing :  Qraosha,  the  holy,  well-increased,  victorious,  the  furtherer 
of  the  world,  the  pure,  lord  of  purity,  praise  we. 

♦  This  prayer  is  to  be  recited  during  the  binding  on  of  the  Ku^ti.  [The  Ku^ti  or 
Kosti  is  the  religious  girdle  of  the  Parsees,  which  has  to  be  bound  and  unbound 
many  times  daily,  and  always  with  the  recitation  of  prayers.  It  is  made  of  white 
.^wool,  woven,  and  in  size  is  not  larger  than  a  lady's  ooot-lace  or  stay-lace,  but  its 
length  is  sufficient  to  go  round  the  waist  three  times.  It  must  be  worn  by  men  and 
women  alike,  but  chiloren  do  not  receive  it  until  their  seventh  year.] 

t  These  are  the  Eaoyas  and  Earapanas  of  the  older  writings.  Cf.  Tafna  ix.  61, 
andxlv.  11. 

X  That  is,  with  thoughts,  words,  and  works.  §  As  in  the  preceding  prayer. 

II  Cf,  Ya9na  iv.  60. 
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The  Ahnna-yairya  which  protects  the  body  (3)  (Vendidad  xi.  8). 
Tath&  ahd  yairyo.  Whom  hath  Ahura-Mazda  created  as  a  pro- 
tector for  me  and  those  like  me  ?  etc.    ( Cf.  Vendidad  viii.  52-62). 

Praise  shall  be  to  the  good  things  of  wisdom  (Ya§na  xlviii.  10). 
Ashem-vohii — Yath&  ahA  vairyo  (2). 

Offering,  praise,  strength,  might,  implore  I  for  Qraosha  the 
holy,  strong,  whose  body  is  the  Manthra,  whose  weapon  is 
terrible,  who  springs  from  Ahura. — Ashem-vohA.  To  him 
belongs  brightness,  etc.  (Yagna  Ixvii.  32-36).  So  may  it  come 
as  I  wish.    Ashem-vohu. 

A  thousand  healing-remedies,  ten  thousand  healing-remedies 
(wish  I)  (3).    Ashem-vohd. 

Come  to  my  help,  0  Mazda  (3).  To  strength,  the  well- 
formed,  beautiful,  to  victory  created  by  Ahura,  to  the  stroke 
which  descends  from  above,  to  R^ma-qa§tra,  to  the  bird  which 
works  on  high,  who  is  appointed  over  the  other  creatures, 
that  of  you,  0  bird,  which  is  derived  from  Qpenta-mainyu,*  to 
the  Heaven  which  follows  its  own  law,  to  the  endless  lime,  to 
Time  the  ruler  of  the  long  period.  Ashem-vohA — For  the 
reward  of  good  deeds,  for  the  forgiveness  of  sins,  do  I  purity 
from  lave  to  the  souL  May  there  hai^e  a  share  in  good  works : 
the  whole  worlds  the  seven  Keskvars  of  the  earthy  according  to 
the  breadth  of  the  earth,  the  length  of  the  rivers,  the  height  oj  the 
sun,  t  «»«y  the  reward  come  perfect,  may  the  pure  live  long.  So 
may  it  come  as  I  desire.     Ashem-vohft. 

VI.  HOS-BAI^M  (PRAYER  AT  MORNING-DAWN). 

1.  Then  shalt  thou  utter  these  words,  which  are  most  vic- 
torious and  most  healing.  Five  Ahuna-vairyas  shalt  thou  utter: 
Yath&  ah  A  vairyo  (5),  the  Ahuna-vairya  (which)  protects  the 
body  J  (3)  (Yathft  ah(i  vairyo).  Whom  has  Ahura-Mazda  to 
me,  etc.§  Praise  shall  be  to  the  blessings  of  wisdom.  || — Ashem- 
▼ohA.     Yathft  ahti  vairyo  (21).     Ashem-vohft  (12). 

9.  Praise  to  thee,  high  morning  dawn  I  Now  will  we  make 
Him,  the  greatest  of  all,  our  Lord  and  Master:  Ahura-Mazda,  in 
order  to  smite  Anra-mainyus,  the  evil,  to  smite  ASshma  with  hor- 
rible weapons,  to  smite  the  Mazanian  Daevas,  to  smite  all  Daevas, 
also  all  the  Varenian,  evil  ones,  {Broken  be  Gand-mainyo,  a 
hundred  thousand  times  curse  upon  Ahriman),^  to  advance 
Ahura-Mazda  the  Brilliantly  Majestic,  to  advance  the  Amesha- 
9penta8,  to  advance  the  star  Tistrya,  the  bright  and  shining, 
to  advance  the  pure  man,  to  advance  all  the  pure  creatures  of 

♦  Cf,  Ta^na  xxii.  26,  27.  t  Cf.  Tasht  18,  }  32. 

1  Of.  Vendidad  x.  10;  xi.  7,  8.        §  Vendidad  viii.  62-62.        ||  Ya^na  xlviii.  10. 

f  An  interpolation  written  in  PUni. 
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Cpenta-mainyn.    TathsL  ah<i  voiryo  (2).    The  good  men,  etc. 
( I  a9na  li.) 

According  to  wish  and  with  happiness,  etc.  (Ya9na  viii.  10-16). 
That  our  mind  may  be  glad,  etc.  (Ya9nalix.  17-20).  Ashem- 
vohii.  To  Him  belongs  splendour,  etc.  A  Thousand,  -etc. 
Come  to  me,  etc.    For  the  reward^  etc.  (as  in  v.) 

VII.    QARSET  NYAYIS. 

In  the  name  of  God.  I  praise  and  exalt  (Tfiee)  the  Creator 
Ormazd,  the  Brilliant,  Majestic,  Omniscient^  the  Perfecter  of 
deeds,  the  Lord  of  Lords,  the  Prince  over  all  princes,  the  Pro- 
tector, the  Creator  of  the  created,  the  Giver  of  daily  food,  the 
Powerful,  Good,  Strong,  Old,  Forgiving,  Granter  of  forgiveness. 
Rich  in  Love,  Mighty  and  Wise,  the  pure  Supporter.  May 
Thy  right  rule  be  without  ceasing. —  Ormazd  King  I  Increaser  I 
May  there  attain  to  great  Majesty :  the  Sun,  the  immortal,  shin- 
ing, with  excellent  steeds,  may  he  come  hither. 

Of  all  -my  sins  repent  I  with  Patet.  For  all  evil  thoughts, 
words,  and  works  which  J  have  thought,  spoken,  and  done  in  the 
world,  which  I  have  committed,  which  cleave  to  my  nature,  for 
all  sinful  thoughts,  words,  works,  bodily  or  mental,  earthly  or 
heavenly,  I  pray,  0  Lord,  for  forgiveness,  and  repent  of  them 
with  the  three  words. 

1.  Praise  to  Thee,  Ahura-Mazda,  Three-fold  before  other  crea- 
tures. Praise  to  ye,  AmCsha-^pgntas,  who  have  all  like  willa 
with  the  Sun.     May  this  come  to  Ahura-Mazda,  to  the  Amesha- 

S^ntas,  to  the  Fravashis  of  the  pure,  this  to  the  birds,  to  the 
uler  of  the  long  period.* — Contentment  (be)  for  Ahura-Mazda, 
contempt  for  Anra-Mainyus  (as  it)  is  best  according  to  the  will 
of  the  well-doers.  I  praise  :  Ashem-vohA.  I  praise  with  good 
thoughts,  etc.  (Ya9na  xii.)  Ashem-vohA. 

Praise  be  to  Ahura-Mazda.  Praise  to  the  Amesha-9penta8, 
praise  to  Mithra  who  possesses  wide  pastures,  praise  to  the  Sun 
with  swifl  steeds,  praise  to  the  Eyes  of  Ahura-Mazda,t  praise  to 
the  Bull,  praise  to  Gaya(marathan),  praise  to  the  Fravashi  of 
Zarathustra,  the  holy,  pure.  Praise  to  the  whole  world  of  the 
pure,  which  was,  and  is,  and  is  to  be  :  (at  Morning).  May  I  in- 
crease in  good  mind,  etc.  (Ya9na  xxxiii.  10)  Ashem-vonA  (3) 
(at  Mid-day).  The  greatest  among  the  great  lights  (Yagna 
xxxvi.  11),  (Evening).  At  this  dissolution,  etc.  (Ya9na  xlU.  6) 
Ashem-voh&  (3). 

2.  The  immortal  Sun,  shining,  with  swifl  steeds,  we  praise. 

*  The  Tradition  has,  **  May  the  Bird,  the  ruler  of  the  long  period,  oome  hither ;" 
and  explains  it  to  mean  Bdm. 
t  Perhaps,  the  Son  and  Moon. 
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Mithra,  possessiDg  wide  pastures,  we  honour, — the  truth-speak- 
ing gatherer,  the  thousand-eared,  well-shaped,  with  ten  thou- 
sand eyes,  great,  endued  with  far-watching,  the  strong,  not 
sleeping,  wakeful.  Mithra,  the  lord  of  all  regions,  we  praise, 
whom  Ahura-Mazda  has  created  as  the  most  brilliant  of  the 
heavenly  Tazatas.  Therefore  come,  to  our  assistance :  Mithra 
and  Ahura  the  great.  The  immortal  brilliant  Sun,  with  swift 
steeds,  we  praise. — Tistrya,  with  healthful  eyes,  we  praise  (3). — 
Tistrya  we  praise.  The  Stars  pertaining  to  Tistra  we  praise. 
Tistrya,  the  shining,  majestic,  we  praise. — The  Star  Vanant, 
created  by  Mazda,  we  praise. — The  Star  Tistrya,  the  shining, 
majestic,  we  praise. — The  Heaven,  which  follows  its  own  law,  we 
praise. — ^The  endless  Time  we  praise. — Time,  the  ruler  of  the  long 

¥5riod,  we  praise. — The  holy  Wind,  the  well-created,  we  praise, 
he  rightest  Wisdom,  created  by  Mazda,  pure,  we  praise. — The 
ffood  Mazdaya9nian  law  we  praise. — The  acceptableness  of  the 
Ways  we  praise. — ^The  splendid  gold-mine  we  praise. — (The 
Mountain)  <J!aokant,  created  by  Mazda,  we  praise. — All  pure 
heavenly  Yazatas  we  praise — all  earthly  Yazatas  we  praise. — We 

J  raise  our  own  souls. — We  praise  our  own  Fravashi. — Gome 
ither  to  help  me,  0  Mazda  I — The  good,  strong,  holy  Fravashis 
of  the  pure  we  praise. — The  immortal,  brilliant  Sun,  with  strong 
steeds,  we  praise.    Ashem-vohti  (3). 

3.  I  confess  myself  a  Mazdayagnian,  a  follower  of  Zarathustra, 
a  foe  of  the  Daevas,  devoted  to  belief  in  Ahura :  (Morning).  To 
H&vani,  the  pure,  lord  of  the  pure,  for  praise,  honour,  satisfac- 
tion, and  laud.  To  Qdvanhi  and  to  Vi9ya,  the  pure,  lord  of  purity, 
praise,  etc.  (Mid-day).  To  Rapithwina,  the  pure,  lord  of  purity, 
praise,  etc.  To  Frftdat-fshu  and  to  Zantuma,  the  pure,  lord  of 
parity,  praise,  etc.  (Evening).  To  Uzayfiirina,  the  pure,  lord 
of  purity,  praise,  etc.  To  Fr&dat  Vira  and  to  Daqyuma,  the 
pare,  lord  of  purity,  praise,  etc.  To  the  immortal  Sun,  shin- 
ing, with  swift  steeds  (be)  Khshna5thra  for  praise,  etc.  Yath& 
ahil  vairyo. 

4.  The  immortal  Sun,  brilliant,  with  swift  horses,  we  praise. 
Then,  when  the  Sun  shines  in  brightness,  etc.* 

6.  Ormazdl  Lordy  Increaser  of  mankind^  of  all  kinds,  all 
meeies  of  men!  May  He  let  all  olessings  and  knotvledge^fast 
jaxth  and  the  blessings  of  the  good  Mazdayagnian  law,  come  to 
me.     So  be  it.-f    Yathsl  ahA  vairyo  (2). 

6.  Offering,  praise,  might,  strength,  implore  I  for  the  Sun, 
immortal,  brilliant,  with  swift  horses.    Ashem-voh&  (3).     The 

*  Here  repeat  Tasht  7. 

t  The  expression  "  So  be  it "  may  possibly  have  been  copied  from  the  Christian 
AmiH.  There  is,  howerer,  a  similar  expression  in  the  Old-Bactrian,  at  the  con- 
clusion of  chapter  t. 

20 
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Ahnrian  pastures  of  Ahura  praise  I,  with  the  best  gifts^  with  the 
Mrest  gifts,  with  rifts  which  are  sought  out  of  prayers. 

Ashem-vohii. — To  Him  belongs  brightness,  etc.  For  the  sake 
of  reward,  etc.  (as  above,  v.  p.  5). 

7.  Praise  to  the  Creator  of  the  worlds  (and)  to  the  created. 
Satisfaction  for  Ahura-Mazda,  etc.  (as  above,  vii.  1).  I  praise : 
Ashem-vohii. 

May  the  Sun  increase  in  great  majesty ,  the  immortal^  brilliant^ 
with  stvift  horses,  strong,  victoriotcs,  in  strength  and  majesty. 
May  knowledge,  promulgation,  and  acquaintance  with  the  Cfustam 
ana  the  Mazdayaf;nian  law,  be  upon  the  seven  Keshvars  of  the 
earth.     So  be  it. 

I  must  attain  thither/  (3).  To  the  pure  Ashem-vohfi.  The 
Creator  of  the  world  has  created  the  good  Mazdaya^ian  Zara- 
thustrian  law  I 

8.  Praise  to  thee,  most  profitable  Ardv}-9(ira,  spotless,  pure, 
— Ashem-vohft. — Praise  to  thee,  tree,  good,  created  by  Mazda, 

Enre, — Ashem-vohti. — The  immortal,  brilliant  Sun,  with  swift 
orses,  we  praise.    Ashem-voh&. 

May  the  great  Majesty  increase,  may  the  immortal,  brilliant 
Sun,  unth  swift  horses,  arrive.    Ashem-vohA. 

VIII.  MIHR-NYAYIS. 

In  the  name  of  Ormazd,  the  Ruler,  the  Increaser.  May 
Mihr,  tvho  possesses  wide  pastures,  attain  to  great  brightness,  the 
righteous  judge,  may  he  come  (to  help). 

Of  all  my  sins,  etc. 

1.  Praise  to  Thee,  Ahura-Mazda,  etc.  (as  above,  vii.  1,  2). 

2.  I  confess  (myself)  a  Mazdaya9nian,  a  disciple  of  Zara- 
thustra,  an  adversary  of  the  Daevas,  devoted  to  the  law  of 
Ahura ;  to  Hftvani,  the  pure,  lord  of  purity,  praise,  prayer, 
satisfaction,  and  laud ;  to  Q&vahhi  and  to  Vicya,  the  pure,  lord  of 

Eurity,  praise,  etc.  (as  above,  vii.  3) ;  to  Mithra,  who  possesses 
road  pastures,  has  a  thousand  ears  and  ten  thousand  eyes,  and 
a  well-known  name,  and  to  Bilma-q&gtra,  Khshnaothra,  for  praise, 
etc.    As  is  God's  will,  etc.  (p.  10). 

8.  Mithra,  who  possesses  broad  pastures,  we  praise :  the  truth* 
speaking,  gathering,  thousand-eared,  well-formed,  provided  with 
ten  thousand  eyes,  ffreat,  possessing  a  wide  watch,  strong,  not 
sleepinff,  vigilant. — Mithra,  who  is  set  over  the  regions,  praise 
we. — Mithra,  who  is  within  the  regions,  praise  we. — Mithra, 
who  is  with  these  regions,  praise  we. — Mithra,  who  is  over  the 
regions,  praise  we. — Mithra,  who  is  below  the  regions,  praise 
we. — Mithra,  who  is  before  the  regions,  praise  we. — Mithra, 
who  is  behind  the  regions,  praise  we. — ^Mithra  and  Ahura,  both 
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freat,  immortal,  pure,  praise  we.  The  Stars,  the  Moon  and 
an,  the  trees  which  produce  Bare^ma,  praise  we.  Mithra,  the 
lord  of  all  regions,  praise  we.  For  his  brightness,  for  his  majesty, 
will  I  praise  him  with  aadible  praise :  Mithra,  who  possesses 
wide  pastures,  with  offerings.  Mithra,  who  possesses  wide  pas- 
tures, we  praise ;  the  pleasant  abode,  the  good  abode  for  the 
Arian  provinces.  May  he  come  to  us  for  protection,  may  he 
come  to  us  for  ioy,  may  he  come  to  us  for  profit,  may  he  come 
to  us  for  benevolence,,  may  he  come  to  us  for  healing,  may  he 
come  to  us  for  victory,,  may  he  come  to  us  for  purifying,  may 
he  come  to  us  for  sanctification.  Strong,  very  mighty,  deserv- 
ing offerinffs,  praiseworthy,  not  to  be  lied  to  in  the  whole  cor- 
poreal world,  (is)  Mithra,  who  possesses  wide  pastures.  This 
mighty,  worthy  of  honour,  strong,  most  profitable  Mithra  of 
created  beings,  will  I  praise  with  gifts, — I  come  to  him  with 
friendship  and  prayer,  to  him  will  I  offer  audible  praise,  to  Mithra, 
who  possesses  wide  pastures,  with  gifts.  We  praise  Mithra,  who 
possesses  wide  pastures,  with  the  Haoma,  which  is  bound,  etc. 

4.  Ormazd,  Lord^  Increaser  of  all  mankind,  etc.  (see  above, 
vii.  5).  Praise,  adoration,  strength,  might,  pray  I  for  Mithra, 
who  possesses  wide  pastures,  has  a  thousand  ears,  and  ten  thou- 
sand eyes,  who  possesses  a  named*  name,  who  is  worthy  of 
honour,  (and)  to  R&ma-qa^tra.  Ashem-vohii. 
To  Him  belongs  brightness,  etc. 

Praise,  etc.  (as  vii.  7,  to)  Ashem-vohA, — To  great  majesty 
may  Mithra  attain,  toko  possesses  wide  pastures,  the  just  judge, 
the  strong,  victorioics,  in  power  and  majesty.  May  knowledge, 
etc.  (as  vii.  7, 8,  to  the  words) — praise  to  thee,  Tree,  pure,  created 
by  Mazda.  Mithra,  who  possesses  wide  pastures,  we  praise. 
Ashem-vohft. 

IX.  MAH-NYAYIS. 

1.  In  the  name  of  Ormazd,  God,  Lordy  Increaser.  May  the 
Moon,  the  purifier,  attain  to  great  brightness.  May  She  come 
(to  help).     Of  all  my  sins,  etc. 

2.  Praise  to  Ahura-Mazda,  praise  to  the  Amesha-9pgntas, 
praise  to  the  Moon  which  contains  the  seed  of  the  bull,  praise  to 
the  seen,  praise  through  the  beholding  f3).  Satisfaction  to  Ahura- 
Mazda  (as  above,  vii.  1),  etc.     I  praise :  Ashem-vohft  (3). 

3.  I  confess  (myself)  a  Mazdayacnian,  a  follower  of  Zara- 
thustra,  a  foe  of  the  Daevas,  devoted  to  the  law  of  Ahura :  to 
Aiwicriithrema  Aibigaya  the  pure,  lord  of  purity,  praise,  etc. 
To  Fradat-vi9panm-HujyMti,  and  Zarathustrotema  the  pure, 
lord  of  purity,  praise,  etc.    To  the  Moon,  which  contains  the 

*  Bee  note  to  xtI.  2. 
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seed  of  the  Bull,  to  the  only-born  Bull,  to  the  Bull  of  many 
kinds.    Khshnaothra  praise,  etc.    As  it  is  the  Lord's  will,  etc. 

Praise  to  the  Ahura-Mazda,  praise  to  the  Amesha-5penta8, 
praise  to  the  Moon,  containing  the  seed  of  the  Bull,  praise  to  the 
seen,  praise  through  the  sight. 

When  the  Moon  waxes,  when  she  wanes,  etc.* 

4.  Ormazdy  Lord,  etc.  (as  in  yii.  6).  Yath&  ahA  vairyo  (2). 
Offering,  praise,  might,  strength,  implore  I  for  the  Moon,  which 
contains  the  seed  of  the  Bull ;  and  the  only-begotten  Bull,  and 
the  Bull  of  many  kinds.    Ashem-vohft. 

6.  Give  strength  and  victory;  give  kingdom  (?)  in  flesh. 
Give  an  abundance  of  enduring  (?)  men,  gathering,  smiting,  who 
are  not^  smitten,  who  only  smite  the  foes  once,  who  smite  evil- 
wishers  once,  manifestly  assisting  him  who  rejoices  them.f 

6.  Yazatas,  endowed  with  much  brightness,  Yazatas,  very 
health-brinffingi  May  greatness  be  manifest  from  you,  manifest 
from  you  the  profit  which  follows  the  invocation.  Great  I  be  ye 
manii'est  in  reference  to  splendour  for  the  offerers. 

Water-giver — Ashem-vohtl. 
To  Him  belongs  brightness,  etc. 

7.  Adoration  to  the  Creator  of  the  world,  (and)  to  the 
Creation.  Satisfaction  to  Ahura-Mazda,  praise  to  Ahura-Mazda, 
praise  to  the  Amesha-9pentas,  praise  to  the  Moon,  which  con- 
tains the  seed  of  the  Bull,  praise  to  the  seen,  praise  through  the 
Bight.     Ashem-vohfl. 

May  the  Moon  increase  in  great  majesty  I  the  pure,  strong, 
victorious  in  strength  and  victoriousjiess.  May  knowledge, 
spreading  abroad,  and  acquaintance  with  the  Custom  and  the 
Mazdayagnian  law,  take  place  in  all  seven  Keshvars  of  the  earth. 
So  be  it.    (As  above,  vii.  7,  8.) 

Praise  to  thee,  pure  Tree,  created  by  Mazda  I — Ashem-vohft  (3). 
We  praise  the  Moon,  which  contains  the  seed  of  the  Bull,  the 
pure.  Mistress  of  purity.    Ashem-vohA. 

X.  NYAYIS  ARDVlgUR. 

In  the  name  of  God.  Ormazd  the  Lord,  the  Increaser.  May 
Ardvl-gttra  increase,  may  the  Mistress  come. 

Of  all  my  sins,  etc. 

Satisfaction  to  Ahura-Mazda,  etc.  I  praise :  Ashem-vohii  (3). 
I  confess,  etc.,  to  the  good  waters  created  by  Mazda,  to  Ardvl- 
9&ra,  the  spotless,  pure,  to  all  waters  created  by  Mazda,  to 
all  trees  created  by  Mazda,  Khshnaothra,  etc.  Yathft  ahifil 
vairyo  (10). 

2.  Ahura-Mazda  spake  to  the  holy  Zarathustra.    Praise  Her, 

*  Here  Yasht  7  is  to  be  repeated.  f  This  yene  is  obBCure. 
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0  holy  Zaraihastra,  Ardyl-9(ira,  the  pure,  full-flowing,  healiuff, 
averse  from  the  Daevas,  etc.  {Cf.  Yasht  5,  1-7).  Whoml, 
Ahura-Mazda,  sustain  with  good  strength,  for  the  advancement 
of  the  house,  the  clan,  the  confederacy,  the  district. 

3.  For  whose  sake  are  the  praiseworthy  offering-prayers:  I 
will  recite  the  Ahuna-vairya,  I  will  recite  the  Asha-vahista.  I 
will  praise  the  good  waters,  I  will  purify  with  these  words  taken 
from  the  O&thS^.  May  Garo-nem&na  (and)  Ahura-Mazda  first 
come  (to  me) ;  may  He  thus  grant  this  favour. 

4.  For  her  brightness,  for  her  majesty,  will  I  praise  her  with 
audible  praise,  will  I  praise  her  with  well-oflfered  offerings. 
Therewith  art  thou  very  much  called  to  help,  thereby  art  thou 
well  offered  to,  Ardvt-9(ira,  spotless,  with  offering.  We  praise 
Ardvi-9(ira,  the  spotless,  pure,  nristress  of  purity,  with  Haoma, 
which  is  bound,  etc. 

5.  Ormazd,  Ruler,  Increaser  of  mankind,  etc.  Yathft  ahft 
vairyo  (2). 

Offering,  praise,  strength,  might,  implore  I  for  the  good 
waters,  created  by  Mazda,  for  Ardvi-giira,  the  spotless,  pure,  for 
all  the  waters  created  by  Mazda,  for  all  trees  created  by  Mazda. 
Ashem-vohft, 

To  Him  belongs  brightness,  etc.  (as  above,  vii.  6). 

Praise  to  the  Creator  of  the  world  (and)  to  the  created. 
Satisfaction  for  Ahura-Mazda,  etc.     Ashem-von{l. 

May  Ardvi-g&ra  increase  in  great  majesty  !  the  strong  mistress, 
mctonous  in  strength  and  victoriousness.  May  knowledge,  etc. 
(as  before). 

Praise  to  thee.  Tree,  good,  pure,  created  by  Mazda  I  Ashem- 
voh<L  Ardvl-9Ara,  the  spotless,  pure,  mistress  of  purity,  praise 
we.    Ashem-vohft. 

XI.   ATA8-BEHRAM-NYAYIS. 

1.  In  the  name  of  God,  Ormazd,  the  Ruler,  the  Increaser  of 
great  majesty.  May  the  Fire  Bekrdm  increase  (the  Fire)  Adar- 
frd. 

Of  all  my  sins,  etc. 
2.  Purify  me,  0  God,  give  me  strength  through  Armaiti. 

Holiest,  Heavenly  Mazda,  ffive  me  at  my  prayer  in  goodness. 

Strong  power  through  Asha,  fullness  of  blessings  through 
Vohft-manft. 

To  teach  afar  for  (Thy)  joy  give  me  certainty. 

That  from  the  kingdom,  0  Ahura,  which  belongs  to  the  bless- 
ings of  Yohu-mand. 

Teach,  0  ^penta-ftrmaiti,  the  law  with  purity. 

Zaratbust^  gives  as  a  gift  the  soul  from  his  Dody . 
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(Give  to  him)  the  precedence  of  a  good  mind,  0  Mazda, 
I?urity  in  deed  and  word,  obedience  and  rule.* 

3.  Satisfaction  (be)  for  Ahura-Mazda.  Praifie  be  to  thee, 
fire  (son)  of  Ahara-Mazda,  giver  of  good,  the  greatest  Tazata ) 
Ashem-vohft  (3),  I  confess  myself,  etc.  To  the  fire,  the  son  of 
Ahara-Mazda,  to  thee,  fire,  son  of  Ahura-Mazda,  to  the  fire,  son 
of  Ahura-Mazda,  to  the  majesty,  the  profit  created  by  Mazda ; 
the  brightness  of  the  Arians  created  by  Mazda,  the  kingly  ma- 
jesty created  by  Mazda. — To  the  fire,  the  son  of  Ahura-Mazda, 
to  Kava  Hu^ravanha,  to  the  Vara  of  Hugravanha,  to  the 
mountain  A^ravanta  created  by  Mazda,  to  the  Vara  Ghaechacta 
created  by  Mazda,  to  the  kingly  majesty  created  by  Mazda. — To 
the  fire  the  son  of  Ahura-Mazda,  to  the  mountain  Baevanta  created 
by  Mazda,  to  the  kingly  majesty  created  by  Mazda. — To  the  fire 
the  son  of  Ahura-Mazda.  Holy  fire,  warrior,  Yazata  with  mnch 
majesty,  Yazata  with  many  healing-remedies  I  To  the  fire,  the  son 
of  Ahura-Mazdn,  with  all  fires.  To  the  Navel  of  kings,  to  Nairyo- 
9anha,  worthy  of  honour.    Satisfaction,  etc.    (YathA  ah  A  vairyo). 

4.  Ofiering  and  praise,  good  nourishment,  fortunate  nourish- 
ment, helpful  nourishment,  vow  I  to  thee,  0  fire,  son  of  Ahura- 
Mazda  I  To  thee  is  it  to  be  offered,  thou  art  to  be  praised, 
mayest  thou  ever  be  provided  with  offering  and  praise,  in  the 
dwellings  of  mankind.  Prosperityf  be  to  the  man  who  con- 
tinually offers  to  thee,  holding  firewood  in  the  hand,  holding 
Bare^ma  in  the  hand,  holding  flesh  in  the  hand,  holding  the 
mortar  in  the  hand.  Mayest  thou  ever  obtain  right  firewood, 
right  perfume,  right  nourishment,  right  augmentation ;  mayest 
thou  be  in  complete  nourishment,  in  good  nourishment,  0  fire, 
son  of  Ahura-Mazda;  mayest  thou  burn  in  this  dwelling,  mayest 
thou  continually  burn  in  this  dwelling,  mayest  thou  be  in 
brightness  in  thifi  dwelling,  mayest  thou  be  in  increase  in 
this  dwelling,  throughout  the  long  time  until  the  complete 
resurrection,  the  perfect  good  resurrection  included.  Give 
to  me,  0  fire,  son  of  Ahura-Mazda,  swift  brightness,  swift 
nourishment,  much  brightness,  much  nourishment,  many  bless- 
ings of  life,  greatness  in  holiness,  fluency  for  the  tongue,  but  for 
the  soul  sense  and  understanding,  which  afterwards  increases  itself 
and  does  not  diminish,  then  manly  courage,  activity,  wakefulness 
the  third  part  of  the  night,  easy  going,  increase,  well-nourished, 
heavenly  offspring,  which  forms  a  circle,  gathers  itself  together, 
increases,  enduring,  pure  from  debt,  and  manly,  which  can 
advance  for  me  the  house,  the  clan,  the  confederacy,  the  region, 
the  district 

5.  Oive  to  me,  0  fire,  son  of  Ahura-Mazda,  that  which  teaches 
me  now  and  for  all  times,  concerning  the  best  place  of  the  pure, 

•  Cf.  Ta^na  xzxiii  12-14.  f  Or,  «HaU  to,"  etc 
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the  shining,  very  brilliant.  May  I  attain  good  reward,  good 
fame,  good  holiness  for  the  soul. — With  all  speaks  the  fire,  (the 
son)  of  Ahura-Mazda,  for  whom  throughout  the  night  it  gives 
light  and  cooks  food ;  from  all  desires  it  good  nourishment,  whole- 
some nourishment,  helpful  nourishment.  To  all  who  come  the 
fire  looks  at  their  hands  (saying) :  "  What  does  the  friend  bring 
to  the  friend,  the  entering  in  to  the  sitting  alone?" 

6.  We  praise  the  holy  fire,  the  strong,  the  warrior.  If  one 
brings  for  the  same  wood  brought  in  purity,  Bare9ma  bound 
together  in  holiness,  or  the  tree  Hadhsl-naSpata,  then  blesses  the 
fire  (the  son)  of  Ahura-Mazda,  contented,  without  hatred,  satis- 
fied :  "  May  there  arise  round  about  thee  herds  of  cattle,  fullness 
of  men ;  may  it  happen  according  to  the  wish  of  thy  mind, 
according  to  the  wish  of  thy  soul.  Be  cheerful ;  live  thy  life 
the  whole  time  which  thou  wilt  live."  This  is  the  blessing  of 
the  fire  for  him  who  brings  it  dry  wood,  sought  for  burning, 
purified  with  the  wish  for  purity.* 

7.  Ormazdy  jRuler,  etc.    Yathft  ahd  vairyo  (2). 

Offering,  praise,  strength  and  might,  implore  I  for  the  fire, 
the  son  of  Ahura-Mazda,  for  thee,  0  fire,  son  of  Ahura-Mazda, 
etc.  (as  before,  3  to :  To  the  navel  of  kings,  to  Nairyo-canha, 
worthy  of  honour,  etc.)     Ashem-vohii  (3). 
We  wish  hither,  0  Ahura,  thy  strong  fire,  together  with  Asha, 
The  swift,  powerful,  procuring  manifest  protection  for  him  who 

rejoices  it. 
But  for  the  tormentor,  0  Mazda,  prepare  punishment  with 

mighty  weapons.f 
Ashem-vohft.    To  him  belongs  brightness,  etc. 

8.  Praise  to  the  Creator  ojthe  worlds  {and)  to  the  created. 
Satisfaction  (be)  to  Ahura-Mazda.  Praise  to  thee.  Fire,  son  of 
Ahura-Mazda,  giver  of  good,  greatest  Yazata.    Ashem-vohft. 

9.  May  the  fire  Bahrdm — Adarfra — Adaran — the  victorious 
king  Adar  Chisasp,  Adar  Khorddt,  Adar  Burzin-mihr,  {as  well 
as)  the  other  Aderans^  the  fires  which  are  in  Dddffdh,  increase  to 
great  brilliancy.  May  MainyO'karko,%  the  strong^  victoriotis, 
increase  to  great  brightness. 

Strength^  victoriousness,  knowledoe,  etc. 
10  Praise  to  thee,  tree,  created   good  by  Mazda,  pure! — 
Ashem-vohA.     Contentment  to  -Ahura-Mazda.    Praise  to  thee, 
fire,  of  Ahura-Mazda,  giver  of  good,  greatest  Yazata  I    Ashem- 
vohiL 

XII.  NIEANG-ATAS. 

I.  Praise  to  thee,  0  fire,  son  of  Ahura-Mazda,  Giver  of  good, 

♦  Cf,  Ya^ns  Ixi.  t  Cf-  Ta9iia  xzzit.  i. 

I  AooordiDg  to  Edaljee,  this  is  the  name  of  a  Fire  near  Ormazd. 
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greatest  Yazata,  Ashem-vohft  (3).  I  confess  myself,  et<5.  To 
the  fire,  the  son  of  Ahara-Mazda ;  to  thee«  fire,  son  of  Ahora- 
Mazda.     Satisfaction,  etc. 

2.  Ashem-vohA. — Thee,  the  fire,  lay  I  hold  on  with  the  offer- 
ing of  good  thought.  Thee,  the  fire,  lay  I  hold  on  with  the 
offering  of  good  words.  Thee,  the  fire,  lay  I  hold  on  with  the 
offering  of  good  works,  for  the  enlightenment  of  thoughts,  words, 
and  works.     {Cf.  Yagna  Ixvii.  6-9.) 

3.  Praise  to  Thee,  Ahura-Mazda,  thou  who  art  the  Most  Pro- 

fitable, etc.     {Cf.  Yacna  xxxiii.  11.) 
Satisfaction  to  Ahura-Mazda,  etc.     Of  good  thoughts,  etc. 

{Cf.  Ya^na  xxxv.  4-6). 
Purify  me,  etc.   (Ya9na  xxxiii.  12-14.)   Offering  and  praise, 

etc.  (Yagna  Ixi.)    Ashem-vohA. 
Yathft  ahft  vairyo. — Offering,  praise,  strength,  might,  etc. 
(as  in  XI.  7). 
For  Thy  fire  the  offerings  of  a  ^ood  mind,  as  far  as  I  can  and 
think  (Ya9na  xlii.  9). — ^To  nim  belongs  brightness,  etc. 

XIII.  VlgPA  HUMATA. 

1.  All  good  thoughts,  words,  and  works,  are  done  with  know- 
ledge. 

2.  All  evil  thoughts,  words,  and  works  are  not  done  with 
knowledge. 

3.  All  good  thoughts,  words,  and  works  lead  to  Paradise. 

4.  All  evil  thoughts,  words,  and  works  lead  to  hell. 

5.  To  all  good  thoughts,  words,  and  works  (belongs)  Para- 
dise— so  (is  it)  manifest  to  the  pure. — Ashem-vohft. 

XIV.  NANM-gTAlSNI.* 

1.  In  the  name  of  God,  the  Givers  For  givers  Rich  in  Lot>e. 
Praise  be  to  the  name  of  Ormazd,  the  Ood  with  the  name^  "  Who 
always  was,  always  is,  and  always  will  be"  ^p^nta-mainyus,  the 
Heavenly  amonast  the  Heavenly, ^  with  the  name,  ''From  whom 
alone  is  derived  rule"  Ormazd  is  the  Oreatest  Rulers  Mighty, 
Wise,  Creator,  Supporter,  Refuge,  Defender,  Completer  of  good 
works,  Overseer,  Pure,  Good,  and  Jtist. 

2.  With  all  strength  (firing  I)  thanks :  to  the  Great  among 
beings,  who  created  and  destroyed,  t  and  through  His  own  deter- 

*  Nanm-gtAitni  »  "  Praise  to  the  Name  **  (of  Ormazd). 

t  Acoordmg  to  the  Ouj.  Tr.,  *'  Invisible  amongst  the  inyisible."  The  Parsees 
believe  that  Ahura-Mazda  can  make  himself  invisible  when  He  wiU,  even  to  the 
Am^Bha-9p^nta8. 

t  This  passage  is  doubtftiL  The  term  " destroyed"  most  refer  to  the  production 
nf  Ahriman. 
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mination  of  time,*  strength,  wisdom,  is  higher  than  the  six 
Amshaspands,  and  the  many  Yazatas,  the  shining  Paradise 
Qarothman,  the  circumference  of  Heaven,  the  shining  Sun,  the 
brilliant  Moon,  the  numerous'^  Stars,  the  wind,  the  Andervdi,\  the 
water,  the  fire,  the  earth,  the  trees,  the  cattle,  the  metals,  man- 
kind. 

3.  Offering  and  praise  to  that  Lord,  the  Completer  of  good 
works,  who  made  men  greater  than  all  earthly  beings,  and  through 
the  gift  (?)  of  speech  created  them  to  rule  and  appoint  for  the 
creatures,  as  warriors  against  the  Daevas. 

4.  Praise  to  the  Omniscience  of  God,  who  hath  sent  through 
the  holy  Zarathustra,  with  pure  Frohar,  peace  for  the  creatures, 
the  wisdom  of  the  law  —  the  enlightening  derived  from  the 
heavenly  understanding,  and  heard  with  the  ears — wisdom  and 
guidance  for  all  beings  who  are,  were,  and  will  be,  (and)  the 
wisdom  of  wisdoms,  the  MaMhra-gp^nta,  who  effects  freedom  from 
hell  for  the  soul  at  the  bridge  (Chinvat),  and  leads  it  over  to  that 
Paradise  the  brilliant,  sweet-smelling  of  the  pure. 

6.  All  good  do  I  accept  at  Thy  command,  0  God,  and  think, 
speak,  and  do  it.  I  believe  in  the  pure  law,  by  every  good  work 
seek  I  forgiveness  for  all  sins.  I  keep  pure  for  myself  the 
serviceable  work  and  abstinence  (from  the  unprofitable),  {ikeep) 
pure  the  six  powers  :  thought,  speech^  work,  memory,  mind,  and 
understanding.  According  to  Thy  will  am  I  able  to  accomplish, 
0  Accomplisner  of  good.  Thy  honour  with  good  thoughts,  good 
words,  good  works. 

6.  I  enter  on  the  shining  way  {to  Paradise)  ;  may  the  fearful 
terror  of  hell  not  overcome  me!  May  I  step  over  the  bridge 
Chinvat,  may  I  attain  Paradise  with  much  perfume,  and  all 
er^oyments,  and  all  brightness, 

7.  Praise  to  the  Overseer,  the  Lord,  who  rewards  those  who 
accomplish  good  deeds  according  to  {His  own)  wish,  purifies  at  last 
the  obedient,  and,  {at  last)  purifies  {even)  the  wicked  out  of  hell.'^ 
All  praise  be  to  the  Creator  Ormazd,  the  All-wise,  Mighty,  Rich  in 
might,  to  the  seven  Amshaspands,  to  Ized  Bahr&m,  the  victorious 
annihilator  of  foes. 

XV.  PRAYER  TO  THE  FOUR  QUARTERS,  t 

Of  all  my  sins  I  repent  with  Patet.  Ashem-vohft. — Praise  to 
these  places  and  spots,  pastures,  etc.  (Ya9na  i.  45.)  Ashem- 
Yohfl.  To  Him  belongs  brightness,  etc.  A  thousand^  etc. 
Come  to  me,  etc.    For  reward,  etc.    Ashem-vohA. 

♦  The  word  rendered  "  determination  of  time  "  \a  very  obscure, 
t  Andervdi  is  the  space  between  heaven  and  earth.  ^ 

{  That  is.  the  four  cardinal  points  of  the  compass.  According  to  Anqu^til,  the 
prayer  is  adoressed  in  the  morning  to  the  £iut  Hist,  and  then  to  the  South,  JT^st,  and 
Iforth,  and  at  noon,  and  3  p.m.,  to  the  Weti  first,  and  then  to  the  JBatt,  etc. 
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XVI.  GAH8 .♦— 1.  GAH  HAVAN. 

1.  Satisfaction  to  Ahnra-Mazda.  Ashem-vohfl,  etc. — I  confess 
myself  a  Mazdaya9nian,  a  follower  of  Zarathustra,  an  adversary 
of  the  Daevas,  devoted  to  the  belief  in  Ahnra : 

To  H&vani,  the  pure,  lord  of  purity,  praise,  adoration,  satis- 
faction and  praise :  to  Qavanhi  and  Vi9ya  the  pure,  lord  f  of 
purity,  praise,  etc. 

5.  To  Mithra,  who  possesses  wide  pastures,  has  a  thousand 
ears  and  ten  thousand  eyes,  who  has  a  named  1(  name,  who  is 
worthy  of  honour,  and  to  R&ma-q&9tra,  satisfaction,  etc.  As  it 
is  the  will  of  Ood,  so  let  the  Zaota  say  it  to  me.  (Zadta) :  Thus 
proclaims  God  from  holiness,  the  pure  wise  words : 

3,  4.  Ahura-Mazda,  the  pure,  Lord  of  the  pure,  we  praise,  etc. 
(Ya9na  Ixx.  3-9.) 

6.  H&vani,  the  pure,  lord  of  purity,  we  praise.  Ameret&t, 
the  pure,  lord  of  purity,  we  praise.    The  Ahurian  Questions,  the 

!)ure,  lord  of  purity,  we  pwse.    The  Ahurian  Custom,  the  pure, 
ord  of  purity,  we  praise.    The  strong  Ta9na  Haptanhaiti,  the 
pure,  lord  of  purity,  we  praise.     (Ya9na  Ixx.  69-60.) 

6.  Qavanhi  and  Vl9ya,  the  pure,  lord  of  purity,  we  praise. 
Airyama-ishya,  the  pure,  lord  of  purity,  we  praise, — the  strong, 
victorious,  harmless,  destroyiuff  all  harm,  driving  away  Si 
harm,  who  is  the  topmost,  middlemost,  foremost,  to  impel  (to 
reading)  through  the  Manthra  to  the  five  Gclthfts. 

7.  And  Mithra,  who  possesses  wide  pastures,  we  praise, 
B&ma-q&ctra  we  praise,  for  the  praise,  adoration,  satisfaction, 
and  extolling  the  lord  Vi9ya.  Vl9ya,  the  pure,  lord  of  purity, 
we  praise. 

8.  Mithra,  who  possesses  wide  pastures,  has  a  thousand  ears 
and  ten  thousand  eyes,  a  named  name,  §  who  is  worthy  of  honour, 
(and)  E&ma-qsl9tra  we  praise. 

9.  Thee,  the  fire,  pure,  lord  of  purity,  son  of  Ahura-Mazda, 
we  praise.     This  Bare9ma,  provided  with  Zaothra  and  with 

*  The  Odhs  arc  prayers  belonging  to  the  different  subdiyisions  of  the  day,  whioh 
tun  Jive  in  number  (in  winter /bur),  as  follows : — 

1.  Uahahina=hom  midnight  till  the  disappearance  of  the  stan. 

2.  S&vani = from  son-rise  till  mid-day. 

3.  RapUhwina=ftom  mid-day  till  the  commencement  of  twilight. 

4.  Uzayiirina  sfrom  the  commencement  of  twilight  till  the  appearance  of  the 

stars. 
6.    Aiufifr^threma  sfrom  the  ai>pesnnoe  of  the  stars  tiU  midnight. 
With  each  of  the  G&hs  different  Genii  were  associated.    The  time  H&Tan  is  under 
the  protection  of  Mithra,  together  with  (^ra&hi  and  Vi9ya. 

t  The  frequent  uae  of  iod  nn^ular  (ratiun)  when  two  Genii  hare  been  named  is 
curious. — Translator, 

X  That  is,  <*  a  renowned  name,"  or,  perhaps,  the  phrase  may  signify  that  ho  Lb 
invoked  by  name.    The  Zend  phraae  le  adAAt^-ftdmand.— 2VimfJater» 
§  See  note  to  rene  2. 
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AiwT&ohhanay''^  the  pure,  lord  of  purity,  we  praise.    The  Navel 
of  the  Waters  we  praise. 

10.  Nairya-9anha,  the  strong,  highest  in  wisdom,  worthy  of 
honour,  we  praise.  The  souls  of  the  departed  we  praise  :  the 
Frayashis  of  the  pure.  The  Oreat  God  we  praise,  Ahura-Mazda, 
the  Highest  in  purity,  the  Most  Helpful  in  purity.  All  the 
words  which  come  from  Zarathustra  we  praise.  All  good  works 
we  praise,  those  done,  and  those  which  shall  yet  be  done. — 
Yehh6-h&taiim. 

11.  Yathft  ahA  vairyo  (2). — Offering,  praise,  strength,  and 
might  implore  I  for  Mithra,  who  possesses  wide  pastures,  has 
a  thousand  ears  and  ten  thousand  eyes,  a  named  name,  worthy 
of  honour,  (and)  BAma-q&9tra. 

Ashem-vohft. — To  Him  belongs  brightness,  etc. — A  thousand, 
etc. 
Come  to  me,  etc. — For  a  reward,  etc, — ^Ashem-vohft,  etc. 

2.  GAH  RAPITAN.t 

1.  Satisfaction  to  Ahura-Mazda.  Ashem-vohA  (3). — I  confess 
(myself)  a  Mazdaya9nian,  a  disciple  of  Zarathustra,  an  adver- 
sary of  the  Daevas,  devoted  to  the  belief  in  Ahura ;  to  Rapith- 
wina,  the  pure,  lord  of  purity,  praise,  adoration,  satisfaction,  and 
laud ;  to  Fr&dat-fshu  and  Zaatuma,  the  pure,  lord  of  purity, 
praise,  etc. 

2.  To  Asha-vahista  and  the  fire  (the  son)  of  Ahura-Mazda, 
satisfaction,  etc.    As  it  is,  etc. 

8,  4.  To  Ahura-Mazda,  etc.     (Ya9na  Ixx.  3-9,  as  in  G&h  1.) 

5.  Rapithwina,  the  pure,  lord  of  purity,  praise  we.  The  G&thft 
Ahunavaiti,  the  pure,  mistress  of  purity,  we  praise.  The  G&thft 
Ustavaiti,  the  pure,  mistress  of  purity,  we  praise.    The  Gftthft 

gpenta-mainvn,  the  pure,  mistress  of  purity,  we  praise.    The 
athft  Vohft-fehshathra,  the  pure,  mistress  of  purity,  we  praise. 
The  G&thft  Vahist6isti,  the  pure,  mistress  of  purity,  we  praise. 

6.  Pr&dat-fshu,  and  Zantuma,  the  pure,  lord  of  purity,  we 
praise.  Fshusha-manthra  we  praise.  The  right-spoken  speech 
we  praise.  The  victorious,  which  destroys  the  Daevas,  we  praise. 
The  waters  and  lands  we  praise,  the  trees  and  the  heavenly 
Yazatas  we  praise,  who  grant  blessings,  the  pure^  the  Amesha- 
^pentas,  praise  we,  the  pure. 

7.  The  good,  strong,  holy  IVavashis  of  the  pure  we  praise. 
The  points  of  Asha-vahista :{:  we  praise.    The  greatest  Manthras, 

•  AiwyAonhana,  or  <'  binding,"  is  the  later  Kugti,    See  Note  to  Yaaht  1,  25. 

t  The  Protectors  of  the  time  fiapithwina  are  Asha-yahista,  the  Fire — FrddaV&hu, 
tilt  increaser  of  cattle — and  Zantoma,  the  protector  of  confederacies. 

X  The  tradition  makes  Asha-Tahista^Ardibehest  Perhaps  <<  the  points  "  are  the 
Manthras,  etc.,  in  the  subsequent  part  of  the  yerse,  but  the  whole  passage  is  difficuK 
and  obscure. 
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the  greatest  as  to  works,  the  greatest  as  to  ftilfilling^  the  greatest 
ais  to  manifest  works,  the  greatest  as  to  the  attainment  of  the 
Mazdaya9nian  law,  we  praise. 

8.  lliat  assembly  and  meeting  of  the  Amesha-^pentas  we 
praise,  which  is  prepared  in  the  height  of  heaven,  for  the  pi*aise 
and  adoration  of  Zantuma^  the  lord.  Zantuma^  the  pore,  lord  of 
purity,  we  praise. 

-^  9.  Asha-vahista  and  the  fire,  the  son  of  Ahura-Mazda,  we 
praise. 

10,  11.  Thee,  the  fire,  the  son  of  Ahura-Mazda,  the  pure,  lord 
of  purity,  we  praise.    This  Bare§ma,  etc.  (as  in  Qkh  1,  9  ff.). 

12.  lathft  ahd  vairyo  (2).  Offering,  praise,  strength,  might, 
implore  I  for  Asha-vahista  and  the  fire  (the  son)  of  Ahura-Mazda. 
Ashem-vohd. — ^To  Him  belongs  brightness,  etc.  (as  in  G&h  1). 

3.  GAH  UZIEEN.* 

1.  Satisfaction  to  Ahura-Mazda.  Ashem-vohft  (3). — I  confess 
(myself)  a  Mazdayacnian,  a  follower  of  Zarathustra,  an  adver- 
sary of  the  Daevas,  devoted  to  belief  in  Ahura.  To  Uzayfiirina, 
the  pure,  lord  of  purity,  for  praise,  adoration,  satisfaction,  and 
exaltation.  To  Ir&dat-vlra,  and  Daqyuma,  the  pure,  lord  of 
purity,  for  praise,  etc. 

2.  Satisfaction  to  the  great  lord,  the  Navel  of  the  Waters,  and 
the  water  created  by  Mazda,  etc.    As  it  is,  etc. 

8,  4.  To  Ahura-Mazda,  etc. 

5.  Uzayfiirina,  the  pure,  lord- of  purity,  we  praise.  Zaota,  the 
pure,  lord  of  purity,  we  praise.  Hftvanftn,  the  pure,  lord  of 
purity,  we  praise.  Atarevakhsha,  the  pure,  lord  of  purity,  we 
praise.  Frabereta,  the  pure,  lord  of  purity,  praise  we.  Aberet, 
the  pure,  lord  of  purity,  praise  we.  Agnftta,  the  pure,  lord  of 
purity,  praise  we.  Raethwiskara,  the  pure,  lord  of  purity,  praise 
we.    Craoshftvareza,  the  pure,  lord  of  puriW,  praise  we. 

6.  rr&dat-vira,  and  Daqyuma,  the  pure,  lord  of  purity,  praise 
we.  The  Stars,  the  Moon,  the  Sun,  the  Lights,  praise  we. 
The  Lights  without  a  beginning  we  praise.  The  brightness  of  the 
precepts  t  we  praise,  which  are  the  annihilation  of  the  wicked 
man. 

7.  The  manifest  acts  of  the  pure,  lords  of  purity,  we  praise. 
The  later  instruction  J  we  praise.  The  openly  working  pure, 
lords  of  purity,  we  praise,  by  day  and  by  night,  with  gifts  which 
are  offered  in  prayer,  for  praise  and  adoration  to  Daqyuma  the 
lord.    Daqyuma,  the  pure,  lord  of  purity,  we  praise. 

«  With  the  time  IJzaySirina  are  aasociated:  the  Navel  of  the  Waten  {jdpanm* 
napdf)y  Fr&da^yira,  tiie  preserrer  of  mankind,  and  Baqyoma,  the  protector  of  the 
district 

t  Of.  Yispered  zxi.  4.  %  Ohscure:  The  Ghu.  Tr.  haa «tiie  higher  justice." 
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8.  The  great  lord,  possessing  women,  shining,  the  Navel  of 
the  Waters,  having  swift  horses,*  we  praise.  The  water,  created 
by  Mazda,  we  praise. 

9, 10.  Thee,  the  fire,  the  son  of  Ahura-Mazda,  the  pure,  lord 
of  puri^,  we  praise.    This  Bare^ma,  etc.  (as  above  1,  9). 

ll.  lathft  ahA  vairyo  (2). — Oflfering,  praise,  strength,  might, 
I  implore"  for  the  great  lord,  the  Navel  of  the  Waters,  the  water 
created  by  Mazda.    Ashem-vohii,  etc.  (as  in  G&h  1). 

4.  GAH  AIWigRtyTHREMA.t 

1.  Satisfaction  to  Ahura-Mazda.  Ashem-vohft  (3). — I  confess 
(myself)  a  Mazdaya9nian^  a  follower  of  Zarathustra,  an  adver- 
sary of  the  Daevas,  devoted  to  belief  in  Ahura  :  to  Aiwi9r<ithrema 
Aibigaya,  the  pure,  lord  of  purity,  for  praise,  adoration,  satisfac- 
tion, and  laud;  to  Fradat-vigpaiim-hujyaiti  and  Zar^thustrotema, 
the  pure,  lord  of  purity,  praise,  etc. 

5.  Satisfaction  to  the  Fravashis  of  the  pure,  and  to  the  women 
who  have  troops  of  men,  and  the  yearly  good  dwelling ;  and  to 
the  well-created  strength,  beautiful,  to  Victory  and  the  smiting 
that  comes  from  above,  praise,  etc.    As  it  is,  etc.  (as  above). 

3,  4.  To  Ahura-Mazda,  etc.  (as  above). 

6.  Aiwi§r<ithrema,  the  pure,  lord  of  purity,  we  praise.  Aibi- 
gaya, the  pure,  lord  of  purity,  we  praise.  Thee,  the  fire,  the 
son  of  Ahura-Mazda,  the  pure,  lord  of  purity,  we  praise.  The 
stone  mortars,  lords  of  purity,  we  praise.  The  iron  mortars, 
lords  of  purity,  we  praise.  This  Bar69ma  with  offering  and 
binding,  bound  in  holiness,  the  pure,  lord  of  purity,  we  praise. 
Water  and  trees  we  praise.  Perfection  for  the  souls  we  praise, 
the  pure  lords  of  purity. 

6.  Fr&dat-vi§panm-hujy8liti,  the  pure,  lord  of  purity,  we  praise. 
Zarathustra,  the  pure,  lord  of  purity,  we  praise.  The  Manthra- 
cpenta,  the  pure,  lord  of  purity,  we  praise.  The  pure^Soul  of 
tne  Bull,  Mistress  of  purity,  we  praise.  Zarathustrotema,  the 
pure,  lord  of  purity,  we  praise.  Zarathustra,  the  pure,  lord  of 
purity,  we  praise. 

7.  The  pure  Priests,  lords  of  purity,  we  praise.  The  pure 
Warriors,  lords  of  purity,  we  praise.  The  active  pure  Husband- 
men, lords  of  purity,  we  praise.  The  pure  lords  of  the  house, 
lords  of  purity,  we  praise.  The  pure  lords  of  the  clan,  lords  of 
purity,  we  praise.    The  pure  lords  of  the  confederacy,  lords  of 

•  gr.  Twjna  ii.  21. 

t  The  time  Aiwi^Htthrema  is  under  the  especial  care  of  the  Fravathia^  with  whom 
axe  asMciated  Victory,  the  Stroke  from  on  High,  Frfldat-vt9panm-haJ7&iti8  (worldly 
proiperity),  and  ZaraUiuBtrttt^ma,  the  protector  of  the  priests. 
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purity,  we  praise.    The  pure  lords  of  the  region,  lords  of  purity, 
we  praise. 

8.  The  youth  who  thinks  good,  speaks  good,  does  good,  belong 
to  the  good  law,  the  pure,  lord  of  purity,  we  praise.  The  youth, 
the  speaker  of  prayers,*  the  pure,  lord  of  purity,  we  praise. 
Him  who  marries  amongst  relations,  the  pure,  lord  of  purity,  we 
praise.  Him  who  wanders  through  the  region,t  the  pure,  lord  of 
purity,  we  praise.  The  willing  worshipper,  the  pure,  lord  of 
purity,  we  praise.  The  mistress  of  the  house,  the  pure,  mistress 
of  purity,  we  praise. 

9.  The  pure  woman  we  praise,  who  especially  thinks  good, 
speaks  good,  does  good,  lets  herself  be  ruled  well,  obeys  the 
master,  the  pure :  Cp6nta-S.rmaiti,  and  what  else  are  Thy  women, 
0  Ahura-Mazda.  The  pure  man  we  praise,  who  especially  thinks 
ffood,  speaks  and  acts,  who  knows  the  faith,  does  not  know  sins, 
uirough  whose  deeds  the  worlds  increase  in  purity,  for  offering 
and  adoration  to  Zarathustrot^ma.  Zarathustrotema,  the  pure, 
lord  of  purity,  we  praise. 

10.  The  good,  strong,  holy  Fravashis  of  the  pure,  we  praise. 
The  women  who  have  an  assembly  of  men  we  praise.  The 
yearly  good  dwelling  we  praise.  Strength,  the  well-formed, 
beautiful,  we  praise.  Victory,  created  by  Mura,  we  praise.  Tlie 
smiting  that  comes  from  above  we  praise. 

11.  12.  Thee,  0  Fire,  etc.  (as  in  1,  9). 

13.  Yathft  ahA  vairyo  (2).  Offering,  praise,  strength,  might, 
implore  I  for  the  Fravashis  of  the  pure,  for  the  women  who  have 
troops  of  men,  for  the  yearly  good  dwelling,  for  strength,  the 
well-formed,  beautiful,  for  the  victory  which  comes  from  Ahura, 
for  the  smiting  which  comes  from  above. 

Ashem-vohft,  etc. 

5.  USAHIN.J 

1.  Satisfaction  to  Ahura-Mazda.  Ashem-vohd  (3).  I  confess 
(myself)  a  Mazdaya§nian,  a  follower  of  Zarathustra,  an  adver- 
sary of  the  Daevas,  devoted  to  belief  in  Ahura :  To  Ushahina, 
the  pure,  lord  of  purity,  for  praise,  etc.,  to  Berejya,  and  Nm&nya 
the  pure,  lord  of  purity,  praise,  etc. 

2.  Satisfaction  to  Qraosha,  the  holy,  sublime,  victorious,  who 
advances  the  world,  and  to  Eashnu,  the  most  upright,  and  Arst&t, 
who  furthers  the  world,  increases  the  world,  praise,  etc.  As  it 
is,  etc. 

•  Cf.  Viapered,  iii.  18. 

t  So  I  now  tnuifilate  the  word  in  preference  to  my  former  rendering  in  Vispered, 
iii.  19. 

X  The  time  VahuMuM  is  under  the  peculiar  care  of  ^ni^isha,  the  Heavenly  Watcher, 
with  whom  are  Berejya  (who  presidee  over  the  increase  of  com),  and  JS^mftnya  (the 
genius  who  attends  to  the  prosperity  of  funiUes). 
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5,  4.  To  Ahara-Mazda,  etc. 

6.  Usbahiaa,  the  pure,  lord  of  purity,  we  praise.  The  fair 
morning-dawn  we  praise.  The  dawn  we  praise,  the  brilliant, 
with  brilliant  horses,  which  thinks  of  men,  which  thinks  of 
heroes,  which  is  provided  with  brightness,  with  dwellings.  The 
dawn  we  praise,  the  rejoicing,  provided  with  swift  steeds,  which 
floats  over  the  earth,  consisting  of  seven  Reshvars.  That  dawn 
we  praise.  Ahura-Mazda,  the  pure.  Lord  of  purity,  we  praise. 
Voh&-mano  we  praise.  Asha-vahista  we  praise.  Ehshatibra- 
vairya  we  praise.    Qpgnta-ftrmaiti  we  praise. 

6.  Berejya,  the  pure,  lord  of  purity,  we  praise,  out  of  longing 
for  the  blessing  of  purity,  from  longing  for  the  good  Mazda- 

Si9nian  law,  for  praise  and  adoration  to   the  lord  Nm&nya. 
m&nya,  the  pure,  lord  of  purity,  we  praise. 

7.  yraosha,  the  holy,  beautiful,  victorious,  advancing  the 
world,  pure,  lord  of  purity,  we  praise.  Kashnu,  the  most  up- 
right, we  praise.  Arstd.t,  who  advances  the  world,  who  increases 
the  world,  we  praise. 

8.  9.  Thee,  the  fire,  etc. 

10.  Yathfl,  ahil  vairyo  (2).  Ofiering,  praise,  strength,  might, 
implore  I  for  Qraosha,  the  holv,  sublime,  victorious,  who  ad- 
vanoes  the  world,  and  Eashnu  the  most  upright,  and  Arst&t  who 
advances  the  world,  increases  the  world.     Asnem-vohu,  etc. 

XVII.  (1)  OKMAZD-YASHT.* 

In  the  name  of  Gody  Ormazdy  the  lord  of  Increasing.  May 
the  Creator  Ormazd  increase  in  great  brilliancy ;  the  Bright ^ 
the  Majestic,  Heavenly  of  the  neavenly,  may  lie  the  Highest 
come  (to  our  help). 

Of  all  sins  I  repent,  etc. 

I  praise  with  good  thoughts,  etc.     (Ya§na  xii.) 

I  confess  (myself),  etc.,  for  praise  to  Ahura-Mazda,  the  Shin- 
ing, Majestic,  satisfaction,  etc.f 

1.  Zarathustra  asked  Ahura-Mazda:  Ahura-Mazdal  Heavenly, 
Holy,  Creator  of  the  corporeal  world,  Pure  One  I 

2.  What  is  the  mightiest  of  the  Manthra  Qpenta,  what  the 
most  victorious,  what  the  most  majestic,  what  that  which  most 
bringB  fulfilment  to  prayers,  what  the  most  victoriously  smiting, 
what  the  most  healing,  what  most  torments  the  tormentings  of 
the  Daevas  and  (evil)  men,  what  is  of  the  whole  corporeal  world 
the  most  helpful  to  me,  what  is  that  of  the  whole  corporeal 
world  which  most  purifies  the  inward  parts  ? 

8.  Then  answered  Ahura-Mazda :  [As  to]  Our  Names,  the 

*  The  Ormazd- Yasht  was  to  be  recited  especially  at  the  time  H&Tani. 
t  This  introdaotioii  is  common  to  aU  the  Tathts,  and  consists  of  passages  which 
oocnr  elsewhere. 
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AmS8ha-9pentas,  0  holy  Zarathustra,  that  is  the  mightiest  of  the 
Maiithra-9peata,  that  the  most  yictorious,  that  the  most  majes- 
tic^ that  that  which  most  brings  fulfilment  to  prayers,  that  the 
most  victoriously  smiting,  that  the  most  healing,  that  inflicts 
most  torments  on  the  Daevas  and  (wicked)  men,  that  is  of  the 
whole  corporeal  world  the  most  helpful  from  me,  that  it  is  of  the 
whole  corporeal  world  which  most  purifies  the  inward  parts. 

4.  Then  spake  Zarathustra :  Tell  me  then  the  Name,  0  pure 
Ahura-Mazda,  which  is  Thy  greatest,  best,  and  fairest,  which  is 
most  efficacious  for  prayers,  the  most  yictoriously  smiting  and 
the  most  healing,  which  most  torments  the  torments  of  the  Daevas 
and  the  (wicked)  men. 

6.  That  I  also  may  torment  all  Daevas  and  (wicked)  men, 
that  I  may  torment  all  sorcerers  and  Pairikas,  that  no  one  may 
torment  me,  neither  Daeva,  nor  man,  nor  sorcerer,  nor  Pairika. 

6.  Then  answered  Ahura-Mazda :  My  Name  is :  The  to  be 
questioned,  0  pure  Zarathustra ;  the  second  :  the  Gatherer  ;•  the 
uiird :  the  Spreader  abroad  ;  the  fourth :  Best  Purity  ;  the  fifth  : 
All  good  things  created  by  Mazda  which  have  a  pure  origin ;  the 
sixth:  I  am  the  Understanding;  the  seventh:  I  am  Endowed 
with  understanding ;  the  eighth :  I  am  Wisdom ;  the  ninth :  I 
am  Endowed  with  Wisdom;  the  tenth:  I  am  the  Increaser; 
the  eleventh :  I  am  Endowed  with  Increase ;  the  twelfth :  the 
Lord ;  the  thirteenth :  the  Most  Profitable ;  the  fourteenth :  He 
who  is  without  harm ;  the  fifteenth  :  the  Steadfast ;  the  six- 
teenth :  the  Reckoner  of  service  ;t  the  seventeenth :  the  All- 
observing  ;  the  eighteenth  :  the  Healing ;  the  nineteenth :  that  I 
am  the  Creator ;  the  twentieth :  that  I  bear  the  Name  Mazda. 

7.  Praise  me,  Zarathustra,  day  and  night  with  gifts  which  are 
brought  hithet  midst  prayers. 

8.  I  will  come  to  thee  for  protection  and  joy,  I  who  am  Ahura- 
Mazda  ;  there  shall  come  to  thee  for  protection  and  joy :  the  good 
Craosha,  the  holy :  there  shall  come  to  thee  for  protection  and  joy: 
Water,  trees,  and  the  Fravashis  of  the  pure. 

9.  If  thou  wishest,  0  Zarathustra,  thou  mayest  torment  these 
torments  of  the  Daevas  and  men,  of  the  sorcerers  and  Pairikas, 
of  the  Cslthras,  Kavis  and  Karapanas  ;t 

10.  Of  the  destructive  two-legged,  of  the  two-legged  Ashem- 
a6gas.| 

*  Ahura-Mazda  is  called  *'tbe  Gatherer,"  because  He  created  mankind  and 
animals  and  plants,  and  gathered  them  together  upon  the  face  of  the  earth. 

t  Ahura>  Mazda  is  called  **  the  Reckoner  of  service/'  because  He  takes  account  of 
the  actions  of  mankind  for  the  purpose  of  reward  or  punishment. 

X  Cf,  Ta9na  iz.  61.  According  to  Tradition,  the  Cdthrat  are  tyrants,  the  Kavis 
men  who  neither  can  nor  will  see  anything  good  in  the  creation  of  Ahura-Mazda, 
and  the  Karapas  are  those  who  wiU  not  hear  the  precepts  of  Ahura-Mazda. 

§  The  Tradition  makes  the  Athnnadpaa  to  be  those  who  stir  up  strife  amongit 
men  and  deceive  them. 
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11.  The  wolf  with  four  feet,  the  hosts  oonsisting  of  many  foes, 
with  many  banners,  with  high  banners,  with  uplifted  banners, 
canyinff  a  wounded  banner.* 

l3.  These  Names  preserve,  (and)  utter  them  day  and  night. 

13.  I  am  the  Protector,  I  am  the  Creator,  I  am  the  Nourisher, 
I  am  the  Knowing,  I  am  the  Holiest  Heavenly  One. 

14.  My  name  is :  The  Healing ;  my  name  is :  The  Most  Heal- 
ing ;  my  name  is :  The  Priest ;  my  name  is :  The  Most  Priestly ; 
my  name  is :  God  (Ahura) ;  my  name  is :  Great  Wise  One  (Mazda) ; 

Iff.  My  name  is :  The  Pure ;  my  name  is :  The  Purest ;  I  am 
called.  The  Majestic ;  I  am  called  The  Most  Majestic ; 

16.  I  am  called.  The  Much-seeing ;  I  am  called.  The  Most 
Much-seeing ;  f  I  am  called,  The  Far-seeing ;  I  am  called.  The 
Most  Far-seeing ; 

17.  I  am  called,  The  Watcher ;  I  am  called,  The  Desirer ;  % 
I  am  called,  The  Creator ;  I  am  called,  The  Protector ;  I  am 
called,  The  Nourisher ;  I  am  called.  The  Knower ;  I  am  called. 
The  Most  Enowinff ; 

18.  I  am  callea.  The  Augmenter;  I  am  called.  Possessing 
increasing  Manthras ;  ^  I  am  called.  The  Euler  at  Will ;  I  am 
called.  The  Most  Ruling  at  Will ; 

19.  I  am  called,  The  Ruling  with  Name  ;  ||  I  am  called.  The 
Most  Ruling  with  Name ;  I  am  called,  The  Not  to  be  Deceived ; 
I  am  called.  The  Undeceived ; 

20.  I  am  called.  The  Protecting ;  I  am  called,  The  Tormentor 
of  Torment;  I  am  called,  The  Smiting  here;f  I  am  called.  The 
All-smiting ;  I  am  called.  The  All-creating ; 

21.  Iamcalled,TheAll-Maiestic;  lam  called,  Endued  withmuch 
Maiesty ;  I  am  called,  The  Very  Majestic ;  I  am  called.  Endued 
with  Very  Great  Majesty ;  I  am  called,  The  Effecting-profit ;  I 
am  callea,  The  Working-gain;  I  am  called.  The  Profitable; 

22.  I  am  called,  The  Strong ;  I  am  called,  The  Most  Profit- 
able ;  I  am  called,  The  Pure ;  I  am  csdled,  The  Great ; 

23.  I  am  called,  The  Kingly ;  I  am  called.  The  Most  Kingly ; 
I  am  called.  The  Well-wise ;  I  am  called.  The  Well-wisest ;  I  am 
called.  The  Far-seeing.*  ♦ 

24.  These  my  names—- he  who  in  the  corporeal  world,  0  holy 
Zarathustra,  maintains  and  speaks  these  my  names : 

*  -That  ifl,  the  hosts  who  are  nnder  the  hanner  seek  to  wound. 
t  That  is,  I  see  more  than  the  other  Yazatas. 


That  is,  hecause  I  desire  good  for  My  creatures. 
r.Yii        "     ' 


6  FahAaha^manthra,  Cf.  Vispered  i.  18. 
I  That  is,  ruling  under  Mine  own  Name.  f  Or,  perhaps,  The  Smiting  Once. 
**  The  nomher  of  Names  here  given  is  seventy-five^  but,  according  to  the  Parsees, 
it  should  he  eeveniy-two^  which  is  a  sacred  number  with  them.  As  most  of  the  MSS. 
omit  the  Name  "  Endued  with  Very  Great  Majesty,*'  in  verse  21,  and  the  thirteentii 
•ad  eighteenth  Names  are  repeated  in  yerses  14  and  22,  the  difference  is  easily 
Moounted  for. — Tramlator. 
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25.  By  day  and  night,  standing  or  sitting,  sitting  or  standing, 
girt  with  the  Aiwy&onhana,*  or  drawing  off  the  Aiwy&onhana, 

26.  Going  forwards  out  of  the  house,  going  forwards  out  o! 
the  confederacy,  going  forwards  out  of  the  region,  coming  into 

a  region,  t 

27.  Such  a  man  the  points  of  the  Drukhs-souled,  proceeding 
firom  ASshma,  will  not  injure  in  that  day  or  that  night,  not  the 
slings,  not  the  arrows,  not  knives,  not  clubs,  the  missiles  will  not 
penetrate,  (and)  he  be  injured. 

28.  And  on  account  of  accepting  (it)  the  same  take  upon 
themselves  with  names  to  be  a  support  and  wall  against  the 
invisible  Drukhs,  the  Varenian,  wicked. 

29.  Affainst  the  striving  to  hurt,  greedy  of  revenge,  all  slay- 
ing, wholly  evil  Anra-mainyus. 

30.  Like  as  a  thousand  men  can  control  one  single  man. — 

31.  Who  is  the  victoriously  smiting?  etc.  (Ya9na  xliii.  16). 

32.  Praise  to  the  kingly  majesty,  praise  to  Airyana-vafija, 

f  raise  to  the  profit  created  by  Ahura- Mazda,  praise  to  the  water 
)&itya,  praise  to  the  water  Ardvi-9Ara  the  pure,  praise  to  the 
whole  world  of  purity. 

33.  Yatha  aha  vairyo  (10).  Ashem-vohA  (10).  The  Ahuna- 
vairya  praise  we.  Asha-vahista,  the  fairest  Amesha-9p6nta, 
praise  we.  Strength,  might,  power,  victoriousness,  and  strength, 
praise  we,     Ahura-Mazda,  the  Shining,  Majestic,  praise  we. 

34.  Protect  the  kinsmen  evermore,  0  ^arathustra,  from  the 
hostile  evil-minded,  t 

35.  Do  not  abandon  the  friend  to  the  stroke,  not  to  the  endur- 
ing of  evil,  not  to  the  touching  of  harm. 

36.  Do  not  wish  a  gift  for  the  man  who,  instead  of  the  great- 
est offering,  offers  us  the  least ;  of  that  which  is  to  be  offered, 
complete  praise  for  us,  the  AmCsha-cpentas.  § 

37.  Here  is  Vohd-mano,  my  creature,  0  Zarathustra ;  Asha- 
vahista,  my  creature,  0  Zarathustra;  Khshathra-vairya,  my  crea- 
ture, 0  Zarathustra ;  (^penta-&rmaiti,  my  creature,  0  Zarathustra; 
here  are  Haurvat  and  Ameret&t,  my  creatures,  0  Zarathustra, 
which  are  a  reward  for  the  pure  who  attain  to  incorporeality.  || 

38.  Know  also   how  it  (is),  0  pure  Zarathustra:    through 

*  The  AiwyAonhana  is  the  later  Kuftiy  or  religious  girdle.  (See  note  to  p.  4.) 
In  the  Avesta  the  word  is  generally  used  of  the  binding  the  Bar^^ma. 

t  The  Ormazd-Yasht  was  to  be  recited  on  arriving  at  a  strange  place. 

t  The  remainder  of  the  chapter,  from  this  yerse,  is  not  considered  by  the  Parsees, 
as  belonging  properly  to  the  Ormazd-Yasht,  but  rather  to  the  Bahman- Yasht.  If  so, 
it  must  haye  been  a  (ufferent  Bahman- Yasht  from  that  which  we  possess  in  HuzylU'esh, 
as  well  as  in  Zend. 

§  The  meaning  seems  to  be,  that  a  man  must  expect  no  gifts  who,  in  return  for 
the  blessings  bestowed  upon  hun,  endeayours  to  acquit  hknself  of  his  duties  in  the 
easiest  and  least  costly  manner. 

0  The  Guj.  Tr.  refers  this  to  the  state  of  men  before  birth. 
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My  wisdonii  thro\ip;h  which  wm  tho  boginning  of  tho  world,  so 
also  its  otul  shnll  bo. 

!)().  A  thousand  romodios,  ton  thousand  romodios  (S),  Oomo 
to  my  holt),  0  Maxda.— To  strength,  tho  woll-oroatod,  beautiful, 
and  tlio  victory  orontod  by  Mnssda,  and  tho  smiting  which  comes 
iVom  above,  and  (,^prnta-Armaiti. 

40,  0  0^)^nta4rmaiti  I  smito  their  torments,  surround  their 
undorstanaing,  bind  their  hands,  summer  and  winter  smito, 
restrain  tho  mndorors. 

41.  When,  0  Miudn,  will  the  pure  smito  the  wicked,  when  tho 
pure  th«  Drukhs.  when  tho  nuro  tho  evil '( 

4%\  Tho  undorstiuiding  of  Ahura-Maxda  we  praise,  to  lay  hold 
of  tho  Manthru-vi><'*nta.    Tlio  undorMtanding  or  Ahura-Ma%da  wo 

E>rals(>,  to  maintain  tho  Martthracprnta  in  remembrance.  Tho 
onguo  of  Alnira-Maxda  wo  praino,  to  bo  able  to  utter  tho 
Martthra-v^ponta.  This  mountain  nraise  wo,  Ushi-darvna,  be- 
stowing undorstanditig,  day  and  night,  with  giils  brought  amidst 
prayers, 

4i*J,  Then  snako  Zarathustra :  1  come  to  you,  the  eyes  of 
Qp(<nta  ArmaitI,  who  annihilate  what  is  desert  in  tho  earth,  to 
hunt  tho  wiokod. 

44.  Tho  Kravashi  of  that  pure  man  I  praise,  who  bears  tho 
name  of  A^jnuVqanvAo,*  Mort>  than  the  other  pure  will  I  hero- 
after  praise  as  a  Holiover,  (^a^^k^r<<na.  tho  strong,  created  by 
Maxda.  (lat^kortMia,  tho  strong,  omited  by  Maxda,  we  prahio. 
The  undors»tandlng  of  Ahura-Ma«da  we  praise,  to  inculcate  in  tho 
MaAthra-ojH'^nta.  Tho  understanding  ot  Ahura-Maxda  wo  nrai^o, 
to  maintain  tho  Martthra-vp^'nta.  The  tongue  of  Ahura-Mnxda 
we  praise,  to  bo  able  to  utter  the  Martthra-vp^^nta.  The  moun- 
tain Ushi-daW^na,  which  bestows  \uulerstanding,  we  praise  by  day 
and  niglit.  with  gitU  bnuight  aniidnt  prayers. 

Ashem-voh A, — Tht>  Kravashi,  etc.  (as  auove.)  Wisdom  praise  I. 
(Jp^nla4rmaiti  praise  I.  Tho  purity  of  those  gifts,  aiui  tlio 
purity  of  tho  purt\  former,  wlu>  belong  to  tlie  pure  creatures. 
To  him  belongs  brightness,  etc, 

XVin  («).  YA8HT  OF  TllK  SRVKN  AMSUASPANDS. 

Mf»  %vivf*  Aimhih^htmii  iH<*^vyi.v  to^/rtMt  AriY/iiiMcy,  may  tAey  come* 
— r>/'  fi//  my  c»iVm,  rtCs 
SkUsfaetXon,  etc.    I  o^mfesa  myself,  etc. 

^  It  in  not  kn<^wii  whi\  0\i«  in^vtoiu^^  wnt.    Th«  Mm«  occuit  idio  in  Yiihl  84» 

Y.  M,  Aua  Y««iu  a8»  V.  ar. 
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X.  To  *  Ahura-Mazda,  the  Shining,  Majestic,  to  the  Amesha- 
5penta8,  to  Vohu-man6,  to  the  peace  which  smites  victoriously, 
which  is  placed  over  other  creatures,  to  the  heavenly  under- 
standing created  by  Ahura-Mazda,  to  the  understanding  heard 
with  the  ears,  created  by  Mazda : 

2.  To  Asha-vahista,  the  fairest,  to  Airyama-ishya,t  the  strong, 
created  by  Mazda,  to  Qaoka  the  good,  gifted  with  far-seeinff 
eyes,  created  by  Mazda,  pure,  to  Ehshathra-vairya,  the  metal| 
to  charity  which  feeds  the  beggars : 

3.  To  the  good  Qpenta-ftrmaiti,  to  skilfulness,  the  good,  gifted 
with  far-seeing  eyes,  created  by  Mazda,  pure,  to  Haurv&t  the 
lord,  to  the  yearly  good  dwelling,  to  the  years,  the  lords  of 
purity,  to  Ameret&t,  the  lord,  to  fullness  which  concerns  the 
cattle,  to  the  corn  which  belongs  to  horses,  to  Gaokerena,  the 
strong,  created  by  Mazda  : 

4.  (G&h  H&vani) — ^To  Mithra,  who  possesses  wide  pastures, 
has  a  thousand  ears  and  ten  thousand  eyes,  who  has  a  named 
name,  the  Yazata ;  to  Rama-qlL9tra — (G&h  Rapitan) ;  to  Asha- 
vahista,  and  to  the  fire,  (the  son)  of  Ahura-Mazda, — (Q&h 
Uziren) :  to  the  great  lord,  the  Navel  of  the  Waters,  to  the 
water  created  by  Mazda ; 

6.  (G&h  Aiwi9r(lLthrema) — To  the  Fravashis  of  the  pure,  and 
to  the  women  who  have  a  congregation  of  men,  to  the  yearly 
good  dwellinff,  to  strength,  the  well-created,  beautiful,  to  victory 
created  by  Mazda,  to  the  smiting  which  comes  from  on  high. 
(G&h  Ushahina) — To  ^raSsha,  endued  with  holy  blessing,  vic- 
torious, who  advances  the  world,  to  Rashnu,  the  most  upright, 
and  to  Arstat,  who  advances  the  world,  increases  the  world : 
Khslmaothra,  etc. 

6.  Ahura-Mazda,  the  Shining,  Majestic,  praise  we.  The 
Amesba-9pentas,  the  good,  wise  kings,  praise  we.  The 
Amesha-9penta  Vohu-mand,  praise  we.  reace,  the  victo- 
riously smiting,  praise  we,  which  is  set  above  other  creatures. 
The  heavenly  understanding,  created  by  Mazda,  praise  we.  The 
understanding  which  is  heard  with  the  ears,  created  by  Mazda, 
praise  we. 

7.  Asha-vahista,  the  fairest  Am68ha-9penta,  praise  we.  The 
Airyaina-ishya,  praise  we ;  the  Strong,  created  by  Mazda,  praise 
we.  Qaoka,  the  good,  gifted  with  far-seeing  eyes,  created  by 
Mazda,  pure,  we  praise.  Khshathra-vairya,  the  Amesha-9penta, 
praise  we.  Metal  praise  we.  Charity,  which  feeds  the  poor, 
praise  "we. 

*  [All  the  names  inyoked  in  this  and  the  following  yerses  are  in  the  datire  ease, 
and  guverned  hy  Khahna6thra  at  the  end  of  the  fifth  Terse.  Instead  of  the  preposi- 
tion to  we  might  use  /or,  which  would  be  closer  to  the  German /«>,  but  I  prefer  the 
■imple  datiye,  as  being  nearer  to  the  original  Zend.^ 

t  Airyama-uhya  is  the  prayer  in  Ya^na  liii.  which  commenoes  with  those  words. 
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8.  The  good  ^penta-ftrmaiti  praise  wd.  The  good  ekilfulness, 
gifted  with  far-seeing  eyes,  created  by  Mazda,  pure,  praise  we. 
Haurv&t,  the  Amesha-^penta,  praise  we.  The  yearly  good 
dwelling  praise  we.  The  years,  the  pure  lords  of  purity,  praise 
we.  The  Amesha-cpenta  Ameret&t  praise  we.  Fatness  which 
belongs  to  the  herds,  praise  we.  Fodder  which  belongs  to  the 
horses,  praise  we.  Gaokerena,  the  strong,  created  by  Mazda^ 
praise  we. 

9.  (G4h  H&vani) — Mithra,  who  possesses  wide  pastures,  a 
thousand  ears  and  ten  thousand  eyes,  has  a  named  name,  the 
Tazata,  praise  we.  R4ma-q&9tra  praise  we. — (G&h  Eapitan.) 
Asha-vahista  and  the  fire,  the  son  of  Ahura-Mazda,  praise  we. — 
(G4h  Uzlren)-^The  great  lord,  the  kingly,  brilliant,  the  Navel 
of  the  Waters,  gifted  with  strong  horses,  praise  we.  Water 
created  by  Mazda,  pure,  praise  we. 

10.  (G&h  Aiwijrutkrema) — The  good,  strong  Fravashis  of  the 
pure,  praise  we.  The  women  possessing  an  assembly  of  men 
praise  we.  The  yearly  good  dwelling  praise  we.  Strength,  the 
well-created,  beautiful,  praise  we.  victory,  created  by  Mazda, 
praise  we.  The  smiting  which  comes  from  above  praise  we. — 
(Qah  Ushahina) — Qraosha,  the  holy,  beautiful,  victorious, 
advancing  the  world,  pure,  lord  of  purity,  praise  we.  Eashnu, 
the  justest,  praise  we.  Arstat,  who  furthers  the  world,  who 
increases  the  world,  praise  we. 

11.  May  the  sorcerers,  Zarathustra,  smite  the  Daevas  and  men 
who  (are)  in  the  house.  Always,  0  holy  Zarathustra,  smite 
every  Drukhs,  drive  away  every  Drukhs,  till  they  are  terrified 
at  these  words. 

18.  To  thy  body  cleave  they,  thy  priests  smite  they — Priest 
and  Warrior — so  that  he  becomes  altogether  disobedient  through 
the  strength  of  those  to  be  driven  away. 

13.  He  who  takes  for  his  protection  the  seven  Ame8ha-9pentas, 
the  good  kings,  the  wise — (the  virtuous  Mazdaya^nian  law,  which 
has  the  body  of  a  horse,  the  water  created  by  Mazda,  praise  we). 

14.  May  he  renounce  the  storming  up  and  the  storming  away,* 
0  Zarathustra ;  may  he  renounce  the  up-and-away-storming,  0 
Zarathustra,  against  Vohu-mand,  against  the  naore  manifest 
driving  away,  slaying,  and  annihilation  of  prayers. 

15.  A  hundred,  hundred-fold  drag  they  (else)  out  (and)  away 
like  a  bound  one  the  Mazdaya^nian  law  of  the  Fravashis  (f) 
through  the  power  of  the  to-be-driven-away. 

Ashem-vohfi,  Yathft  ahd  vairyo  (2).  I  implore  praise, 
adoration,  strength,  and  might,  for  Ahura-Mazda,  etc.  (as 
above,  v.  1-6  to),  increases  the  world.    Ashem-vohA  (3). 

*  Who  the  "  itormiiig  up/'  etc.,  are  is  not  known ;  but  of  course  they  belong  to 
the  creation  of  Anra-mainyus.  - 
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XIX,  (3).  YASHT  ARDIBIHIST  * 

In  the  name,  etc.  May  the  Amshaspand  Ardibihiat  increase  in 
great  majesty y  may  he  come.     Of  all  my  sins,  etc. 

To  Asha-vahista,  the  fairest,  to  Airyama-ishya,  to  strength 
created  by  Mazda,  to  ^aoka  the  good,  endowed  with  far-seeing 
eyes,  created  by  Mazda,  pure,  be  satisfaction,  etc.  Asha-vahista, 
the  fairest  Amesha-9penta,  praise  we.  Airyama-ishya  praise 
we.  Strength  createa  by  Mazda  praise  we.  Qaoka,  the  good, 
endued  with  far-seeing  eyes,  created  by  Mazda,  pure,  praise  we. 

1.  Ahura-Mazda  spake  to  the  holy  Zarathustra :  As  to  what 
then  belongs  to  the  assistance  of  Asha-vahista,  0  holy  Zara- 
thastra,  (so  is  he)  Psalmist,  Zaota,  Praiser,  Reader,  Offerer, 
Lauder,  Gelebrator  of  good,  effecting  that  the  bright  lights  shine 
for  the  praise  and  adoration  of  us,  Ame8ha-9p6nta8.t 

2.  Then  spake  Zarathustra  :  Speak  the  words,  the  true  words, 
0  Ahura-Mazda,  how  are  the  succours  %  of  Asha-vahista  become 
as  Singer,  Zaota,  Praiser,  Reader,  Offerer,  Lauder,  Gelebrator  of 
good,  effecting  that  the  good  lights  may  shine  to  the  praise  and 
adoration  of  you,  Amesha-^pentas  ? 

3.  I  will  praise  Asha-vahista :  if  I  praise  Asha-vahista,  then 
praise  I  him  as  the  helper  of  the  other  Amgsha-^pentas,  whom 
Mazda  protects  through  good  thoughts,  whom  Mazda  protects 
through  good  works,  whom  Mazda  protects  through  good  words. 

4.  To  the  pure  man  belongs  Garo-nemftna,  none  of  the  wicked 
can  approach  to  Garo-nem&na,  to  the  dwelling  pure  in  joy, 
manifest,  Ahura-Mazda. 

5.  He  (Asha-vahista)  smites  all  the  sorcerers  and  Pairikas  be- 
longing to  Anra-mainyus  through  Airyama,§(which  is)  thegreatest 
of  the  Manthras,  the  best  of  the  Maiithras,  the  fairest,  of  the 
Manthras,  the  most  fairest  of  the  Maiithras,  the  strong  of  the 
Manthras,  the  strongest  of  the  Manthras,  the  fast  among  the 
Maiithras,  the  fastest  among  the  Manthras,  the  victorious  among 
the  Maiithras,  the  most  victorious  among  the  Manthras,  the 
healing  among  the  Manthras,  the  most  healing  among  the 
Manthras. 

6.  He  it  is  who  is  healing  with  purity,  healing  with  the  law, 
healing  with  knives,  healing  with  plants,  healing  with  Manthras; 
with  the  best  medicaments  heals  he  who  heals  with  the  Manthia- 

*  The  Yasbt  Ardibihiat  may  be  recited  every  day  at  the  times  H&Tani,  Bapith- 
winai,  and  Aiwi9Hithr^ma.  *" 

t  ABha-vahista  is  the  Genius  of  Fire  and  the  most  powerful  of  the  AmSsha- 
9P^nta8.    Light  and  Fire  terrify  aU  «vil  beii^. 

X  Neither  tueeourt  nor  atsistaneea  are  used  in  English  in  the  ploral ;  bat  since  the 
Zend  is  in  the  plural  there  is  no  help  for  it. 

{  Prayers,  in  the  Avesta,  are  constantly  regarded  as  spiritaal  weapons. 
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cpenta,  who  beals  the  pure  man  with  charms,  for  he  is  the  most 
Dealing  of  medicaments.* 

7.  oickness  rans  away,  death  rans  away,  the  Daevas  mn 
away,  the  oppositions  mn  away,  Ashemaoga,  the  impure,  runs 
away,  the  sinful  hostile  man  runs  away. 

§•  Those  who  spring  from  the  seed  of  the  serpents  run  away, 
those  who  spring  from  the  wolves  run  away,  those  who  spring  from 
the  (evil)  two-legged  beings  run  away,  contempt  runs  away, 
haughtiness  t  runs  away,  lever  runs  away,  cruelty  runs  away, 
quarrelsomeness  runs  away,  the  evil  eye  runs  away. 

9.  The  lying,  very  false,  speech  runs  away ;  Jahi,  J  allied  to 
sorcerers,  runs  away ;  the  wicked  harlot  runs  away,  the  wind 
which  comes  straight  from  the  north  runs  away,  the  wind  which 
comes  straight  from  the  north  is  utterly  undone. 

10.  Who  (Asha-vahista)  smites  for  me  of  these  those  who 
spring  from  the  seed  of  the  serpents,  of  these  Daevas  a  thousand 
times  a  thousand,  ten  thousand  times  ten  thousand,  he  smites 
sickness,  he  smites  death,  he  smites  the  Daevas,  he  smites  the 
oppositions,  he  smites  the  impure  Ashemaoga,  he  snutes  the 
hostile  men. 

11.  He  smites  those  who  spring  from  the  seed  of  the  serpents : 
he  smites  those  who  spring  from  the  seed  of  the  wolves ;  he  smites 
those  who  spring  from  (wicked)  two-legged  beings ;  he  smites 
contempt,  he  smites  haughtiness,  he  smites  the  fever,  he  smites 
cruelty,  he  smites  Quarrelsomeness,  he  smites  the  evil  eye. 

12.  He  smites  tne  lying,  very  false  speech ;  he  smites  Jahi, 
possessing  sorcerers ;  he  smites  the  whore,  the  wicked ;  he  smites 
the  wind  which  comes  direct  from  the  north ;  the  wind  which 
comes  direct  from  the  north  is  undone. 

13.  Who  (Asha-vahista)  smites  for  me  of  these  those  who 
spring  from  the  seed  of  the  (wicked)  two-legged  (beings),  which 
smites  of  these  Daevas  a  thousand  times  a  thousand,  ten  thou- 
sand times  ten  thousand,  whilst  there  looks  on  in  the  front  the 
most  lying  of  the  Daevas,  Ahra-mainvus,  who  is  full  of  death. 

14.  Then  spake  Anra-mainyus :  Of  these  my  beings  will  Asha- 
vahista  smite  the  most  violent  of  the  sicknesses,  will  torment 
the  most  violent  of  the  sicknesses;  will  torment  the  most 
violent  of  the  bringers  of  death ;  will  smite  the  most  violent 
of  the  Daevas,  torment  the  fiercest  of  the  Daevas ;  smite  the 
fiercest  of  the  oppositions,  torment  the  fiercest  of  the  oppositions ; 
smite  Ashemaoga  the  impure,  torment  Ashemaoga  the  impure ; 
smite  the  most  hostile  of  hostile  men,  torment  the  most  hostile 
of  hostile  men. 

*  Cf,  yendidad  yii.  120,  which  paasagfe  is  no  doubt  an  interpolation  from  this, 
t  As  is  frequently  the  case  in  the  Avesta,  abstract  conceptions,  such  as  contempt, 
haughtiness,  etc,  are  regarded  as  personified  beings  and  Dmjas. 
X  Jahi  is  the  demon  of  lewdness. 
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15.  Of  those  who  spring  from  the  seed  of  the  serpents  will  he 
smite  the  fiercest,  torment  the  fiercest ;  of  those  who  spring  from  the 
seed  of  the  wolves  will  he  smite  the  fiercest,  torment  the  fiercest ; 
of  those  who  spring  from  the  seed  of  the  (wicked)  two-legged 
(beings)  will  he  smite  the  fiercest,  torment  the  fiercest.  He  will 
smite  contempt,  he  will  torment  contempt ;  smite  haughtiness, 
torment  haughtiness ;  he  will  smite  the  fiercest  of  the  fevers, 
torment  the  fiercest;  he  will  smite  the  fiercest  of  the  cruelties, 
torment  the  fiercest ;  he  will  smite  the  fiercest  of  the  quarrellings, 
torment  the  fiercest ;  he  will  smite  the  most  evil  of  the  evil  eyes, 
torment  the  most  evil. 

16.  The  most  lying,  falsest  speech  will  he  smite ;  the  most 
lying,  falsest  speech  will  he  torment.  Jahi,  provided  with  sor- 
cerers, will  he  smite  ;  Jahi,  provided  with  sorcerers,  will  he 
torment.  The  wicked  harlot  will  he  smite,  the  wicked  harlot 
will  he  torment.  The  wind  which  comes  direct  from  the  north 
will  he  smite,  the  wind  which  comes  direct  from  the  north  will 
he  torment. 

17.  Ruined  will  be  the  Drukhs,  perish  will  the  Drukhs,  run 
from  thence  will  the  Drukhs,  disappear  will  the  Drukhs,  go 
away  to  the  north  to  the  world  of  death.  For  the  sake  of  his 
fullness  and  brightness,  we  praise  this  Asha-vahista,  the  fairest 
of  the  Amesha-§pentas,  with  gifts  :  Asha-vahista,  the  fairest 
Amesha-5penta,  praise  we.  With  Haoma,  etc.  Yath&  ahA 
vairyo. — I  implore,  etc.  To  Asha-vahista,  etc.  (As  at  the  com- 
mencement).    Ashem-vohA. — ^To  him  belongs,  etc. 

XX  (4).  YASHT  KHORDAT.* 

In  the  name,  etc.  May  the  Amahaspand  Khordat  increase  in 
great  hrilliancy,  may  he  come.     Of  all  my  sins,  etc. 

Khshnaothra  for  Haurv&t,  the  lord,  for  the  yearly  good 
dwelling,  for  the  years,  the  lords  of  purity,  etc. 

The  Amesha-9penta  Haurv&t,  praise  we.  The  yearly  good 
dwelling  praise  we.  The  years,  the  pure,  lords  of  purity,  praise 
we. 

1.  Ahura-Mazda  spake  to  the  holy  Zarathustra :  I  have  created 
for  the  pure  men  these  rejoicings,  purifyings,  peculiar  properties 
of  Haurv&t.  These  grant  we  (to  him)  of  Thine,  wno  comes 
to  the  Am6sha-9pentas  as  one  comes  to  the  Amesha-9pSntas :  to 
Vohu-man6,  to  Asha-vahista,  to  Khshathra-vairya,  to  ^penta- 
&rmaiti,  to  Haurv&t  and  Ameret&t. 

*  This  Yasbt  may  be  recited  at  any  time,  bat  more  especially  on  the  day  Khordad, 
at  the  time  Ushahina.  The  MSS.  of  this  little  piece  are  very  cormj^t,  ana  the  trans- 
lation, in  many  places,  is  doubtfol.  I  haye  followed  a  Bombay  edition,  which  differs 
from  most  of  the  MSS. 
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2.  He  who  against  these  Daevas,  the  thousand  times  a  thou- 
sand, the  ten  thousand  times  ten  ihousand,  the  countless  times 
countless,  utters  the  name  of  Haurv&t  (especially),  of  the  Amesha- 
cpentas,  he  smites  the  Na^u,  he  smites  the  Hashi,  he  smites  the 
bashi,  he  smites  QaSni,  he  smites  the  B&jL* 

3.  Therefore  say  I  to  him  (the  name)  as  the  first:  to  the  pure 
man  before  that  of  the  Eashnu-razista,  before  that  pf  the  Amesha- 
9pentas.  Whichever  are  the  strong  names  of  the  heavenly  Ya- 
zatas,  which  purify  the  pure  man  : 

4.  From  the  Na§u,  from  Hashi,  from  Bashi,  from  Qaeni,  from 
Bftji,  from  the  hosts  of  many  foes,  from  the  banners  uplifted  by 
many,  from  the  men  with  evil  hostility,  from  the  naked  dagger, 
from  hostility    to    men,    from    sorcerers,   from    the    Pairika, 

Urva9ta.t 

5.  How  does  one  separate  one's  self  from  the  path  of  the  pure, 
how  from  that  of  the  wicked  ?  Then  answered  Ahura-Mazda : 
If  he  utters  my  Manthra,  keeps  in  mind  reciting,  draws  a  circle 
uttering,  guards  his  own  body.t 

6.  I  will  for  thee:  every  Druja  which  runs  about  openly, 
every  one  which  is  concealed,  every  one  which  pollutes— for 
thee  every  Druja,  for  the  Arian  land  will  I  smite  away,  for  thee 
will  I  bind  the  Druja  with  cords  (?),  I  will  curse  away  the 
Drujas.^ 

7.  I  will  say  to  the  pure  man,  he  shall  draw  three  circles, 
right,  round  circles  shall  he  draw,  round  will  I  say  to  the  pure 
man,  nine  circles  shall  he  draw,  nine  say  I  to  the  pure  man. 

8.  The  names  of  these  Am^slia-9penta3  smite  the  Na§u  with 
a  knife,  smitten,  destroyed  in  seed  and  relations,  dead  (is  it). 
Zarathustra,  the  Zaota  (free)  from  the  evil-minded,  according  to 
his  own  desire  and  will,  as  it  is  ever  his  will, 

9.  Will  at  Sun-rise  smite  the  North  region,  this  (Sun)  will, 
when  not  risen,  ||  drive  away  the  Na9u  with  stretched  out 
weapons,  with  hard  death,  for  praise  and  for  satisfaction  for  the 
heavenly  Yazatas. 

10.  Zarathustra  I  mayest  thou  teach  this  Manthra  to  none 
other  than  the  father,  or  the  son,  or  the  whole  brother,  or  the 
AthravAlT  possessed  of  nourishment,  who  will  order  all  circles  as 
a  believer  not  erring. — For  his  brightness  and  majesty  praise  we 
him  with  loud  praise :  The  Amesha-9penta  Haurvat  praise  we. 

*  The  names  of  these  evil  spirits  do  not  occnr  elsewhere.    [Instead  of  Bathi^ 
yeetergaard  has  OkHf  with  the  v.  r.  Oati."] 
\f  fWestergaard  has,  from  the  Pairika,  from  IJrYa9ti.] 

?That  is,  keep  it  far  from  imparity. 
This  verse  is  difficult  and  ohscnre,  nor  is  it  clear  to  whom  it  is  to  be  assigned. 
H  That  is,  the  Sun  wiU  drive  away  all  impurity  even  before  his  rising. 
IT  Of,  Tasht  14,  46.    This  passage  is  important  as  showing  that  the  Avesta  was  to 
be  preaerred  by  tradition  in  the  Priestly  &mili^  only. 
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XXI  (6).  ABAN-YASHT.* 

In  the  name^  etc.  May  the  Qtieen  Ardvigur  increase  in  great 
strength,  may  She  come.     Of  all  may  sins,  etc. 

Satisfaction,  etc.  I  confess  myself,  etc.>  To  Ardvl-§(ira,  the 
Spotless  Water,  etc. 

1.  Ahura-Mazda  spake  to  the  holy  Zarathnstra  :t  Praise  Me 
her,  0  holy  Zarathnstra,  Ardvl-^dra,  the  pnre,  the  fnll-flowing, 
healing,  rejecting  the  Daevas,  devoted  to  the  law  of  Ahura, 
the  praiseworthy  for  the  corporeal  world,  the  worthy  of  hononr 
for  the  corporeal  world,  the  pure  for  those  who  advance  life,  the 
pnre  for  those  who  advance  the  cattle,  the  pure  for  those  who 
advance  the  world,  the  pure  for  those  who  advance  the  kingdom, 
the  pnre  for  the  advancers  of  the  region. 

2.  Who  purifies  the  seed  of  all  men,  who  purifies  the  bodies  of 
all  women  at  childbirth,  who  gives  to  all  women  good  childbirth, 
who  brings  to  all  women  fitting  and  proper  milk. 

3.  She  is  the  great  and  far-famed,  who  is  as  great  as  all  the 
(other)  waters  which  liasten  away  on  this  earth,  which  flow 
mightily  from  Hukairya  the  lofty,  away  to  the  sea  V6uru-kasha. 

4.  They  purify  themselves  all  (waters)  in  the  great  sea  Vduru- 
kasha,  all  the  middle  ones  purify  themselves,  for  she  makes  them 
flow  out,  she  pours  out,  Ardvi-9<ira,  the  spotless,  who  has  a  thou- 
sand canals  and  a  thousand  channels ;  all  these  canals,  all  these 
channels  are  forty  days'  journey  long  for  a  well-mounted  man. 

6.  The  outflow  of  this  my  water  alone  comes  down  to  all 
Kareehvars,  the  seven,  and  brings  from  this  my  water  alone 
always  thither  in  summer  and  winter.  This  my  water  purifies 
the  seed  of  men,  the  bodies  of  women,  the  milk  of  women. 

6.  Which  I,  Ahura-Mazda,  maintain  upright  with  good  strength, 
for  advancement  of  the  dwelling  and  the  clan,  the  confederacy 
and  the  region,  for  protection  and  shelter,  for  ruling,  overseeing, 
and  watching  over. 

7.  Then  went  forward  Zarathnstra  (saying),  Ardvi-9<ira,  the 
spotless,  (comes)  from  the  Creator  Mazda,  fair  are  her  arms, 
very  shining,  greater  than  horses.  With  fair  will  goes  forward, 
0  Holy  One,  the  mighty -armed,  thinking  this  in  her  mind : 

8.  "  Who  will  praise  me,  who  will  o^r  to  me  with  offierings 
of  Haoma  and  flesh,  with  offerings  which  are  purified  and  strictly 
sought  out,  to  whom  shall  I  attach  myself, j:  to  the  faithful,  like- 
minded,  offering,  well-intentioned? 


» 


*  This  Yasbt  is  to  be  recited  on  the  day  Ab&n  (over  which  the  Water  presides), 
and  on  the  days  Qpenddrmaff  Din,  Ardj  and  Mahre^and,  because  these  G^nii  were 
r^^rded  as  t^e  helpers  of  the  Water. 

t  Yersee  1-6  are  identical  with  Ya^na  Ixiy.  1-21. 

X  "According  to  the  Parsee  mytholc^,  the  Genii  stands  in  as  much  need  of  the 
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9.  Fop  Her  brightness,  for  Her  Majesty,  will  I  praise  Her  with 
audible  praise,  will  I  praise  Her  with  well-oflfered  oflferings,  Ardvi- 
9<lra,  the  Spotless,  with  o£feriDgs  ;  thereby  art  thou  called  to  help, 
thereby  well-praised,  0  Ardvi-c<ira,  Spotless !  through  the  Haoma 
which  is  (bound)  with  flesh,  with  Bare9ma,  with  the  Manthra  which 
gives  wisdom  to  the  tongue,  with  word,  with  deed,  with  gifts,  with 
right-spoken  speech. 

2. 

10.  Praise  Me  Her,  the  pure  Ardvi-9Ara,  0  holy  Zarathustra, 
etc.  (as  1  ff.). 

11.  Who  first  conducts  the  chariot,  who  holds  the  reins  of  the 
chariot,  whilst  she  mightily  drives  the  chariot  along,  thinking  on 
men,*  thinking  this  in  mind :  "  Who  will  praise  me,  who  will 
offer  to  me  with  offerings  of  Haoma  and  flesh,  with  offerings 
purified  and  exactly  sought  out,  to  whom  shall  I  attach  myself 
as  to  the  faithful,  like-minded,  offering,  well-meaning?"  For 
her  brightness,  for  her  majesty,  etc. 

3. 

12.  Praise  her,  the  pure,  etc. 

13.  Who  possesses  four  draught-cattle,  white,  all  the  same 
colour,  of  like  race,  great,  which  torment  th«  torment  of  all 
Daevas  and  (bad)  men,  sorcerers  and  Pairikas,  Qathras,  ELaoyas, 
and  Karapanas.     For  her  brightness,  for  her  majesty,  etc. 

4. 

14.  Praise  her,  the  pure,  etc. 

16.  The  strong,  brilliant,  great,  beautiiiil,  whose  flowing 
waters  come  hither  by  day  as  by  night,  namely  all  the  waters 
which  flow  along  on  the  earth,  which  hasten  away  mightily. 
For  her  brightness,  etc. 

5. 

16.  Praise  her,  the  pure,  etc. 

17.  Her  praised  the  Creator,  Ahura-Mazda,  in  Airyana-vafija, 
of  the  pure  creation,  with  Haoma  which  is  bound  with  flesh,  with 
BarSgma,  with  the  Manthra  which  gives  wisdom  to  the  tongue, 
with  word,  with  deed,  with  offering,  with  right-spoken  speech. 

18.  Then  He t  prayed  her  for  a  favour:  "Give  Me,  0  good, 
most  profitable  Aravi-9iira,  Spotless,  that  I  may  unite  myself  with 
the  son  of  Pourushagpa,  the  pure  Zarathustra,  so  that  he  may 

amstanoe  of  mankind  as  mankind  of  the  Genii's;  and  if  the  latter  do  not  receiyo 
the  offerings  dne  to  them,  they  become  powerless  and  nnable  to  perform  their  duties 
aright,  unless  Ahura-Mazda  intenrenes,  and  assists  them  in  supernatural  ways. 
*  Female  occupants  of  carriages  no  w-a-days  sometimes  foUow  Ardyt-9iira's  example. 

t  Here,  as  elsewhere  in  the  Yashts,  Ahura-Mazda  is  represented  as  requesting  the 
assistance  of  his  own  Gknii,  which  does  not  seem  in  accordance  with  the  new  that 
they  deriye  all  their  power  from  Him. 
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tbink  according  to  the  law,  speak  accordiDg  to  the  law,  act  ac- 
cording to  the  law." 

19.  Then  aflforded  Him  this  favour,  Ardv!-9ftra,  the  spotless, 
him  the  ever-bringing  offerings,  giving,  offering,  him  who  prays 
the  female  givers'*  for  a  favour.  For  her  brightness,  for  her 
majesty,  etc. 

6. 

20.  Praise  her,  the  pure,  etc. 

21.  To  her  offered  Maoshyanha,  the  Paradh&ta,  on  the  top  of 
the  mountain,  a  hundred  male  horses,  a  thousand  cows,  ten 
thousand  small-cattle. 

22.  Then  nrayed  he  her  for  this  favour :  Give  me,  0  good, 
most  profitable  Ardvi-(ftra,  Spotless,  that  I  may  bear  the  chief 
rule  over  all  regions,  over  all  Daevas  and  men,  over  sorcerers  and 
Pairikas,  over  the  Qathras,  Eaoyas,  and  Earapanas ;  that  I  may 
smite  two-thirds  of  the  wicked  Mazanian  and  Varenian  Daevas. 

23.  Ardvl-9iira,  the  spotless,  granted  him  this  favour,  him 
always  bringing  gifts,  giving  offerings,  him  who  prays  the  female 
givers  for  a  favour.     For  her  brightness,  etc. 

7. 

24.  Praise  her,  the  pure,  etc. 

25.  To  her  offered  lima  the  brilliant,  possessing  a  good  con- 
gregation t  on  the  mountain  Hukairya,  a  hundred  male  horses, 
a  thousand  cows,  ten  thousand  small-cattle. 

26.  Then  prayed  he  her  for  this  favour :  Grant  me,  0  good, 
most  profitable  Ardvt-9<ira,  Spotless,  that  I  may  be  the  chiefest 
ruler  over  all  regions,  over  Daevas  and  men,  over  sorcerers  and 
Pairikas,  over  the  Qathras^  Eaoyas,  Earapanas;  that  I  may 
bring  away  from  t  the  Daevas  both  gift«  of  fortune  and  profit, 
both  of  fullness  and  herds,  both  food  and  praise. 

S7.  Ardvl-9{lra,  the  spotless,  granted  him  this  favour,  him  the 
ever-offering  gifts,  giving,  offering,  praying  the  female-givers 
for  a  favour.     For  her  brightness,  etc. 

8. 

28.  Praise  her,  the  pure,  etc. 

29.  To  her  offered  the  snake  DahcLka  with  three  jaws,  in  the 
region  of  Bawri,  8  a  hundred  male  horses,  a  thousand  cows, 
ten  thousand  small  cattle. 

30.  Then  prayed  he  her  for  this  favour :  Grant  me,  0  good, 
most  profitable  Ardvi-^dra,  Spotless,  that  I  may  make  the  seven 
Earesnvares  empty  of  men.  H 

*  See  note  to  Yasht  9,5.  t  That  is,  rich  in  cattle,  and  surrounded  by  a  warlike  band . 
See  note  to  Ta^naix.  12-13.      %  Or,  perhaps,  **  that  I  may  save  from  the  Daeyas,"  etc. 

§  Bawri  is  doubtless  Babylon.     Cf,  Hamza  Isfl&h&ni,  p.  32,  ed.  Gottwaldt. 

I  This  is  Professor  Spiegd's  amended  translation.  In  the  text  it  runs  *'  That  I 
may  make  all  immortal,"  etc. 


I 
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SI.  Ardvi-giira,  the  spotless,  did  not  grant  him  this  favour. 
For  her  brightness,  for  her  majesty,  etc. 

9. 

32.  Praise  her,  etc. 

33.  To  her  offered  the  offspring  of  the  Athwyanian  clan,  the 
strong  clan,  Thrafetaona*  in  Varfina,  the  four  cornered,  a 
hundred  male  horses,  a  thousand  cows,  ten  thousand  small 
cattle. 

84.  Then  prayed  he  her  for  this  favour :  Grant  me,  0  good, 
most  profitable  Ardvi-9(ira,  Spotless,  that  I  may  slay  the  snake 
Dah&ka,  with  three  jaws,  three  stings,  six  eyes,  a  thousand 
strengths,  the  very  strong  Druj  springing  from  the  Daevas>  the 
evil  of  the  world,  the  wicked,  whom  Anra-mainyus  has  brought 
hither  to  the  corporeal  world  as  the  mightiest  Dnlj  for  the  destruc- 
tion of  purity  in  the  world.  May  I,  when  smiting  him,  drive 
away  those  who  profit  (him),  and  are  bound  (to  him),  those  who 
are  the  fairest  in  body, — thrust  them  away,  those  who  (are)  in 
the  most  hidden  parts  of  the  world.f 

35.  Ardvl-^iira,  the  spotless,  granted  him  this  favour,  etc. 

10. 

f       36.  Praise  her,  etc. 

I  87.  To  her  offered  the  manlv-minded  Kere9&$pa,  behind  Yara 
t  PiBhinanha,:^  a  hundred  male  horses,  a  thousand  cows,  ten 
I    thousand  small  cattle. 

j        38.  Then  prayed  he  her  for  this  favour :  Grant  me,  0  good,  most ' 
profitable  Ardvi-9<ira,  Spotless,  that  I  may  slay  Gaiidarewa  the 

f  olden-heeled,  who  is  a  slayer  on  the  shore  of  the  sea  Yduru- 
asha.    I  will  run  to  the  strong  dwelling  of  the  wicked  one  on 
the  broad,  round,  far-to-walk-through  (earth). 

89.  Ardvt-9(ira,  the  spotless,  granted  him  this  favour,  etc. 

11. 

40.  Praise  her,  etc. 

41.  To  her  offered  the  destroying  Turanian  Franraf  S,^  in  a 
hole  in  this  earth,  one  hundred  mcue  horses,  a  thousand  cows, 
ten  thousand  small  cattle. 

42.  Then  prayed  he  her  for  this  favour :  Grant  me,  0  good, 

•  Of,  Vendidad  i.  68. 

t  ThiB  passage  is  Yerj  obscnre.  It  seems  to  contain  an  allusion  to  the  hidinir  of 
DaliAk  under  the  mmntain  Demavend.  It  recurs  in  Tasht  9, 14 ;  and  16,  24.  [The 
translator  has  made  an  adaptation  from  the  other  passages,  as  heing  a  trifle  more  in- 
telligible.   The  Zend  text  is  identical  in  all  three  cases.] 

X  ProbablT  the  modem  Fishin,  or  Pishing,  in  Eastern  Sejestan.  The  Biyer  Lorn 
ilowi  ihroogb  this  Talley,  which  is  about  tweWe  hours'  journey  broad.  Of.  Bitter, 
Alien  riiL  165  ff.    The  traditions  place  Eere^&^pa  aud  his  fiimily  in  Sejestan. 

{  The  Afrftsiib  of  FirdCiai. 
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most  profitable  Ardyi-9iira,  Spotless,  that  I  may  attain  the 
majesty  which  flies  into*  the  midst  of  the  sea  Vduru-kasha, 
which  is  peculiar  to  those  bom  and  yet  unborn  in  the  Arian 
region,  and  which  is  peculiar  to  the  pure  Zarathustra. 

43.  Ardvi-9iira,  the  spotless,  did  not  grant  him  this  favour. 
For  her  brightness,  etc. 

12. 

44.  Praise  her,  etc. 

45.  To  her  offered  the  agile  very  brilliant  Eava  U9,  on  the 
mountain  Erezifya,  a  hundred  male  horses,  a  thousand  cows, 
ten  thousand  small-cattle. 

46.  Then  prayed  he  her  for  this  favour :  Grant  me,  0  good, 
most  profitable  Ardvi-yttra,  Spotless,  that  I  may  be  chief  ruler 
over  all  regions,  over  Daevas  and  men,  over  sorcerers  and 
Pairikas,  over  Qathras,  Eaoyas,  and  Earapanas. 

47.  Ardvi-9iira,  the  spotless,  granted  him  this  favour,  etc. 

13. 

48.  Praise  her,  etc. 

49.  To  her  offered  the  valiant  uniter  of  the  Arian  regions  into 
one  kingdom :  Hugrava,!  behind  the  Vara  Chagcha9ta,  deep, 
rich  in  water,  a  hundred  male  horses,  a  thousand  cows,  ten 
thousand  small-cattle. 

60.  Then  prayed  he  her  for  this  favour :  Grant  me,  0  good, 
most  profitable  Ardvl-cftra,  Spotless,  that  I  may  be  chief  ruler 
over  all  regions,  over  Daevas  and  men,  over  sorcerers  and  Pair- 
ikas, over  Qathras,  Eaoyas,  Earapanas ;  that  I  of  all  the  allies 
may  first  destroy  the  long  obscurity,  but  not  cut  down  the 
wood  which  destructive  once  damaged  the  understanding  of  my 
horses.t 

61.  Ardvl-5(ira,  the  spotless,  granted  him  this  favour,  etc. 

14. 

62.  Praise  her,  etc. 

63.  To  her  offered  the  strong  Tuga,^  the  warrior,  on  the  back 
of  a  horse,  praying  for  strength  for  the  team,  health  for  the 
bodies,  much  power  against  the  tormentors,  for  victory  over  the 
evil-minded,  for  the  disappearance  from  hence  of  the  deadly  hos- 
tile tormentors. 

64.  Then  prayed  he  her  for  this  favour :  Grant  me,  0  good, 
most  profitable  Ardvi-§ftra,  Spotless,  that  I  may  slay  the  Aurva- 
Hunava  ||  in  YaSshaka,  at  the  gate  Ehshathro-9a6ka,  the  upper- 

*  (y.  Yasht  19,  56.  f  Haqrava  is  the  Eai-Ehosra  of  the  later  mythology. 

Thb  passage  is  obscure,  and  we  do  not  know  the  legend  alluded  to. 
The  later  Tns. 

The  Aurva-Hunaimi  are,  perhaps,  the  sons  of  Anrra,  against  whom  Tu^a  was  to 
figbt. 
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moBt  in  Eanha,  the  great,  pure ;  that  I  may  slay  of  the  Tura- 
nians fifty  of  the  slayers  of  hundreds,  a  hundred  of  the  slayers  of 
thousands,  a  thousand  of  the  slayers  of  ten  thousands,  ten  thou- 
sand of  those  who  slay  innumerable  ones. 

65.  Ardyt-9iira,  the  spotless,  granted  him  this  favour,  to  him 
eyer  bringing  gifts,  etc. 

16. 

66.  Praise  her,  etc. 
6V.  To  her  offered  the  Aurya-Hunaya,  in  Vaeshaka,  at  the 

gate  Ehshathro-ca5ka,  which  is  the  uppermost  in  Kanha,  the 
great,  pure,  a  hundred  male  horses,  a. thousand  cows,  ten  thou- 
sand small  cattle. 

68.  Then  prayed  they  her  for  this  favour :  Give  us,  0  good, 
most  profitable  Ardyt-9&ra,  Spotless,  that  we  may  overcome  the 
strong  Tu9a,  the  warrior,  may  we  overthrow  the  Arian  regions, 
fifty  of  the  slayers  of  hundreds,  a  hundred  of  the  slayers  of 
thonsands,  a  thousand  of  the  slayers  of  ten  thousands,  ten  thou- 
sand of  the  slayers  of  countless. 

69.  Ardvi-9ura  did  not  grant  them  this  favour.  For  her 
brightness,  etc. 

16. 
,  60.  Praise  her,  etc. 
61.  To  her  offered  the  former  Vifra-navft-za,  when  the  vic- 
torious, strong  Thra^taona  summoned  him  in  the  form  of  a 
bird,  of  a  Kahrk&9a.* 
\        62.  He  flew  thither  during  three  days  and  three  nights  to  his 
\.  .own  dwelling,  not  downwards,  not  downwards  did  ne   arrive 
\    nourished.f    He  went  forward  towards  the  morning-dawn  of  the 
third  night,  the  strong,  at  the  melting  of  the  dawn,  and  prayed 
;    to  Ardvl-9<ira,  the  spotless : 

^  63.  "  Ardy!-9<ira,  Spotless  I  hasten  quickly  to  help  me,  bring 
\  now  to  me  assistance,  I  will  bring  to  thee  a  thousand  offerings 
;  with  Haoma  and  flesh,  purified,  well  sought,  here  to  the  water 
f  Banha,  if  I  come  away  alive  to  the  earth  created  by  Mazda, 
away  to  my  dwelling/' 

64,  Ardyi-9<ira,  the  spotless,  ran  thither  in  the  form  .of  a 
beauteous  maiden,  a  very  mighty  one,  beautiful,  girt  up,  pure 
with  brilliant  countenance,  noble,  clad  with  shoes  beneath  her 
feet,  with  a  golden  diadem  on  her  crown. 

66.  She  seized  him  by  the  arm,  soon  was  it,  not  long  was  it 
that  he  struggled  mighty,  to  the  earth  created  by  Ahura,  sound, 
as  uninjured  as  before,  to  his  own  dwelling. 
66.  bhe  granted  him  this  favour,  etc. 

•  BeipectinK  the  foUowine- legend,  cf.  Weber's  Ind.  Studien  iii.  421. 

f  This  is  obscure.  The  Zend  word  here  rendered  '<  nourished ''  (tAro^^ra),  only 
oooon  once  in  the  Avesta, — viz.,  Visnered  xiv.  10  (zii.  4,  Westergaard).  The  mean- 
ing may  fouibly  be,  <*  he  conld  not  aescend  to  obtain  food." — Trandaior. 
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17. 

67.  Praise  thou,  etc. 

68.^ To  her  offered  J&m&gpa,  when  he  saw  the  hosts*  of  the 
Daevaja9nas  advancing  from  afar,  hastening  to  combat,  a  hun- 
dred male  horses,  a  thousand  cows,  ten  thousand  small  cattle. 

69.  Then  prayed  he  her  for  this  favour :  Grant  me,  0  good, 
most  profitable  Ardvi-9Ara,  Spotless,  that  I  may  here  victoriously 
assail  all  the  non-Arians. 

70.  This  favour  she  granted  him,  etc. 

18. 

71.  Praise  her,  etc. 

72.  To  her  offered  Ashavazd&o,  the  son  of  Pouru-dakhsti, 
Ashavazd&o  and  Thrita,  the  sons  of  Cslyuzhdri,  at  the  high  Lord, 
the  kingly  shining  Navel  of  the  Waters,  having  swift  steeds, 
a  hundred  male  horses,  a  thousand  cows,  ten  thousand  small 
cattle. 

73.  Then  prayed  they  her  for  this  favour :  Grant  to  us,  0 
good,  most  profitable  Ardvi-§Ara,  Spotless,  that  we  may  smite 
the  D&nus,*  the  Turanian,  gathering  themselves  together,  the 
Kara  A9bana  and  the  Vara  A9bana ;  the  very  strong,  shining 
from  afar,  here  in  the  wars  of  the  world. 

74.  She  granted  them  this  favour,  Ardvi-^dra,  the  spotless,  etc. 

19. 

75.  Praise  her,  etc. 

76.  To  her  offered  Vis-taurusha,  the  descendant  of  Naotairya, 
at  the  water  Vitanuhaiti,  with  well-spoken  speech,  thus  speaking 
with  words : 

77.  "This  is  rightly,  this  is  truly  spoken,  0  Ardvl-9<ira, 
Spotless,  that  as  many  Daevaya^nians  have  been  slain  by  me  as 
I  have  hairs  on  the  head ;  thus  pour  out  for  me,  0  Ardvl-9(lra, 
Spotless,  a  dry  ford  across  the  good  Vitanuhaiti." 

78.  Ardvi-9<ira  ran  there,  the  spotless,  in  the  form  of  a  fair 
maiden,  one  very  powerful,  beautiful,  girt-up,  pure,  with  shining 
face,  noble,  shod  with  golden  shoes,  who,  at  the  height  of  the 
whole  ford,  made  the  one  waters  stand  still  and  the  others  flow 
forward, — she  made  a  dry  (way)  across  the  good  Vitanuhaiti. 

79.  She  granted  him  this  favour,  etc. 

20. 

80.  Praise  her,  etc. 

81.  To  her  offered  Yagtd-Fryanananm  at  the  shore  (?)  of 
Banha,  a  hundred  male  horses,  a  thousand  cows,  ten  thousand 
small  cattle. 

*  The  Ddnut  leem  to  be  related  to  the  LAhovm  of  Indian  mytholQgj. 
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82.  Then  prayed  he  her  for  this  favour :  Qrant  me,  0  good, 
most  profitable  Ardvi-gAra,  Spotless,  that  I  may  smite  the  evil 
Akhtya,*  the  dark,  and  that  I  may  answer  him  the  ninety-nine 

Suestions,  the  fearful,  allied  to  torment,  when  Akhtya,  the  evil, 
ark,  asks  me. 
88.  She  granted  him  this  favour,  Ardvi-^iira,  the  spotless,  etc. 

21. 

84.  Praise  her,  etc. 

85.  To  whom  Ahura-Mazda  committed  the  waters :  t "  Go  hither, 
come  hither,  0  Ardvi-cdra,  Spotless,  from  those  camps^  down  to 
the  earth  created  by  Mazda,  the  excellent  lords,  the  tonls  of  the 
region,  the  sons  of  the  lords  of  the  region  will  offer  to  you. 

o6.  '*  From  thee  will  brave  men  pray  for  swiil  horses  and 
majesty  which  comes  from  above,  thee  will  the  Athravas,  the 
reciting  Athravas,  pray  for  greatness  for  those  affording  food,  and 
for  victory,  for  the  blow  given  by  Ahura,  that  comes  from  on  high. 

87.  '*  Thee  will  maidens,  young  women  fit  for  marriage,  prav 
sister-like,  for  a  strong  master  of  the  house, ||  women  who  shall 
bear  will  pray  thee  for  a  fortunate  delivery,  thou  art  able  to 
bestow  this  to  them,  Spotless  Ardvi-9(ira." 

88.  Then  came,  0  Zarathustra,  Ardvi-9(ira,  the  spotless,  from 
those  places  down  to  the  earth  created  by  Ahura.  Then  spake 
Ardvl-9(ira,  the  spotless : 

89.  "0  brilliant,  pure,  holy  (Zarathustra),  thee  has  Ahura- 
Mazda  created  as  lord  of  this  corporeal  world,  me  has  Ahura- 
Mazda  created  as  protectress  of  the  whole  world  of  purity; 
through  my  brightness  and  majesty  walk  about  upon  this  earth 
cattle,  beasts  of  burden,  and  two-legged  men.  I  protect  for  him 
all  these  blessings,  created  by  Mazda,  which  have  a  pure  origin, 
as  (one  keeps)  cattle  and  fodder  for  cattle." 

90.  Zarathustra  asked  Ardvi-§ilra,  the  spotless :  0  Ardvt-9{lra, 
Spotless  1  with  what  offering  shall  I  offer  to  thee,  with  what 
offering  shall  I  praise  thee,  whereby  Ahura-Mazda  may  not  make 
thy  course  a  course  in  height  above  the  sun,  that  serpents  may 
not  injure  thee  with  sweat,  spittle,  copulation,  and  copulating 
fluids  fl[ 

91.  Then  answered  Ardvi-9(ira,  the  spotless :  0  brilliant,  pure, 
holy  (Zarathustra),  with  this  offering  shalt  thou  offer  to  me,  with 

*  The  Demon  Akhtya  seems  to  hare  been  a  kind  of  Sphinx,  who  would  let  no  one 
go  without  answering  certain  questions.  The  mention  of  lUuaha  perhaps  implies  an 
aUnsion  to  a  war  in  the  north. 

t  Or,  the  waters  of  the  Sun.  ^  Or,  from  these  Stars. 

1  That  is,  greatness  in  understanding  and  wisdom. 
NmdnO'paitum  =  iit.  **  house-master,*'  i.e,  <*  husband." — Translator, 
IT  The  meaning  of  this  obscure  passage  seems  to  be :  **  That  Ahura-Mazda  may  not 
ke^  back  the  waters  in  the  sky,  out  suffer  them  to  be  poured  down  upon  the  earth, 
and  that  the  noxious  animals  which  life  in  the  water  may  not  pollute  it." 

22 
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this  offering  shalt  thon  praise  me  from  the  rising  of  the  sun  till 
daybreak,*  thou  shalt  eat  of  these  offerings  (and)  the  priest  who 
shall  be  asked  for  prayers,  who  have  read  the  prayers, — he  who 
knows  the  Manthras,  is  endued  with  virtue,  whose  body  is  the 
Mauthra.  N 

92.  There  shall  not  eat  of  these  my  offerings :  a  foe,  a  pas- 
sionate one,  a  liar,  no  slanderer,  no  detractor,  no  woman,  none 
who  spurns  praying,  no  deformed. 

93.  I  do  not  count  it  as  an  offering  to  those  who  eat  for  me : 
blind,  deaf,  evil,  destroying,  hostile,  evil  offerers,  smitten  with 
tokens  which  are  not  declared  tokens  of  life,  of  all  according  to 
the  Manthras.  There  shall  not  eat  of  thee  my  offerings  :  the 
contentious,  the  quarrelsome,  not  those  whose  teeth  exceed  the 
due  proportion.t 

94.  Zarathustra  asked  Ardvt-9{lra,  the  spotless :  0  Ardvi-9{lra, 
Spotless  1  To  whom  come  thy  offerings  when  the  wicked  wor- 
shijppers  of  the  Daevas  offer  to  thee  at  day-break  ? 

95.  Then  answered  Ardvl^Ara,  the  spotless  :  0  shining,  pure, 
holy  Zarathustra!  the  terrifiers,  the  pursuers,  the  leapers,  the 
shouters,  these  take  them  instead  of  me,  and  bring  them  away, 
a  thousand  together  with  six  hundred,  secretly  come  they  who 
openly  brings  offerings  to  the  Daevas.J 

96.  I  will  praise  the  height  Hukairya,  which  deserves  all 
praise,  the  golden,  from  which  flows  down  to  me  Ardvi-9<lra,  the 
spotless,  with  the  strength  of  a  thousand  men.  May  she  be  as 
much  in  greatness  of  majesty  as  all  the  collected  waters  which 
flow  on  this  earth,  she  who  flows  mightily.  For  her  bright- 
nesS|  etc. 

22. 

97.  Praise  her,  etc. 

98.  Around  whom  stand  the  Mazdayagnians  holding  Barecma 
in  the  hand, — to  her  offered  the  Hv6-vas,|  to  her  offered  the  off- 
spring of  Naotara ;  dominion  desire  the  Hvd-vas,  swift  horses 
the  Naotaire.  Soon  after  were  the  Hv6-vas  the  most  blessed 
with  good  things,  soon  after  was  the  offspring  of  Naotara,  Vist4- 
§pa,  in  this  region  gifted  with  the  swiftest  horses. 

99.  She  granted  him  this  favour,  etc. 

•  Zit.f  "  The  goiiiff  forward  of  the  sun,"  which  includes  both  sun-rise  and  the 
preceding  twilight.  The  import  of  the  passage  is  that  Ardvi-9iira  is  to  be  honoured 
throughout  the  entire  day  and  night. 

t  Bodily  deformities  of  every  kind  are  regarded  as  the  tokens  of  Anra-mainyus. 
[Similarly  in  the  Jewish  Law,  no  priest  haying  a  blemish  might  approach  to  offer  the 
holy  bread.     Cf.  Leviticus  xxi.  17  ff.l 

X  Respecting  this  difficult  passage,  rf.  Windischmann,  '*  TJeber  die  persische  An&hita," 
p.  35,  note,  lliis  verse  seems  to  imply  that  people  of  another  creed  offered  to  Anahita, 
and  may  thus  point  to  an  admixture  of  Semitic  with  Iranian  customs.  There  seem 
also  to  have  oeen  Iranians  who  worshipped  tbe  Iranian  Divinities  without  being 
strongly  attached  to  the  Avesta. 

{  Hvd-pa  is  the  Hvd-gva  of  the  Ta9na.    It  seema  to  be  a  family  name. 
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23. 

100.  Praise  her,  etc. 

101.  Who  has  a  thousand  basins,  a  thousand  channels ;  each 
of  these  basins,  each  of  these  channels,  is  forty  days^  iourney 
long,  for  a  well-mounted  man  who  rides.  At  each  canal  stands 
'a  well-built  house  with  a  hundred  windows,  a  lofty  one  with  a 
thousand  pillars,  beautifully  built  with  ten  thousand  props,  a  firm 
one. 

102.  In  each  house  stands  a  throne  with  fine,  stufied,  sweet- 
smelling  pillows.  To  these  hastened  away  Ardvl-gdra,  the  spot- 
less, with  the  strength  of  a  thousand  men.  In  greatness  of 
majesty  she  is  as  mighty  as  all  the  waters  which  flow  on  this 
earth,  which  flow  mightily.     For  her  brightness,  etc. 

24. 

103.  Praise  her,  etc 

104.  To  her  offiered  the  pure  Zarathustra  in  Airyana-vafeja,  of 
the  good  creation  (saying) :  **  Through  the  Haoma  (bound)  with 
flesh,  with  Bare9ma,  with  the  Manthra  which  gives  wisdom  to 
the  tongue,  with  word,  with  deed,  with  gift,  with  well-spoken 
speech. 

105.  Then  prayed  he  her  for  this  favour  :  Grant  me,  0  good 
most  profitable  Ardvi-9(lra,  Spotless,  that  I  may  ally  myself  with 
the  son  of  Aurvat-a5pa,  the  strong  Kava-Vist&gpa,  that  he  may 
think  according  to  the  law,  speak  after  the  law,  act  after  the  law. 

106.  She  granted  him  this  favour,  etc. 

25. 

107.  Praise  her,  etc. 

108.  To  her  offered  the  Berezaidhi,*  Kava-Vist&9pa,  behind 
the  water  Frazdanu,t  with  a  hundred  male  horses,  a  thousand 
cows,  ten  thousand  head  of  small  cattle. 

109.  Then  he  prayed  her  for  this  favour :  Give  me,  0  good 
most  profitable  Ardvi-gdra,  Spotless,  that  I  may  slay  him  spring- 
ing from  darkness,  the  evil-knowing  and  hostile  Daeva-wor- 
shipper,  and  the  evil  Arejat-a9pa,  J  here  in  the  war  of  the  world. 

110.  She  granted  him  this  favour,  etc. 

26. 

111.  Praise  her,  etc. 

112.  To  her  ofiered  A9piiya6(lha  Zairivairis,  ^  behind  the  water 
D&itya,  a  hundred  male  horses,  a  thousand  cows,  ten  thousand 
small  cattle. 

*  It  is  not  clear  why  EaYa-Vist&i^pa  is  called  the  Berezaidhi. 
t  Frazdanu  is  the  Far  Frazddn,  which  the  Bundehesh  places  in  Sejestnn. 
i  Arejat-aepa  is  theArdjd^p,  a  Turnnian  king,  of  the  later  mythology. 
}  ZHiriyains  is  the  Zerir  of  later  legends.     A^payaodha  signifies  **  fighting  on 
boneback." 


\ 
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113.  Then  prayed  he  her  for  this  favour:  Grant  me,  0  good 
most  profitable  Ardvl-§(lra,  Spotless,  that  I  may  smite  the 
P68h6-chinha  Astd-Kftna,  endued  with  much  craft,  worshipping 
the  Daevas,  and  the  wicked  Arejat-a9pa  in  the  wars  of  tba 
world. 

114.  She  granted  him  this  favour,  etc. 

27. 
116.  Praise  her,  etc. 

116.  To  her  ofiered  Arejat-a^pa,  the  son  of  Ya&daemanOi  at 
the  sea  Yduru-kasha,  a  hundred  male  horses,  a  thousand  cows, 
ten  thousand  small  cattle. 

117.  Then  prayed  he  her  for  this  favour:  Grant  me,  0  good^ 
most  profitable  Ajrdvi-^dra,  Spotless,  that  I  may  smite  the  strong 
Kava-Vist&§pa,  the  Agp&yaodha  Zairivairi ;  that  I  may  smite  in 
the  Arian  region,  fifty  of  the  slayers  of  hundreds,  a  hundred  of 
the  slayers  of  thousands,  a  thousand  of  the  slayers  of  ten  thou- 
sand, ten  thousand  of  the  slavers  of  innumerable. 

118.  Ardvi-fAra,  the  spotless,  did  not  grant  him  this  favour. 
For  her  brightness,  etc. 

28. 

119.  Praise  her,  etc. 

120.  For  whom  Ahura-Mazda  created  four  male  beings:  the 
Wind,  the  Rain,  the  Clouds,  the  Hail.*  She  pours  me  this 
down,  0  holy  Zarathustra,  as  rain,  as  snow,  as  ice,  as  hail ;  who 
possesses  so  many  hosts,  a  thousand  with  nine  hundred. 

121.  I  will  praise  the  height  Hukairya,  which  deserves  every 

f>raise,  the  golden,  from  which  flows  down  Ardvi-gAra,  the  spot- 
ess,  with  the  strength  of  a  thousand  men.  In  greatness  of 
majesty  she  is  as  powerful  as  all  these  waters  which  flow  upon 
the  earth,  she  who  hastens  mightily  away.  For  her  brightness, 
etc. 

29. 

122.  Praise  her,  etc. 

123.  The  good  Ardvi-gdra,  the  spotless,  holds  a  golden  Paiti- 
dh&na,  speaking  offering-words,  thinking  this  in  the  soul : 

124.  "  Who  will  laud  me,  who  will  praise  me  with  gifts  of 
Haoma  and  flesh,  pure,  well  sought  out?  To  whom  shall  I 
attach  myself,  the  devoted,  like-minded,  offering,  well-minded.** 
Fort  her  brightness,  etc. 

•  Thesfl  four  are  the  beings  through  whoso  instrumentality  the  waters  of  Axdrt- 
^(ira  are  poured  down  on  the  earth. 

t  Professor  Spiegel  has  dureh  =  "  through/*  but  I  retain  "  for,"  as  the  Zend  is  un- 
changed. This  point  escaped  my  notice  in  i  a9na  IW.  §  4  ff.,  where  it  would  be  better 
to  read,  **  For  his  brightness,  etc." 
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30. 

125.  Praise  her,  etc. 

126.  Who  stands,  surveys,*  Ardvi-96ra,  the  spotless,  in  the 
form  of  a  fair  maiden,  one  very  mighty,  beautiful,  girt-up,  pure, 
with  brilliant  face,  noble,  wearing  an  outrwaving  under-garment 
with  many  folds,  a  golden  one.f 

127.  Ever, — according  to  the  (prescribed)  proportion, — with 
Bare9ma  in  the  hand,  ear-rings,  four-cornered,  hanging  down,  a 
golden  necklace,  bears  the  very  noble  Ardvl-9Ara,  the  spotless, 
up  to  her  fair  head.  She  has  girded  the  middle  of  her  body,  that 
her  breasts  may  be  well-looking,  swelling  downwards.  J 

128.  On  her  head  binds  she  a  diadem,  Ardvl-9ftra,  the  spot- 
less, one  set  with  a  hundred  stars,  golden,  ei^ht-sided,  unusual,^ 
adorned  with  banners,  beautiful,  thick,  well-fashioned. 

129.  Garments  of  beaver  ||  (skin)  puts  she  on,  Ardvt-9ftra,  the 
spotless,  of  thirty  of  the  four-bearing  beavers,  which  are  the 
fairest  beavers,  which  are  beavers,  which  have  the  most  precious 
colours  of  such  as  live  in  the  water,  namely,  made  at  the  fit  time 
of  skins,  shining,  brilliant,  most  silver  and  gold. 

130.  Then  pray  I,  good  Ardvi-gfira,  most  profitable  here, 
SpoileBs,  for  this  favour ;  that  I  after  my  own  pleasure  may  pro- 
tect wide  realms,  feeding  horses,  possessing  much  food,  snorting 
horses,  possessing  gleaming  home-thrusting  daggers,  very  great, 
provided  with  food,  sweet-smelling.  I  give  on  the  plains  protec- 
tion to  him  who  fills  with  entire  delight,  and  makes  the  kingdom 
increase.  % 

131.  Then,  good  Ardvi-cAra,  I  desire  here  from  thee  two 
strong  (companions),  a  two-legged  strong  one,  and  a  four-legged 
strong  one,  the  two-legged  strong  one  who  shall  be  swift,  stand- 
ing fast  upright,  rushing  forwards  well  in  a  chariot  in  the  fight : 
the  other  four-legged  strong  one,  who  shall  seize  the  birds  of  the 
host  consisting  of  many  foes,  left  and  right,  right  and  left. 

132.  To  these  offerings,  to  these  praises  come  hither,  0  Ardvl- 
9<ira,  Spotless,  from  these  places  down  to  the  earth  created  by 
Ahura,  down  to  the  offering  Zaota,  down  to  the  fullness  which 
decays  not,  as  a  protection  to  the  offerers  of  gifts,  to  the  giver, 
to  the  offisrer  who  desires  the  granting  of  a  favour  from  the 
female-givers,  that  all  strong,  well-created  may  come  as  (obeying) 
Eava-Ylst&9pa.     For  her  brightness,  her  majesty,  etc. 

*  Osi  perhaps,  invites. 

t  An  **  out'Wemng  undir-gamunt  of  many  foldt,**  must  be  either  a  petticoat  or 
the  prototype  of  a  modem  crinoline  {Ondina  jupon),  which,  tme  to  its  origin,  Ib  stiU 
the  most  anii- Turanian  of  all  feminine  garments. — Drantlator. 

t  Cf,  Windischmann, — AnHhita,  etc.,  p.  30  if. 

f  Or,  chariot-like.  [A  diadem  like  a  chariot  would  be,  beyond  doubt,  an  unufual 
one.]  H  According  to  the  Avesta,  tiie  beayer  is  a  sacred  animal. 

IT  Very  difficult  and  obscure. 
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XXII.  (6)  QARSHET  YASHT. 

In  the  name,  etc.  May  the  immortal^  brilliant  Sun,  tcith  sm/t 
horses,  increase  in  great  majesty^ 

Of  all  my,  etc. 

Satisfaction  to  Ahura-Mazda,  etc.  Satisfaction  to  the  Sun, 
the  immortal,  shining,  with  swifl  steeds,  praise,  etc.  Yath&  ahd 
vairyo. 

1.  The  Sun,  the  immortal,  shining,  with  swift  steeds,  praise  we. 
When  the  Sun  shines  in  brightness,  when  the  sunshine  beams, 
then  stand  the  heavenly  Yazatas,  hundreds,  thousands.  They 
bring  brightness  together,  they  spread  abroad  brightness,  they 
portion  out  brightness  on  the  earth  created  by  Ahura,  and 
advance  the  world  of  the  pure,  and  advance  the  body  of  the 
pure,  and  advance  the  Sun,  the  immortal,  shining,  having  swift 
horses. 

2.  When  the  Sun  waxes  *  then  is  the  earth  created  by  Ahura 
pure,  the  flowing  waters  pure,  the  water  of  seed  pure,  the  water 
of  the  seas  pure,  the  water  of  the  ponds  pure,  the  pure  creatures 
are  purified  which  belong  to  Qpenta-mainyu. 

3.  For  if  the  Sun  does  not  rise,  then  the  Daevas  slay  all 
which  live  in  the  seven  Kareshvars.  Not  a  heavenly  Yazata  in 
the  corporeal  world  would  find  out  defence  nor  withstanding  (the 
same). 

4.  Who  then  ofiers  to  the  Sun,  the  immortal,  shining,  with 
swift  horses,  to  withstand  the  darknesses,  to  withstand  the 
Daevas  which  spring  from  darkness,  to  oppose  the  thieves  and 
robbers,  to  oppose  the  Y&tus  and  Pairikas,  to  oppose  the  perish- 
ing destroying  (Anra-mainyus),  he  ofiers  to  Ahura-Mazda,  be 
offers  to  the  Am€sha-9pentas,  he  offers  to  his  own  soul ;  he  gives 
satisfaction  to  all  heavenly  and  earthly  Yazatas,  who  offers  to  the 
Sun,  the  immortal,  shining,  with  swift  horses. 

5.  I  will  praise  Mithra,  who  has  wide  pastures,  has  a  thousand 
ears  and  ten  thousand  eyes  :  praise  the  club  well  employed 
against  the  head  of  the  Daevas,  which  belongs  to  Mithra,  who 

Possesses  wide  pastures.     I  praise  the  friendship,  which  is  the 
est  of  friendships,  between  the  Moon  and  the  Sun.f 

6.  For  his  brightness,  for  his  majesty,  will  I  offer  to  him  with 
audible  praise.  The  immortal  Sun,  shining,  with  swift  horses, 
praise  we. 

With  Haoma,  etc.  {cf.  Yasht  6, 104).  Offering,  praise,  strength, 
might,  implore  I  for  the  Sun,  the  immortal,  shining,  with  swift 
horses.     Ashem-vohix.    To  him  belongs,  etc. 

*  LU.  **  when  tbe  Snn  grows  up."    The  Sun,  as  the  mightiest  light,  is  an  especial 
terror  to  all  evil  beings  who  work  in  darkness, 
t  The  Sun  and  Moon  are  in  intimate  friendship  because  they  work  in  common. 
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XXIII.  (7)  MAH-YASHT. 

In  the  name  of  God  Ormazdy  the  Lordy  the  Increaser.  May 
the  Moon^  the  pure,  worthy  of  honour,  increase.    May  She  come. 

Of  all  my  sins,  etc. 

Satisfaction,  etc.  I  confess,  etc.,  for  the  Moon,  which  con- 
tains the  seed  of  the  Bull,  for  the  only-begotten  Bull,  for  the 
Bull  of  many  kinds. 

1.  Praise  to  Ahura-Mazda,  praise  to  the  Amesha-cpSntas, 
praise  to  the  Moon,  which  contains  the  seed  of  the  Bull,  praise 
to  the  seen,  praise  through  the  beholding. 

2.  When  does  the  Moon  wax,  when  does  the  Moon  wane  ? 
Fifteen  (days)  the  Moon  waxes,  fifteen  (days)  the  Moon  wanes. 
As  much  as  is  her  increase,  so  much  is  her  decrease ;  her  decrease 
is  as  much  as  her  increase.  '*  Who  (other  than)  Tbou  causes  that 
the  Moon  wanes  and  waxes  ?  "* 

3.  The  Moon  which  contains  the  seed  of  the  Bull,  the  pure, 
Mistress  of  purity,  praise  we.  At  the  time  when  I  see  the  Moon, 
at  the  time  when  I  submit  myself  to  the  Moon,  when  I  behold 
the  shining  Moon,  submit  myself  to  the  shining  Moon,  then 
stand  the  Ame3ha-9pentas  and  guard  the  majesty,  then  stand  the 
Amesha-9pentas  and  distribute  the  beams  over  the  earth  created 
by  Ahura. 

4.  When  the  Moon  shines  in  the  clear  space,  then  she  pours 
down  green  trees,  in  Spring  they  grow  out  of  the  earth  during 
the  New  Moon,  the  Full  Moon,  and  the  time  which  lies  between 
both.  The  New  Moon,  the  pure,  Mistress  of  purity,  praise  we. 
The  Full  Moon,  the  pure,  Mistress  of  Purity,  praise  we.  Vishap- 
tatha,t  the  pure.  Mistress  of  purity,  praise  we. 

5.  I  will  praise  the  Moon,  which  contains  the  seed  of  the  Bull, 
the  bestower,J  shining,  majestic,  provided  with  water,  with 
warmth,  the  beaming,  supporting,  peace-bringing,^  strong,  profit- 
hnngina,  which  brings  greenness,  which  brings  forth  good  things, 
the  health-bringing  Genie. 

6.  For  her  brightness,  her  majesty,  will  I  praise  her  with  aud- 
ible praise ;  the  Moon  containing  the  seed  of  the  Bull,  with  gifts. 
The  Moon,  the  pure.  Mistress  of  purity,  praise  we,  with  Hadma, 
which  is  bound,  etc.  (as  Ya9na,  v.  104). 

Offering,  praise,  might,  strength,  implore  I  for  the  Moon, 
which  possesses  the  seed  of  the  Bull,  the  only-begotten  Bull,  the 
Ball  or  many  kinds.    Ashem-vohd,    To  her  be  brightness,  etc. 

*  A  quotation  from  Ta9iia  xliii.  8. 

t  That  18,  '*  destroyer  of  the  darkness  of  night."     Cf.  Ta^na  ii.  33. 

{Or,  the  BagJka.    The  Moon  is  here  placed  amongst  those  genii  termed  Baghat, 
Or,  wealth-hestowing. 


46  KHORDAH'AVESTA. 


XXIV.  (8)  TISTAR-YASHT. 

In  the  name  of  Ormazd,  the  Ruler ^  the  Increaser  of  great 
majesty.  May  He  increase.  May  listar,  the  brilliant,  majestic, 
come. 

Of  all  my  sins,  etc. 

I  confess,  etc.,  for  the  Star  Tistrya,  the  brilliant,  majestic,  for 
(Jatava69a,  the  distributor  of  water,  the  strong,  create  by  Maizda, 
for  the  Stars  which  contain  the  seed  of  the  water,  contain  the 
seed  of  the  earth,  contain  the  seed  of  the  trees,  created  by  Mazda, 
for  Vanant,  the  Star  created  by  Mazda ;  for  the  Stars  which  are 
the  Haptd-iringa,''^  the  brilliant,  healthful,  Khshnaothra,  etc. 
Yathft  and  vairyo. 

1. 

Ahura-Mazda,  spake  to  the  holy  Zarathustra:  In  order  to 
protect  sovereignty,  the  supreme  rule,  the  Moon,  the  dwelling, 
will  we  praise  the  Myazda,  that  My  Stars,  the  brilliant,  may 
unite  themselves  and  give  light  to  the  Moon.  Praise  thou  the 
distributor  of  the  field,  the  Star  Tistrya,  with  offering. 

2.  The  Star  Tistrya  praise  we,  the  shining,  majestic,  with 
pleasant  good  dwelling,  light,  shining,  conspicuous,  goiuj^  around, 
neaJthful,  bestowing  ioy,  great,  going  round  about  from  afar 
with  shining  beams,  the  pure,  and  the  water  which  makes  broad 
seas,  good,  uir-famed,  the  Name  of  the  Bull  created  by  Mazda, 
the  strong  kingly  majesty,  and  the  Fravashi  of  the  holy,  pure, 
Zarathustra. 

3.  For  his  brightness,  for  his  majesty,  will  I  praise  him,  the 
Star  Tistrya,  with  audible  praise.  We  praise  the  Star  Tistrya, 
the  brilliant,  majestic,  with  ofierings,  with  Haoma  bound  with 
flesh,  with  Bare9ma,  with  Manthra  which  gives  wisdom  to  the 
tongue,  with  word  and  deed,  with  ofiering,  with  right-spoken 
speech. 

2. 

4.  The  Star  Tistrya,  the  bright,  majestic,  praise  we,  which 
contains  the  seed  of  the  water,  the  strong,  great,  mighty,  far- 
profiting,  the  great,  working  on  high,  renowned  from  this  height, 
shining  from  the  Navel  of  the  Waters. f    For  his  brightness,  etc. 

3. 

6.  The  Star  Tistrya,  the  shining,  majestic,  praise  we,  on  whom 
think  the  cattle,  the  beasts  of  burden,  and  men,  looking  for  him 

*  The  Stan  mentioned  in  this  yerse  are  the  watchers  in  the  four  qnarters  of  the 
heayens :  Tistrya  in  the  Bast,  9atayad9a  in  the  VTest,  Yanant  in  the  Sonth,  and 
Haptd-iringa  in  the  North. 

t  Or,  reoeiying  his  seed  from  the  Nayel  of  the  Waters. 


(8)  TISTAR-YASHT.  47 

beforehand,  the  worms  lying  beforehand.*  "When  will  the 
Star  Tistrya  arise  to  ns,  the  shining,  majestic,  when  will  the 
water  springs  flow,  which  are  stronger  than  horses,  trickling 
away  ?       For  his  brightness,  etc. 

4. 

6.  The  Star  Tistrya,  the  brilliant,  majestic,  we  praise,  who 

f glides  so  softly  to  the  sea  V6ura  Kasha  like  an  arrow,  who  fol- 
ows  the  heavenly  will,  who  is  a  terrible  pliant  arrow,  a  very 
pliant  arrow,  worthy  of  honour  among  those  worthy  of  honour, 
who  comes  from  the  damp  mountain  to  the  shining  mountain,  f 

7.  Then  to  him  brings  help  Ahura-Mazda,  the  water  and  the 
trees,  him  advances  Mithra,  who  possesses  wide  pastures,  on  the 
way.     For  his  brightness,  etc. 

5. 

8.  The  Star  Tistrya,  the  shining,  majestic,  praise  we,  who 
torments  the  Pairikas,  seeks  to  overthrow  the  rairikas  which 
fly  about  like  Fish-Stars:]:  between  heaven  and  earth,  at  the 
sea  Yduru-Easha,  the  strong,  beautiful,  deep,  rich  in  waters, 
then  goes  he  to  a  circle  with  the  pure  body  of  a  horse.  He 
purifies  the  waters ;  there  blow  strong  winds. 

9.  Then  CatavaSga  causes  the  water  to  go  down  to  the  (earth) 
of  seven  Keshvars.  When  he  comes  to  this  (water)  then  stands 
the  fair§  joyfully  there,  (saying)  to  the  blessed  regions,  "When 
will  the  Arian  regions  be  fruitful  ?"     For  his  brightness,  etc, 

6. 

10.  The  Star  Tistrya,  the  brilliant,  majestic,  praise  we,  who 
spake  to  Ahura-Mazda,  saying :  Ahura-Mazda,  Heavenly,  Holiest, 
Creator  of  the  corporeal  world,  Pure  One  I 

11.  When  men  will  oSer  to  me  with  offerings  by  name,  as 
they  offer  to  the  other  Yazatas  with  offerings  by  name,  then  will 
I  come  to  the  pure  man  at  the  appointea  time,  at  the  (time) 
appointed  in  my  own  life,  the  bright,  immortal,  will  I  come 
hitner,  on  one  night,  on  two,  or  on  fifty,  or  on  a  hundred. 

12.  Tistrya  praise  we.  The  female-companions  1[  of  Tistrya 
praise  we.    The  first  (Star)  praise  we.    The  female-companions 

*  The  meaning  is :  all  beings  wait  upon  Tistrya, — the  ^ood  with  confidence,  the 
had  without  hoping  anything,  or  doubtine  the  fulfilment  of  their  wishes.  The  word 
rendored  "  worms     (or  "  Tennin  ")  signifies  the  base  or  vile. 

t  See  note  to  verse  37.       ^  Or,  **  Worm-Stars;"  probably  ahooting'ttars  are  meant. 

)  The  "  &ir  and  joyoos  "  is,  of  coarse,  Tistrya,  wno  is  also  praised  as  the  sender  of 
run.  In  other  passages,  Ahura-Mazda  takes  the  part  assigned  to  Tistrya.  Cf, 
Vendidad,  t.  60--64. 

I  That  is,  with  offerings  addressed  to  Tistrya  in  his  own  name.  The  meaning  of 
the  reft  of  the  verse  appears  to  be,  that,  accoraing  to  the  Divine  government  of  the 
world,  Tistrya  is  enjoined  to  send  rain  upon  the  earth  at  appointed  seasons,  but  if 
numkind  fail  to  offer  to  him  he  is  unable  to  do  this. 

IT  The  word  rendered  ** female-companions"  does  not  occur  elsewhere,  but  it  seems 
evidently  to  refer  Uif$maU  beings  connected  in  some  way  with  the  Stars. 
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of  the  first  Star  praise  we.  I  praise  the  Stars  Hapt6-irioga  for 
resisting  the  sorcerers  and  Pairikas^  The  Star  Vanadt,  created 
by  Mazda,  praise  we.  For  strength,  well-made,  for  victory 
created  by  Ahura,  for  the  blow  which  comes  from  above,  for  that 
which  drives  away  sins,  and  that  which  [drives  away]  sorrow, 
we  praise  Tistrya,  who  has  healthful  eyes. 

13.  The  first  ten  nights,  0  holy  Zarathustra,  Tistrya,  the 
shining,  majestic,  unites  himself  with  a  body,  going  forth  in  the 
bright  space,  with  the  body  of  a  youth  of  fifteen  years,  a  shining* 
one,  with  bright  eyes,  large,  arrived  at  his  strength,  powerful, 
nimble. 

14.  Of  the  age  in  which  man  first  comes  to  years,  of  the  age 
in  which  a  man  first  comes  to  strength,  of  the  age  in  which  a 
man  first  has  ripe  maturity. 

15.  He  calls  together  hither  an  assembly,  he  asks  here  :  "  Who 
will  now  ofier  to  me  here  with  oflerings  of  Haoma  and  flesh,  to 
whom  shall  I  give  manly  blessings,  manly  adherents,  and  for 
his  own  soul  purifying  ?  Now  am  I  to  be  praised,  now  am  I  to 
be  worshipped  by  the  corporeal  world  for  the  best  purity.*' 

16.  The  second  ten  nights,  0  holy  Zarathustra,  Tistrya,  the 
shining,  majestic,  unites  himself  with  a  body,  proceeding  along 
the  clear  space,  with  the  body  of  a  bull  with  golden  hoofs. 

17.  He  calls  hither  an  assembly  together,  he  asks  here:  "Who 
will  now  ofier  to  me  with  offerings  of  Haoma  aud  flesh,  to  whom 
shall  I  give  riches  in  cows,  a  herd  of  cows,  and  for  his  own  soul 
purification  ?  Now  am  I  to  be  praised,  now  am  I  to  be  adored 
Dy  the  corporeal  world  on  account  of  the  best  purity." 

18.  The  third  ten  nights,  0  holy  Zarathustra,  Tistrya,  the 
shining,  majestic,  unites  himself  with  a  body,  proceeding  alonff 
the  clear  space,  with  the  body  of  a  horse,  a  shining,  beantifcu 
one,  with  yellow  ears,  with  a  golden  housing. 

19.  He  calls  hither  an  assembly  together,  he  asks  here:  ''Who 
will  now  offer  to  me  with  offerings  of  Haoma  and  flesh,  to  whom 
shall  I  give  riches  in  horses,  herds  of  horses,  ten  camels,  and  for 
his  own  soul  purification  ?  Now  am  I  to  be  praised,  now  am  I 
to  be  worshipped  by  the  corporeal  world  for  the  best  purity/' 

20.  Then  goes,  0  holy  Zarathustra,  Tistrya,  the  shining,  ma- 
jestic, away  to  the  sea  V6uru  Kasha,  in  the  body  of  a  horse,  a 
shining  one,  with  yellow  ears  and  a  golden  housing. 

21.  Coming  against  him  runs  out  the  Daeva  Apaosha,  *  in  the 
form  of  a  horse,  a  black  one,  a  bald  one  with  bald  ears,  a  bald 
one  with  bald  back,  a  bald  one  with  bald  tail,  marked  witli  a 
terrible  brand. 

22.  On  their  meeting  they  use  their  weapons,  0  holy  Zara- 

*  Perhaps  Apd^sha  a  *'  the  burner,"  a  xiame  yery  suitable  for  a  Demon  who  kept 
away  rain. 
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ihnatra,  both  Tistrya,  the  brilliant,  majestic,  and  also  the  Daeva 
Apaosha.  They  fight,  0  holy  Zarathustra,  for  three  days  and 
three  nights,  the  Daeva  Apaosha  overcomes,  vanquishes  Tistrya, 
the  brilliant,  majestic. 

28.  Then  he  scares  him  away  from  the  sea  Ydura  Kasha  the 
space  of  a  H&thra  of  the  way.  Tistrya,  the  bright,  majestic, 
implores  Q&dra-urvistra:*  Give,  0  Ahura-Mazda,  Qadra-urvistra, 
who  is  bestowed  on  the  water  and  the  trees,  the  Mazdaya9Dian. 
Men  now  do  not  honour  ine  with  oflferings  by  name  as  they 
honour  the  other  Yazatas  with  oflferings  by  name. 

24.  If  men  will  honour  me  with  oflferings  by  name  as  they 
honour  the  other  Yazatas  with  oflferings  by  name,  then  shall  I 
have  brought  to  me  the  strength  of  ten  horses,  ten  bulls,  ten 
mountains,  ten  flowing  waters. 

25.  I,  I  who  am  Ahura-Mazda,  oflfer  then  to  Tistrya,  the  bril- 
liant, majestic,  with  oflferings  by  name.  I  bring  to  him  the 
strength  of  ten  horses,  ten  bulls,  ten  mountains,  ten  flowing  waters. 

26.  Then  comes  hither,  0  holy  Zarathustra,  Tistrya,  the  shin- 
ing, majestic,  to  the  sea  Youru  Kasha,  in  the  form  of  a  horse,  a 
shining  one,  beautiful,  with  yellow  ears  and  a  golden  housing. 

27.  Coming  against  him  runs  out  the  Daeva  Apa5sha  in  the 
form  of  a  bladv  horse,  a  bald  one  with  bald  ears,  a  bald  one  with 
bald  back,  a  bald  one  with  bald  tail,  marked  with  a  terrible  brand. 

28.  On  their  coming  together  they  use  their  weapons,  0  holy 
Zarathustra,  both  Tistrya,  the  shining,  majestic,  and  the  Daeva 
Apaosha.  They  combat  till  mid-day,  0  Zarathustra.  Tistrya,  the 
shining,  majestic,  overcomes ;  he  vanquishes  the  Daeva  Apa6sha.t 

29.  He  scares  him  away  from  the  sea  Yduru  Kasha,  a  H&thra 
of  the  way.  Tistrya,  the  shining,  majestic,  proclaims  success : 
Hail:|:  is  to  me,  0  Ahura-Mazda.  Hail  to  ye,  waters  and  trees, 
hail  to  thee,  Mazdayagnian  law,  hail  be  to  you  ye  regions.  The 
streams  of  the  waters  will  come  to  you  without  opposition,  to  the 
grain  possessing  many  corns,  to  the  pasture,  possessing  small 
grains,  to  the  corporeal  world. 

30.  Then  goes  thither,  0  holv  Zarathustra,  Tistrya,  the  shin- 
ing, majestic,  to  the  sea  Youru  Kasha  in  the  form  of  a  horse,  a 
shiningone,  beautiful,  with  yellow  ears  and  a  golden  housing. 

81.  He  unites  the  sea,  he  divides  the  sea,  he  makes  the  sea 

*  The  expression  Cddra-urvistra  seems  to  denote  a  certain  superabundance  of 
strength  which  arose  m  former  times  from  the  proper  distribution  of  water  and  trees, 
and  which  now  serres  to  recruit  the  failing  powers  of  Tistrya,  in  like  manner  as  the 
superfluous  good  works  of  all  the  pious  are  available  in  certain  cases  for  an  individual 
Masdaya^nian. 

t  According  to  the  Bundehesh,  ApaJSsha,  when  yanqnlshed  by  Tistrya,  utters  a 
loud  cry,  and  this  ery  is  the  thunder.  This  verse  accords  exactly  with  the  Indian 
legend  of  Yiita. 

t  In  Zend,  Utta,  which  may  be  variously  rendered  "happiness,"  "prosperity,** 
"hail,"  etc. 
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flow  full,  he  makes  the  sea  diminish,  he  comes  to  the  sea  at  all 
shores,  he  comes  to  the  middle  of  the  sea. 

32.  Then  uplifts  himself,  0  holy  Zarathustra.  Tistrjt^  the 
shining,  majestic,  out  of  the  sea  Yduru  Kasha;  then  uplifts  him- 
self also  CatavaSga,  the  brilliant,  majestic,  out  of  the  sea  Ydura 
Kasha.  Then  the  vapours  gather  themselves  on  high  at  the 
mountain  Hendava,*  which  stands  in  the  midst  of  the  sea  Ydura 
Kasha. 

33.  He  drives  forward  the  vapours,  the  pure,  cloud-forming 
ones;  he  leads  first  the  wind  to  the  ways  on  which  walks  Hadma, 
the  Promoter,  who  advances  the  world.  Then  the  strong  wind, 
created  by  Mazda,  brings  hither  the  rain,  the  clouds,  the  hail, 
down  to  the  places  and  spots,  down  to  the  seven  Kareshvares. 

34.  Apanm-nap&o  distributes  the  waters,  0  holy  Zarathustra, 
in  the  corporeal  world ;  he  distributes  those  which  are  distributed 
to  the  (several)  regions,  and  the  strong  wind  and  the  brightness 
abiding  in  the  water,  and  the  Fravashis  of  the  pure. 

For  his  brightness,  etc. 

7. 

36.  The  Star  Tistrya,  the  brilliant,  majestic,  we  praise,  who 
leads  them  (the  waters)  forward  from  the  bright,  shining  (places) 
away  to  the  far  remote  paths,  to  the  air  bestowed  by  the  Baghas, 
to  the  (way)  abounding  in  water8,t  created  afler  the  will  of 
Ahura-Mazda,  after  the  will  of  the  Ame8ha-9pentas. 

For  his  brightness,  etc. 

8. 

36.  The  Star  Tistrya,  the  shining,  majestic,  we  praise,  who 
brings  hither  the  circling  years  J  of  men,  reckoned  (?)  after  the  will 
of  Ahura,  and  brilliant,  supporting  themselves  on  the  mountains, 
and  the  strong  far-stepping  (beasts) ;  and  seeks  to  watch,  who 
comes  to  the  fruitful  regions  as  well  as  to  the  unfruitful  (saying), 
'*  When  will  the  Arian  regions  be  fruitful  V 

For  his  brightness,  etc. 

9. 

37.  The  Star  Tistrya,  the  bright,  majestic,  praise  we;  the 
swiftly-gliding,  softly-flying,  .  who  glides  so  softly  alonff  to 
the  sea  Yduru  Kasha  as  an  arrow  follows  the  heavenly  will, — 
who  is  there  a  fearful  gliding  arrow,  the  most  gliding  arrow, — 
the  worthy  of  honour  among  those  who  are  worthy  of  honour, 
from  the  damp  mountain  to  the  shining  mountain.^ 

*  In  the  Bimdehesh  this  mountain  is  called  Eoqindum^  which  appears  to  be  a 
comiption.  f  Cf.  Vendidad  xxi.  22. 

X  This  Terse  ia  excessively  difi&cult  and  several  of  the  words  are  $m91  Kty6iitpa, 
It  would  seem  to  imply  that  Tistrya  is  the  star  by  which  the  year  was  reckoned. 

§  What  these  mountains  are  is  doubtful ;  but  since,  according  to  Parsee  coemoffony, 
the  stars  perform  a  circle  round  Alboij,  the  mountain  which  surrounds  the  world,  the 
two  mountains  may  perhaps  be  two  summits  of  the  same. 
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38.  Him  accompanies  Ahura-Mazda,  with  the  Amesha-^pentas 
(and)  Mithra,  with  wide  pastares,  over  many  ways  behind  him 
sweeps  Ashis-vanuhi  the  great  and  Parendi  *  with  swift  chariot, 
until  he  has  reached  flying  the  shining  mountain  on  the  shining 
path  (?)•    For  his  brightness,  etc. 

10. 

39.  Tistrya,  the  shining,  majestic  Star,  we  praise,  who  tor- 
ments, the  Pairikas,  drives  away  the  Pairikas,  which  Anra- 
mainyus  set  for  an  opposition  against  all  constellations  which 
contain  the  seed  of  the  waters. 

40.  Tistrya  now  torments  these,  he  blows  them  away  from  the 
sea  Yduru  Kasha  ;  then  the  clouds  gather  which  contain  the 
firuitful  waters,  among  whom  are  the  clouds  rich  in  blessings, 
spreading  themselves  afar,  bringing  help  to  the  seven  Kareshvares. 
For  his  brightness,  etc. 

11. 

41.  The  Star  Tistrya,  the  brilliant,  majestic,  we  praise,  on 
whom  the  waters  think :  the  pond  waters,  the  running  waters, 
the  spring  waters,  the  waters  of  streams,  the  hail  and  rain 
waters: 

42.  "  When  will  Tistrya,  the  brilliant,  majestic,  arise  to  us  ? 
when  the  source  which  is  stronger  than  a  horse,  the  concourse 
of  the  flowing  waters  ?  "  To  the  fair  places,  and  spots,  and  pas- 
tures, running  down  to  the  buds  of  the  trees  (so  that)  they  grow 
with  strong  growth.     Through  whose  brightness,  etc. 

12. 

43.  The  Star  Tistrya,  the  brilliant,  majestic,  we  praise,  who 
wholly  annihilates  terrors  for  the  water,  increases  as  health- 
bringer,  and  heals  all  creatures,  the  most  profitable  when  he  is 
oflered  to,  made  contented,  he  who  accepts  with  love. 

13. 

44.  The  Star  Tistrya,  the  brilliant,  majestic,  we  praise,  whom 
Ahura-Mazda  has  created  as  lord  and  overseer  f  over  all  constel- 
lations, as  Zarathustra  over  the  men,  whom  Anra-mainyus  does 
not  slay,  not  the  sorcerers  and  Pairikas,  not  the  sorcerers  among 
men,  against  whom  not  all  the  Daevas  who  are  here  for  killing 
dare  venture  themselves. 

Through  whose  brightness,  etc. 

*  Ahura-Mazda  and  the  Am^sha-^pSntas,  as  the  Mightiest  of  the  Heavenly  Beinn, 
accompany  Tistrya  to  sweep  away  the  e\il  Demons  who  might  otherwise  olMtruct  his 
course.  Ashis-vanuhi  and  Pdrendi  are  the  ^cnii  of  domestic  prospcritv  and  wealth, 
and  they  follow  Tistrya  because  it  is  through  him  that  these  are  sent  down  to  man- 
kind. 

t  In  the  Minokhired  also  Tistrya  is  placed  at  the  head  of  all  the  stars. 
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14. 

45.  The  Star  Tistrya,  the  shihinff,  majestic,  we  praise,  to  whom 
Ahura- Mazda  has  given  a  thousand  strengths,  the  most  profitable 
among  the  (stars)  containing  the  seed  of  the  waters. 

46.  Who  comes  hither  to  the  (stars)  which  contain  the  seeds  of 
the  water,  flying  in  the  clear  space,  he  goes  to  all  the  circles  of 
the  sea  V6uru  Kasha,  the  strong,  beautiful,  deep,  with  deep 
waters,  to  all  beautiful  channels,  to  all  beautiful  outlets,  in  the 
shape  of  a  horse,  a  brilliant  one,  beautiful,  with  yellow  ears,  with 
golaen  housings. 

47.  Then  they  bring,  0  holy  Zarathustra,  the  waters,  out  of 
the  sea  V6uru  Kasha,  the  flowing,  friendly,  health-bringing,  these 
distributes  he  there  amongst  the  regions,  the  most  profitable  if 
he  is  offered  to,  if  he  is  satisfied,  he  who  accepts  with  love. 

For  his  brightness,  etc. 

15. 

48.  The  Star  Tistrya,  the  brilliant,  majestic,  praise  we,  on 
whom  think  all  the  creatures  of  ^penta-mainyus,  which  are  under 
the  earth  and  on  the  earth,  which  are  in  the  water  and  under 
heaven,  and  the  winged,  and  the  wide-stepping,  and  the  world  of 
the  pure,  the  illimitable,  endless,  which  is  above  this.* 

49.  The  Star  Tistrya,  the  shining,  majestic,  praise  we,  the  abid- 
ing, shining,  powerful,  mighty,  ruling  over  a  thousand  of  the 
gifts  which  he  gives  to  him  who  has  satisfied  him,  to  the  man 
who  prays  for  many  gifts,  without  being  prayed  to  (again). 

60.  1  have  created,  0  holy  Zarathustra,  this  Star  Tistrya  as 
praiseworthy,  as  worthy  of  adoration,  as  worthy  to  be  satisfied, 
as  rightly  created  as  I  Myself,  Ahura-Mazda. 

61.  That  he  may  withstand  this  Pairika,  that  he  may  destroy, 
drive  away  hostile  torment :  the  Duzhydiryaf  (deformity),  which 
evil-speaking  men  call  Huy&irya  (good  year). 

62.  For  if  I,  0  holy  Zarathustra,  had  not  created  the  Star 
Tistrya  as  praiseworthy,  as  worthy  of  adoration,  as  worthy  to 
be  satisfied,  as  well-created  as  I  Myself,  Ahura-Mazda ; 

63.  That  he  might  withstand  this  Pairika,  that  he  might 
destroy  and  drive  away  the  hostile  torment,  the  Duzhy&irya, 
which  evil-speaking  men  call  Huyairya  ; 

54.  Then  would  every  day  and  every  night  this  Pairika  Duz- 
hy&irya  make  war  against  the  whole  corporeal  world,  she  would 
seize  the  world  whilst  she  runs  round  about  (it). 

66,  For  Tistrya,  the  shining,  majestic,  fetters  this  Pairika  with 
two,  with  three  fetters,  with  unconquerable,  with  all  fetters ; 

*  That  is,  the  spiritual  'world. 

t  The  Demon  buzhytiirya  is  mentioned  as  Dusiyara  in  the  Inscriptions  of  Darius, 
which  proves  that  the  worship  of  Tistrya  is  at  least  as  old  as  that  date. 
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like  as  a  thousand  men  who  are  the  strongest  in  bodily  strength 
would  fetter  one  single  man. 

56.  For  if,  0  holy  Zarathustra,  the  Arian  regions  will  oflfer  to 
Tistrya,  the  shining,  majestic,  right  offering,  and  adoration,  as 
for  him  is  the  fittest  offering  and  adoration  of  the  best  purity, 
then  there  will  not  come  forward  here  to  the  Arian  regions  troops 
nor  hindrances,  nor  crime,  nor  poison,*  no  hostile  chariots,  nor 
uplifted  banners. 

57.  Zarathustra  asked  him :  What  is  then,  0  Ahiira-Mazda, 
the  fittest  offering  and  adoration,  of  the  best  purity,  for  Tistrya, 
the  shining,  majestic  ? 

58.  Then  answered  Ahura-Mazda:  Offering  shall  the  Arian 
regions  offer  him,  Bar69ma  shall  the  Arian  regions  strew  for 
him,  cattle  shall  the  Arian  regions  cook  for  him,  light,  well- 
coloured,  or  what  amongst  colours  has  the  colour  of  the  Haoma. 

59.  Not  may  a  destroyer  lay  hold  of  it,  not  a  harlot,  not  an 
unbeliever  who  does  not  recite  the  G&th&s,  one  who  slays  the 
world,  an  adversary  of  the  Ahurian  Zarathustrian  law. 

60.  If  a  destroyer  lays  hold  of  it,  a  harlot,  an  unbeliever  who 
does  not  recite  the  G&th&s,  who  slays  the  world,  an  adversary 
of  the  Ahurian  Zarathustrian  law,  then  Tistrya,  the  shining, 
majestic,  seizes  the  healing  remedies ;  f  continually  there  come 
to  the  Arian  regions  hindrances,  continually  rush  troops  on  the 
Arian  region,  continually  is  the  Arian  region  damaged,  so  that 
fifty  slay  the  slayers  of  hundreds,  a  hundred  slay  the  slayers  of 
thousands,  a  thousand  the  slayers  of  ten  thousand,  ten  thousand 
those  who  slay  countless.     For  his  brightness,  etc. 

Offering,  praise,  etc. 

XXV.  (9)  G0SH-YA8HT. 

In  the  name  of  God,  Ormazd  the  Lord,  the  Increaser.  May 
Oiua-urva  DrvdgpaX  increase  in  great  strength.  May  Majesty 
come. 

Of  all  my  sins,  etc. 

Khshnaothra  to  Ahura-Mazda,  etc. 

1. 

1.  Drv&9pa  the  strong,  created  by  Mazda,  pure,  we  honour, 
who  gives  health  to  the  cattle,  health  to  the  beasts  of  burden, 
health  to  the  friends,  health  to  the  minors,  keeps  much  watch 
stepping  from  afar,  the  shining,  long-friendly. 

*  The  words  rendered  '*  crime  "  and  "  poison  "  are  doubtfiil. 

t  That  is,  perhaps,  he  keeps  them  to  himself. 

{  It  appears  from  this  that  the  Genins  Oosh  is  identical  with  66u8-nrva,  or  the 
Soolof  the  Bull,  the  especial  Protector  of  cattle.  The  appellation  Drvdqpa  signifies 
"poaseoing  sound  hones." 
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2.  Who  has  harnessed  horses,  armed  chariots,  sparkling  wheels, 
is  fat,  pure,  the  strong,  beautiful,  profitable  of  herself,  the  finn- 
standing,  strongly-armed  for  protection  to  the  pure  men. 

3.  To  her  offered  the  Paradhata  Hadshayanha  on  the  top  oC,a 
high  mountain,  a  beautiful  one,  created  by  Mazda,  a  hundred 
horses,  a  thousand  homed  cattle,  ten  thousand  small  cattle,  offer- 
ing gifts. 

4.  **  Grant  me,  0  good,  profitable  Drvft^pa,  the  favour  that  I 
may  smite  all  Mazanian  Daevas,  that  I  may  not  bow  myself  in 
terror  from  fear  of  the  Daevas,  that  from  henceforth  all  Daevas 
may  be  forced  to  bow  themselves  in  terror,  and  hasten  awaj 
terrified  to  darkness." 

5.  Drva9pa  the  strong,  pure,  created  by  Mazda,  granted  this 
favour  to  him  the  nourisher,  bnnger  of  offerings,  the  dispenser, 
the  offerer,  the  implorer  of  the  female-givers  for  a  favour.* 

6.  For  her  brightness,  for  her  majesty,  will  I  offer  to  her  with 
audible  praise,  will  I  offer  to  her  with  well-offered  offerings; 
Drv&9pa  the  strong,  created  by  Mazda,  pure,  praise  we  with 
gifts.    With  Haoma,  etc. 

2. 

7.  Drvft9pa,  etc. 

8.  To  her  offered  Yima-Khshafita,  with  good  assembly,!  from 
the  high  Hukairya,  a  hundred  horses,  a  thousand  horned  cattle, 
ten  thousand  head  of  small-cattle,  bringing  offering. 

9.  "  Grant  me,  0  good,  profitable  Drv&§pa,  the  favour  that  I 
may  bring  fat  herds  to  the  creatures  of  Mazda,  that  I  may  bring 
immortality  to  the  creatures  of  Mazda : 

10.  *'  That  I  may  remove  far  away  hunger  and  thirst  from  the 
creatures  of  Mazda,  that  I  may  take  away  old  age  and  death 
from  the  creatures  of  Mazda,  that  I  may  remove  far  away  hot 
wind  and  cold  from  the  creatures  of  Mazda  for  a  thousand  years." 

11.  Drvft9pa,  the  strong,  pure,  created  by  Mazda,  granted  this 
favour  to  him  the  Nourisher,  the  bringer  of  offerings,  the  dis- 
penser, the  offerer,  the  implorer  of  female-givers  for  a  favour. 

For  her  brightness,  etc. 

3. 

12.  Drv&5pa,  etc. 

13.  To  her  offered  the  son  of  the  Athwyanian  Clan,  the  strong 
Clan ;  Thraetaona  in  Varena  the  four-cornered,  a  hundred  horses, 
ten  thousand  horned  cattle,  ten  thousand  head  of  small  cattle. 

14.  "  Grant  me,  0  good,  most  profitable  Drv&gpa;  the  favour 

*  In  Zend,  jaidhyantAi  ddthrit  Ayaptem^  lit.  *'  the  prapng  the  female-giyen  (for) 
a  fayour."  The  want  of  feminine  nouns  and  adjectives  in  English  often  makes  tiie 
translation  extremely  clumsy.  In  German  ddthris  is  correctly  rendered  O0bennnm,'^ 
Tran9lator. 

t  Or,  "  possessing  a  good  congregation."    See  note  to  Ta^na  ix.,  y.  12-13. 
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that  I  may  slay  the  snake  Dakftka,  with  triple  jaws,  three  bodies, 
six  eyes,  a  thousand  strengths,  the  very  strong  Druja,  derived 
from  the  Daevas,  the  evil  for  the  world,  the  bad,  wnich  Anra- 
mainvQs  has  created  as  the  mightiest  Drukhs  towards  the  corporeal 
world,  for  death  to  the  world  of  the  pure,  that  I  may  drive  away 
as  a  conqueror  those  who  profit  him,  are  bound  to  him,  who  are 
fairest  in  their  bodies,  to  throw  him  away  into  the  most  hidden 
parts  of  the  world.* 

15.  Drvftgpa,  the  strong,  created  by  Mazda,  pure,  granted 
this  favour  to  him,  the  Nourisher,  the  brinffer  of  oflferings,  the 
distributor,  the  offerer,  the  implorer  of  female-givers  for  a 
favour.     For  her  brightness,  etc. 

4. 

16.  Drv&9pa,  etc. 

17.  To  her  offered  Haoma,  the  Promoter,  the  healing,  fair, 
kingly,  with  golden  eyes,  on  the  highest  height,  on  the  high 
mountain. 

18.  Then  prayed  he  her  for  this  favour :  Grant  me,  0  good 
most  profitable  l)rv49pa,  this  favour,  that  I  may  bind  the  mur- 
dering Turanian  Frahra9y&na,  that  I  may  carry  him  away 
bound  as  a  prisoner  of  king  Hu9rava.  May  Kava  Hugrava  t 
slay  him  behind  Vara  Chaecha9ta,  the  deep,  with  broad  waters, 
the  son  of  the  daughter  of  Qyavarsh&na,  the  man  slain  by  vio- 
lence, and  Agrae-ratba,  the  son  of  Naru. 

19.  Drv&§pa,  the  strong,  created  by  Mazda,  pure,-  granted 
this  favour  to  him,  the  Nourisher,  the  bringer  of  offerings,  the 
distributor,  the  offerer,  the  implorer  of  female-givers  for  a  I'avour. 

6. 

20.  Drv&9pa,  etc. 

21.  To  her  offered  the  valiant  uniter  of  the  Arian  regions  into 
one  kingdom,  Hu9rava,  behind  the  sea  Chaccha9ta,  the  deep, 
abounding  in  waters,  a  hundred  horses,  a  thousand  cattle,  ten 
thousand  small  cattle,  bringing  offering. 

22.  Grant  me,  0  good,  most  profitable  Drv&9pa,  this  favour, 
that  I  may  smite  the  murdering  Turanian  Franra9y&na,  behind 
the  sea  Cha6cha9ta,  the  deep  abounding  in  waters,  I,  the  son  of 
the  daughter  of  Qy&varshana,  the  man  slain  by  violence,  and  of 
Aghrae-ratha,  the  descendant  of  Naru. 

23.  Drv&9pa,  the  strong,  created  by  Mazda,  pure,  granted 
this  favour  to  him,  the  Nourisher,  the  offerer  of  gitts,  the  distri- 

•  C/:  Yasht  6,  84. 

t  In  Ta9na,  xi.  21,  it  is  Ha^ma  himself  who  slays  Franra97clna  (A/rdsidb).-^ 
Agbrad-ratha  is,  no  douht,  the  CJ>J[^1  {^Aghr4rath)  of  Firddsf,  a  brother  of  AfrtUiab, 
by  whom  he  is  slain,    Cy&yarshana  is  Cy&vakht,  the  son  of  £ai-k&us. 

28 
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butor,  tbe  offerer,  the  implorer  of  female-givers  for  a  favonr. 
For  her  brightness,  etc. 

6. 

24.  Drv&9pa,  etc. 

25.  To  her  offered  the  pure  Zarathnstra,  in  Airyana-vaSja,  of 
the  good  creation,  Ha5ma  which  is  boand  with  Bare9ma,  with 
flesh,  with  the  Manthra  which  gives  wisdom  to  the  ton^ae, 
with  word,  with  deed,  with  offerings,  with  right-spoken  speech : 

26.  Then  prayed- he  her  for  this  favour:  '*  Grant  me,  0  ffood 
most  profitable  Drvft9pa,  this  favour,  that  I  may  join  myself  to 
the  good  noble  Hutao9a,*  in  order  to  think  the  law,  to  speak 
after  the  law,  to  act  after  the  law.  She  shall  impress  the  good 
Mazdaya9nian  law  from  Zarathustra  in  my  memory,  and  then 
praise  (it),  she  who  shall  bestow  on  me  good  praise  for  service." 

27.  Drvft9pa,  the  strong,  created  by  Mazda,  pure,  granted  this 
favour  to  him,  the  Nourisher,  the  offerer  of  offerings,  the  distri- 
butor, the  offerer,  the  implorer  of  the  female-givers  for  a  favour. 
For  her  brightness,  etc. 

7. 

28.  Drvft9pa,  etc. 

29.  To  her  offered  the  Berezaidhi  Kava  Vistft^pa  behind  the 
water  Daitya,  with  a  hundred  horses,  a  thousand  homed  cattle, 
ten  thousand  small  cattle,  bringing  offering : 

30.  '*  Grant  me,  0  good,  most  profitable  Drv&9pa,  this  favour, 
that  I  may  drive  away  in  the  combat  Asta-aurva,  the  son  of 
Vl9po-thAurvd-A9ti,t  the  all-tormenting,  and  having  a  broad 
helmet,  great  boldness,  a  large  head,  who  has  seven  hundred 
live  (?)  camels,  that  after  him  I  may  slay  in  the  battle,  in  the 
flight,  the  murdering  Qyaonian  Arejat-a9pa,  that  in  the  flight  I 
may  drive  away  Darshinika,  the  Daeva  worshipper. 

^1.  **  That  I  may  smite  the  dark  unbelievers,  that  I  may  smite. 
Qpifijairista,  the  Daeva  worshipper,  that  I  may  attain  by  good 
wisdom  to  the  regions  of  Varedhaka  and  Qyaonya,  that  I  may 
smite  the  Qyaonian  regions,  to  the  slaying  of  fifty  of  the  hundredf* 
slayers,  to  the  slaying  of  hundreds  of  the  thousand-slayers,  to 
the  slaying  of  a  thousand  of  the  ten  thousand-slayers,  to  the 
slaying  of  ten  thousand  of  those  who  slay  innumerable  ones,  j: 

*  Hata^9a  is  the  wife  of  V1stll<;pa,  and,  like  him,  became  conyerted  to  the  Maida- 
ya9iiian  religion.    Cf,  Yasht  15,  86. 

t  Vtfpo-thaurv6j4^ti-=**hsLving  a,  body  which  torments  all."  The  legend  here 
differs  fiom  that  in  Firddsi,  and  the  names  Darthinika  and  ppif^'airuta  are  qnitd 
unknown  to  us,  as  well  as  the  regions  of  the  Varedhakas  and  Qyaonyat.  In  the 
Bhah-nameh,  Gusta^p  and  bis  son  Istendi&r  go  on  expeditions  to  the  North,  to  which 
direction  these  places  were  probably  situated. 

{  I  his  frequently  recamng  pasS'ige  is  sometimes  rendered  by  Professor  Spiegel 
"to  the  slaying  of  fifty /or  (/«>)  the  hundred  slayers/*  ete.,  and  sometimes  by  of  (vom). 
We  prefer  the  latter,  as  more  intelligible.    The  Zend,  howerer,  hat  the  dative. 
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83.  DryA9pa,  the  strong,  created  by  Mazda,  pure,  granted  this 
favour  to  him,  the  nourisher,  the  offerer  of  gifts,  the  dispenser, 
the  offerer,  the  implorer  of  female-givers  for  a  favour.  For  her 
brightness,  etc. 

XXVI.  (10)  MIHR-YASHT. 

In  the  name  of  God,  the  Lord  Ormazd,  the  Inereaser,  May 
there  increase  to  great  brightness:  Mihr,  who  possesses  wide 
pastures ;  mag  the  righteoics  judge  come. 

Of  all  sins,  etc. 

1. 

Ehshnadthra  for  Ahura-Mazda,  etc.  Praise  to  Mithra,  who 
possesses  wide  pastures,  who  has  a  thousand  ears,  ten  thousand 
eyes,  the  Yazata  with  named  name,  and  R&ma-q&(;tra.  Khshna- 
othra,  etc. 

1.  Ahura-Mazda  spake  to  the  holy  Zarathustra:  When  I 
created  Mithra,  who  possesses  wide  pastures,  0  holy,  I  created 
him  as  worthy  of  honour,  as  praiseworthy,  as  I  Myself,  Ahura- 
Mazda. 

2.  The  destroying  defrauder  of  Mithra  slays  the  whole  region: 
he  slays  as  many  pure  ones  as  a  hundred  evil  doers.  Slay  not 
the  Mithra,  0  holy,  which  thou  desireat  from  tlie  evil,  not  from 
the  good,  devoted  to  his  own  teaching.  For  the  Mithra  is  for 
both,  for  the  wicked  as  well  as  for  the  pure.* 

3.  Mithra,  who  possesses  wide  pastures,  bestows  swift  horses, 
if  one  does  not  lie  to  Mithra;  the  fire  (the  son)  of  Ahura-Mazda 
affords  the  rightest  path,  if  one  does  not  lie  to  Mithra;  the  good, 
strong,  holy  Fravashis  of  the  pure  afford  godly  descendants,  if 
one  does  not  lie  to  Mithra. 

4.  For  his  brightness,  for  his  Majesty,  will  I  praise  him  with 
audiblepraise,  Mithra,  who  possesses  wide  pastures,  with  offer- 
ings. We  praise  Mithra,  wbo  possesses  wide  pastures,  a  pleasant 
dwelling,  (who  bestows)  good  dwelling  on  the  Arian  regions. 

5.  May  he  come  to  us  for  protection,  may  he  come  to  us  for  joy, 
may  he  come  to  us  for  rejoicing,  may  he  come  to  us  for  mercy, 
may  he  come  to  us  for  healing,  may  he  come  to  us  for  victory, 
may  he  come  to  us  for  preparing,  may  he  come  to  us  for  hallow- 
ing, the  strong,  rushing,  praisewortliy,  worthy  of  adoration,  not 
to  be  lied  to  —towards  the  whole  corporeal  world  together. 

6.  This  strong,  worthy  of  adoration,  mighty,  most  profitable 
of  created  beings,  Mithra,  will  I  honour  with  offerings,  will  I 
draw  near  to,  as  a  friend,  with  prayer,  to  him  will  I  of]kr  audible 
praise,  to  Mithra,  who  possesses  wide  pastures,  Mithra,  who 

*  That  is,  contracts  are  to  be  observed  faithfally,  even  when  thej  are  made  with  a 
Wieked  and  godless  man.    lieepecting  the  MUhrti-JDn^a,  see  Vendidad  It. 
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possesses   wide   pastures,    praise    we    with   offerings.     With 
Haoma,  etc. 

2. 

7.  Mithra,  who  possesses  wide  pastures,  we  praise,  the  truth- 
speaking,  purifying,  thousand-eared,  well-shaped,  who  has  ten 
thousand  eyes,  the  great,  with  wide  watch  towers,  the  strong, 
sleepless,  increasing : 

8.  Whom  the  lords  of  the  regions  praise  at  early  dawn,  advanc- 
ing to  the  frightful  among  the  hostile  squadrons,  to  the  gathered- 
together  for  me  fight  in  the  war  for  the  regions. 

9.  Where  one  first  offers  to  him  for  increase  for  the  soul  out  of 
believing  mind,  there  comes  Mithra  with  wide  pastures,  with  vic- 
torious winds,  with  the  oath  of  the  wise.    For  his  brightness,  etc. 

3. 

10.  Mithra,  etc. 

11.  Whom  the  warriors  praise  on  the  backs  of  the  horses,  pray- 
ing strength  for  the  team,  health  for  the  bodies  for  subduing  tne 
tormentors,  for  overthrowing  the  foes,  for  conaplete  subjection  of 
the  adversaries,  the  unfriendly,  tormenting.  For  his  brightness, 
etc. 

4. 

12.  Mithra,  etc. 

13.  Who,  as  the  first  heavenly  Yazata,  rises  over  Hara  before 
the  sun,*  the  immortal,  with  swift  steeds,  who  first,  with  golden 
form,  seizes  the  fair  summits,  then  surrounds  the  whole  Arian- 
place,  the  most  profitable. 

14.  Where  Rulers,  excellent,  order  round  about  the  lands, 
where  mountains,  great  with  much  fodder,  abounding  in  water, 
afford  wells  for  the  cattle,  where  are  canals  deep  full  of  water, 
where  flowing  waters,  broad  with  water,  hurry  to  Iskata  and 
Pouruta,  to  Mouru  and  Haraeva,  to  Gau,  Qujrhda,  and  Q&iriz&o.f 

15.  To  Arezahe,  to  Qavahe,  to  Fradadhafshu,  to  Vidadhafshu, 
to  Vouru-barsti  and  Vouru-jarsti,  to  this  Kareshvare  Qaniratha, 
the  lofty.  The  dwelling-place  of  the  cattle,  the  dwelling  of  the 
cattle,  Mithra,  the  health-bringing  goes  round. 

16.  Who  marches  into  all  Kareshvares  as  a  heavenly  Yazata 
bestowing  brightness,  who  marches  into  all  the  Kareshvares  as 
a  heavenly  lazata  bestowing  rule,  he  increases  the  victory  of 

*  From  tlds  passage  it  appears  that  Mithra  was  typified  as  the  first  sun-beama 
which  illumine  the  mountain  tops,  and  that  ho  then  be^me  separated  from  the  Son 
and  hastened  in  front  of  him,  like  the  Indian  Afvina, 

t  This  veree  is  important  in  a  geographical  point  of  yiew,  and  proves  that  the 
writer  must  have  Uvea  in  the  north-east  of  Ereln,  otherwise  he  could  scarcely  have 
represented  all  the  rivers  as  flowing  north  and  south.  Fouruta  is  probably  Uie  conn- 
try  of  the  IlapvirrflU,  a  people  whom  Ptolemy  places  in  the  north  of  AiachoiUt, 
QAirisdo  (in  the  Cun.  Inscriptions  Uvdrazmi)  is  the  modem  Choarenn. 
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those  who  offer  to  him  piously,  knowingly,  purely,  with  alms. 
For  his  brightness,  etc. 

5. 

17-  Mithra,  etc.,  who  lies  for  no  one,  not  for  the  lord  of  the 
hoase,  not  for  the  lord  of  the  clan,  not  for  the  lord  of  the  con- 
federacy, not  for  the  lord  of  the  region. 

18.  but  if  one  lies  to  him,  be  it  the  lord  of  the  house,  the  lord 
of  the  clan,  the  lord  of  the  confederacy,  the  lord  of  the  region, 
then  Mithra,  the  wrathful,  offended,  destroys  the  dwelling,  the 
clan,  the  confederacy,  the  region,  and  the  lords  of  the  dwelling, 
the  lords  of  the  clan,  the  lords  of  the  confederacy,  the  lords  of 
the  region,  or  the  chiefs  of  the  regions.  * 

19.  To  that  side  comes  Mithra,  wrathful  and  offended,  on  which 
side  is  the  Mithra-liar;  he  does  not  make  them  sure  with  heavenly 
protection. 

20.  He  of  the  Mithra-liars  who  is  swiftest  (although)  very 
strong,  he  reaches  not  the  goal,  riding  he  advances  not,  march- 
ing he  progresses  not,  backwards  go  the  lances  which  the 
opponent  of  Mithra  throws,  on  account  of  the  many  evil  Mailthras 
which  the  opponent  of  Mithra  makes. 

21.  Also  if  he  shoots  a  well-aimed  arrow,  even  if  it  reaches 
the  body,  it  does  not  wound,  this  on  account  of  the  multitude  of 
evil  Matithras,  which  the  opponent  of  Mithra  makes.  The  wind 
carries  away  the  lance  which  the  opponent  of  Mithra  darts,  on 
account  of  the  multitude  of  evil  Madthras,  which  the  opponent 
of  Mithra  makes,  t 

For  his  brightness,  etc. 

6. 

22.  Mithra,  etc.,  who  when  he  is  not  lied  to,  takes  men  out  of 
trouble,  takes  them  away  from  destruction. 

23.  Away  from  trouble,  away  from  the  troublers,  bring  us, 
0  Mithra,  thou  who  art  not  lied  to.  Thou  bringest  thereby  fear 
to  the  own  bodies  of  Mithra-lying  men  ;  from  their  arms  thou, 
0  Mithra,  who  art  grim  and  strong,  takest  away  might,  strength 
from  their  feet,  sight  from  their  eyes,  hearing  from  their  ears. 

24.  Never  does  a  well-hurled  lance,  or  a  flying  arrow  penetrate 
his  limbs,  to  whom  Mithra  comes  as  protection,  as  increase  to  his 
limbs,  he  who  spies  with  ten  thousand  (eyes),  the  strong,  all- 
knowing,  not  to  be  lied  to. 

For  Ms  brightness,  etc. 

*  It  is  noteworthj  that  Mithra  is  here  represented  as  a  *'  wrathful "  Deity,  who 
destroys  his  adversaries  actively.  This  conception  seems  to  helons;  to  the  more  ancient 
times,  since,  accordion  to  the  Zarathustrian  system,  Mithra  would  merely  punish  his 
foes  hy  wiUidrawing  his  protection,  in  which  case  the  evil  beings  would  soon  destroy 
them. 

t  The  false  prayers  uttered  by  Mithra's  opponent  produce  an  effect  directly  con- 
trary to  iheir  intention. 
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7. 

25.  Mithra,  etc.,  the  lord,  the  profiting,  strong,  bestower  of 
profit,  the  gatherer,  who  receives  adoration,  the  strong,  gifted 
with  the  virtues  of  purity,  whose  body  is  the  Manthra,  thes^ng- 
armed  warrior. 

26.  The  smiter  of  the  skulls  of  the  Daevas,  the  worst  for  the 
culpable,  (?)  the  adversary*  of  the  Mithra-lying  men,  the  foe 
of  the  Pairikas,  who,  if  he  is  not  lied  to,  afforas  the  highest 
strength  to  the  region,  who  if  he  is  not  lied  to,  afibrds  the  highest 
victory  to  the  region. 

27.  Who  takes  away  from  a  godless  region  the  straightest 
(ways),  turns  away  brightness,  takes  away  victory,  does  not  pro- 
tect purposely,  delivers  up  the  slayers  of  ten  thousand,  he  who 
sees  with  ten  thousand  eyes,  the  strong,  all-knowing,  not  to  be 
lied  to. 

For  his  brightness,  etc. 

8. 

28.  Mithra,  etc.,  who  supports  the  pillars  of  the  lofty-built 
dwelling,  makes  them  strong  and  unshakeable;  then  to  this  dwell- 
ing he  gives  a  multitude  of  men  and  cattle,  namelv,  where  he  is 
satisfied;  the  other  (dwellings)  where  he  is  angered  he  destroys. 

29.  Thou  art  alike  to  the  bad  and  the  best,  0  Mithra ;  to  the 
regions  thou  art  alike,  to  the  bad  and  to  the  best ;  to  men  thou, 
0  Mithra,  art  lord  over  peace  and  discord  for  the  regions. 

30.  Thou  makest  famed  through  women,  famed  through 
chariots,  spotless,  the  dwellings  with  lofty  gables,  the  great,  very 
great  dwellings.  Thou  makest  renowned  through  women, 
renowned  through  chariots,  spotless,  the  lofty  dwelling  with  lofty 
gables,  when  the  pure  offers  to  thee  with  offerings  by  name,  bring- 
ing gifts  with  opportune  speech. 

;5l.  With  offerings  by  name,  with  fitting  speech,  0  strong 
Mithra,  will  I  offer  to  thee  with  gifts.  With  offerings  by  name, 
with  fitting  speech,  0  most  profitable  Mithra,  will  I  offer  to  thee 
with  gifts.  With  offerings  by  name,  with  fitting  speech,  0  un- 
erring t  Mithra,  will  I  offer  to  thee  with  gifts. 

32.  Hear,  0  Mithra,  our  offering,  be  content,  0  Mithra,  with 
our  offering,  come  to  our  offering,  accept  our  alms,  accept  the 
offered  gifts,  carry  them  together  to  the  gathering-place ;( 
(Chin vat),  lay  them  down  in  the  place  of  praise  (Garo-nemftna). 

33.  Give  us* the  favours  we  pray  thee  for,  0  Hero,  in  accord- 
ance with  the  given  prayers :  Kingdom,  strength,  victorioosness, 
fullness,  and  sanctification,  good  fame,  and  purity  of  soul,  great- 
ness, and  knowledge  of  hoUness,  victory  created  by  Ahura,  the 

*  Lit,  **  He  who  does  not  bestow." 

t  AdhaiiYamHams** not  to  be  made  to  err." 

t  Instead  of  <*to  the  gathering-place,"  the  word  may  also  be  rendered  "for  joj." 
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blow  which  springs  from  above,  from  the  best  purity,  instraction 
in  the  holy  word. 

84.  That  we  may  be  well-wishing  and  friendly-minded,  loved 
and  honoured,  may  slay  all  foes ;  that  we,  well-wishing  and 
friendly-minded,  loved  and  honoured,  may  slay  all  evil- wishing ; 
that  we,  well-wishing  and  friendly-minded,  loved  and  honoured, 
may  slay  all  torment ;  (that  we)  may  torment  (the  torment)  of 
the  Daevas  and  men,  sorcerers  and  Pairikas,  Qathras,  Kaoyas, 
and  Earapanas. 

9. 

85.  Mithra,  etc.,  the  debt-paying,  host-desiring,  gifted  with 
a  thousand  strengths,  ruling,  mighty,  all-wise. 

86.  Who  leads  forwards  in  the  fight,  stands  in  the  fight,  who, 
placing  himself  in  the  fight,  breaks  the  lines  of  battle.  They 
fight  at  all  ends  of  the  line  of  battle  which  is  led  to  battle  ;  but 
he  confounds  the  middle  of  the  hostile  hosts. 

37.  To  them  brings  he,  the  mighty,  punishment  and  fear ;  he 
sweeps  away  the  heads  of  the  Mithra-lying  men,  he  carries  away 
the  heads  of  the  Mithra-lying  men. 

38.  Horrible  are  the  dwellings,  the  abodes  not  blessed  with 
offspring,  in  which  dwell  the  Mithra-liars,  the  wicked  who  openly 
slay  the  pure.  In  a  horrible  manner  goes  the  cow,  walking  on 
hoofs  on  the  wrong  way,  who  has  crawled  into  the  narrow  passes* 
of  the  Mithra-lying  men.  In  their  chariots  stand  teams  pouring 
out  tears,  which  run  down  into  their  mouths.f 

89.  Their  arrows,  swift-flying  from  well  bent  bows,  flying 
swiftly  out  of  sight,  hit  not  the  mark  when  Mithra,  who  pos- 
sesses wide  pastures,  comes  enraged,  angered,  displeased.  Their 
lances,  well-sharpened,  pointed,  long-handled,  reach  not  the 
mark  when  they  fly  from  their  arms,  when  Mithra,  who  pos- 
sesses wide  pastures,  comes  enraged,  offended,  displeased.  Their 
slinging  stones,  flying  from  their  arms,  hit  not  the  mark,  when 
Mithra,  who  possesses  wide  pastures,  comes  wrathful,  offended-, 
not  satisfied. 

40.  Their  swords,  well-fashioned,  when  they  smite  on  the 
heads  of  men,  hit  not  the  mark,  because  Mithra,  who  possesses 
wide  pastures,  comes  wrathful,  offended,  displeased.  Their  clubs, 
dexterous,  when  they  fall  on  the  heads  of  men,  hit  not  the  mark 
when  Mithra,  who  possesses  wide  pastures,  comes  wrathful, 
offended,  not  satisfied. 

41.  Mithra  affrights  on  the  one  side,  Rashnus  on  the  other. 
Qraosha,  the  holy,  blows  together  on  all  sides  against  the  saving 

*  Or,  "  fastneflses."    The  passage  seems  to  refer  to  the  mountain  robbers  of  Eran> 
who  were  accostomed  to  drive  oflf  cattle  as  their  booty. 
t  [So,  too,  the  horses  of  Achilles  wept  for  Patroclos.     Of,  Iliad,  xviL  437-S :— 

ScuepiMi  8^  ff^\3f» 

Stpfilk  Kctrh  fikt^dpvy  x'V*^"  H*  /tvpo/i4poiffiy. 
The  ooineidniM  ii  singular.] 
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Tazatas.    They  forsake  the  ranks  when  Mithra,  who  possesses 
wide  pastures,  comes  wrathful,  offended,  not  satisfied. 

42.  Thus  speak  they  to  Mithra,  who  possesses  wide  pastures : 
"  These,  0  Mithra,  with  wide  pastures,  lead  our  strong  horses 
backwards ;  these,  O  Mithra,  break  our  strong  swords  with  their 
arms." 

43.  Then  Mithra,  who  possesses  wide  pastures,  sweeps  these 
away  to  the  slaying  of  fifty  of  the  hundred-slayers,  to  the  slay- 
ing of  a  hundred  of  the  thousand-slayers,  to  the  slaying  of  a 
thousand  of  the  ten  thousand-slayers,  to  the  slaying  of  ten  thou- 
sand of  the  countless-slayers,  when  Mithra,  who  possesses  wide 

Eastures,    comes    wrathful,    offended,   not  satisfied.      For  his 
rightness,  etc. 

10. 

44.  Mithra,  etc.,  whose  dwelling,  as  broad  as  the  earth,  is  fast 
set  in  the  corporeal  world,  large,  unlimitedly  high,  broad,  afford- 
ing wide  space. 

45.  Whose  eight  (?)*  friends  sit  spying  for  Mithra  on  all 
heights,  on  all  watch-towers,  spying  out  the  Mithra-liars,  be- 
holding those,  remembering  those  who  formerly  lied  to  Mithra, 
watching  the  paths  of  those  for  whom  the  Mithra-liars  desire, 
the  evil,  who  openly  slay  the  pure. 

46.  As  a  guard,  a  watcher, — a  watcher  behind,  a  watcher 
before, — is  found  the  spy,  the  unerring.  Him  Mithra,  with 
wide  pastures,  protects,  to  whose  increasing  soul  Mithra  comes 
as  protection,  he  who  sees  with  ten  thousand  (eyes),  the  strong, 
all-knowing,  not  to  be  lied  to.     For  his  brightness,  etc. 

11. 

47.  Mithra,  etc.,  whom  famous  golden  (steeds)  with  broad 
hoofs  carry  to  the  hostile  hosts,  to  those  equipped  for  the  battle 
in  the  battles  of  the  regions. 

48.  When  Mithra  marches  down  to  the  hostile  hosts,  to  those 
armed  for  battle  in  the  battle  of  the  lands,  then  Mithra  binds  the 
limbs  of  the  Mithra-lying  man  backwards,  he  hinders  his  sight, 
he  makes  his  ears  hard  of  hearing,  he  keeps  his  feet  not  upright, 
he  is  not  strengthened  with  regard  to  the  regions,  to  the  foes 
whom  Mithra,  with  wide  pastures,  treats  with  ill-will.  For  his 
brightness,  et<;. 

12. 

49.  Mithra,  etc. 

60.  For  whom  Ahura-Mazda  has  created  a  dwelling  on  Hara- 
BerSzaiti,  the  far-reaching,  lofty,  where  is  neither  night  nor 
darkness,  neither  cold  wind  nor  hot,  nor  sickness  with  much 
death,  nor  dirt  created  by  the  Daevas,  no  mist  ascends  the  high 
mountain. 

MpectiDg  the  meaning  of  this  word  I  am  as  doubtful  as  WindisohmaBn. 
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61.  Which  (dwelling)  the  Amesha-cpSnlas  have  made,  which 
all  have  the  same  will  with  the  San,  towards  the  believing  mind 
out  of  memory.  [?]  *  Who,  on  the  high  mountain,  comprehends 
[in  his  survey]  the  whole  corporeal  world. 

62.  When  the  bad  runs  forward,  the  evil-doer  with  swift  steps, 
then  Mithra  with  wide  pastures,  harnesses  his  swift  chariot,  and 
the  holy  strong  Qraosha  and  Nairyo9anha  the  wise  (?),  smites 
him  in  the  battle-lines,  or  by  (his  own)  strength.f 

For  his  brightness,  etc. 

13. 

63.  Mithra,  etc.,  who  with  uplifted  hands  wept  to  Ahura- 
Mazda,  saying  thus : 

64.  "  I  am  the  protector  of  all  creatures,  the  skilful.  I  am 
the  ruler  of  all  creatures,  the  skilful.  J  Yet  men  offer  not  to  me 
with  offerings  by  name,  as  they  offer  to  the  other  Yazatas,  with 
offerings  by  name. 

66.  "  For  if  men  would  offer  to  me  with  offerings  by  name,  as 
they  offer  to  the  other  Yazatas  with  offerings  by  name,  then  would 
I  come  to  the  pure  men  at  the  appointed  time,  I  would  come  at 
the  appointed  time  of  my  own  life,  the  shining,  immortal." 

66.  With  named  offerings,  with  fit  speech,  praises  thee,  the 
pure,  bringing  gifts. 

67.  Witn  named  offerings,  with  fit  speech,  will  I  praise  thee, 
0  strong  Mithra,  bringing  gifts. 

68.  With  named  offerings,  with  fit  speech,  will  I  praise  thiee, 
0  profitable  Mithra,  bringing  gifts. 

69.  With  named  offerings,  with  fit  speech,  will  I  praise  thee, 
0  unerring  Mithra,  bringing  gifts. 

Hear,  0  Mithra,  our  offering,  etc.  § 

14. 

60.  Mithra,  etc.,  whose  fame  is  good,  whose  body  good,  whose 
praise  good,  the  disposer  of  gifts,  the  disposer  of  pastures,  who 
does  not  oppress  the  working  peasant,  to  guard  him  according  to 
will  against  the  oppressors,  who  sees  with  ten  thousand  eyes,  the 
strong;  all-wise,  unerring.     For  his  brightness,  etc.         ^ 

15. 

61.  Mithra,  etc.,  the  upright-standing,  watchful  watcher,  the 
mighty  gatherer,  who  advances  the  water,  listens  to  the  call, 
mues  the  water  to  run,  the  trees  to  grow,  who  prepares  a  circle 
(congregation),  II  prudent  (?),  gifted  with  strength,  unerring,  with 
much  might,  wise. 

*  Cf,  Tasht  13,  47,  for  a  somewhat  similar  phrase.  [The  Oerman  is  *'  hin  turn 
^taubwen  Oemiithe  aus  d$m  Oedachlnisse.**^ 

t  That  is,  perhaps,  he  kills  him  either  in  the  battle  or  in  single  combat. 

;0r,  **  The  lord,"  as  the  Parsees  usnally  translate  the  word.     6  Cf.  above  32-84. 
'^nndischmann,  <'  who  directs  the  fiirrows."   Cf.  with  my  translation  Ya9na  zL  10. 
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62.  To  none  of  the  Mithra-lying  men  does  he  give  itrength, 
nor  might;  to  none  of  the  Mithrarlying  men  does  he  give 
brightness,  nor  reward. 

63.  Away  from  their  arms  takest  thon  strength,  0  Mithra, 
thou  who  art  grim  and  mighty,  etc.  i^Cf.  22,  23). 

16. 

64.  Mithra,  etc.,  in  whom  the  decision  for  the  good  law, 
which  spreads  itself  afar,  is  placed,  the  great,  poweriul,  whose 
face  is  directed  to  all  seven  Eareshvares. 

65.  Who  is  the  swiftest  of  the  swift,  the  most  bonntifol  of 
givers,  the  strongest  of  the  strong,  the  gatherer  among  gatherers, 
the  giver  of  increase,  the  giver  of  fatness,  of  herds,  of  rule,  of 
children,  of  life,  of  wish,  of  sanctification, 

66.  With  whom  is  bound  Ashis-vanuhi  and  Parendi  with  swift 
chariot  (?),  the  strong,  valiant  self-defence,  the  kingly  majesty,  the 
mighty  heaven,  which  follows  its  own  law,  the  mighty  oath  of 
the  wise,  the  strong  Fravashis  of  the  pure,  and  who  is  a  gatherer 
of  many  pure  Maz^aya9nians.     For  his  brightness,  etc. 

17, 

67.  Mithra,  etc.,  who  rides  in  a  chariot  made  in  heavenly 
way,  with  high  wheels,  from  the  Kareshvare  ArezahS  to  the 
Kareshvare  Qaniratha,  lofty,  with  fitting  wheels,*  and  with  the 
majesty  created  by  Abura,  with  victory  created  by  Ahura. 

68.  Whose  chariot  Ashis-vanuhi,  the  great,  lays  hold  on 
(guides),  the  Mazdaya^mian  law  accompanies  his  path  of  itself, 
horses  draw  him  with  heavenly  will,t  light,  shining,  fair,  holy, 
wise.  With  swiftness  do  (the  horses)  draw  nim  who  have  heavenly 
wills,  when  the  oath  of  the  wise  meets  him  in  good  manner.]: 

69.  Before  whom  all  the  heavenly  Daevas  and  the  Varenian, 
wicked,  are  affriffhted.  May  we  not  come  under  the  throw  §  of 
the  angered  lord  whose  thousand  throws  go  against  the  enemy, 
he  who  sees  with  ten  thousand  (eyes),  the  strong,  all-wise,  un- 
erring.    For  his  brightness,  etc. 

18. 

70.  Mithra,  etc.,  before  whom  goes  Verethraghna,  created  by 
Ahura,  with  the  good  body  of  a  boar,  an  assailing  one,  with 
sharp  tusks,  a  male  one  with  sharp  tusks,  a  boar  who  only  strikes 
once,  II  a  fat,  wrathful,  foaming  one,  with  iron  feet,  iron  hands,^ 
iron  weapons  (?),  and  iron  tail  and  cheeks. 

*  Lit,  with  a  fitting  wheel.    Possibly  the  **  wheel "  may  be  a  symbol  of  tutiiority, 
as  with  the  Indian  Chakravartin; 
t  That  is,  they  know  the  right  way,  and  take  it  of  their  own  accord. 
1  Doubtfol  and  obscure, 
f  That  is,  under  the  stroke  of  his  weapons. 
I  That  is,  he  destroys  his  advenary  with  a  single  blow.  Y  QMsry,  ^  hooik." 
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71.  Who  rnsbes  forwards  after  he  has  fastened  on  a  foe,  armed 
with  valiant  mind,  overthrows  the  foes  with  fighting,  who  does 
not  deem  it  killing,  and  does  not  account  it  slaying,  until  be 
smites  down  the  marrow,  the  soul  of  life,  the  marrow,  the 
foundation  of  the  vital  power. 

73.  At  once  he  bresuiLS  in  pieces  all, — ^he  who  at  once  mixes 
with  the  earth  the  bones,  hair,  brains,  and  blood  of  the  Mithra- 
lying  men.    For  his  brightness,  etc. 

19. 

73.  Mithra,  etc.,  who,  ever  with  uplifted  hands,  utters  the 
words,  speaking  thus : 

74.  "  Ahura-Mazda,  Heavenly,  Holiest,  Creator  of  the  cor- 
poreal world,  Pure!  If  men  would  oflfer  to  me  with  named* 
offerings,  as  they  offer  to  the  other  Yazatas  with  named  offerings, 
then  would  I  come  to  the  pure  men  at  the  set  time  and  times, 
at  the  set  time  of  my  own  shining  heavenly  life  would  I  come." 
{Cf.  V.  55.) 

76.  May  we  be  the  protectors  of  thy  land,  may  we  not  be  the 
destroyers  of  thy  land,  not  the  destroyers  of  the  dwellings,  of  the 
clans,  of  the  confederacies,  of  the  regions,  that  the  strong  arm 
of  the  tormentors  may  not  cast  us  down. 

76.  Thou  destroyest  the  torments  of  the  tormentors,  anni- 
hilatest  the  torments  of  these  tormentors,  annihilatest  those  who 
slay  the  pure.  Thou  art  possessed  of  good  horses,  of  good 
chariots,  tnou  art  he  who  being  invoked  profitest,  the  Hero. 

77.  I  invoke  Thee  to  help  with  many  offerinffs,  with  good 
offerings  of  gifts,  with  many  oblations,  with  good  oblations  of 

Sifts,  Thee,  namely,  Mighty  One,  long  possessor  of  a  good 
welling,  of  a  desirable  kingdom. 

78.  Thou  protectest  those  regions  which  apply  themselves  to 
good  offerings  to  Mithra  with  wide  pastures.  Thou  destroyest 
the  sinful  regions.  I  call  thee  hither  for  protection;  mayest 
thou  come  to  us  for  protection,  mighty,  strong,  praiseworthy 
Mithra,  worthy  of  adoration,  the  shining  lord  of  the  regions. 
For  his  brightness,  etc. 

20. 

79.  Mithra,  etc.,  who  gave  a  dwelling  to  Rashnus ;  to  whom 
Bashnus,  for  long  friendship,  brought  a  dwelling-place  (?).t 

80.  Thou  art  the  Protector  of  the  dwelling,  the  Protector  of 
the  non-liars  ;  thou  art  the  ruler  of  the  diligent  among  the  non- 
liara ;  to  thee  has  he  given  as  a  friend  the  best  victory  created 
by  Mazda,  through  which  the  Mithra  Drujas  fall  down  back- 

•  That  IB,  '^addressed  to  me  by  name/'  as  in  Tasht  8,  11.    The  Zend  is  a6kht6^ 
'  nmndno,     Cf,  note  to  O&h  HtLyan,  y.  8. 
t  These  words  are  obscure  and  doubtfoL 
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wards  smitten  (?)  by  their  owd  wickedness,— many  men.    For 
his  brightness,  etc. 

21. 

81.  Mithra,  etc.,  who  gave  a  dwelling  to  Rashnns,  for  whom 
Rashnus,  out  of  long  friendship,  prepared  a  place. 

83.  To  him  gave  Ahura-Mazda  a  thousand  strengths,  ten 
thousand  eyes  for  seeing.  With  these  eves,  with  these  strengths, 
he  sweeps  away  the  Mithra-harmers  and  Mithra-liars.  Throuffh 
these  eyes,  through  these  strengths,  Mithra  is  unerring,  who 
spies  with  ten  thousand  (eyes),  the  strong,  all-knowing,  unerring. 
For  his  brightness,  etc. 

22. 

83.  Mithra,  etc.,  whom  the  lord  of  the  region,  ever  with 
uplifted  hands,  calls  to  aid  ;  whom  the  lord  of  the  confederacy, 
ever  with  uplifted  hands,  calls  to  aid. 

84.  Whom  the  lord  of  the  clan,  ever  with  uplifted  hands,  calls 
to  aid ;  whom  the  lord  of  the  dwelling,  ever  with  uplifted  hands, 
calls  to  aid ;  whom  both  the  elders  (?),  ever  with  uplifted  hands, 
call  to  aid  ;  whom  the  poor,  devoted  to  the  pure  law,  robbed  of 
his  gifts,  ever  with  uplifted  hands,  calls  to  aid. 

85.  The  voice  of  him  weeping  mounts  up  to  the  star-lights, 
comes  round  the  whole  earth,  distributes  itself  over  the  seven 
Kareshvares  when  he  lifts  up  his  voice  with  loud  prayers,  or 
low  ones.* 

86.  The  (cow)  led  astray  calls  him,  ever  with  uplifted  hands,t 
for  aid,  thinking  of  the  stall :  "  When  will  the  valiant  Mithra, 
with  wide  pastures,  hastening  hither,  bring  us  to  the  stalls  ? 
When  will  he  bring  to  the  way  of  the  pure,  us,  who  are  led  to 
the  dwelling  of  the  Drukhs  ?"  % 

87.  Hereupon  Mithra,  with  wide  pastures,  comes  to  the  help 
of  him  with  whom  he  is  content : — him  by  whom  he  is  injured, 
Mithra,  with  wide  pastures,  destroys  for  him  the  dwelling,  the 
clan,  the  confederacy,  the  region,  the  rule  over  the  regions.  For 
his  brightness,  etc. 

23. 

88.  Mithra,  etc.,  whom  honoured  Haoma,  the  Promoter,  the 
healthful,  fair,  ruling  with  golden  eyes,  on  the  highest  summit 
of  the  high  mountain  which  bears  the  name  Hukairya,  the  spot- 
less of  the  spotless,  before  the  spotless  Bare9ma,  before  unspotted 
offerings,  before  unspotted  words. 

89.  ^hom  Ahura-Mazda,  the  Pure,  appointed  as  Zaota,  the 

•  Low = "  spoken  in  a  low  tone." 

t  Query,  Aoo/«;— but  even  this  is  impossible;  so  the  phrase  must  be  taken 
metaphorically. — IS^antlator, 

X  The  allusion  is,  no  doubt,  to  cows  driyen  off  by  robbers.  (Cf»  Spieffel's  note 
to  T.  88.) 
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Bwift-offerinff,  Binding  with  uplifted  (voice).    The  swift-offering, 
Bingiag  with  loud  (voice),  offered  with  loud  speech  as  offering- 

;rie8t  of  Ahura-Mazda,  as  offering-priest  of  the  Amesba-cpSntas. 
'his  speech  penetrated  to  the  lights,  it  spread  itself  round  about 
the  earth,  it  came  to  the  seven  Eareshvares. 

90.  Who  first  by  means  of  a  mortar  uplifted  Hadma,  by 
means  of  one  adorned  with  stars,  made  in  a  heavenly  way,  on 
the  high  mountain.  Ahura- Mazda  praises  it,  the  Amesha- 
9pentas  praise  it,  whose  bodies  are  beautiful,  to  whom  the  Sun 
with  swift  steeds  announces  praise  from  afar. 

91.  Praise  to  Mithra,  with  wide  pastures,  who  has  a  thousand 
ears,  ten  thousand  eyes.  To  thee  is  it  to  be  offered,  thou  art  to 
be  praised,  may  they  offer  to  thee,  praise  thee  in  the  dwellings 
of  men ;  hail  to  the  man  who  ever  offers  to  thee,  holding  fire- 
wood in  the  hand,  mortar  in  the  hand,  with  washed  hands,  with 
washed  mortars,  with  bound  Bar69ma,  with  uplifted  Haoma, 
with  spoken  Ahuna-vairya. 

92.  After  this  law  are  gracious :  — Ahura-Mazda  the  Pure,  Vohu- 
mand,  Asha-vahista,  Khshathra-vairya,  (Jpenta-fi-rmaiti,  Haurvat 
and  Ameret&t, — the  Amesha-9pentas  choose  him  from  desire  of 
the  law.  To  him  Ahura-Mazda,  the  Well-working,  brings  rule 
over  the  worlds  which  behold  thee  as  lord  and  master  among  the 
creatures  of  the  world,  as  the  best  purifier  among  these  crea- 
tures. 

93.  Then  in  both  worlds,  in  both  worlds  protect  us,  0  Mithra, 
thou  who  possessest  wide  pastures,  as  well  in  this  corporeal 
world  as  in  the  spiritual,  from  evil  death,  from  the  evil  Aeshmas, 
fipom  the  evil  hosts  which  uplift  terrible  banners,  from  the  evil 
assault  of  Aeshma,  which  the  evil  Aeshma  causes  with  Vidhotus 
created  by  the  Daevas.* 

94.  Then  give  us,  Mithra,  thou  who  possessest  wide  pastures, 
strength  for  the  team,  health  for  the  bodies,  vanquishing  of  the 
tormentors,  victory  over  the  evil-wishing,  annihilation  of  the 
unfriendly,  tormenting  adversaries.     For  his  brightness,  etc. 

24. 

96.  Mithra,  etc.,  who  advances  at  sunrise  f  broad  as  the  earth, 
who  sweeps  both  ends  of  this  earth,  the  broad,  round,  iar-to- 
travel- through,  J  who  surrounds  all  that  is  between  heaven  and 
earth. 

96.  Who  holds  a  club  in  the  hand  with  a  hundred  knots,  a 
hundred  edges,  smiting  forwards,  overthrowing  men,  bound  with 

•  Cf.  Yacna  Ivi.  10,  y.  6-10. 

t  Mithra  8  chief  efficacy  is  at  dawn,  and  he  is  the  especial  Ruler  of  the  time 
Sivani,    Hence  we  find  him  (v.  97)  driving  away  Bushyaneta,  the  demon  of  sleep. 
X  In  Zend,  dUr(U-pdrayCLO  ;  the  German  is  **feni  zu  darckschreitenden/' 
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yellow  brass,  strong,  golden-  coloured,  the  strongest  of  weapons, 
the  most  victorions  of  weapons. 

97.  Before  which  is  affrighted  Anra-mainyns,  who  is  fall  of 
death,  before  which  is  affrighted  A^shma,  the  evil-witting,  sinful, 
before  which  is  affrighted  Bushyaa^ta  with  long  hands,  before 
which  are  affrighted  all  invisible  Daevas  and  the  Varenian,  wi<&ed 
ones. 

98.  May  we  not  come  under  the  blow  of  Mithra,  with  wide 
pastures,  when  he  is  wrathful ;  may  Mithra,  with  wide  pastures, 
not  smite  us  in  wrath ;  as  the  mightiest  of  the  Yazatas,  the 
strongest  of  the  Yazatas,  the  most  famous  of  the  Yazatas,  the 
swiftest  of  the  Yazatas,  the  most  victorious  of  the  Yazatas, 
stands  Mithra,  with  wide  pastures,  on  this  earth.  For  his 
brightness,  etc. 

25. 

99.  Mithra,  etc.,  before  whom  are  affrighted  all  invisible 
Daevas,  and  the  Varenian,  wicked.  Forwards  marches  Mithra, 
the  lord  of  the  region,  who  possesses  wide  pastures,  to  the  right 
end  of  this  earth,  the.  broad,  round,  far-to-traverse. 

100.  On  his  right  side  marches  the  good  Qraosha,  the  holy ; 
on  his  left  side  marches  Rashnus,  the  great,  powerful.  On  all 
sides  march  the  waters,  trees,  the  Fravashis  of  the  pure. 

101.  To  them  does  he,  the  mighty,  ever  brinff  swift-flying 
arrows,  when  marching,  he  comes  where  are  lands  opposed  to 
Mithra,  then  first  he  smites  the  club  down  on  horse  and  man, 
then  terrifying  he  makes  them  both  quake,  horse  and  man.  For 
his  brightness,  etc. 

26. 

102.  Mithra,  etc.,  with  shining  steeds,  sharp  lance,  long 
hilt,  arrows  gliding-home,  *  the  far-seeing,  bold  warrior. 

103.  Whom  Ahura-Mazda  created  as  ruler  and  overseer  of  all 
living  nature,  he  is  ruler  and  overseer  of  all  living  nature,  he 
who  without  sleeping  protects  through  bis  watchfulness  the  crea- 
tures of  Ahura-Mazda,  who  without  sleeping  guards  through  hi» 
watching  the  creatures  of  Ahura-Mazda.    For  his  brightness,  etc. 

27. 

104.  Mithra,  etc.,  whose  long  arms  grasp  forwards  here  with 
Mithra-strength :  that  which  is  in  Eastern  India  he  seizes,  and 
that  which  in  the  Western  he  smites,  and  what  is  on  the  Steppea 
of  Ranha,  and  what  is  at  the  ends  of  this  earth,  f 

105.  Thou,  0  Mithra,  seizing  together,  far  out  with  the  arms. 

*  That  is,  attaining  tbeir  mark. 

t  Ea$tem  India  is  no  doubt  the  country  vhich  we  call  by  the  same  name. 
Wettem  India  may  perhaps  be  Babylonia.  The  Steppes  (plaina)  of  Banha,  <.«. 
the  JaxarteSf  seem  to  be  regarded  as  the  boundary  towards  the  North, — ^the  Southeni 
boundary  is,  naturally,  the  sea. 
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The  nnrighteouB  destroyed  through  the  Inst,  is  gloomy  in  soul. 
Thus  thinks  the  unrighteous :  Mithra,  the  artless,  does  not  see 
all  these  evil  deeds,  all  these  lies. 

106.  But  I  think  in  my  soul :  No  earthly  man  with  a  hun- 
dred-fold strength  thinks  so  much  evil  as  Mithra  with  heavenly 
strength  thinks  good.  No  earthly  man  with  a  hundred-fold 
strength  speaks  so  much  evil  as  Mithra  with  heavenly  strength 
speaks  good. '  No  earthly  man  with  a  hundred-fold  strength  does 
BO  much  evil  as  Mithra  with  heavenly  strength  does  good. 

107.  With  no  earthly  man  is  the  hundred-fold  greater  heavenly 
understanding  allied  as  the  heavenly  understanding  allies  itself 
to  the  heavenly  Mithra,  the  heavenly.  No  earthly  man  with  a 
hundred-fold  strength  hears  with  the  ears  as  the  heavenly  Mithra, 
who  hears  with  the  ears,  possesses  a  hundred  strengths,  sees 
every  liar.  Mightily  goes  forwards  Mithra,  powerful  in  rule 
marches  he  onwards,  fair  visual  power,  shining  from  afar,  gives 
he  to  the  eyes. 

108.  "Who  will  offer  to  me,  who  will  lie  to  me,  will  heed 
me  as  a  Yazata  with'  good,  who  with  evil  offerings  1  On  whom 
shall  I  bestow  kingdom  and  brightness,  on  whom  soundness  of 
body,  I  who  am  able  ?  On  whom  shall  I  bestow  very  brilliant 
blessings,  I  who  am  able?  Whom  shall  I  richly  bless  with 
heavenly  progeny?" 

109.  '*  To  whom  shall  I  give  mighty  rule,  brilliantly  equipped, 
provided  with  many  troops,  the  best,  without  his  thinking^ 
thereon,  to  him  who  breaks  the  skull  of  the  foe,  possessing  like 
rule:  to  the  hero,  the  smiting,  who  is  not  bowed,  who  orders 
the  punishment  to  be  carried  out.  Swift  will  this,  when  com- 
ttianded,  be  executed,  when  the  wrathful  orders  it  for  the  injured, 
not  contented,  he  makes  pleasure  to  the  soul  of  Mithra,  to  the 
pacifying  of  Mithra." 

110.  **To  whom  shall  I  give  sickness  and  death,  to  whom 
curses  and  misfortune,  I  who  am  able?  Whose  heavenly  off- 
spring shall  I  slay  with  immediate  stroke?" 

111.  '*  From  whom  shall  I  take  away  the  powerful  rule,  the 
brilliantly  armed,  provided  with  many  troops,  the  best,  without 
his  thinking  it?"  From  him  who  possesses  equal  rule  to  the  foe, 
who  smites  the  heads  of  the  foes,  is  mighty,  smites  without  being 
bowed  ?  Who  orders  a  punishment,  then  it  arrives  quickly  after 
it  is  commanded.  When  the  wrathful  orders  it  for  the  not 
offended,  contented,  Mithra,  then  the  mind  of  Mithra  joins  itself 
to  dissatisfaction."    For  his  brightness,  etc. 

28. 

113.  Mithra,  etc.,  him  with  silver  helm,  golden  coat  of  mail, 
armed  with    dagger,  mighty,  strong,  lord  of  the  clan,  the 
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warrior.  Manifest  are  the  ways  of  Mithra  when  he  eomes  to 
the  region  where,  well-hononred,  he  makes  the  deep  plains  into 
pastures. 

113.  Then  strides  he  forwards  mling  his  cattle  as  well  as  his 
men  according  to  his  wish,  wherefore  may  Mithra  and  Ahora 
the  great  come  to  help  us,  yea  Mithra  and  Ahura  the  great. 
When  the  weapons  speak  lond,  and  the  horse-hoofs  (?)  stamp, 
the  daggers  gleam  (?),  the  strings  whirr  with  sharp  arrows. 
Then  are  the  descendants  of  evil  offerers  slain,  piled  up  with  the 
hair.* 

114.  Then  mayest  thou,  0  Mithra,  with  wide  pastures,  give 
us  strength  for  the  team,  health  for  the  bodies,  firmness  against 
the  tormentors,  victory  over  the  evil-witting,  total  destruction  of 
the  unfriendly,  tormenting.     For  his  brightness,  etc. 

29. 

115.  Mithra,  etc.  0  Mithra,  with  many  pastures,  Lord  over 
the  dwellings,  clans,  confederacies,  regions.  High-priest  I 

116.  Twenty-fold  is  Mithra  among  friends  through  firmness, 
thirty-fold  among  the  labouring,  forty-fold  amongst  those  who 
sit  on  hurdles, t  fifby-fold  amongst  the  good  offerers,  sixty-fold 
among  the  disciples,  seventy-fold  amongst  teachers  and  disciples, 
eighty-fold  among  children-in-law  and  parents-in-law,  ninety-fold 
amon^  brethren. 

11 7.  A  hundred-fold  among  father  and  son,  a  thonsand-fold 
among  the  regions,  ten-thousand-fold  is  Mithra  with  him  who 
holds  fast  to  the  Mazdaya9nian  law,  then  here  by  day  arms  him* 
self  for  victory  (?).J 

118.  With  prayer  set  under  and  set  above  §  will  I  approach  ; 
when  this  Sun  comes  over  the  high  mountain  and  flies  hither, 
then  will  I  come,  0  holy  One,  with  prayer  set  under  and  set 
above,  against  the  wish  of  the  bad  Anra-mainyus,  the  wicked. 
For  his  brightness,  etc. 

30. 

119.  Mithra,  etc.  Offer  to  Mithra,  0  holy,  announce  him  to 
the  disciples.il  May  the  Mazdayacnians  offer  to  thee  with  great 
and  small  cattle,  with  two  birds  which  fly  along  swift-winged. 

120.  Mithra  is  the  uplifter  and  worker,  for  all  pure  Mazda- 
yafnians,  Uaoma,  the  announced  and  proclaimed,  whom  the 
priest  announces  and  offers.     May  the  pure  man  eat  of  the 

*  These  words  seem  to  refer  to  the  ancient  custom  of  piling  up  the  heads  of  the 
slain ;  but  the  whole  passage  is  full  of  difficulties. 

t  That  is,  sheep-folds  or  cattle-pens. 

i  These  words  are  obscure.  It  is  worthy  of  note  that  Mithra's  connection  with 
the  reeion,  i.e.  the  political  district,  is  placed  higher  than  his  relation  to  families. 

}  The  distinction  between  these  two  kinds  of  prayers  is  not  known. 

y  These  words  appear  to  be  spoken  by  Ahura-Mazda  to  Zarathustnu 
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purest  gifts ;  if  he  does  this,  if  he  offers  to  Mithra,  with  wide 
pastures,  then  is  this  one  content,  not  offended. 

121.  Zarathustra  asked  Him :  "  How,  0  Ahura-Mazda,  shall 
the  pure  man  eat  of  the  purified  gifts  (through  which)  he  who 
does  it  when  he  offers  to  Mithra  with  wide  pastures,  he  is  con- 
tent, not  offended  V* 

122.  Then  answered  Ahura-Mazda:  Throughout  three  days, 
three  nights,  shall  one  wash  the  body,  thirty  blows*  shall  one 
choose  out  for  offering  and  praise  for  Mithra,  with  wide  pastures. 
Throughout  two  days,  two  nights,  shall  one  wash  the  body, 
twenty  strokes  shall  one  choose  out  as  offering  and  praise  for 
Mithra,  with  wide  pastures.  No  one  shall  eat  of  these  gifts  who 
has  not  taught  the  offering-prayer  to  all  lords.f  For  his  bright- 
ness, etc. 

31. 

123.  Mithra,  etc.,  to  whom  offered  Ahura-Mazda,  in  the 
shining  Garo-nemftna. 

124.  With  uplifted  arms,  Mithra,  with  wide  pastures,  marches 
to  immortality ;  from  Qaro-nemftna,  the  shining,  he  rides  on  a 
beautiful  chariot,  one  alike  strong,  of  all  shapes,  golden. 

125.  To  this  chariot  are  yoked  four  white  norses  of  like 
colour,  who  eat  heavenly  food  J  and  are  immortal.  Their  fore- 
hoofs  are  shod  with  gold,  their  hind  hoofs  with  silver.  Then  are 
they  all  harnessed  to  the  same  pole,  which  is  curved  above, 
bound  with  split,  firm,  inlaid  clasps  of  metal.§ 

'  126!  On  his  right  side  rides  Rashnu,  the  most  upright,  holiest, 
most  grown-up ;  on  his  left  side  rides  the  Bightest  Wisdom,  the 
gift-bringing,  pure :  she  wears  white  garments, — white,  a  simili- 
tude of  the  Mazdaya9Dian  law. 

127.  There  rides  near  the  sharp  sword  of  the  wise  in  the  good 
form  of  a  boar,  an  assailing  one  with  sharp  tusks,  a  valiant  one 
with  strong  hoofs,  a  boar  striking  only  once,  a  fat,  wrathful, 
dripping,||  nrm,  armed  one,  riding  by  the  side.  On  the  outside 
of  this  flies  along  the  fire  which  has  kindled  the  strong  kingly 
brightness  (majesty). 

128.  For  the  protection  of  the  chariot  of  Mithra,  with  wide 
pastures  there  stand  by:  a  thousand  bows  which  are  well-> 
equipped  with  ten  sinews  of  horned-cattle.  With  heavenly  will 
they  fly,  with  heavenly  will  they  light  on  the  skulls  of  the  Daevas. 

*  It  is  not  stated  what  these  *'  blows  "  are,  bat  there  seems  little  doubt  that  the 
kflline  noxious  beasts  is  intended. 

t  That  is,  who  has  not  announced  it  to  all  good  Genii,  etc.,  as  in  Yispered  i. 
Tai^ai. 

{That  is.  no  food  at  all.     Cf»  «  Die  Tradit.  Lit.  der  Parsen,"  rol.  ii.  p.  181. 
These  diflScult  words  are  rendered  according  to  Windischmann's  explanation. 
I  [SubaudL  with  foam]. 

24 
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129.  For  the  protection  of  the  chariot  of  Mithra,  with  wide 
pastures,  there  stand  by :  a  tiiousand  arrows,  feathered  with 
voltare's  feathers,  with  golden  points,  horn  shafts  with  iron 
notches,  well  made.  With  heavenly  will  they  fly  forth,  with 
heavenly  will  they  fall  on  the  skulls  of  the  Daevas. 

130.  For  the  protection  of  the  chariot  of  Mithra  with  wide 
pastures,  there  stand :  a  thousand  lances,  well  made,  with  sharp 
points.  With  heavenly  will  they  fly  on,  with  heavenly  win 
they  fall  on  the  heads  of  the  Daevas.  For  the  protection  of  the 
chariot  of  Mithra,  with  wide  pastures,  there  stand :  a  thousand 
quoits,*  copper,  two-edged,  well-fashioned.  With  heavenly  will 
they  fly  along,  with  heavenly  will  they  fall  on  the  heads  of  the 
Daevas. 

131.  For  the  protection  of  the  chariot  of  Mithra,  with  wide 
pastures,  there  stand  :  a  thousand  knives,  two-edged,  well- 
fashioned.  With  heavenly  will  they  fly  on,  with  heavenly  will 
they  light  upon  the  heads  of  the  Daevas.  For  the  protection  of 
the  chariot  of  Mithra,  with  wide  pastures,  there  stand :  a  thou- 
sand clubs,  iron,  well-fashioned.  With  heavenly  will  they  fly 
along,  with  heavenly  will  thev  fall  on  the  heads  of  the  Daevas. 

132.  For  the  protection  of  the  chariot  of  Mithra,  with  wide 
pastures,  there  stands  by  :  a  beautiful  mighty  club,  with  a  hun- 
dred knobs,  with  a  hundred  edges,  men-smashing,  the  iron  over- 
laid with  strong  golden  brass,  the  strongest  of  weapons,  the  most 
victorious  of  weapons.  With  heavenly  will  it  flies  forth,  with 
heavenly  will  it  falls  upon  the  heads  of  the  Daevas. 

133.  After  the  smiting  of  the  Daevas,  after  the  overthrow  of 
the  Mithra-Drujas  among  men,  Mithra,  with  wide  pastures,  rides 
forwards  over  Arezah^,  over  Qavahe,  over  Fradadhafshu  and 
Vid&dhafshu,  over  Vouru-barsti  and  Vouru-jarsti,  over  this 
Eareshvare,  Qaniratha,  the  high. 

134.  Ever  is  affrighted  Anra-mainyus,  who  is  full  of  death ; 
ever  is  ASshma,  the  evil-witting,  sinful,  affrighted;  ever  is  Bush- 
yan9ta,  with  long  hands,  affrighted;  ever  are  all  the  invisible 
Daevas  affrighted,  and  the  wicked,  Varenian. 

135.  May  we  not  come  under  the  blow  of  Mithra,  with  wide 
pastures,  when  he  is  wrathful,  {cf,  above  98).  For  his  bright- 
ness, etc. 

32. 

186.  Mithra,  etc.,  for  whom  shining  horses,  harnessed  to  the 
chariot,  join  themselves, — ^provided  with  a  wheel,  golden,  and 
arms  wholly  shining. 

137.  If  one  brings  him  gifts  to  his  dwelling, — Prosperity  is 
to  the  man  honouring  him,  so  spake  Ahura-Mazda,  0  pure  Zara- 

*  Or  discs,  probably  resembling  the  ditd  of  the  Greeks. 
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thufltra, — for  whom  a  pure  priest  in  the  world,  a  pious,  whose 
body  is  the  Maiithra,  offers  the  Bare9ma  bound  together, 
straightway  comes  Mithra  into  the  dwelling  of  this  honouring 
man. 

138.  If  one  invokes  him,  it  happens  according  to  the  word  of 
the  praiser^  according  to  the  word  of  the  invoker.  But  he  is  a 
weapon  a^nst  the  honouring  man, — thus  spake  Ahura-Mazda, 
0  pure  ^rathustra, — for  whom  an  impure  priest,  an  impious 
one,  whose  body  is  not  the  Manthra,  stands  behind  the  Bare9ma^ 
although  he  strews  full  twigs  and  offers  long  offering. 

139.  This  one  makes  neither  Ahura-Mazda  nor  the  other 
Am&ha-9pSntas  contented,  not  Mithra  with  wide  pastures :  he 
who  is  high-minded  against  Ahura-Mazda,  high-minded  against 
the  other  Amesha-9pentas,  a^inst  Mithra  with  wide  pastures, 
against  the  law,  Rashnu  and  Arst&t  who  promotes  the  world, 
increases  the  world.    For  his  brightness^  etc. 

33. 

140.  Mithra,  etc.  Offer  to  Mithra,  0  holy,  the  strong  in  the 
world  (?),  heavenly,  distinguished,  bestowing  of  himself,  without 
companions,  who  has  a  dwelling  on  high,  the  mighty,  strong 
warrior. 

141.  He  is  victorious,  provided  with  well-made  weapons, 
watchful  out  of  darkness,  unerring.  Among  the  strong  he  i& 
the  strongest,  the  mightiest  of  the  mighty,  the  most  understand- 
ing of  the  gods,  victorious  he  is  united  with  majesty :  he  who 
has  a  thousand  ears,  ten  thousand  eyes,  who  watches  with  ten 
thousand  (eyes),,  the  strong,  all-knowing,  unerring.  For  hi* 
brightness,  etc. 

34. 

142.  Mithra,  etc.  Who  as  the  first  announcer  promotes 
strength  amongst  the  creatures  of  Qpenta-mainyus,  he  the 
well-created,  greatest  Yazata,  when  he  illumines  the  body,  as 
the  self-illumining  Moon  shines. 

143.  Whose  countenance  shines  like  that  of  the  Star  Tistrya, 
whose  chariot,  the  undeceiving  seizes,  first,  0  holy,  namely,  among 
the  fairest  of  creatures,  created  with  sunshine  for  the  shining 
Tazatas,  the  star-shining  (chariot)  created  by  Ahura-Mazda,  in 
heavenly  way.*  He  watches  with  ten  thousand  (eyes),  is  strong,. 
aU-knowing,  unerring.     For  his  brightness,  etc. 

35. 

144.  Mithra,  etc.  Mithra,  who  is  over  the  regions,  praise* 
we.  Mithra,  who  is  in  the  regions,  praise  we.  Mithra,  who  is 
at  the  regions,  praise  we.     Mithra,  who  is  above  the  regions, 

*  The  GermaD  Weiaae  (whiteness]  is  douhtlcss  a  misprint  for  JTeiae^s^^wAjy* 
"  manner."  etc. 
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praiso  we.  Mithra,  who  is  underneath  the  regions,  praise  we. 
Mithra,  who  is  before  the  regions,  praise  we.  Mitliray  who.  is 
behind  the  regions,  praise  we.* 

145.  Mithra  and  Ahura,  both  great,  imperishable,  pure,  praiae 
we.  The  Stars,  the  Moon,  the  Sun  in  the  Baregma-bearing 
trees,  Mithra,  the  sovereign  of  all  regions,  praise  we.  Offering, 
praise,  etc. 

XXVII.  (U)  gR0SH-YASHT-HAD6KHT. 

In  the  name  of  Ood,  Ormazd  the  Ruler,  Increaser,  May  there 
increase  in  great  majesty :  (^rosh  the  pure,  the  swift,  whose  body 
is  the  Manthra,  whose  weapo?}S  are  terrible,  who  is  gifted  with 
mighty  weapons,  the  ruler  of  the  creatures  of  Ormazdj  may  he 
come, — Of  all  sins,  etc, 

Khshnaothra  to  Ahura-Mazda,  etc.  Satisfaction  for  the  holy 
Qraosha,  the  firm,  whose  body  is  the  Manthra,  whose  weapons 
are  terrible,  praise  for  the  Ahurian,  etc. 

1. 

1.  Qraosha  the  holy,  beautiful,  victorious,  promoting  the 
world,  pure,  lord  of  purity,  praise  we.  Good  adoration,  best 
adoration,  0  Zarathustra,  (be)  for  the  worlds. 

2.  This  holds  back  the  friend  of  the  wicked  among  the  wicked, 
this  surrounds  comnletely  the  eyes  and  understanding,  ears, 
hands,  feet  of  the  evil  man,  as  well  as  the  evil  woman,  and  their 
mouth  with  bands: — the  good  prayer,  the  unerring,  not  tor- 
mented, the  shield  for  man,  a  cuirass  against  the  Qrujas,  an 
averter. 

3.  Qraosha  the  holy  is  he  who  most  nourishes  the  poor,  he  is 
the  victorious,  who  most  slays  the  Drujas.  Also  the  pure  man 
who  ujost  utters  blessings  is,  through  victory,  the  most  vie- 
torious,t  (for)  the  Manthra-9penta  most  drives  away  the  invisible 
Drujas.  The  Ahuna-vairya  is  the  most  victorious  among 
prayers.  The  right-spoken  speech  is  the  most  victorious  in  con- 
gregations. The  Mazdaya^nian  law  is  in  all  disputations,  in  all 
good  tbini^s,  in  all  those  which  sprinc*  from  pure  seed,  manifestly 
the  most  legal,  and  so  appointed  by  Zarathustra. 

4.  Whoso,  0  Zarathustra,  utters  this  spoken  word,  be  it  8 
man  or  a  woman,  with  very  pure  mind,  with  very  pure  words, 
with  very  pure  works,  at  a  great  water,  at  a  great  terror  in  a 
dark  cloudy  night,  at  the  bridge  of  flowing  waters,  at  the  cross- 

*  In  this  Terse  Mithra  is  extolled  as  being  lord  of  the  regions  in  everj  way. 
t  As  9ra5sfaa  is  himself  Tiotorious,  he  makes  the  pure  man  who  utters  the  praywi 
victorious  also. 
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ways,*  in  the  assembly  of  pure  men,  at  the  congregation  of 
wicked  Daeva-worshippers : 

5.  At  every  bad  hap,  as  often  as  one  fears  a  misfortune  from 
the  bad,  there  will  not  on  that  day  or  in  that  night  an  oppressor, 
a  tormentor,  an  afflicter,  be  seen  by  him  with  the  eyes, — the 
plague  of  the  numerous  thieves  marching  along  will  not  reach 
him. 

6.  This  uttered  speech  shalt  thou  recite,  0  Zarathustra,  when 
it  approaches  the  tormentors,  troops  of  thieves,  liars,  those  run- 
ning up,  then  the  sorcerers  among  the  wicked  Daeva-worsbippers, 
thePairikas  among  the  followers  of  the  sorcerers,  the  tormentors 
among  the  followers  of  the  Pairikas,  then  will  they  be  terrified 
and  flee  from  it;  vanished  are  the  Daevas,  vanished  are  the 
Daeva-worshippers,  they  hold  their  mouths  who  strive  so  much 
to  wound.f 

7.  As  (the  dogs)  which  protect  the  cattle,  so  hold  we  the  holy 

Sradsha,  the  pure,  victorious,  so  offer  we  to  the  Holy  Qraosha, 
e  pure,  victorious,  with  good  thoughts,  words,  and  works. 

8.  9.  For  his  brightness,  etc.     {Qf.  Ya9na  Ivi.  1,  6  ff.) 

2. 

10-13.  Qraosjia,  etc.,  who  smites  wicked  men  and  wicked 
women,  etc.     ( Cf,  Yagna  Ivi.  7.) 

3. 

14.  Qraosha,  etc.,  who  watches  over  the  treaties  of  peace  and 
the  compacts  of  the  Druja,  and  the  holiest  in  regard  to  the 
Am^ha-9pentas  over  the  earth  consisting  of  seven  Kareshvares, 
who  is  the  law-giver  for  the  law  :  to  him  has  Ahura-Mazda,  the 
Pure,  taught  the  law.     For  his  brightness,  etc. 

4. 

15.  QraSsha,  etc.,  whom  Ahura-Mazda,  the  pure,  created  as 
an  anti^onist  of  Aeshma  with  terrible  weapons.  The  victorious 
peace  praise  we,  and  the  antagonist  not  smitten,  not  coming  to 
shame: 

16.  The  friends  of  the  holy  QraOsha,  the  friends  of  Rashnu 
the  most  just,  the  friends  of  Mithra  with  broad  pastures,  the 
friends  of  the  wind,  the  pure,  the  friends  of  the  good  Mazda- 
vagnian  law,  the  friends  of  Arst&t,  who  promotes  the  world, 
mcreases  the  world,  (is)  the  profit  of  the  world,  the  friends  of 
Ashis-vanuhi,  the  friends  of  the  good  wisdom,  the  friends  of  the 
most  right  wisdom. 

17.  The  friends  of  all  Yazatas,  the  friends  of  the  Manthra- 

*  QnUSpha  is  invoked  at  the  cross-ways  as  one  who  shows  the  right  waj. 
t  This  passage  is  ohscure. 
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9penta,  the  friends  of  the  law  given  against  the  Daevas^  the 
friends  of  the  lone  study,  the  friends  of  the  Amesha-9penta8,  the 
friends  of  the  hdpers  of  ns  the  two-legged  (men),  pure,  the 
friends  of  the  whole  Mazdaya9nian  law.    For  his  bnghtness,  etc. 

5. 

18.  Qraosha,  etc.,  the  first,  uppermost,  middle,  and  foremost, 
through  the  first,  uppermost,  middle,  and  foremost  offering.* 
Wholly  and  entirely  do  we  praise  Craosha,  the  holy,  strong, 
whose  body  is  the  Marithra,  etc.  (^Cf,  Ya9na  Ivi.  13,  2). 

19.  The  strong,  protecting,  who  possesses  strength  in  the 
arms,  the  warrior  who  smites  the  head  of  the  Daevas,  who 
gives  victorious  strokes,  grants  victorious  strokes  to  the  pure, 
who  smites  victoriously, — the  victoriousness  which  springs  firom 
above,  of  the  holy  Qraosha  and  Arsti,  worthy  of  honour. 

20.  All  dwellings  protected  by  ^ra5sha  we  praise,  where 
Qraosha,  beloved  as  a  friend,  receives,  where  the  pure  man 
especially  thinks  purity,  especially  speaks  purity,  especially 
does  purity. 

21.  The  body  of  the  holy  Qraosha  praise  we.  The  body  of 
Rashnu,  the  most  just,  praise  we.  The  body  of  Mithra,  with 
wide  pastures,  praise  we.  The  body  of  the  pure  wind  praise  we. 
The  body  of  the  good  Mazdaya9nian  law  praise  we.  The  body 
of  Arst&t,  who  furthers  the  world,  increases  the  world,  (is)  the 
profit  of  the  world,  praise  we.  The  body  of  Ashis-vanuhi  praise 
we.  The  body  of  the  good  wisdom  praise  we.  The  body  of  the 
rightest  wisdom  praise  we.    The  body  of  all  Yazatas  prsdse  we. 

22.  The  body  of  the  Manthra-9p6nta  praise  we.  The  body  of 
the  law  which  is  given  against  the  Daevas  praise  we.  The  body 
of  the  long  study  praise  we.  The  body  of  the  Amesha-9penta8 
praise  we.  The  bodv  of  the  helper  of  us,  the  two-legged  (men), 
praise  we.     For  his  brightness,  etc.     Offering,  praise,  etc. 

XXVIII.  (12)  RASHNU-YASHT. 

In  the  name  of  Ood  the  Lord  Ormazd^  the  Increaser.  May 
the  Izad  Rashnu  increase  in  great  strength,  may  he  come.  Of 
all  my  sins,  etc. 

Ehshnaothra  to  Ahura-Mazda,  etc.  Khshnaothra  to  Rashnu 
the  most  just,  and  Arstat  who  furthers  the  world,  increases  the 
world,  to  the  right-spoken  speech  which  furthers  the  world, 
praise,  etc. 

*  According  to  the  Pdrsf  Tr.  the  first  offering  is  the  Tasht  No-n&ber  (perhaps  the 
daily  offering) ;  the  uppermost,  the  Vispered;  the  middle,  the  H&dokht;  the  highert 
of  all,  the  Du&zdah  Hamact.  The  two  latter  expressions  must  refer  to  books  now 
lost.    This  Tasht  is  probably  taken  from  the  Mddokht. 
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1. 

1.  The  pure  asked  Him  :  0  Pure  Ahura-Mazda,  I  pray  Thee, 
0  Pure  Ahura-Mazda,  I  ask  Thee,  answer  me  with  right  speech, 
Thou  who  knowest,  Thou  who  art  unerring,*  of  unerring  under- 
standing, the  Unerring  Omniscient :  Which  is  the  truly  created 
of  the  Manthra-9pentas,  which  the  surpassing,  which  the  distin- 
ffuishing,  which  the  healing,  which  the  shining,  which  the  power- 
ful, that  is  placed  higher  tnan  other  creatures  ? 

2.  Then  answered  Ahura-Mazda :  I  will  tell  it  to  thee,  0 
true,  pure,  holy  :^  the  Manthra,  the  very  majestic, — that  is,  the 
truly  created  Manthra-gpenta,  the  eminent,  the  distinguishing, 
the  healing,  the  shining,  the  powerful,  which  is  placed  higher 
than  other  creatures. 

3.  Then  spake  Ahura-Mazda :  At  the  third  part  (of  the  night) 
shalt  thou  bind  together  Bare9ma,  pure,  towards  the  way  of  the 
Sun :  '*  We  invoke  and  praise  (Me)  Ahura-Mazda.  Against  the 
unfriendly  call  I  Him  hither  to  this  good  of  the  uplifted,  here 
to  the  fire  and  Bare9ma,  here  to  the  fullness  which  does  not 
decrease,  here  to  the  gift  full  of  fatness,  and  the  pith  of  the 
trees." 

4.  Then  will  I  come  to  thy  help,  I  who  am  Ahura-Mazda,  to 
the  uplifted  good,  to  the  fire  and  liare9ma,  to  the  fullness  which 
decreases  not,  to  the  gift  full  of  fatness,  to  the  pith  of  the  trees, 
together  with  the  victorious  winds,  with  the  oath  of  the  wise, 
with  the  kingly  majesty,  with  the  profit  created  by  Mazda. 

5.  We  invoKO  and  praise  Rashnu,  the  strong  :  against  the 
unfriendly  call  I  him  hither  to  this  uplifted  good,  hither  to 
the  fire  and  Bare9ma,  to  the  fullness  not  decreasing,  to  the  gift 
full  of  fatness,  to  the  pith  of  the  trees. 

6.  Then  will  Rashnu  the  great,  mighty,  come  to  thy  help,  to 
this  uplifted  good,  to  the  fire  and  Bare9ma,  to  the  fullness  which 
does  not  decrease,  to  the  gift  full  of  fatness,  to  the  pith  of  the 
trees,  together  with  the  victorious  winds,  with  the  oath,  with  the 
kingly  majesty,  with  the  profit  created  by  Mazda. 

7.  0  pure  Rashnu,  justest  Rashnu,  holiest  Rashnu,  wisest 
Rashnu,  most  chosen  Rashnu,  most  far-seeing  Rashnu,  thou,  0 
Rashnu,  who  most  helpest  the  victorious,  thou  who  most  smitest 
the  thief. 

8.  Un-offended,  armed,  thou  most  pernicious  to  the  thieves 
and  robbers  in  this  circle  in  which  the  circles  of  the  world  are 
clothed t 

9.  Since  thou,  0  pure  Rashnu,  art  at  the  Eareshvare  ArezahS, 
we  invoke  and  praise,  etc.  f 

*  Ot,  **  who  cannot  be  made  to  err." 

t  The  rest  of  this  difficult  rerse  is  quite  unintelligible. 

{  Here  and  in  the  following  sections,  yerses  5-8  are  to  be  repeated. 
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2. 

10.  Since  tbon,  0  pure  BashnUy  art  at  the  Earesbvare  Q!ayah£, 
we  invoke  and  praise,  etc. 

3. 

11.  Since  thou,  O  pure  Rashnu,  art  at  the  Kareshvare  Prada- 
dhafshu,  we  invoke  and  praise,  etc. 

4. 

12.  Since  thou,  0  pure  Bashnu,  art  at  the  Kareshvare  Yida- 
dhafshu,  we  invoke  and  praise,  etc. 

5. 

13.  Since'thou,  0  pure  Rashuu,  art  at  the  Kareshvare  Vouru- 
barsti,  we  invoke  and  praise,  etc. 

6. 

14.  Since  thou,  0  pure  Bashnu,  art  at  the  Kareshvare  Voura- 
jarsti,  we  invoke  and  praise,  etc. 

7. 

15.  Since  thou,  0  pure  Bashnu,  art  at  the  Kareshvare  Qani- 
ratha  the  high,  we  invoke  and  praise,  etc. 

8. 

16.  Since  thou,  0  pure  Bashnu,  art  at  the  Kareshvare,  the 
Sea  Vouru-kasha,  we  invoke  and  praise,  etc. 

9. 

17.  Since  thou,  O.  pure  Bashnu,  art  at  the  Kareshvare,  the 
Tree  Qa^na,  which  stands  in  the  midst  of  the  Sea  Vouru-kasha, 
which  is  called  by  the  names  Hubis,  Er6dhwo-bis,  and  Vl9po- 
bis,  on  which  are  placed  the  seeds  of  all  trees,  we  invoke  and 
praise,*  etc. 

10. 

18.  Since  thou,  0  pure  Bashnu,  art  at  the  waters  of  Banha, 
we  invoke  and  praise,  etc. 

11. 

19.  Since  thou,  0  pure  Bashnu,  are  at  the  steppes  of  Banha,t 
we  invoke  and  praise,  etc. 

12. 

20.  Since  thou,  0  pure  Bashnu,  art  at  the  ends  of  this  earth, 
we  invoke  and  praise,  etc. 


*  This  tree  is  farther  described  in  the  Mkh.  {ttf,  Pftrsf  Gram.  p.  l72-<3),  when  it  is 
lied  Jat'b48  (without  pain)  and  Harvi^'tokhma  (poBseaBing  all  seeds), 
t  Banha  is  probably  the  Jazartes. 
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I 

13. 

21.  Since  thou,  0  pure  Bashmi,  art  at  the  bounds  of  this 
earth,  we  invoke  and  praise,  etc. 

14. 

22.  Since  thou,  0  pure  Rashnu,  art  everywhere  on  this  earth, 
we  invoke  and  praise,  etc. 

15. 

23.  Since  thou,  0  pure  Rashnu,  art  at  the  great  Hara,*  the 
very  aspiring,  lofty,  where  [are]  neither  night  nor  darkness,  neither 
cold  wind  nor  hot,  neither  dissolution  which  draws  to  itself  many 
deaths,  nor  filth  created  by  the  Daevas,  nor  do  clouds  ascend  the 
high  mountain, — we  invoke  and  praise,  etc. 

16. 

24.  Since  thou,  0  pure  Rashnu,  art  at  the  lofty  Hukairya, 
the  wholly  praisewortny,  golden,  from  which  flows  down  to  me 
Ardvi-9ftra,  the  Spotless,  with  the  strength  of  a  thousand  men, 
we  invoke  and  praise,  etc. 

17. 

25.  Since  thou,  0  pure  Rashnu,  art  at  the  high  mountain 
Ta^ra,  round  which  go  for  me  Stars,  Moon,  and  Sun,  we  invoke 
and  praise,  etc. 

18. 

26.  Since  thou,  0  pure  Rashnu,  art  at  the  Star  Vacant; 
created  by  Mazda,  we  invoke  and  praise,  etc. 

19. 

27.  Since  thou,  0  pure  Rashnu,  art  at  the  Star  Tistrya,  the 
bright,  majestic,  we  invoke  and  praise,  etc. 

20. 

28.  Since  thou,  0  pure  Rashnu,  art  at  the  Stars  Haptdiringa,t 
we  invoke  and  praise,  etc. 

21. 

29.  Since  thou,  0  pure  Rashnu,  art  at  the  Stars  which  con- 
tain the  seeds  of  the  water,  we  invoke  and  praise,  etc. 

22. 

80.  Since  thou,  0  pure  Rashnu,  art  at  the  Stars,  which  con- 
tain the  seeds  of  the  earth,  we  invoke  and  praise,  etc. 

*  Sara,  or  Sara^berezaiti  (the  Alborj  of  later  writings^  is  considered  as  a  moan- 
tain  sunonnding  the  whole  world,  to  which  Sun,  Moon,  ana  Stars  retom  after  haying 
shone  apon  the  earth.  It  is  the  abode  of  Light  and  Happiness.  (Cf.  Die  Tradi- 
tionelle  Literator  der  Parsen,  etc.,  yon  Fr.  Spiegel,  yol.  ii.  p.  107.) 

t  The  Constellation  which  guards  the  North.  According  to  the  Mkh.  it  ib  set  at 
the  gates  of  Hell,  along  with  99999  Frohars  (J^avashit)  of  the  pare,  to  keep  back 
the  99999  D^ys,  DrfLjas,  etc.,  who  are  hostile  to  Heayen  and  the  Stars. 


\ 
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23. 

31.  Since  thou,  0  pure  Rashnu,  art  at  the  Stars,  which  con- 
tain the  seeds  of  the  trees,  we  invoke  and  praise,  etc. 

24. 

82.  Since  thou,  0  pure  Rashnu,  art  at  the  Stars,  which  belong 
to  Qpenta-inainyu,  we  invoke  and  praise,  etc.* 

25. 

33.  Since  thou,  0  pure  Rashnu,  art  at  the  Moon,  which  con- 
tains the  seed  of  the  bull,  we  invoke  and  praise,  etc. 

26. 

34.  Since  thou,  0  pure  Rashnu,  art  at  the  Sun,  with  swift 
horses,  we  invoke  and  praise,  etc. 

27. 

35.  Since  thou,  0  pure  Rashnu,  art  at  the  lights  without 
beginning,  which  follow  their  own  law,  we  invoke  and  praise,  etc. 

28. 

86.  Since  thou,  0  pure  Rashnu,  art  at  the  best  place  of  the 
pure,  the  shining,  very  brilliant,  we  invoke  and  praise,  etc. 

29. 

87.  Since  thou,  0  pure  Rashnu,  art  at  the  shining  Garo- 
nem&no,  we  invoke  and  praise,  etc. 

80. 

38.  Since  thou,  0  pure  Rashnu,  .... 
Offering,  praise,  etc. 

XXIX.  (13)  FARVARDIN-YASHT. 

In  the  name  of  Ood,  the  Lord  Orma^dy  the  Increaser.  May 
they  increase  in  great  brightness,  the  high  Frohars ;  may  they 
come. — Of  all  my  sins,  etc. 

Khshnaothra  for  Ahura-Mazda,  etc.  Ehshnaothra  for  the 
Fravashis  of  the  pure,  the  strong,  storming,  the  Fravashis  of 
the  former  Custom,  the  Fravashis  of  the  nearest  relations,  for 
praise,  etc. 

1. 

1.  Ahura-Mazda  spake  to  the  holy  Zarathustra:  I  declare 
thus  to  thee,  the  might,  strength,  majesty,  help,  and  joy  of  the 

*  Respecting  the  Stan  mentioned  in  yenes  29-32,  ef.  Vendidad,  Introduction  to 
Fargard  xzi. 
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Fravashis  of  tte  pure,  0  pure,  holy  (Zarathustra),  the  mighty, 
storming,  how  they  bring  help  to  me,  how  they  secure  assistance 
to  me,  the  strong  Fravashis  of  the  pure. 

S.  Through  their  brightness  and  majesty  I  uphold  the  heaven, 
0  Zarathustra,  which  shines  above  and  is  fair,  which  goes  round 
about  this  earth* 

3.  It  is  likened  to  a  bird  which  stands  fast,  heavenly-made, 
having  far  boundaries,  with  a  body  of  shining  ore,  shining  on  the 
third  (of  the  earth),  which  Ahura-Mazda  clothes  with  a  star-sown 
garment,  one  made  in  heavenly  guise ;  in  company  with  him 
is  Mithra,  together  with  Rashnu  and  Armaiti-9penta,  whose 
(heaven's)  boundaries  can  be  seen  on  no  side. 

4.  Through  their  brightness  and  majesty,  0  Zarathustra,  I 
maintain  Ardvl-9(ira,  the  Spotless,  the  full-flowing,  healing, 
averse  to  the  Daevas,  attached  to  the  law  of  Ahura,  the  praise- 
worthy for  the  corporeal  world,  the  pure  for  those  who  promote 
life,  the  pure  for  those  who  advance  the  cattle,  the  pure  for  those 
who  advance  the  kingdom,  the  pure  for  the  advancers  of  the 
region. 

5.  Who  purifies  the  seed  of  all  men,  who  purifies  the  bodies 
of  all  women  for  a  good  delivery,  who  bestows  good  delivery  on 
all  women,  who  brings  fit  and  suitable  milk  to  all  women. 

6.  She  is  great  and  far-renowued,  who  is  as  great  as  all  the 
other  waters  which  hasten  to  the  earth,  which  flow  down  mightily 
from  Hukairya  the  high  to  the  sea  Vfiuru-kasha. 

7.  All  (waters)  purify  themselves  in  the  great  sea  V6uru- 
kasha,  each  flows  through  the  midst  of  the  same,  where  Ardvt- 
9iira,  the  Spotless,  makes  them  flow  out ;  She  pours  them  out, 
She,  the  Spotless,  who  has  a  thousand  canals,  a  thousand  chan- 
nels :  each  of  these  canals,  of  these  channels,  is  forty  days'  jour- 
ney for  a  well-mounted  man. 

8.  The  flowing  out  of  this  my  water  alone  comes  all  the  seven 
Eareshvares,  and  brings  from  this  my  water  alone  ever  thither 
in  summer  as  in  winter.  This  my  water  purifies  the  seed  of 
men,  the  bodies  of  women,  the  milk  of  women. 

9.  Through  their  brightness  and  majesty,  0  Zarathustra,  I 
support  the  broad  earth  created  by  Ahura,  great,  wide,  the 
mother  of  the  fair  abundance,  which  bears  the  whole  corporeal 
world,  the  living  and  dead,  and  the  high  mountains  with  many 
pastures,  abounding  in  water. 

10.  On  which  flowing  waters  hasten,  going  in  many  streams, 
on  which  trees  of  many  kinds  spring  out  or  the  earth,  for  the 
nourishment  of  cattle  and  men,  for  the  nourishment  of  the  Arian 
region,  for  the  nourishment  of  the  cattle  that  is  harnessed  on 
the  ways,  for  the  protection  of  the  pure  men. 

11.  Through  their  brightness  and  majesty,  0  Zarathustra 
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• 

keep  I  the  children  protected  in  the  mothers,*  bo  that  they  do 
not  die  until  Vidhdtust  is  brought  thither :  in  them  there  collect 
themselves  richly,  bones,  colours,  sinews,  increase  of  the  feet 
and  organs  of  generation. 

12.  For  if  the  strong  Fravashis  of  the  pure  would  not  aflford 
Me  assistance,  then  there  would  not  be  here  cattle  and  men  of 

fraiseworthy  kinds,  the  best.    The  increase  would  belong  tp  the 
irujas,  the  kingdom  to  the  Drujas,  the  corporeal  world  to  the 
Druias. 

iS.  Below,  between  heaven  and  earth,  they  would  rob  for  the 
invisible  Druia ;  between  heaven  and  earth,  they  would  smite 
for  the  invisible  Druja ;  not  would  hereafter  Ahra-mainyus  sub- 
mit to  Cpenta-mainyu,  who  possesses  smiting  friends. 

14.  Ihrough  their  brightness  and  majesty  flow  the  waters 
forward  in  haste  at  the  inexhaustible  sources ;  through  their 
brightness  and  their  majesty  the  trees  grow  up  from  the  earth 
at  the  inexhaustible  sources ;  through  their  brightness  and  their 
majesty  blow  winds  which  urge  the  clouds  forwards  to  the  inex- 
haustible sources. 

15.  Through  their  brightness  and  their  majesty  the  women 
protect  their  children ;  X  through  their  brightness  and  their  majesty 
they  bring  forth  happily;  through  their  brightness  and  their 
majesty  it  happens  that  they  bear  children. 

16.  Through  their  brightness  and  their  majesty  is  the  man 
born,  the  gatherer  and  congregator,  who  willingly  obeys  speech, 
possesses  deep  understanding,  who  goes  against  the  sconiers 
before  the  back  of  the  countryman;^  through  their  brightness 
and  majesty  goes  the  Sun  his  path,  through  their  brightness  and 
majesty  goes  the  Moon  her  path,  through  their  brightpess  and 
majesty  go  the  Stars  their  path.  Through  their  brightness  and 
their  majesty  goes  the  Sun  his  path,  through  their  brightness 
and  their  majesty  goes  the  Moon  ner  path,  tmrough  their  oright- 
ness  and  their  majesty  go  the  Stars  their  path. 

17.  They  are  an  assistance  in  fierce  combats,  the  wisest  Fra- 
vashis of  the  pure.  The  Fravashis  of  the  pure  are  the  strongest, 
0  holy ;  those  of  the  former  law  or  those  of  the  yet  unborn 
men,  the  forward-stepping,  profitable.  Then  of  the  others,  0 
Zarathustra,  the  Fravashis  of  living  men  are  stronger  than  those 
of  the  dead.  || 

•  Cf.  Ya9na  xiiii.  2.  f  Respecting  Vidhfitui,  or  A9td-Vtdh6tiii,  ef, 

Yendidad  ▼.  25,  note.  {  ^^  the  wombs. 

}  These  words  are  doubtful  and  obscure.  The  word  rendered  <<  countryman " 
(Oaotema)  does  not  occur  elsewhere  in  the  Avesta. 

il  According  to  this  Terse  the  Fravashis  are  thus  distinguished — 1.  The  FntTaahia 
of  the  FaHirym'tkahhai,  i.e,  the  Heroes  of  ancient  times.  2.  The  Fravashis  of  th)9 
future  Saviours.  3.  The  Fravashis  of  the  living.  4.  The  Fravashis  of  the  deowtod. 
These  last  are  weaker  than  the  Fravashis  of  uie  living,  and  hence  require  oneriflgi 
from  men  whereby  their  strength  may  be  increased. 
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,  18.  What  man  treats  them  well,  the  Fravashis  of  the  pure, 
while  he  lives :  the  ruler  of  a  region,  alike  in  kingdom,  he  lives 
long,  is  mighty, — (lust  so)  every  man  who  treats  Mithra  with 
wide  pastures  well,  Arst&t  who  furthers  the  world  and  increases 
the  world. 

19.  Thus  I  announce  to  thee  the  strength,  might,  majesty, 
protection,  and  joy  of  the  Fravashis  of  the  pure,  0  pure  Zara- 
thustra,  the  strong,  storming ;  they  come  to  my  help,  they  bring 
me  assistance,  the  strong  Fravashis  of  the  pure. 

2. 

20.  Ahnra-Mazda  spake  to  the  holy  Zarathustra :  If,  0  holy 
Zarathustra,  there  come  before  thee  on  the  ways  in  this  corporeal 
world,  fearful  terrors,  fearful  events,  if  they  (come)  for  the 
frighteniug  of  bodies,  then  shalt  thou  recite  these  words,  utter 
these  prayers,  the  victorious,  0  Zarathustra : 

21.  The  good,  strong,  holy  Fravashis  of  the  pure,  I  praise,  I 
invoke,  I  make  [them]  my  own,  I  oflfer  to  them ;  the  Fravashis  of 
the  dwellings,  of  the  clans,  of  the  confederacies,  of  the  regions,  the 
Zarathustrian ;  those  which  are  amongst  those  now  living,  which 
are  amongst  the  former  living,  which  are  among  those  about  to 
Kve  hereafter,  of  the  pure,  all  (Fravashis)  of  all  regions,  the 
friendly,  the  kindred  regions. 

22.  Which  support  the  heaven,  which  support  the  water,  which 
support  the  earth,  which  support  the  Cow,  which  support  the 
children  in  the  mothers,  so  that  they  do  not  die,  till  Yidhdlus  is 
brought  hither,  there  collect  themselves  richly  in  them,  bones, 
colours,  sinews,  increase  of  feet,  and  organs  of  generation. 

23.  Which  endure  much,  which  are  above  all  strong,  high  of 
themselves,  high  on  chariots,  above  all  mighty,  above  all  power- 
fill,  which  are  strong  in  blessings,  strong  in  victory,  strong  in 
fight. 

24.  The  givers  of  victory  to  the  implorers,  the  givers  of  favour 
to  the  marksmen  (?),  the  givers  of  health  to  the  working  (?),  the 
givers  of  much  brightness  to  those  offering  to  them,  who  pray  to 
them,  contenting  them,  bringing  gifts,  the  pure. 

25.  Who  here  go  most  thither  where  pure  men  are,  who  most 
keep  purity  in  mind  where  they  are  most  honoured,  where  the 
pore  is  contented,  where  the  pure  is  not  plagued. 

3. 

26.  The  good,  strong,  holy  Fravashis  of  the  pure  we  invoke, 
who  are  the  strongest  of  the  marching,  the  swiftest  of  the 
furthering,  who  most  of  the  departed  look  on  this  world,  the  most 
efficacious  of  the  ways,  the  least  failing  of  weapons  and  defences, 
who  work  not  going  forwards.* 

*  The  latter  part  of  this  verse  is  beyond  the  Translator's  comprehension ;  bat  for 
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27.  These,  the  good-fortune  where  they  come,  the  good,  {hese, 
the  best,  we  honour ;  the  good,  strong,  holy  Frayashis  of  the 
pure,  they  are  strong  at  the  spreading  Bare9ma,  in  victorious 
combat,  in  fight,  they  are  there  where  strong  men  combat  in 
victorious  fight.* 

28.  Them  does  Ahura-Mazda  callt  to  help,  as  the  supporters  of 
the  heaven,  of  the  water,  the  earth,  the  trees,  as  Qpenta-mainyu 
upholds  the  heaven,  the  water,  the  earth,  the  cow,  the  trees;  as 
he  upholds,  protects,  the  children  in  the  mothers,  so  that  they 
die  not  until  Vidhotus  is  brought  hither,  in  them  (the  mothers) 
there  collect  themselves  abundantly:  bones,  colours,  sinews, 
growth  of  feet,  and  organs  of  generation. 

29.  They  uphold  Qpenta-mainyus,  they  the  strong,  sitting 
still,  having  good  eyes,  eflJcient  eyes,  hearinff,  delighting  them- 
selves, great,  high-girt,  well-defending,  far-defending,  going  in 
the  far they,  the  renowned,  support  the  heavens. 

4. 

30.  The  good,  strong,  etc.  The  good  friends,  the  well-work- 
ing for  the  dwelling  of  long  friends,  J  the  best,  if  not  oflFended, 
for  men,  thev  the  good  amongst  the  good,  who  protect  you,  the 
far^shining,  healing,  renowned,  battle-smiting,  who  do  not  offend 
first. 

31.  The  good,  strong,  etc.  Who  are  of  strong  will  against 
the  tormentors,  working  on  high,  very  profitable,  who  in  the 
fight  break  the  strong  arms  of  the  hostile  tormentors. 

6. 

32.  The  good,  strong,  etc.  The  distributors,  the  mighty,  very 
strong,  not  to  be  seized  with  the  thought,  brilliant,  merciful,  heal- 
ing, provided  with  the  healing  remedies  of  Ashi,  according  to  the 
breadth  of  the  earth,  the  length  of  a  river,  the  height  of  the  Sun. 

the  satisfaction  of  more  learned  readers  he  g:iyeR  the  original  German,  which  runs  m 
follows  :  "  Die  nachwirkentUten  dtr  St^e^  die  nicht  daneben  sehlagfndsten  dir  Wafin 
und  Alncehrmitte/,  welche  nieht  vonrdrts  gehend  tcirken.**  Professor  GoldstQckcr,  of 
University  College,  who  wa^  so  kind  as  to  send  the  Translator  a  version  of  the 
passage,  says  that  it  is  unintelligihle  even  to  a  German,  and  that  he  can  only  gusis  at 
the  meaning.  The  concluding  words,  he  says,  may  perhaps  mean,  "  such  remedies  as 
^cure  past  evils)  hut  not  future  (ones)." — Mr.  £.  Deutsch  (British  Museum),  who  has 
nrcquently  given  the  Translator  valuahle  hints,  suggests,  *'  guards  which  do  not  set 
advancingly,"  i.e,  which  do  not  go  forward  away  from  the  hodies  of  those  they  are  to 
protect. — when  Germans  themselves  can  only  guess  the  meaning  of  words  in  their  own 
lan&ruage,  the  Translator  thinks  he  may  fairly  he  excused  from  attempting  to  solve  the 
riddle,  "  Davus  sum  ttott  (Efiiptis,*'  TheZi^id  words  are  ydo  afradurvtgvaf  k^r^fwainii^ 
and  the  difficulty  lies  in  afrauurvi^vaf  of  which  the  a  is  negative^  the  fra  seems  to 
imply  progression,  and  the  rest  of  the  word  is  douhtful  — TS'anslator. 

*  'I'he  Fravashis  are  here  considered  as  affording  assistance  to  helieTersin  the  fighi. 

t  Or,  "Them  did  Ahura-Mazda  call,"  etc.,  as  it  is  uncertain  whether  ^e  Terse 
refers  to  the  past  or  the  pre^nt. 

}  Perhaps,  those  who  have  long  held  friendship  with  them. 
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7. 

33.  The  good,  strong,  etc.  The  strong,  armed,  worthy, 
terrible,  far-seeing,  who  destroy  the  torment  of  all  tormentors, 
Daevas  and  men,  striking  down  the  foes  with  might  according  to 
their  own  wish  and  will. 

34.  Ye  give  to  the  good  victory  created  by  Ahura,  and  the 
blow  that  comes  from  above,  you  the  profitable  for  these  regions, 
namely,  when  ye  are  good,  not  offended,  contented,  not  revengeful, 
and  without  pain.  To  you  is  it  to  be  offered,  and  you  are  to  be 
praised,  warding  off  according  to  youf  will  at  the  going-forwards. 

8. 

35.  The  good,  strong,  etc.  The  renowned  battle-smiting,  strong, 
above  all,  bearing  shields,  invulnerable,  whom  of  the  righteous, 
Uie  terrifier  and  tne  terrified,  implore  for  help.  For  going  away 
prays  the  terrifier,  for  going  away  the  terrified.* 

36.  Who  there  most  go  forwards  where  pure  men  most  keep 
purity  in  mind,  where  fliey  are  most  honoured,  where  the  pure 
is  contented,  the  pure  is  untormented. 

9. 

37.  The  good,  strong,  etc.,  with  numerous  hosts,  praiseworthy 
anns,  uplifted  banners,  the  high,  who  in  hot  fight  come  down  to 
the  warriors,  who  drive  forwards  the  battle,  as  strong  warriors 
against  the  foes. 

38.  Ye  also  destroy  the  victory  of  the  foes,  the  Turanian ;  ye 
destroy  the  torments  of  the  foes,  the  Turanian.  In  your  pre- 
sence are  the  leaders  (?)  bold,  you  who  are  strong  warriors, 
strong  preservers,  strong  victors.  With  your  weapons  they 
smite  the  terrible,  among  the  foes,  who  have  a  thousand  lords. 

10. 

39.  The  good,  strong,  etc.,  who  at  meeting  destroy  the  ends  of 
the  (hostile)  lines,  bend  the  middle,  8>^iftly  march  to  the  protec- 
tion of  the  pure  man,  to  the  harassing  of  the  evil-doers. 

11. 

40.  The  good,  strong,  etc.,  who  are  bold,  rushing,  victorious, 
battle-smiting,  satisfied,  dispersing  and  going  round,  listening, 
with  renowned  bodies,  heavenly  souls,  the  pure,  the  givers  of 
victory  to  the  praying,  the  givers  of  favour  for  the  marksmen, 
the  givers  of  health  for  the  working. 

41.  The  givers  of  much  brightness  to  him  who  offers  to  them, 
as  offered  to  them  that  man,  the  pure  Zarathustra,  the  ruler  of 
the  corporeal  world,  head  of  the  two-legged  world,  and  they 
come  to  each  of  those  who  fear  oppression. 

42.  Who  if  well-invoked  are  the  best  of  the  heavenly,  if  well- 

*  That  is,  the  terrifier  prays  he  may  run  quickly,  the  terrified  that  the  pursuer 
may  desist  [from  pursuing  nim]. 
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invoked,  sent  from  heaven,  they  go  forward  to  the  height  of  that 
heaven,  heaping  up  strength,  the  well-created,  and  victory  created 
by  Ahura,  and  the  blow  that  comes  from  on  high,  and  brings 
profit  to  the  kingdoms,  brings  the  pure  favour  and  the  praise* 
worthy  fullness,  worthy  of  honour,  which  springs  from  the  best 
purity. 

43.  These  pour  out  QatavaSga*  between  heaven  and  earth,  who 
makes  the  water  flow,  hears  invocations,  who  makes  the  water 
flow,  the  trees  grow,  for  the  nourishment  of  cattle  and  men,  for 
the  support  of  the  Arian  regions,  for  the  nourishment  of  the  cow 
which  is  harnessed  for  the  way,t  for  protection  for  the  pure  man. 

44.  Outspreads  himself  between  heaven  and  earth  Qatavadca, 
who  makes  the  water  flow,  who  hears  invocations,  who  makes  tbe 
water  flow,  the  trees  increase,  who  is  fair,  beaming,  shining,  for 
nourishment  for  cattle  and  men,  for  nourishment  of  the  Arian 
regions,  for  nourishment  for  the  cow  which  is  harnessed  for  the 
way,  for  protection  for  the  pure  man. 

12. 

45.  The  good,  strong,  etc.,  with  iron  helmets,  iron  weapons, 
iron  shields,  who  fight  in  victorious  combat,  hastening  tMther 
on  shining  housings,  bearing  lances  (?),  for  slaying  a  thousand 
of  the  Daevas,  when  the  wind  blows  against  them,  bringing  the 
breath  of  men. 

46.  These  men  they  receive  hospitably,  they  in  whom  is 
victorious  breath,  they  go  to  meet  them,  the  good,  strong  Fra- 
vashis  of  the  pure,  before  the  running  to  the  battle-field,  before 
one  lifls  up  the  arms. 

47.  When  one  first  offers  to  them  with  believing  mind,  out  of 
remembrance,  then  go  forwards  the  strong  Fravashis  of  the  pure, 
together  with  Mithra,  with  Rashnu,  and  the  strong  oath  of  the 
wise,  with  the  victorious  wind. 

48.  The  regions  smite  they  forthwith  down;  fifly  of  the 
slayers  of  hundreds,  a  hundred  of  the  slayers  of  thousands,  a 
thousand  of  the  slayers  of  ten-thousands,  ten  thousand  of  the 
slayers  of  innumerable,  when  the  strong  Fravashis  of  the  pure, 
go  forwards  with  Mithra,  Rashnu,  and  the  strong  oath,  with  the 
victorious  wind. 

13. 

49.  The  good,  strong,  etc.,  who  come  to  the  clan  at  the  time 
HamagpathmaSdaya,  then  they  go  round  about  here  tenX  nights 
long,  wishing  to  learn  that  protection : 

50.  "  Who  will  praise  us,  who  will  offer  to  us,  who  will  make 

*  9ataTad9a  U  the  Star  which  distributes  the  water.  Of,  Yasht  8,  introdnotory 
paragraph.  f  Or,  harnessed  in  fiyes. 

{  Cf.  note  to  Ya^nt  i.  24.  It  is  an  esnecial  duty  with  the  Paisees  to  make  fetiti 
for  the  souls  of  the  departed  at  the  end  of  etery  year. 
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U8  his  own,  who  will  bless  us,  who  will  receive  ns  with  hand 

SFOvided  with  flesh,  provided  with  clothes,  with  prayer  which 
esires  pnrity  ?  Whose  name  of  ns  will  one  utter  here,  to  whose 
soul  of  you  offer,  to  which  of  us  here  give  gifts,  so  that  there 
may  be  to  him  there-for,  eatable  food,  imperishable,  of  eatable 
things  for  evermore  ?  " 

51.  What  man  then  offers  to  them  with  hand  provided  with 
flesh,  provided  with  clothes,*  with  prayer  which  desires  purity, 
then  they  bless  him  contented,  not  revengeful,  not  offended, 
the  strong  Fravashis  of  the  pure : 

52.  "  In  this  dwelling  shall  be  the  fullness  of  cattle  and  men, 
there  shall  be  there  swift  horses  and  a  Arm  chariot,  the  man 
diall  be  esteemed,  the  head  of  a  con^egation,  who  always  offers 
to  us  here  with  hand  provided  with  flesh,  with  clothing,  with 
prayer  which  desires  purity." 

14. 

53.  The  good,  strong,  etc.,  who  show  fair  paths  to  the  waters 
created  by  Mazda,  which  before  stood  there,  created  but  not 
flowing  forwards,  in  the  same  place  for  a  long  time. 

54.  But  now  they  go  forwards  on  the  ways  created  by 
Mazda,  to  the  air  sent  by  the  gods,  the  created,  rich  in  water, 
according  to  the  will  of  Ahura^azda,  the  will  of  the  Amesha- 
gpentas. 

15. 

55.  The  good,  strong,  etc.,  who  show  fair  increase  to  the 
sappy  trees,  which  before  stood  created  but  not  increasing,  in  the 
same  place  for  a  long  time. 

56.  But  now  they  grow  on  the  way  created  by  Mazda,  in 
the  god-bestowed  air,  at  the  appointed  time,  according  to  the 
will  of  Ahura-Mazda,  the  will  of  the  Amesha-9pentas. 

16. 

57.  The  good,  strong,  etc.,  who  show  the  ways  to  the  Stars, 
the  Moon,  the  Sun,  the  Lights  without  beginning,  the  pure, 
which  before  stood  long  in  the  same  place,  not  going  forwards, 
from  fear  of  the  tormenting  of  the  Daevas,  the  running  of  the 
Daevas. 

58.  Now  go  these  forwards  to  the  far-winding  of  the  way,  to 
reach  the  winding  which  proceeds  from  the  good  Frashd-kereti,t 

17. 

59.  The  good,  strong,  etc.,  who  watch  over  that  sea  V6uru- 

*  The  Panees  offer  not  only  food,  but  ako  clothes  to  the  sonlfl  of  the  departed. 

t  Fraahd'k^rHi  is  the  time  of  the  Resurrection.  The  meaning  appears  to  be,  that, 
bj  the  help  of  Uie  Fravashis,  the  Sun  and  Moon  hold  on  their  course,  and  measure 
out  the  time  which  must  elapse  before  tha  Besurrection. 

26 
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kasha,  the  high :  the  nine  and  ninety,  nine  hundred,  nine  ihon- 
sand,  ninety  thousand.* 

18. 

60.  The  good,  strong,  etc.,  who  survey  those  Stars,  the 
Haptd-iringa,  the  nine  and  ninety,  nine  hundred,  nine  thou- 
sand, ninety  thousand. 

19. 

61.  The  good,  strong,  etc.,  who  oversee  that  body  of  Q&ma 
Ker69&5pa,  who  is  provided  with  the  weapon  GaSgus,  the  nine 
and  ninety,  nine  hundred,  nine  thousand,  ninety  thousand. 

20. 

62.  The  good,  strong,  etc.,  who  oversee  the  seed  f  of  the  holy, 
pure  Zarathustra,  the  nine  and  ninety,  nine  hundred,  nine  thou- 
sand, ninety  thousand. 

21. 

63.  The  good,  strong,  etc.,  who  fight  on  the  right  side  of  the 
Mighty  Ahura-Mazda,  if  the  pure  is  contented,  if  they  are 
untormented  by  him,  contented,  without  revenge,  not  offended, 
the  strong  Fravashis  of  the  pure. 

22. 

64.  The  good,  strong,  etc.,  which  are  greater,  stronger, 
mightier,  more  powerful,  more  victorious,  more  healing,  more 
active  than  words  can  express,  who  march  among  the  Myazdas 
to  tens  of  thousands. 

65.  If  then,  one  brings  water,  0  holy  Zarathustra,  out  of  the 
sea  V6uru-kasha,  and  the  Majesty  $  created  by  Mazda,  then  m 
forward  the  bold  Fravashis  of  the  pure,  many  many  hundrecta, 
many  many  thousands,  many  many  tens  of  thousands. 

66.  Longing  for  water,  each  for  his  kinsfolk,  for  his  Clan,  for 
his  confederacy,  his  region,  saying  thus :  Our  own  region  (is) 
to  be  quickened  and  to  be  rejoiced.^ 

67.  TThey  fight  in  the  battle  at  their  place,  at  their  spot,  as 
(each)  has  a  place  and  a  spot  to  watch  over,  like  as  a  strong 
man  a  warrior,  keeps  guard  for  a  well-gathered  ||  kingdom,  witn 
weapons  ready  for  war. 

6o.  Then  those  of  them  who  come  down  hither  bring  water, 

*  ZtV.,  **  nine-tcn-thousand,*'  in  this  and  the  three  following  verses. 

t  This  is  the  seed  from  which  will  arise  the  yet  unhom  children  of  Zarathuitra, 
who  are  to  he  helpers  at  the  Resurrection. 

t  Eespecting  tne  connection  of  this  "Majesty"  with  the  sea  Yonm-kasha,  cf, 
Yasht  19,  56  ff. 

§  As  the  Fravashis  include  the  ancestors  of  the  Iranian  people,  this  wish  to' prosper 
the  country  of  their  descendants  is  natural  and  intelligible. 

n  This  phrase  corresponds  to  the  epithet  **  possessing  a  good  congregation,"  lulled 
to  Yima,    See  note  to  laijna  ix.,  vy.  12-13. 
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each  of  them  to  his  kinsfolk,  his  Clan,  his  confederacy,  his  region, 
saying  thus :  It  is  our  own  region, — to  further  it,  to  increase  it. 

69.  Then  if  there  is  there  an  Overseer,  a  Ruler  of  a  region, 
provided  with  like  kingdom,  he  always  invokes  them,  the  bold 
Fravashis  of  the  pure,  against  the  tormenting  foes. 

70.  They  come  up  to  his  assistance  if  they  are  not  tormented 
bv  him,  made  contented  without  revenge,  unoffended, — the  bold 
Fravashis  of  the  pure,  they  bring  him  forward  like  as  if  a  man 
were  a  well-feathered  bird. 

71.  They  are  his  weapons,  his  defence,  his  support,  his  wall; 
they  tc^e  upon  themselves  against  the  invisible  Drukhs  and  the 
Varenian,  wicked,  against  the  revengeful  who  attempts  to  harm, 
against  the  all-slaying  wicked,  the  wicked  Anra-mainyus,  like 
as  a  man  smites  down  a  hundred  and  a  thousand  and  ten  thou- 
sand* powerless  ones. 

72.  So  that  not  a  well-drawn  knife,  a  well-struck  club,  a  well- 
aimed  arrow,  a  well-thrown  lance,  [nor]  stones  hurled  by  the 
slinffers,  destroy. 

To.  They  receive  there  and  besides,  not  hastening  to  solitude, 
the  good,  strong,  holy  Fravashis  of  the  pure  wishing  to  know 
this  protection  :  "Who  will  praise  us,  who  offer  to  us,  who  make 
us  his  own,  who  bless,  who  receive  us  with  hand  provided  with 
flesh,  provided  with  clothes,  with  prayers  which  make  to  obtain 
purity?  Whose  name  of  us  will  one  here  invoke,  to  whose  soul 
of  you  offer,  to  which  of  us  will  one  here  give  gifts,  that  there 
may  be  to  him  imperishable  food  for  evermore  ?'  * 

74.  We  praise  the  Heavenly.     We  praise  the  souls.     We 
'  praise  the  Law.     We  praise  the  Profitable.     We  praise  the  soul 

of  the  cattle.  We  praise  the  souls  of  those  going  afoot.t  We 
praise  the  (beasts)  which  are  found  under  the  water.  We  praise 
those  which  are  found  under  the  heaven.  We  praise  the  birds. 
The  wide-stepping:}:  praise  we.  Those  going  on  hoofs  praise  we. 
The  Fravashis  praise  we. 

75.  We  praise  the  Fravashis.  We  praise  the  offerers.  We 
praise  the  strong.  We  praise  the  strongest.  We  praise  the  holy. 
We  praise  the  holiest.  We  praise  the  might.  We  praise  the 
most  profitable.  We  praise  the  firm.  We  praise  the  storming- 
np.  We  praise  the  bold.  We  praise  the  mightiest.  We  praise 
the  light.  We  praise  the  swiftest.  We  praise  the  active.  We 
praise  the  most  active. 

76.  For  they  are  the  most  active  of  the  creatures  of  both  the 
Heavenlies,  the  good,  strong,  holy  Fravashis  of  the  pure,  who  at 
that  time  stood  on  high,  when  the  two  Heavenly  Ones  created 
the  creatures  : — the  Holy  Spirit  and  the  Evil. 

•  Cf.  verse  50.  t  Cf.  Ta9na  xxxix.  4^ 

X  lliat  is,  the  cattle.     Of.  Yispered  i.  1. 
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77.  When  Anra-mainyus  entered  into  the  creation  of  the  good 
purity  then  entered  between  ev^ywhere,  Vohu-maad  and  the 
Fire. 

78.  They  torment  the  tormentings  of  Anra-mainyus,  the 
wicked,  that  he  may  not  stay  the  flowing  of  the  water,  the 
growth  of  trees.  Ever  flow  forwards  the  waters  of  the  Strong 
Creator,  the  Mighty  Ahura-Mazda,  the  Most  Profitable, — ^the 
trees  increase. 

79.  All  waters  praise  we.  All  trees  pndse  we.  All  good, 
strong,  holy  Fravashis  of  the  pure  praise  we.  By  name  praise 
we  the  water,  by  name  the  trees,  by  name  the  good,  strong,  holy, 
Fravashis  of  the  pure. 

80.  All  former  Fravashis  praise  we  here,  that  Fravashi  of  Ahura- 
Mazda  praise  we,  the  Greatest,  Best,  Fairest,  Strongest,  Most- 
understanding,  Well-formed,  the  Highest  through  His  Holiness. 

81.  Whose  Soul  is  the  Manthra-^penta,  which  is  shining, 
lightening,  fair,  and  the  bodies  with  which  He  unites  himself, 
fair:  of  the  Amesha-^pentas,  the  efficient  (bodies)  of  the  Amesha- 
9pentas.'(^    The  Sun,  with  swifl  horses,  praise  we. 

23. 

82.  The  good,  strong,  holy  Fravashis  of  the  pure  praise  we, 
those  of  the  Amesha-9pentas,  the  shining,  with  efficacious  eyes, 
great,  helpful,  mighty,  Ahurian,  imperishable,  pure. 

83.  Who  are  all  seven  of  like  mind,  all  seven  of  like  speech, 
all  seven  like-acting.  Like  is  their  mind,  like  their  wora,  like 
their  actions,  like  is  their  Father  and  Ruler,  namely,  the  Crea- 
tor Ahiira-Mazda. 

84.  Of  whom  one  sees  the  soul  of  another :  how  it  thinks  on 
good  thoughts,  how  it  thinks  on  good  words,  how  it  thinks  on 
good  works,  how  it  thinks  on  Qaro-nem&na.  Their  ways  are 
shining  when  they  fly  hither  to  the  offiering-gifts. 

24. 

85.  The  good,  strong,  etc.,  praise  we :  of  the  fire  Urzftvista, 
the  holy,  gatherer;  of  the  holy  Qraosha,  the  mighty,  whose 
body  is  the  Manthra,  who  possesses  a  strong  weapon,  the  Ahu- 
rian ;  of  Nairvo-^aiiha. 

86.  Of  Rashnu  the  justest,  of  Mithra  with  wide  pastures,  of 
the  Mahthra-9penta,  of  the  heaven,  of  the  water,  of  the  earth,  of 
the  trees,  of  the  Bull,  of  Gayo-marathan,  who  is  for  the  pure 
creation.  (?)  f 

87.  The  Fravashi  of  the  pure  Qayo-marathan  praise  we,  who 

*  The  meaning  is  that  Ahura-Mazda  supplies  the  Am^sha-^p^ntas  with  anitable 
bodies  to  enable  them  to  perform  their  duties. 

t  The  reading  is  doubtful.  According  to  some  MSS.  there  would  seem  to  be  an 
allusion  to  the  Prava&his  of  dogs. 
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first  heard  the  mind  of  Ahura-Mazda,  and  His  commands,  from 
which  he  created  the  race  of  the  Arian  regions,  the  seed  of  the 
Arian  regions.* 

88.  The  Fravashi  and  the  holiness  of  the  holy  Zarathustra, 
the  pure  here,  praise  we.  Who  first  thought  the  good,  spoke  the 
good,  performed  the  good,  to  the  first  priest,  to  the  first  warrior, 
to  the  first  husbandman,  to  the  first  announcer  to  whom  it  was 
first  announced,  to  the  first  vouchsafed,  who  has  first  voucbsafed : 
Cow,  purity,  word,  hearing  the  word,  rule,  and  all  good  things 
created  by  Mazda,  which  have  a  pure  origin. 

89.  Wno  is  the  first  priest,  the  first  warrior,  the  first  husband- 
man, who  is  active,  who  first  made  the  wheel  run  forwards  from 
the  Daeva  and  the  cold  man,t  who  first  of  the  corporeal  world 
praised  purity  annihilating  the  Daevas,  as  a  believing  Mazda- 
yacnian,  a  Zarathustrian,  given  to  the  belief  in  Ahura-Mazda. 

90.  Who  first  of  the  corporeal  world  uttered  prayers  against 
the  Daevas,  according  to  the  belief  in  Ahura ;  who  first  of  the 
corporeal  world  showed  the  whole  creation  of  the  Daevas  as  not 
praiseworthy,  not  worthy  of  adoration,  he  the  strong,  wholly 
good-living,  a  Paoiryfi-tkaesha  of  the  regions. 

91.  In  whom  the  whole  Manthra,  the  pure  Word  was  an- 
nounced, the  lord  and  master  of  the  worlds,  the  praiser  of  purity, 
the  greatest,  best,  fairest,  the  asker  for  the  law,  which  is  the  best 
for  beings. 

92.  Whom  the  Amesha-^pentas  desired,  who  have  all  like 
wills  with  the  Sun, — for  increase  of  the  soul  from  believing 
heart, — as  lord  and  master  for  the  worlds,  as  questioner  con- 
cerning the  law  which  is  best  for  beings. 

93.  At  whose  birth  and  growth  the  waters  and  trees  increased, 
at  whose  birth  and  growth  the  waters  and  trees  augmented,  at 
whose  birth  and  growth  all  the  creatures  created  by  the  Holy 
One  announced  to  themselves  Hail !  J 

94.  (Saying) :  "  Hail  to  us !  the  priest  is  bom,  the  holy  Zara- 
thustra :  He  will  ofier  for  us  with  gifts. — Zarathustra  is  provided 
with  Baregma  spread  abroad  :  hereafter  will  the  Mazdayagnian 
law  spread  itself  abroad  over  the  seven  Kareshvares. 

95.  "  Here  will  in  future  Mithra,  who  possesses  broad  pas- 
tures, bring  forth  everything  which  is  chiefest  for  the  regions, 
and  rejoice  those  §  who  unite  themselves.  Here  will  in  future 
the  Navel  of  the  Waters,  the  strong,  promote  all  that  is  chiefest 
for  the  regions,  and  those  who  keep  themselves  allied." — The 

♦  According  to  Parsee  mythology  the  first  descendants  of  Gayo-marathan  were 
Methia  and  MenhiAna^  the  parents  of  aU  mankind.  Their  names  do  not  occur  in 
the  ATCsta  itself,  but  are  frequent  in  the  later  writings. 

t  Very  obscure.  J  Or,  happiness. 

\  That  is,  the  regions.  This  is  an  exhortation  to  the  yarious  Hazdayaqnian  tribes 
to  dwell  harmoniously  together. 
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holiness  and  the  Fravashi  of  Maidhyd-m&o,  the  son  of  Ar&gta, 
praise  we,  who  first  heard  from  Zarathustra  the  Maiithra  and  hia 
teaching. 

25* 

96.  The  Frayashi  of  A9mo-qanv&o,  the  pure,  praise  we. 
The  Fravashi  of  the  Shining  Heaven,  praise  we. 

The  Fravashi  of  the  pure  Gavya,  praise  we.  [we. 

The  Fravashi  of  Parshat-gjlus,  who  is  gone  forwards,  praiae 
The  Fravashi  of  Vohvagti,  the  sinewy  (?)t  pure,  praise  we. 
The  Fravashi  of  the  strong  Boar,  the  pure,  praise  we. 

97.  The  Fravashi  of  Qafena,  who  praises  the  world,t  the  pure, 
who  first  came  forth  on  this  earth  with  a  hundred  disciples, 
praise  we.  The  Fravashi  of  the  pure  Fradidhaya  (foreseeing) 
praise  we.  The  Fravashi  of  the  pure  U9m&nara-Pafe8hata,  praiae 
we.  The  Fravashi  of  the  pure  Vohu-raocho,  §  descended  from 
Fr&na,  praise  we.  The  Fravashi  of  the  pure  Asho-raocho, 
descended  from  Frftna,  praise  we.  The  Fravashi  of  the  pure 
Varegmo-raocho,  descended  from  Frftna,  praise  we. 

98.  The  Fravashi  of  the  pure  l9at-vftctra,  the  Zarathnstrian, 
praise  we.  The  Fravashi  of  the  pure  Urvatat-naro,  the  Zara- 
thnstrian, praise  we.  The  Fravashi  of  the  pure  Hvare-chithra, 
the  Zarathustrian,  praise  we.  The  Fravashi  of  the  pure  Da6v6- 
this,  the  strong,  praise  we.  The  Fravashi  of  the  holy  Three,  || 
the  pure,  praise  we.  The  Fravashi  of  the  wise  Zairita,  the  pure, 
praise  w.e. 

99.  The  Fravashi  of  Kavi-Vista9pa,  the  pure,  praise  we ;  the 
mighty,  whose  body  is  the  Maiithra,  who  has  mighty  weapons ; 
the  Ahurian,  who,  with  a  weapon  piercing  many,  made  a  oroad 
road  for  purity  ;  who,  with  a  many-piercing  weapon,  announced 
a  broad  way  for  purity ;  who,  as  assistance  and  help,  subjected 
himself  to  the  Zarathustrian  law. 

100.  Who  brought  forth  the  firm-placed,  bound  (Law)  from 
the  Hunus,^  and  made  it  sitting  in  the  midst,  high-working, 
teaching  (?),  pure,  the  nourisher  of  the  cow  and  of  fodder,  the 
beloved  of  the  cow  and  of  fodder. 

*  The  foUowioR  is  a  list  of  the  FravashiA  of  cclehrated  personaffes,  respecting  whom, 
in  most  cases,  we  know  nothing  whatever  beyond  the  names,  and  even  with  regard  to 
these  we  cannot  always  be  certain  whether  the  Zend  word  is  a  proper  name  or  merely 
an  adjective. 

t  Vdhva^ti = "  strong-bodied.' ' 

X  Or,  Derhaps,  *^  who  is  pnused  throughout  the  world."  ^^Sna  is  the  Stmurgh  of 
later  mythology. 

}   Vohu-ra^cho = " good  brightness."    AahS'radeho  =  **pure  brightness,"  etc. 

II  **  The  holy  Three  "  are,  doubtless,  the  three  sons  of  Zarathustra  who  are  to  be 
bom  hereafter,  viz.,  Oshedar-b&mi,  Oshedar-mslh,  and  9iioshyan9.  The  three  first 
names  in  the  verse  are  the  sons  of  Zarathustra,  and  the  progenitors  of  the  three 
classes.  Priests,  Warriors,  and  Husbandmen. 

H  Cf.  Tasht  5,  53  fL 
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101.  The  Fravashi  of  Zairi-vairi,  the  pure,  praise  we. 
The  Fravashi  of  Yukhta-vairi,  the  pure,  praise  we. 
The  Fravashi  of  Criraokhshan,*  the  pure,  praise  we. 
The  Fravashi  of  Ker^caokhshan,  the  pure,  praise  we. 
The  Fravashi  of  Vyftreza,  the  pure,  praise  we. 

The  Fravashi  of  Vanftra,  the  pure,  praise  we. 
The  Fravashi  of  BAjifTavo,  the  pure,  praise  we. 
The  Fravashi  of  Ber6jyarsti,t  the  pure,  praise  we. 
The  Fravashi  of  Tizhyarsti,  the  pure,  praise  we. 
The  Fravashi  of  Perethwarsti,  the  pure,  praise  we. 
The  Fravashi  of  Vlzhyarsti,  the  pure,  praise  we. 

102.  The  Fravashi  of  Naptya,  the  pure,  praise  we. 
The  Fravashi  of  Vazha9pa,  the  pure,  praise  we. 
The  Fravashi  of  Haba9pa,  the  pure,  praise  we. 

The  Fravashi  of  Vl9tavaru,  the  descendant  of  Naotara, 

the  pure,  praise  we. 
The  Fravashi  of   Frans-haiim-vareta,   the  descendant  of 

Naotara,  the  pure,  praise  we. 
The  Fravashi  of  Frasho-kareta,  the  descendant  of  Naotara, 

the  pure,  praise  we. 
The  Fravashi  of  Atare-vanu,  the  descendant  of  Naotara, 

the  pure,  praise  we. 
The  Fravashi  of  Atare-pd.ta,$  the  descendant  of  Naotara, 

the  pure,  praise  we. 
The  Fravashi  of  Atare-chithro,  the  descendant  of  Naotara, 

the  pure,  praise  we. 
The  IVavashi  of  Atare-qarena,  the  descendant  of  Naotara, 

the  pure,  praise  we. 
The  Fravashi  of  Atare-9avo,  the  descendant  of  Naotara, 

the  pure,  praise  we. 
The  Iravashi  of  Atare-zantu,  the  descendant  of  Naotara, 

the  pure,  praise  we. 
The  Fravashi  of  Atare-danhu,  the  descendant  of  Naotara, 

the  pure,  praise  we. 

103.  The  Fravashi  of  Huskyaothna,  the  pure,  praise  we. 
The  Fravashi  of  Pashi-skyaCthna,  the  pure,  praise  we. 
The  Fravashi  of  the  strong  Qpento-d&ta,  the  pure,  praise  we. 
The  Fravashi  of  Bagtavari,  the  pure,  praise  we. 

The  Fravashi  of  Kavftra9mo,  the  pure,  praise  we. 
The  Fravashi  of  Frashaostra-Hvova,  the  pure,  praise  we. 
The  Fravashi  of  JlLm8l9pa-Hv6va,  the  pure,  praise  we. 
The  Fravashi  of  Av&raOstri,  the  pure,  praise  we. 

*  friradkhshan  =  "haying  fat  oxen.**     Kifr^fuSkhahan  =  "having  lean  oxen." 
t    SfhrHJyartti  =  •*  haying  a  long  spear."     Tithyarati  =  **  having  a  sharp  spear." 

FMthwarBti  =  "  having  a  broad  spear." 
X  Atarif-pdta  is  the  later  Aderbdt,    This  and  the  other  seven  names  are  all  com- 

pounds.of  the  word  Fire  {Atare), 
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104.  The  Fravashi  of  Husky aothna,  the  pare,  the  deseendaiit 
of  the  pure  Frashaostra,  praise  we.  The  IraTashi  of  Q&dafina, 
the  pure,  descended  from  Frashaostra,  praise  we.  The  Fravashi 
of  Uanhurus,  the  son  of  J&mft9pa,  the  pure,  praise  we.  The 
Fravashi  of  Vohu-nemo,  the  son  of  Av&raostri,  the  pure,  praise 
we,  for  withstanding  evil  sleep,  evil  dreams,  evil  loss  of  seed, 
evil  Pairikas. 

105.  The  Fravashi  of  Manthrav&ka,*  the  son  of  Qima69a,  the 
teacher,  the  lord  of  the  congregation  (?),  the  pure,  praise  we, 
who  smote  the  most  of  the  sinful,  psalm-defiling,  naught  Ash^ 
maoghas,  who  are  without  lord  and  ma8ter,t  terrible,  having 
wicked  Fravashis, — in  order  to  withstand  the  torment  which 
overcomes  the  pure. 

106.  The  Fravashi  of  Asha9tu,  the  son  of  Maidhyomaonha, 
the  pure,  praise  we.  The  Fravashi  of  Avargthraba,  the  Bon  of 
R&starS-vaghenta,  the  pure,  praise  we.  The  Fravashi  of  Bftdhra, 
the  SOI}  of  DlLzgar&9pa,  the  pure,  praise  we.  The  Fravashi  of 
Zbaurvtlo,  the  pure,  praise  we.  The  Fravashi  of  Kara9na,  the 
son  of  the  daughter  of  Zbaurv&o,  the  pure,  praise  we,  the  strong, 
whose  body  is  the  Manthra,  who  possesses  a  strong  weapon,  the 
Ahurian. 

107.  In  whose  dwelling  Ashis-vanuhi,  the  fair,  shining,  steps 
forwards  with  the  body  of  a  maiden,  a  fair  one,  very  mighty, 
beautiful,  girt-up,  pure,  noble  as  to  her  shining  countenance ; 
who  at  the  non-departure  of  sleep  most  procures  vrith  her  arms 
amplitude  for  bodies,  who  at  the  non-departure  of  sleep  most 
with  her  arms  $  combats  the  foe. 

108.  The  Fravashi  of  Vtra^pa,  the  pure  son  of  Rara9na,  praise  we. 
The  Fravashi  of  Az&ta,  the  pure  son  of  Earacna,  praise  we. 
The  Fravashi  of  Fr&yodha,  the  pure  son  of  Kara9na,  praise 

we. 
The  Fravashi  of  the  pure  Vanhus-Arshya,  praise  we. 
The  Fravashi  of  the  pure  Arshya,  the  Gatherer,  praise  we, 

the  most  active  among  the  Mazdaya9nians. 
The  Fravashi  of  the  pure  Dftrayat-ratha,  praise  we. 
The  Fravashi  of  the  pure  Fr&yat-ratha,  praise  we. 
The  Fravashi  of  the  pure  Qk&rayat-ratha,  praise  we. 

109.  The  Fravashi  of  the  pure  Arshv&o,  praise  we. 
The  Fravashi  of  the  pure  Vyarshvfeo,  praise  we. 
The  Fravashi  of  the  pure  Paiti-arshvfeo,  praise  we. 
The  Fravashi  of  the  pure  Amru,  praise  we. 

*  Manihravdka  a  "the  ipeaker  of  the  Manthras,"— ^Yidently  a  made-up  name, 
applied  to  the  first  disciples  of  Zarathnstra. 

t  That  is,  they  recognize  no  lord  and  master,  as  do  the  Zarathnatriana. 

{  Not  iMoponSf  but  those  limbs  which  terminate  in  hands.  The  oonftMion  in 
English  between  annt  s  "  weapons,"  and  armt  b  **  limbs,"  is  deplorable. 
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The  Fravashi  of  the  pure  Camrn,*  praise  we. 

The  Fravashi  of  the  pure  L)vd.ta,  praise  we. 

The  Frayashi  of  the  pure  Paiti-drkta,  praise  we. 

The  Fravashi  of  the  pure  Paiti-vanha,  praise  we. 

The  Fravashi  of  the  pure  Frasha-vakhsha",  praise  we.  [we. 

The  Fravashi  of  the  pure  NCm6-vanhu-vardhayanha,  praise 
.  110.  The  Fravashi  of  the  pure  Vicadha,  praise  we.  The  Fra- 
vashi of  the  pure  Ash&-vannu  (the  son  of)  Bivandanha,  praise 
we.  The  Fravashi  of  the  pure  Jaro-danhus  (the  son  of)  raiti- 
stira,  praise  we.  The  Fravashi  of  the  pure  Nara-myazdana  (the 
son  of)  Athwydza,  praise  we.  The  Fravashi  of  the  pure 
BerSzishnu  (son  of)  Ara,  praise  we.  The  Fravashi  of  the  pure 
Ka9tt-patu  (son  of)  Ara,  praise  we.  The  Fravashi  of  the  pure 
Frya,  praise  we.  The  Fravashi  of  the  pure  A9tvat-ereto,  praise 
we. 

26. 

111..  The  Fravashi  of  Gaopi-vanhus  praise  we. 

The  Fravashi  of  the   Bringer  together  of  blessings,   the 

strong,  pure,  praise  we. 
The  Fravashi  of  Qtaota-vahista,  the  pure,  praise  we. 
The  Fravashi  of  Pouru-dHkhsti,  the  son  of  h^hst&vafina,  the     • 

pure,  praise  we. 
The  Fravashi  of  KKsh6iwr&9pa,t  the  pure,   the  son  of 

Ehst&vaena,  praise  we. 

112.  The  Fravashi  of  the  pure  Ay6-a5ti,  the  son  of  Pouru- 

d&khsti,  praise  we. 
The  Fravashi  of  the  pure  VohA-agti,  the  son  of  Pouru- 

d&khsti,  praise  we. 
The  Fravashi  of  the  pure  Gayadii9ti,  the  son  of  Pouru- 

d&khsti,  praise  we. 
The  Fravashi  of  the  pure  Asha-vazd&o,  the  son  of  Pouru- 

d&khsti,  praise  we. 
The  Fravashi  of  the  pure  UrAdhu,  the  son  of  Pouru- 

dftkhsti,  praise  we. 
The  Fravashi  of  the  pure  KJishathro-chino,   the  son  of 

Khshoiwr&cpa,  praise  we. 

113.  The  Fravashi  of  the  pure  Ashft-hura,  the  son  of  Jisti, 

praise  we. 
The  Fravashi  of  the  pure  Frflyazafita,  praise  we. 
The  Fravashi  of  the  pure  Ir^no,  the  son  of  Fr&yazanta, 

praise  we. 

*  In  the  Bandehesh  there  are  two  fabulous  Birds,  Amrosh  and  famrotk^  one  of 
whom  guards  the  Fmit-tree  in  the  sea  Vduru-kasha,  and  the  other  spreads  abroad  its 
leeds  upon  the  earth.    These  are  cvidentlj  identical  with  Amru  and  (^amru. 

t  This  is  Westergaard's  reading.  Professor  Spiegel  has  Khthwiwr&^pa^  which 
xnaj  be  a  pretty  name  enough,  but  is  awkwurd  to  pronounce. 
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The  Fravashi  of  the  pare  Jaro-yanhu,  the  son  of  Fr&ya- 

zaiita,  praise  we. 
The  Fravashi  of  the  pure  Ashavazd&o,  Thrita,  the  son  of 

Qfiyuzhdri,  praise  we. 
The  Fravashi  of  the  pure  Vohu-raficho,  the  son  of  Vara- 

kaca,  praise  we. 
The  Fravashi  of  the  pure  ArSjanhfto,  the  Turanian,  praise  we. 
The  Fravashi  of  the  pure  U9i-nemo  praise  we. 

114.  The  Fravashi  of  the  pure  Yukht&9pa  praise  we. 

The  Fravashi  of  Asha-skyadthna,  the  son  of  Gayadl^ti, 

praise  we. 
The  Fravashi  of  the  pure  Vohu-nemo-B^atu  praise  we. 
The  Fravashi  of  the  pure  Vohvazd&o-Katu  praise  we. 
The   Fravashi  of   the    pure  Asha-9areda  Asha-^airyans 

praise  we. 
The  Fravashi  of  the  pure  A8ha-9aredha  Zairyans  praise  we. 
The  Fravashi  of  the  pure  Ghakhshni  praise  we. 
The  Fravashi  of  the  pure  Cy&v&9pi  praise  we. 
The  Fravashi  of  the  pure  rourusti-Kavi  praise  we. 

115.  The  Fravashi  of  the  pure  Vare9mapa  Janara  praise  we. 
The  Fravashi  of  the  pure  Nan&r&^ti-PaSshato  praise  we. 
The  Fravashi  of  the  pure  Zarazd&ti-PaSshato  praise  we. 
The  Fravashi  of  the  pure  Qaevani-vohu-nSmo  praise  we. 
The  Fravashi  of  the  pure  Erezv8k)-9r(ito-9pftdha  praise  we. 
The  Fravashi  of  the  pure  Zarayanhfto-^pento-Khratavfto 

praise  we. 
The  Fravashi  of  the  pure  Varshni-V&ger&a  praise  we. 
The  Fravashi  of  the  pure  Frftchya-Taurvftti  praise  we. 
The  Fravashi  of  the  pure  Vahmad-d&tha,  (son  of)  Madthra- 

v&ka,  praise  we. 
The  Fravashi  of  the  pure  U9tra-Qadhan&o  praise  we. 

116.  The  Fravashi  of  the  pure  Danhu-9r6ta  praise  we. 
The  Fravashi  of  the  pure  Danhu-Mdho  praise  we. . 
The  Fravashi  of  the  pure  A9po-padho-makhsti  praise  we. 
The  Fravashi  of  the  pure  Payanharo-makhsti  praise  we. 
The  Fravashi  of  the  pure  Ust4-zaiita  praise  we. 

The  Fravashi  of  the  pure  Asha-9avo  praise  we. 
The  Fravashi  of  the  pure  Asho-urvatha  praise  we. 
The  Fravashi  of  the  pure  Haomo-qar6no  praise  we. 
The  Fravashi  of  the  pure  Varshna  praise  we. 

117.  The  Fravashi  of  the  pure  Frava  praise  we. 
The  Fravashi  of  the  pure  Ugnftka  praise  we. 
The  Fravashi  of  the  pure  Qanv&o  praise  we. 
The  Fravashi  of  the  pure  Dafenftvarezo  praise  we. 
The  Fravashi  of  the  pure  ArSjaOna  praise  we. 
The  Fravashi  of  the  pure  Aiwi-qareno  praise  we. 
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The  Fpavashi  of  the  pore  IlnyaKata  praise  we. 
The  Fravashi  of  the  pure  IIaredha9pa  praise  we. 
The  PraTashi  of  the  pure  Pflzino  praise  we. 
The  Fravashi  of  the  pure  Qilkbahathra  praiBfl  we. 
The  FravHshi  of  the  pure  ABlio-paoirya  praise  we. 
The  Frarashi  of  the  pure  Agtvat-erSto  praise  we. 

27. 

118.  The  FraTashi  of  the  pure  Hogftus  praise  we. 
The  FraTaehi  of  the  pare  Aikhuyu  praise  we. 
The  Fravashi  of  the  pure  Gfturi  praise  we 

The  Fravashi  of  the  pure  Yflsta,  the  sonofGfiuri, praise  we. 
The  Pravaahi  of  the  pure  Mafizdravanhu  praise  we. 
The  Fravashi  of  the  pore  (^riravaiiliu  praise  we. 
The  Fravashi  of  the  pure  Ayflta  praise  we. 
The  FVavaehi  of  the  pure  C  £iri3-yazata  praise  we. 

119.  The  EVavashi  of  the  pure  ErJidliwa  praise  we. 
The  Fravashi  of  the  pure  Kavi  praise  we. 

The  Fravashi  of  the  pure  ITkhsliaii,  who  obtained  renown, 

ttie  far-famed,  great,  praise  we. 
The  Fravashi  of  the  pure  \aiiliu-dliStft,  the  King,  praise  we. 
The  Fravashi  of  the  pure  Uzya,  the  sou  of  Vanhu-dh4ta, 

praise  we. 
The  Fravashi  of  the  pure  Frya  praise  we. 
ISO.  The  Fravashi  of  the  pure  Ashcm-yfinhe-raochfeo  by  name 

fo-aise  w«. 
The  Fravashi  of  the  pure  AsbC-m-yerih^-varfza  hy  name 

praise  we. 
The  Fravashi  of  the  pure  Ashem-yahmfti-usta  by  name 

praise  we. 
The  Fravashi  of  the  pure  Ya^to-Fryanananm  praise  we. 
The  Fravashi  of  the  pureU^manara-Pafishato  praise  we,  the 

fair,  to  withstand  the  torment  which  is  caused  by  relations. 
121.  The  Fravaahis  of  the  pure  (;pili-U^'pau9nu  praise  we. 
The  Fravashi  of  the  pure  Ereza5[)a-Ufpaii9nu  praise  we. 
The  Fravashi  of  the  pure   U^adban,  the  Mazdayajniau, 

praise  we. 
The  Fravashi  of  the  pure  Fr&dbat-vanhu-9tivao  praise  we. 
The  Fravashi  of  the  pure  RaocLaf-chaesbnian  praise  we. 
The  Fravashi  of  the  pure  IlvarP-cbaeahman  praise  we. 
The  Fravashi  of  the  pure  Fraf  Qtara  praise  we. 
The  Fravashi  of  the  pure  Vijrfltlra  praise  we. 
The  Fravashi  of  the  pure  Baremoa  praise  we. 
The  Fravashi  of  the  pure  Vijrilta  praise  we. 
123.  The  Fravashi  of  the  pure  Eva^pa  praise  we. 

The  Fravashi  of  the  pure  Chathwaraf  pa  praise  we. 
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The  Fravashi  of  the  pure  Dawr&mafishi  praise  we. 

The  Frayashi  of  the  pure  Fradrao9tra,  (toe  son  of)  KaOehai 

praise  we. 
The  Fravashi  of  the  pure  FriD&9pa,  (the  son  of)  EaSva, 

praise  we. 
The  Fravashi  of  the  pure  Frftdhat-nara-gravftrStu  praise  we. 
The  Fravashi  of  the  pure  V6hu-ustra-ankhno  praise  we. 
The  Fravashi  of  the  pure  Viv&reshv&o  praise  we. 

123.  The  Fravashi  of  the  pure  Fr&r&zi,  the  Turanian,  praise  we. 
The  Fravashi  of  the  pure  Qtipi,  the  going,  praise  we. 
The  Fravashi  of  the  dripping  Gandarewa*  praise  we. 

The  Fravashi  of  the  pure  Avahya-jpfinta  praise  we. 

The  Fravashi  of  the  pure  ASta,  the  descendant  of  Mayu, 

praise  we. 
The  Fravashi  of  the  pure  Yaetus-gaus,  the  son  of  Vyftta, 

praise  we. 
The  Fravashi  of  the  pure  Garsta,  the  Kavi,  praise  we. 

124.  The  Fravashi  of  the  pure  Pouru-banha,  descended  from 

Zusha,  praise  we. 
The  Fravashi  of  the  pure  Vohu-dftta-k&ta  praise  we. 
The  Fravashi  of  the  pure  B&onha-Qftonha  praise  we. 
The  Fravashi  of  the  pure  Hvareza,  the  daughter"  of  Anka9a, 

praise  we. 
The  Fravashi  of  the  pure  Aravaostra,  the  pure  of  the  region, 

praise  we. 
The  Fravashi  of  the  pure  Frachithra,  the  high,  praise  we. 
The  Fravashi  of  the  pure  Vohu-pereja-Anyava  praise  we. 

125.  The  Fravashi  of  the  pure  Paro-da9ma,  the  son  of  DA- 
st&ghna,  the  destroyer  of  the  desert  region  (7),  praise  we.  The 
pure  Fravashi  of  Fraturd.  and  Ba^shata9tura  praise^  we.  The 
Fravashi  of  the  pure  Avare-g&us,  the  shining,  and  of  Adighman, 
the  Turanian,  praise  we.  The  pure  Fravashi  of  Gadm&o  praise 
we,  who  on  invocation  affords  watering  to  the  region  which  is  to 
be  watered.  The  Fravashi  of  the  pure  Thrita,  who  possesses 
most  of  one  kind,  the  spreader  of  the  extended  region,  praise  we. 

126.  The  Fravashi  of  the  pure  Tiro-nakathwa,  among  the 
experienced  Qa^nas,  praise  we.  The  Fravashi  of  the  pure  Uta- 
yuti  Vit-ka6vi,  the  sufficing  Qaena,  praise  we.  The  Fravashi  of 
the  pure  Frd-Hakafra,  the  purifying  (?)  amongst  the  pafinas, 

E raise  we.     The  pure  Fravashi  of  Varg9md-ra6ch&o,  with  wide 
ounds,  praise  we. 

127.  The  Fravashi  of  the  pure  Asha-nemanha,  who  distributes 
cattle  over  this  region,  praise  we.    The  Fravashi  of  the  pure 

*  This  must  be  a  different  personage  from  OandarSwa  the  golden-heeled  (Ya«ht  6, 
38),  since  the  Demons  have  no  I^avathia,  [It  does  not  appear  why  the  epitiiet 
dln/ypm^  should  be  applied  to  him.] 
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Parahat-g&uB,  the  helper  of  the  cows  which  are  without  milk  in 
this  region,  praise  we.  The  Fravashi  of  the  pure  Hu&av&kha- 
kahrka-nanaidm,  praise  we.  The  Fravashi  of  the  sinless  amongst 
the  Fudhas,  praise  we.  The  Fravashi  of  the  pure  J&m&9pa,  ^he 
after-bom,  praise  we.  The  Fravashi  of  the  pure  Maidhyo- 
mftonha,  the  after-born,  praise  we.  The  Fravashi  of  the  pure 
XJrvatat-nara,  the  after-born,  praise  we. 

128.  The  Fravashi  of  the  pure  Ra5cha9-cha6shman,  praise 
we.  The  Fravashi  of  the  pure  Hvare-chaeshman,  praise  we. 
The  Fravashi  of  the  pure  Fr&dhat-qareno,  praise  we.  The  Fra- 
vashi of  the  pure  [Varedat-qareno,  praise  we.  The  Fravashi  of 
the  pure  V6uru-n6mo,  praise  we.  The  Fravashi  of  the  pure 
Vouru-gavo,  praise  we.  The  Fravashi  of  the  pure  Ukhshyat- 
ereta,  praise  we.  The  Fravashi  of  the  pure  Ukhshyat-nemo, 
praise  we.    The  Fravashi  of  the  pure  Agtvat-ereto,  praise  we. 

28. 

129.  Who  will  there  be  Qra6shyah9  (the  Helper),  the  victorious 
by  name,  and  A9tvat-ereta*  by  name.  He  is  so  helpful  that  he 
vnll  save  the  whole  corporeal  world ;  he  is  so  high  amongst  the 
corporeal,  that  he,  endowed  with  body  and  vital  powers,  will 
withstand  the  destroyer  of  the  corporeal,  for  withstanding  the 
Druja  of  the  race  of  the  two-footed,t  for  withstanding  the  tor- 
ment which  will  overcome  the  pure. 

29. 

130.  The  Fravashi  of  the  pure  Yima,  the  son  of  Vivanh&o, 
praise  we,  the  strong,  possessing  much  congregation,  for  with- 
standing the  misfortune  that  will  be  brought  by  the  Daevas,  and 
the  drought  which  destroys  the  pasturage,  and  the  perishable 
deadly. 

131.  The  Fravashi  of  the  pure  ThraStaOna,  the  son  of  Atwya, 

S»raise  we ;  for  withstanding  sickness,  fever-heat,  impurity,  cold- 
ever,  and  being  bewitched ;  for  withstanding  the  torment  occa- 
sioned by  the  serpent.  J  The  Fravashi  of  the  pure  Adshnara, 
the  very  living,  praise  we.  The  Fravashi  of  the  pure  Uzava,  the 
son  of  Tftm&cpa,  praise  we.  The  Fravashi  of  the  pure  AghraS- 
rath-narava  praise  we.  The  Fravashi  of  the  pure  Manus-chithra,^ 
the  son  of  Airya,  praise  we. 

132.  The  Fravashi  of  the  pure  Kavi-kav&.ta||  praise  we.  The 
Fravashi  of  the  pure  Kavi-Aipi-vanhu  praise  we.    The  Fravashi 

*  jiftvaf'ifrifta  signifies  literally,  ^*  oplifted  among  the  corporeal/' 

t  That  is,  evil  beings  in  the  shajpe  of  men. 

X  ThradteUSna  is  of  the  race  of  Thrita,  the  first  physician.  (Cf,  Vendidad  xx.) 
The  mention  of  the  "  serpent"  is  noteworthy.  Oould  ine  Iranians  nave  known  of  the 
serpent  of  .Ssculapins  P 

f  Manoshihr  in  later  legends.  |  Kai-£obad  in  later  legends. 
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of  the  pure  Eayi-Ugadhan*  praise  we.  The  Frayashi  of  the  pure 
Eavi-Arshanpraise  we.    The  Fravashi  of  the  pore  Kayi-Pishino 

Praise  we.    The  Fravashi  of  the  pure  Eavi-Byarshan  praise  we. 
'he  Frava&hi  of  the  pure  Eavi-Qy&varshan  praise  we.   The  Fra- 
vashi of  the  pure  Eavi-Ha69ravo  praise  we : 

133.  Fort  Strength,  the  well-formed,  for  the  victory  created 
by  Ahura,  for  the  blow  which  comes  from  above,  for  well-taught 
precepts,  for  precepts  which  cannot  be  disarranged,  for  precepts 
not  to  be  overcome,  for  the  overthrow  of  the  adversaries : 

134.  For  firm  strength,  for  brightness  created  by  Mazda,  for 
health  of  body,  for  heavenly,  good  posterity,  wise,  congregating, 
shining,  white-eyed,  purifying  from  guilt,  ^^  heroic, — ^for  wisdom 
against  future  desecration  of  the  best  place  : 

135.  For  a  brilliant  kingdom,  for  a  long  life,  for  all  favours, 
for  all  healing-remedies ;  to  withstand  the  Sorcerers  and  Pairikas, 
QHthras,  Eaoyas,  and  Earapanas ;  to  withstand  the  torment 
occasioned  through  (evil  might)  ruling. 

186.  The  Fravashi  of  the  pure  Q&ma-kere9ft9pa  praise  we,  who 
is  provided  with  the  weapon  Gae9us,  to  withstand  the  stronff- 
armed  and  the  hosts  of  many  foes,  with  many  banners,  hiftn 
banners,  uplifted  banners,  who  carry  a  terrible  banner, — to  oe 
able  to  resist  the  robber  who  causes  harm,  the  fearful,  men- 
slaying,  not  showing  mildness, — to  withstand  the  torment  which 
the  robbers  occasion. 

137.  The  Fravashi  of  the  pure  AkhrAra,  the  son  of  Hao9ravo, 
praise  we,  to  be  able  to  withstand  the  Daeva  Hashi,  the  evil^  and 
covetousness  which  slays  the  world.  The  Fravashi  of  the  pure 
Haoshyanha  praise  we,  to  withstand  the  wicked  Mazanian  and 
Varanian  Daevas,  to  withstand  the  torment  occasioned  by  the 
Daevas. 

138.  The  Fravashi  of  the  pure  Fradd-khsti,  the  son  of  Ehunba, 
praise  we,  to  withstand  A^shma  with  terrible  weapons,  the 
wicked  helpers  of  ASshma,  to  withstand  the  torment  occasioned 
by  Aeshma. 

30. 

139.  The  Fravashi  of  the  pure  Hv6vi  praise  we.  The  Fravashi 
of  the  pure  Freni  praise  we.  The  Fravashi  of  the  pure  Thrift 
praise  we.  The  Fravashi  of  the  pure  P6uru-chi9ta  praise  we. 
The  Fravashi  of  the  pure  Huta69a  praise  we.  The  Fravashi  of 
the  pure  Huma  praise  we.  The  Fravashi  of  the  pure  Zairichi 
praise  we.    The  Fravashi  of  the  pure  Vi9pa-taurva8hi  praise  we. 

*  Probably  identical  with  Eavi-nc,  Eai-kans.    In  Fird^si,  Eai-kans  has  fbnr  sona. 

t  [In  Zend  the  preposition  paiii  follows  all  the  nouns  in  this  and  the  two  following 
verses.]  The  construction  is,  we  praise  (or  inyoke)  the  Kaianian  Frarashis  in  order 
to  obtain  strength,  victory,  etc. 

t  The  son  could  atone  oy  prayers  for  the  sins  of  his  forefathers. 
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The  Fravashi  of  the  pure  Usta-vaiti  praise  we.    The  Fravashi  of 
the  pure  Tushn^maiti  praise  we.* 

140.  The  Fravashi  of  the  pure  Fr^ni,  the  wife  of  U9eneino, 
praise  we.  The  Fravashi  of  the  pure  Fr6ni,  the  wife  of  Fr&ya- 
za&ta,  praise  we.  The  Fravashi  of  the  pure  Fr6ni,  the  wife  of 
Khshdiwr&$pa,  praise  we.  The  Fravashi  of  the  pure  Fr^ni,  the 
wife  of  Gayad&§ti,  praise  we.  The  Fravashi  of  the  pure  A9bana, 
the  wife  of  Pouru-a^hsti,  praise  we.  The  Fravashi  of  the  pure 
Ukshyfeinti,  the  wife  of  Qtaota-vahista,  praise  we. 

141.  The  Fravashi  of  the  pure  girl  of  Vidhut  praise  we.  The 
Fravashi  of  the  pure  girl  of  Jaghrut  praise  we.  The  Fravashi 
of  the  pure  ffirl  of  Franh&t  praise  we.  The  Fravashi  of  the  pure 
girl  of  UrAdhayan  praise  we.  The  Fravashi  of  the  pure  girl  of 
Pa69anhanu  praise  we.  The  Fravashi  of  the  pure  HvarSdha 
praise  we.  The  Fravashi  of  the  pure  Hucbithra  praise  we.  The 
Fravashi  of  the  pure  Kanuka  praise  we.  The  Fravashi  of  the 
pure  girl  QrAtat-fedhri  praise  we. 

142.  The  Fravashi  of  the  pure  girl  Vanhu-fedhri  praise  we. 
The  Fravashi  of  the  pure  girl  Eredhat-fedhrif  praise  we,  who 
also  bears  the  name  Vi9pa-taurvairi  (All-destroying).  She  is 
called  yi9pa-taurvairi,  because  she  will  give  birth  to  the  being 
who  will  destroy  everything  : — the  torments  which  proceed  from 
Daevas  and  men,  to  withstand  the  torment  occasioned  by  Jahi. 

31. 

143.  The  Fravashis  of  the  pure  men  in  the  Arian  regions  praise 
we.  The  Fravashis  of  the  pure  women  in  the  Arian  regions  praise 
we.  The  Fravashis  of  the  pure  men  in  the  Tur&nian  regions 
praise  we.  The  Fravashis  of  the  pure  women  in  the  Turd-nianij: 
regions  praise  we.  The  Fravashis  of  the  pure  men  in  the  Qairi- 
mian  regions  praise  we.  The  Fravashis  of  the  pure  women  in 
the  Qairimian  regions  praise  we. 

144.  The  Fravashis  of  the  pure  men  in  the  Qd-nian  regions 
praise  we.  The  Fravashis  of  the  pure  women  in  the  C&nian 
regions  praise  we.  The  Fravashis  of  the  pure  men  in  the  DIthian 
r^ons  praise  we.  The  Fravashis  of  the  pure  women  in  the 
D&hian  regions  praise  we.    The  Fravashis  of  the  pure  men  in 

*  In  this  paragraph  the  pious  women  are  praised.  Hydri  is  the  wife  of  Zara- 
thnstra ;  and  Fr6ni,  Thriti,  and  Ponra-chi^ta  are  three  of  his  daughters. 

t  Eridhat-fUdhri  signifies  •'possessing  exalted  ancestors.**  We  do  not  know  any- 
thing[  respecting  the  girh  {kain^,  Skr.  kmnya  =  "puella  **)  named  in  Tcrses  141-42 ; 
hut  since  there  are  to  be  maidens  amongst  the  helpers  at  the  Eesnrrection,  it  is  pos- 
sible that  some  of  these  may  be  named  here. 

%  It  would  appear  from  this  passage  that  there  were  pious  persons  also  among  the 
Timinians.  The  ^irimians  may  possibly  be  the  Sarmatians.  We  do  not  know  who 
the  Q&nians  were.    The  D&hians  appear  to  haye  been  a  people  of  Scythian  origin, 

dwelling  south-east  of  the  Caspian  Sea. 
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all  regions  praise  we.    The  Fravashis  of  the  pore  women  in  all 
regions  praise  we. 

145.  All  the  good,  strong,  holy  Fravashis  of  the  pnre,  praise 
we,  from  Oayo-marathan  to  the  victorioas  Qaoshyaiig.  May 
the  Fravashis  of  the  pure  soon  desire  for  us  here,  may  they 
come  to  us  for  protection. 

146.  They  support  us,  who  are  in  misfortune,  with  provi- 
dent help,  protected  by  Ahura-Mazda,  and  by  the  holy,  strong 
Qraosha,  and  by  the  Manthra-9penta,  the  wise,  which  is  the 

greatest  adversary  of  the  Daevas  amongst  the  adversaries  of  the 
aevas,  a  friend  of  Ahura-Mazda,  which  Zarathustra  praised  as 
like  himself  for  the  corporeal  world. 

147.  Rejoice  yourselves  here  below,  ye  blessings:  Waters, 
Trees,  and  the  Fravashis  of  the  pure  I  be  contented,  accepting 
here  in  this  house.  Here  are  the  Athravas  of  the  regions, 
honoured  with  good,  with  purity.  Lift  up  your  hands  for  onr 
protection,  ye  Strong ;  at  your  offering,  ye  most  Profitable. 

148.  The  Fravashis  of  all  pure  men  and  women  praise  we 
here,  whose  sonls  are  worthy-of-offering,  (?)  whose  Fravashis  are 
mighty.  The  Fravashis  of  all  pure  men  and  women  praise  we 
here,  from  whom  Ahura-Mazda  announced  to  us  good  in  offer- 
ing. Of  all  these  have  we  heard,  Zarathustra  is  the  first  and 
beet  lord  as  to  what  concerns  the  Ahurian  faith. 

149.  We  praise  the  lord,*  the  law,  the  consciousness,  the 
soul,t  and  the  Fravashi  of  the  pure  men  and  women  here 
amongst  the  Paoiryd-tkafishas:}:  who  first  heard  the  precepts, 
who  have  done  battle  for  purity.  We  praise  the  lord,  the  law, 
the  consciousness,  the  souls  and  the  Fravashis  of  the  pure  men 
and  women  here  amongst  the  Nab&nazdistas  ^  who  have  warred 
for  purity. 

150.  We  praise  the  Padiryd-tkac^shas  of  the  dwellings,  clans, 
confederacies,  and  regions,  who  were.  We  praise  the  Paoiryd- 
tkaSshas  of  the  dwellings,  clans,  confederacies,  and  regions,  who 
existed.  We  praise  the  Paoiryo-tkaeshas  of  the  dwellmgs,  clans, 
confederacies,  and  regions,  who  are. 

151.  We  praise  the  Pa&iryo-tkagshas  of  the  dwellings,  clans, 
confederacies,  and  regions,  who  shall  be  in  the  dwellings,  clans, 
confederacies,  and  regions,  who  are  in  purity,  in  the  Manthra, 
in  the  souls,  in  all  good. 

152.  Zarathustra  the  lord  and  master  of  the  whole  corporeal 
world,  the  Paoiryd-tkaSsha,  praise  we;  the  most  learned  of  beings, 
the  mightiest  of  beings,  the  most  shining  of  beings,  the  most  ma- 

•jit&m,  t  Cf.  Tacna  Ut.  1. 

J  Probably,  "those  of  the  former  faith/'  or  "  the  ratriaroha."     Cf.  Weber*!  Ind. 
Stud,  iii.448. 
{  [Professor  Spiegel  elsewhere  translates  this  word,  "  nearest  relatioiis."] 
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jestic  of  beings,  the  most  praiseworthy  of  beings,  the  most  worthy 
of  adoration  of  beings,  the  most  to-be-satisfied  among  beings,  the 
most  to-be-praised  among  beings,  who  was  announced  to  us  as 
desired,  praiseworthy,  worthy  of  adoration,  for  each  of  the  beings 
which  proceeds  from  the  best  purity. 

163.  This  earth  praise  we.  That  heaven  praise  we.  Those 
good  things  praise  we  which  stand  between  (both),  the  praise- 
worthy, worthy  of  adoration,  worthy  of  offering,  for  the  pure 
man. 

154.  The  souls  of  the  goers  a-foot  and  of  the  riders  praise  we. 
The  souls  of  the  pure  praise  we.  The  souls  of  the  pure  men  and 
women  bom  anywhere  praise  we,  who  (possess)  very  good  law, 
(who)  war,  or  shall  war,  or  have  warred. 

155.  The  lord,  the  law,  the  consciousness,  the  soul,  the  Fra- 
vashi  of  the  pure  men  and  women  here, — of  the  warring,  of  those 
who  will  war,  or  have  warred,  praise  we. 

156.  The  Fravashis  of  the  pure  Fravashis,  the  strong,  storming- 
up,  the  bold,  victorious,  of  the  Pa6iry6-tka6shas,  of  the  Nabftnaz- 
distas,  shall  come  hither  contented  to  this  dwelling,  go  about 
in  this  dwelling. 

157.  Contented  may  they,  blessing,  wish  hither  in  this  dwelling 
Ashi-vanuhi,  the  steadfast ;  may  they  go  away  contented  from 
this  dwelling,  may  they  take  away  with  them  praise  and  adora- 
tion for  the  Creator  Ahura-Mazda  and  the  Amgsha-gpentas. 
May  they  never  go  away  from  this  dwelling  weeping  over  any 
one  of  us  Mazdaya9nians. 

Offering,  praise,  etc. 

XXX.  (14)  BAHRAM-YASHT. 

In  the  name  of  the  Ood  Ormazd,  the  King,  the  Increaser. 
May  he  increase  in  great  strength,  the  Izad  Bahrdm,  the  viC' 
tariaus ;  may  he  come. 

Of  all  sins,  etc. 

Khshnaothra  to  Ahura-Mazda,  etc.  Satisfaction  to  Vereth- 
raghna,  created  by  Ahura,  and  the  Smiting  that  comes  from 
alwve,  for  praise,  etc. 

1. 

1.  Verethraghna  created  by  Ahura  praise  we.  Zarathustra 
asked  Ahura-Mazda,  Ahura-Mazda,  Heavenly,  Holiest,  Creator 
of  the  corporeal  world.  Pure !  Who  among  the  heavenly  Yazatas 
is  the  best  armed?  Then  answered  Ahura-Mazda,  Verethraghna, 
created  by  Ahura,  0  holy  Zarathustra. 

2.  To  him*  came  first  Verethraghna,  created  by  Ahura,  flying 

*  That  is,  to  Zarathustra. 

26 
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with  the  body  of  a  strong  wind,  a  fair  one,  created  by  Mazda, — 
he  bore  the  good  majesty  created  by  Mazda;  the  majesty  created 
by  Mazda,  healing-remedies  and  strength. 

3.  Then  (spake)  to  him  the  Strongest :  "  In  strength  am  I  the 
strongest,  in  yictoriousness  the  most  yictorionSy  in  majesty  the 
most  majestic,  in  favoar  the  richest  in  favour,  in  profit  the  most 
profitable,  in  remedies  the  most  healing. 

4.  Therefore  will  I  torment  the  torments  of  all  tormentors;  the 
torments  of  the  Daevas  and  men,  the  sorcerers  and  Pairikas,  the 
Q&tbras,  Kaovas,  and  Earapanas." 

5.  For  his  brightness,  for  his  majesty,  will  I  praise  this  one 
with  audible  praise,  YSrSthraghna,  created  by  Ahura,  with  offer- 
ings. To  Verethraghna,  created  by  Ahura,  will  I  offer  with  the 
first  creatures  of  Ahura.    With  Ha5ma,  etc. 

2. 

6.  Verethraghna,  created  by  Ahura,  praise  we.  Zarathustra 
asked  Ahura-Mazda :  Ahura-Mazda,  Heavenly,  Holiest,  Creator 
of  the  corporeal  world,  Pure!  who  amongst  the  heavenly  Yazatas 
is  the  best-armed?  Tben  answered  Ahura-Mazda,  Verethraghna, 
created  by  Mazda,  0  holy  Zarathustra. 

7.  To  bim  came  the  second  time  Verethraghna,  created  by 
Ahura,  flying  with  the  body  of  a  Bull,  a  male  one,*  beautifol, 
with  golden  ears,  with  golden  hoofs,  above  whom  by  his  hoofs 
floated  Strength,the  well-created,  beautiful :  Verethraghna,  created 
by  Ahura,  0  holy  Zarathustra, — he  came  near,  he  bore  the  good 
majesty  created  by  Ahura, — the  majesty  created  by  Ahura,  fieal- 

remedies  and  strength.  Then  spake  to  him  the  Strongest : 
strength  am  I  the  strongest,  in  victoriousness  the  most  vic- 
torious, in  majesty  the  most  majestic,  in  favour  the  richest  in 
favour,  in  profit  the  most  profitable,  through  remedies  the  most 
healing.  Therefore  will  I  torment  the  torments  of  all  tormentors : 
the  torments  of  Daevas  and  men,  of  sorcerers  and  Pairikas,  of 
the  QMhras.  Kaovas,  and  Karapanas." — For  his  brightness,  for 
his  majesty,  will  1  praise  this  one  with  audible  praise:  Vereth- 
raghna created  by  Ahura,  with  offerings;  to  Verethraghna 
created  by  Ahura,  will  I  offer  with  the  first  creatures  of  Ahura- 
Mazda.    With  Haoma,  etc. 

3. 

8.  Verethraghna  created  by  Ahura,  praise  we.  Zarathustra 
asked  Ahura-Mazda,  etc. 

9.  To  him  came  for  the  third  time  VSrfithraghna,  created  by 
Ahura,  flying  with  the  body  of  a  horse,  a  shining  one,  fair,  with 
golden  ears  and  golden  housing;  above  him  hovered  at  his  face  (?) 

•  [Or,  a  valiant  one  t— the  Zend  word  is  arshAna,  but  in  Yendidad  ttii.  54-67  the 
word  rendered  **male  "  is  written  arthana,  or  arshna.'] 
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the  well-created,  beautiful  Strength : — ^Verethraghna,  created  by 
Ahura,  thus  came  he  near,  etc. 

4. 

10.  Verethraghna,  created  by  Ahura,  praise  we.  Zarathustra 
asked,  etc. 

11.  To  him  came  for  the  fourth  time  Verethraghna,  created 
by  Ahura,  flying  in  the  form  of  a  docile  camel,  a  biting  one, 
assailing,  great,  stepping-forwards,  with  a  weapon  whicn  con- 
sumes meu. 

12.  Which  brings  strength  to  the  greatest  of  the  out-pouring* 
men,  to  the  greatest  in  understanding,  which  ^oes  to  the  women, 
for  those  amongst  women  are  well-protected  whom  the  camel  pro- 
tects,— the  tractable,  with  great  arm,  the  great-humped,  strong, 
(?)  lively  in  appearance,  shining  of  head,  powerful  in  height. 

13.  The  power  of  far-seeing  in  the  distance  brings  he  to 
the  teanQ,  in  the  dark  ni^ht,  which  tosses  white  foam  about  the 
head  in  its  contentment,  by  its  good  standing,  which  stands  look- 
ing like  a  ruler  over  a  whole  kingdom,— so  came  he  near,  etc. 

5. 

14.  ygrethraghna>  created  by  Ahura,  praise  we.  Zarathustra 
asked,  etc. 

15.  To  him  came  for  the  fiflh  time  VSrethraghna,  created  by 
Ahura,  flying  with  the  beautiful  body  of  a.  boar,  an  assaulting 
one,  with  strong  tusks,  valiant,  with  sharp  hoofs,  a  boar  striking 
only  once,  a  fat,  wrathful,  dripping,t  strong,  armed,  circling 
around.    Thus  came  he,  etc. 

6. 

16.  Verethraghna,  created  by  Ahura,  praise  we.  Zarathustra- 
asked,  etc. 

17.  To  him  came  for  the  sixth  time  Verethraghna,  created  by 
Mazda,  flying  with  the  body  of  a  youth  of  fifteen,  a  shining 
bright-eyed  I  one,  with  small  heels,  a  beautiful  one.  Thus  came 
he  near,  etc. 

7. 

18.  Verethraghna,  created  by  Ahura,  praise  we.  Zarathustra 
asked,  etc. 

19.  To  him  came  for  the  seventh  time  Verethraghna,  created 
by  Ahura,  flying  with  the  body  of  a  bird,  one  with  great  flapping 
wings  beneath,  one  wounding  above,  as  the  swiftest  of  birds,  tha 
swiftest  of  the  flying. 

20.  This  alone  among  beings  with  soul  reaches  with  sure 
flight,  he  or  none,  because  he  rides  (as  it  were)  a  good  horse.. 

*  Perhaps,  tbofle  who  march  forwards  to  the  battle.  f  [With  foam.l 

X  [Lit. "  white-eyed/'] 
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Who  comes  carried  at  the  first  rising,  at  the  morning  dawn, 
wishing  that  the  darkness  may  not  he  dark,  unarmed  desiring 
the  armed.* 

SI.  He  swept  away  over  the  tops  (?)  of  the  humps,  over  the 
heights  of  the  mountains,  the  openings  of  the  vallies,  the  sum- 
mits of  the  trees,  having  heard  the  voice  of  the  birds.f  Thus 
came  he,  etc. 

8. 

22.  Verethraghna,  etc. 

23.  To  him  came  for  the  eighth  time  Verethraghna,  created 
by  Ahura,  flying  with  the  body  of  a  ram,  a  wild,  beautiful  one, 
with  sounding  (?)  hoofs.    So  came  he,  etc. 

9. 

24.  Verethraghna,  etc. 

25.  To  him  came  VCi^thraghna,  created  by  Ahura,  for  the 
ninth  time,  flying  with  the  body  of  a  goat,  a  warlike  one,  fair, 
with  sharp  hoofs.    So  came  he,  etc. 

10. 

26.  Verethraghna,  etc. 

27.  To  him  eame  for  the  tenth  time  Verethraghna,  created  by 
Ahura,  flying  with  the  body  of  a  man,  a  shining  one,  fair,  createl 
by  Mazda,  bearing  a  sword  with  a  golden  hilt,  adorned  in  every 
manner.    So  came  he,  etc. 

11. 

28.  Verethraghna,  created  by  Ahura,  praise  we ;  the  worker 
of  manhood,  the  worker  of  death,  the  worker  of  continuance; J 
who  stands  of  himself,  averts  by  himself.  To  him  ofiered  the 
pure  Zarathustra,  in  the  mind  of  VCr^thraghna,  in  the  speech  of 
Verethraghna,  in  the  act  of  Verethraghna,  in  the  sayings  of 
Verethraghna,  in  the  answers  of  Verethraghna. 

29.  To  him  gave  Verethraghna,  created  bv  Ahura,  the  foun- 
tain of  right,  strength  of  arms,  health  of  the  wpole  body,  thriving 
of  the  whole  body,  and  strength  of  sight  as  Karu-ma9y6^  possesses 
it,  who  is  under  the  water,  who  in  Rahha,  the  far-to-step-over, 
deep,  a  thousand  men  (deep),  has  feach)  water-drop  of  the  size 
of  a  hair  (always)  in  mind.     For  his  brightness,  etc. 

12. 

30.  Verethraghna,  created  by  Ahura,  praise  we :  the  worker 
of  manhood,  the  worker  of  death,  the  worker  of  continuance ; 

•  Difficult  and  obsoiire. 

t  To  understand  the  language  of  birds  has  always  been  considered  in  the  East  M  a 
sign  of  wisdom. 

1  That  is,  until  the  Resurrection. 

f  Khar-milhi,  the  Fish  of  later  legend. 
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who  stands  of  himself,  guards  of  himself.  To  him  offered  the 
pure  Zarathustra  in  the  mind  of  V6r6thraghna,  in  the  word  of 
Verethraghna,  in  the  utterances  of  VerCthraghna,  in  the  answers 
of  Verethraghna, 

81.  To  him  gave  V6r6thraghna,  created  by  Ahura,  the  foun- 
tain of  right,  strength  of  arm,  health  of  the  whole  body,  thriving 
of  the  whole  body,  and  visual  power  as  the  male  horse*  possesses 
it,  who  in  a  dark  night,  beamless,  clouded,  sees  a  horse-hair 
lying  on  the  ground,  whether  it  is  a  hair  from  the  head  or  the 
tail.     For  his  brightness,  etc. 

13. 

32.  Verethraghna,  created  by  Ahura,  praise  we :  the  worker 
of  manhood,  the  worker  of  death,  the  worker  of  continuance,  etc. 

83.  To  him  gave  Verethraghna,  created  by  Ahura,  the  foun- 
tain of  right,  strength  of  arm,  health  of  the  whole  body,  thriving 
of  the  whole  body,  and  power  of  sight  as  the  Golden  Vulture 
possesses  it,  who  nine-fold  from  the  region  (viz.,  being  distant) 
sees  something  frightful,  (were  it  even)  of  the  size  of  a  fist,  so 
much  as  the  brightness  of  a  shining  needle,  as  a  needle-point. 
For  his  brightness,  etc. 

14. 

34.  Verethraghna,  created  by  Mazda,  praise  we.  Zarathustra 
asked  Ahura-Mazda:  Ahura  Mazda,  Heavenly,  Holiest,  Creator 
of  the  corporeal  world.  Pure !  If  I  shall  be  an  adversary,  an 
opponent,  against  many  tormenting  men,  what  is  then  the 
remedy  ? 

35.  Then  answered  Ahura-Mazda :  Seek  thee  the  feather  of  a 
bird, '  which  has  feathers  like  the  owls,t  and  strikes  with  the 
winffs,  0  holy  Zarathustra  I  With  this  feather  shalt  thou  rub 
thy  body,  with  this  feather  shalt  thou  exorcise  the  foe. 

36.  (Saying)  what  supports  us  (is)  the  bodies  of  the  strong 
Bird,  the  perfections  %  of  tne  strong  Bird,  not  ever  does  (the  Bird) 
smite  a  shining  man,  he  does  not  drive  him,  richly  he  brings 
him  adoration,  richly  he  spreads  abroad  his  majesty,  helpful  is 
the  feather  of  the  Bird  of  birds. 

37.  This  the  lord  of  the  foes,  the  king,  the  hero-slayer  smites 
not  by  hundreds,  he  smites  it  not  once  :  a  single  one  he  smites 
with  both  claws  (?)  and  goes  forwards. 

38.  All  are  afraid  before  the  Bird,  just  as  before  my  body, — 
the  strengths  from  my  body  friffhten  all  foes,  the  victory  and 
the  soul  which  is  created  for  the  body, 

•  Probably  some  legendary  animal  is  here  alluded  to, — not  an  ordinary  horse. 
[The  word  male  may  also  be  rendered  valiant,     Cf.  note  to  yerse  7.1 

t  FHh^parHna  means,  perhaps,  "  bewitched  with  owls'  feathers,"  etc.  {Cf,  with 
pUh6  the  N.  P.  ^JuJ),  Exorcism,  by  means  of  a  feather,  is  an  Old-Iranian  conception. 

X  Or,  perhaps,  '*  the  feathers." 
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39.  To  which  (Bird)  the  lords  pray,  the  followers  of  the  lords 

?ray,  the  descendants  of  Kava-Had9rana,  to  which  prayed  Kava- 
F9a.    Wliom  the  valiant  horse  carries,  whom  the  tractable  camel 
carries,  whom  the  flowing  water  carries. 

40.  Whom  Thraetaona,  the  strong,  <;arried,  he  who  slew  the 
snake  Dahd^ka  with  three  jaws,  three  heads,  six  eyes,  a  thousand 
strengths,  the  very  mighty  Druja  proceeding  from  the  Daevas, 
the  evil  for  the  world,  the  wicked,  whom  Anra-mainyus  has 
created  as  the  mightiest  Druja  against  the  corporeal  world,  for 
death  to  purity  in  the  world.     For  his  brightness,  etc. 

15. 

41 .  Verethraghna  created  by  Ahura-Mazda  praise  we.  Vereth- 
raghna  decks  this  world  with  majesty  through  his  arms  like  that 
great  bird  Qaena,*  like  as  the  clouds  full  of  water  sink  down  on 
the  high  mountains. 

16. 

42.  Zarathustra  asked  Ahura-Mazda:  Ahura-Mazda,  Heavenly, 
Holiest,  Creator  of  the  corporeal  world.  Pure  I  Where  is  the 
invocation  of  Verethraghna  created  by  Ahura,  where  is  his  praise, 
where  his  laud  ? 

43.  Then  answered  Ahura-Mazda.  Where  hosts  clash  together, 
0  holy  Zarathustra,  each  one  of  whom  has  placed  himself  in 
ordered  battle-array.  There  are  the  marshalled  not  conquered, 
the  smitten  not  slain. 

44.  Distribute  then  the feathers  on  the  ways.     Each 

one  does  victory  follow,  where  one  sufficiently  oflFers  to  the  well- 
created  strength,  to  Verethraghna  created  bv  Ahura. 

45.  Strength  and  Verethraghna  bless  I,  the  two  protectors,  the 
two  defenders,  the  two  lords;  both  shall  drive  up,  both  shall 
drive  away,  both  shall  drive  on,  both  shall  clear  away,  both  shall 
take  away,  both  shall  sweep  away.f 

46.  Zarathustra!  this  Manthra  shalt  thou  teach  to  no  other 
than  to  the  father,  or  the  son,  or  the  brother,  who  is  born  with 
thee,  or  to  the  serving  priest.  J  These  are  for  thee  words  which- 
are  strong,  fast,  strong  for  gathering,  strong  for  victory,  strong 
and  healing.  These  prayers  are  for  thee  those  which  purify  a 
sinful  head,  turn  a  reaching  stroke  backwards.  For  his  bright- 
ness, etc. 

17. 

47.  Verethraghna  created  by  Ahura  praise  we,  who  goes  about 

♦  The  Stmurgh. 

t  Strength  and  Victory  disdaiA  all  secret  ways ;  they  go  straight-forwards,  sweep- 
ing all  hinarances  ont  of  the  way. 
t  Of'  Yasht  4,  10. 
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between  the  battle-ranks  set  in  array,  and  asks  with  Mithra  and 
Rashnn :  Who  lies  to  Mithra,  who  offends  Rashnu,  to  whom 
shall  I  give  sickness  and  death,  I  who  am  able? 

48.  Then  spake  Ahura-Mazda :  When  men  offer  to  Vereth- 
raghna  created  by  Ahura,  when  of  things  bestowed  there  abides 
with  him  the  lawful  offering  and  praise  of  the  best  purity,  then 
there  come  not  here  to  the  Arian  region  hosts  nor  hindrances,  no 
debt,  no  poison,  no  hostile  chariot,  no  uplifted  banner.* 

49.  Zarathustra  asked  him,  0  Ahura-Mazda  I  what  is  then  the 
most  fitting  offering  and  praise  of  the  best  purity  for  Verethraghna 
created  by  Ahura  ? 

50.  Then  answered  Ahura-Mazda :  Gifts  shall  the  Arian  regions 
offer  him,  Bare9ma  shall  the  Arian  regions  strew  for  him,  cattle 
shall  the  Arian  regions  cook  for  him,  light  or  well-coloured, 
which  has  of  colours  the  colour  of  the  Haoma. 

61.  Not  may  a  destroyer  seize  them,  not  a  whore,  not  an  un- 
believer who  utters  not  the  G4thas,  one  who  slays  the  world,  an 
adversary  of  the  Ahurian  Zarathustrian  law. 

52.  If  a  destroyer  seizes  them,  a  whore,  an  unbeliever,  who 
recites  not  the  GS-th^,  who  slays  the  world,  an  adversary  of  the 
Ahurian  Zarathustrian  law, — then  Verethraghna,  created  by 
Ahura,  seizes  the  healing-remedies. 

53.  Ever  come  then  to  the  Arian  regions  hindrances,  ever  rush 
upon  the  Arian  regions  hosts,  ever  are  the  Arian  reffions  injured, 
so  that  fifty  slay  the  hundred-slayers,  a  hundred  tne  thousand- 
slayers,  a  thousand  the  ten-thousand-slayers,  ten  thousand  the 
countless-slayers. 

54.  Then  spake  Verethraghna,  created  by  Ahura,  thus :  Not, 
0  men,  can  the  Soul  of  the  Bull  created  by  the  Creator  be 
offered  to  and  praised,  for  the  lacerating  (?)  Daevas  and 
Daeva-worshipping  men  pour  out  now  blood,  and  wound  with 
the  nails. 

55.  For  lacerating  Daevas  and  Daeva-worshipping  men  bring 
now  to  the  fire  of  the  tree  which  bears  the  name  Haperesha,  the 
firewood  which  bears  the  name  Nimadhaka.t 

56.  The  lacerating  Daevas  and  Daeva-worshipping  men  bow 
now  the  backs  and  stretch  out  the  middle  of  the  body,  all  limbs 
stretch  they  out {the  lacerating  Daevas  and  Daeva- 
worshipping  men  hold  now  understandimf  back, — then  turns  this 
(the  Soul  of  the  Bull)  the  face  away.    For  his  brightness,  etc. 

18. 

57.  Verethraghna,  created  by  Ahura,  praise  we.    The  Haoma 

•  Cf.  Yaaht  8,  66.  f  Nimadhaka  is  probably  **  damp  wood." 

t  The  wordi  here  are  quite  uointelligible. 
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briDg  I ;  the  chief  portion — the  Hadma  the  victorious,  bring  I ; 
the  protector  of  the  good  bring  I,  the  protector  of  the  body  bring 
I ;  the  Haoma.  When  he  comes  down  hither,  then  he  reaches 
the  evil-customed,  wicked.* 

58.  That  I  may  conquer  this  host,  that  I  may  smite  down 
this  host  that  marches  there  behind  me.    For  his  brightness,  etc. 

19. 

59.  Verethraghna,  created  by  Ahura,  praise  we.  The  Son  of 
Ahura  brought  Either  the  weapon  which  springs  from  QighAirfi.f 
— The  sons  are  the  lords  of  ten  thousand.  Strong  is  the  vic- 
torious with  name ;  victorious  is  he,  the  strong  with  name. 

60.  That  I  may  join  myself  to  victoriousness  more  than  all 
un-Arian ;  that  I  may  smite  this  host,  that  I  may  vanquish  this 
host,  that  I  may  beat  down  this  host  which  marches  behind  me. 
For  his  brightness,  etc. 

20. 

61.  Verethraghna,  created  by  Ahura,  praise  we.  Tathft  ahtt 
vairyfi.  To  the  Cow  belonffs  strength,  to  the  Cow  adoration, 
to  the  Cow  speech,  to  the  Uow  victory,  to  the  Cow  food,  to  the 
Cow  fodder,  labour  for  the  Cow,  she  is  conducive  to  us  for 
food.  I     For  Her  brightness,  etc. 

21. 

62.  Verethraghna,  created  by  Ahura,  praise  we. — Who  des- 
troys the  battle-ranks,  cuts  to  pieces  the  battle-ranks,  brin^ 
the  battle-ranks  near,  joins  the  battle-ranks,  who  destroys  the 
battle-ranks,  who  cuts  to  pieces  the  battle-ranks,  who  brings 
the  battle-ranks  near,  who  joins  the  battle-ranks  of  the  Daevas 
and  men,  the  sorcerers  and  Pairikas,  the  Qdthras,  Kaoyas,  and 
Karapanas,  (that  is)  Verethraghna,  created  by  Ahura. 

22. 

63.  Verethraghna,  created  by  Ahura,  praise  we. — For  Vere- 
thraghna, created  by  Ahura.  keeps  back  the  hands  of  the 
terrible  battle-ranks,  the  allied  hands  and  the  Mithra-lying 
men ;  he  wraps  round  their  faces,  he  stops  up  their  ears,  does 
not  let  their  feet  march  forward,  not  are  they  mighty. 

For  his  brightness,  etc. 

The  offering,  the  praise,  the  might,  the  strength  of  Vereth- 
raghna, created  by  Ahura,  praise  I,  and  the  Smiting  that  comes 
from  above,  etc. 

♦  Very  obeoure.  f  Nothing  b  known  respecting  QighdM, 

t  Of'  ia9na  x.,  62<-65. 
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SatiBfaction  for  Ahura-Mazda,  etc. — ABhem-vohd. — I  confess, 
etc. — Satisfaction  for  Sdma-q&ctra,  for  the  Air  which  works  on 
high,  which  is  set  over  the  other  creatures ;  that  of  thee,  0  Air, 
which  belongs  to  Qpenta-mainyus,  for  praise,  etc.  YathH  ahd 
vairy6. 

1.  I  praise  the  Water,*  and  the  distributors  (of  the  same).  I 
praise  peace  the  victorious,  and  each  one  of  the  profits.  Him 
will  we  praise,  him  will  we  invoke  for  this  dwelling,  for  the  lords 
of  this  dwelling,  for  the  givers  of  gifts,  for  the  ofierers.  Against 
the  foes  of  the  Bull,  the  praiseworthy,  against  those  among  the 
foes  slaying  here,  we  invoke  the  best  Yazatas. 

2.  To  It  offered  the  Creator  Ahura-Mazda,  in  Airyana-vaSia 
of  the  good  creation,  on  a  golden  throne,  a  golden  footstool,  (?) 
on  a  golden  cover,  with  Bare9ma  bound  together,  with  overflow- 
ing fullness.f 

3.  It  prayed  He  for  this  favour :  Give  Me,  0  Air,  %  thou  who 
workest  on  high,  that  I  may  smite  among  the  creatures  of  Anra- 
mainyus,  as  one  who  appertains  to  Qpenta-mainyus. 

4.  The  air  which  works  on  high  granted  Him  this  favour,  as 
the  Creator  Ahura-Mazda  approved  this. 

5.  We  will  praise  the  Air,  we  will  praise  the  Air  which  works 
on  high,  that  of  thee,  0  Air,  which  belongs  to  Qpenta-mainyu.  For 
Its  brightness,  for  Its  majesty,  will  we  praise  It  with  audible 
praise:  the  strong  Air  which  works  on  high,  with  offerings.  We 
praise  the  strong  Air  which  works  on  high.     With  Haoma,  etc. 

2. 

6.  I  praise  the  Water  and  the  distributors  of  the  same,  etc. 

7.  To  It  offered  Haoshyanho,  the  Paradh4ta,  on  Ta6ra,  the 
mountain  united  with  iron,  on  a  golden  throne,  on  a  golden 
footstool,  (?)  on  a  golden  cover,  with  Bare9ma  bound  together, 
with  overflowing  fullness. 

8.  It  praved  he  for  this  favour :  Grant  me,  0  Air,  thou  who 
workest  on  high,  that  I  may  smite  two-thirds  of  the  Mazanian 
Daevas,  and  the  Varenian,  wicked. 

9.  The  Air  which  works  on  high  granted  him  this  favour,  as  the 
Creator  Ahura-Mazda  approved  of  this.    For  Its  brightness,  etc. 

*  Or,  the  Waters,  as  the  noun  is  here  used  coUectiyely. 

t  [Zit.  "fullnesses,*'  or  "abundances.**  This  often  recurring  phrase  (in  Zend, 
pfrifnaiibyo  paiti  gJ^Araya^byo)  is  obscure,  and  it  seems  doubtful  whether  paUi  should 
be  rendered  by  "with,**  "on,**  "upon,"  or  "at**] 

I  The  Air  appears  here  to  be  considered  as  one  of  the  Qadh&toi^  or  Self-Existent 
Deities,  and  henoe  oo-existent  with  Ahura-Mazda.  Further  on  thia  point  in  the 
Commentary. 
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8. 

10.  I  praise  the  Water,  etc. 

11.  To  It  offered  Takma-urupa,*  unarmed,  (?)  on  a  golden 
throne,  on  a  golden  footstool,  on  a  golden  cover,  with  Baregma 
bound  together,  with  overflowing  foUness. 

12.  It  prayed  he  for  this  favour :  Grant  me,  0  Air,  thou  who 
workest  on  high,  that  I  may  smite  all  Daevas  and  men,  all 
sorcerers  and  Pairikas,  that  I  may  rule  Anra-mainyus,  tamed  in 
the  form  of  a  horse,!  thirty  years  long  at  both  ends  of  the  earth. 

13.  The  Air  which  works  on  high  granted  him  this  favour,  as 
the  Creator  Ahura- Mazda  approved  of  this.  For  Its  brightness, 
etc. 

4. 

14.  I  praise  the  Water,  etc. 

15.  To  It  offered  Yima,  the  shining,  with  good  congregation, 
from  the  high  Hukairya,  the  wholly  shining,  golden,  on  a  golden 
throne,  on  a  golden  footstool,  with  bound  Bare9ma,  with  over- 
flowing fullness. 

16.  It  prayed  he  for  this  favour:  Give  me,  0  Air,  thou  who 
workest  on  hi^b,  that  I  may  be  the  most  majestic  of  bom  beings, 
the  most  beholding  the  Sun  of  men  ;|  that  I  may  make  for  me 
in  my  rule  the  men  and  cattle  immortal,  the  water  and  trees  not 
drying  up,  the  eatable  food  inexhaustible.  In  the  wide  rule  of 
Yima  was  no  cold  wind,  no  hot  one,  there  was  not  old  age,  not 
death,  no  envy  created  by  the  Daevas. 

17.  The  Air,  created  by  Mazda,  granted  him  this  favour,  as 
the  Creator  Ahura-Mazda  approved  this.     For  Its  brightness,  etc. 

5. 

18.  I  praise  the  Water,  etc. 

19.  To  It  offered  the  Snake  Dahd-ka,  with  three  jaws,  in  the 
evil  desert,  on  a  golden  throne,  on  a  golden  footstool,  on  a  golden 
covering,  with  bound  Bare§ma,  with  overflowing  fullnes8,^etc. 

20.  It  prayed  he  for  this  favour:  Grant  me,  0  Air,  thou 
that  workest  on  high,  that  I  may  make  all  immortal  who  are  in 
the  seven  Kareshvares.^ 

21.  The  air  which  works  on  high  did  not  grant  this  favour  to 
him  offering,  not  to  him  praying,  not  to  him  invoking,  not  to  the 
giver,  not  to  the  offerer  of  gifts.     For  Its  brightness,  etc. 

•  UBually  TakmO'Urupia—i.e.f  "  the  strong  fox."  He  ifl  the  Tahmura9p  of  later 
legends. 

t  In  Farsee  mythology,  Tahmura9p  rides  on  Ahriman  for  thirty  years;  and  hence, 
eyen  in  Mohammedan  legends,  Tahmura9p  is  termed  *'  the  DiT-binder." 

t  Cf,  Yacna  ix.  14,  and  Note. 

0  Or^  pornaps,  <<  that  I  may  make  the  seyen  Kareshyares  empty  of  men."  Cf, 
BO.—lHnslatQr, 


(16)  RAM-YASHT.  113 

6. 

22.  I  praise  the  Water,  etc. 

23.  To  It  oflfered  the  son  of  the  Athwyanian  clan,  the  bold 
clan,  Thraetaona  in  Varena,  the  four-cornered,  on  a  ffolden 
throne,  a  golden  footstool,  a  golden  covering,  with  bound 
Baregma,  with  overflowing  fullness. 

24.  It  prayed  he  for  this  favour :  Grant  me,  0  Air,  thou  who 
workest  on  high,  that  I  may  slay  the  snake  I)ahd,ka  with  three 
jaws,  three  heads,  six  eyes,  a  thousand  strengths,  the  very  strong 
Druja  belonging  to  the  Daevas,  the  evil  for  the  worlds,  the 
wicked,  which  Anra-mainyus  created  as  the  strongest  Druja  to- 
wards the  corporeal  world,  for  death  to  purity  in  the  world,  and 
that  I  as  a  conqueror  may  drive  away  those  who  profit  him  and 
are  bound  to  him,  who  are  fairest  as  to  their  bodies,  to  throw 
them  away  (who)  are  in  the  most  hidden  part  of  the  world.* 

25.  The  Air  which  works  on  high  granted  him  this  favour  as 
the  Creator  Ahura-Mazda  approved  of  it.    For  Its  brightness,  etc. 

7. 

26.  I  praise  the  Water,  etc. 

27.  To  It  oflfered  the  manlv-minded  Kerec&§pa  at  the  hidden  (?) 
outlet  of  Rahha  created  by  Mazda,  on  a  golden  throne,  a  golden 
foot-stool,  a  golden  covering,  with  bounl  Baregma,  with  over- 
flowing fullness. 

28.  It  prayed  he  for  this  favour  :  Grant  me,  0  Air,  thou  who 
workest  on  high,  that  I  may  overthrow  in  revenge  for  my  bro- 
ther Urvakhshaya,  that  I  may  smite  Hit&9pa,  that  he  may  draw 
the  chariot,  t  So  belongs  the  deep  to  Ahura,  so  does  the  deep 
now  to  one  Lord,  so  belongs  Gandarewa  under  the  water  (to 
Ahura). 

29.  The  Air  which  works  on  high  granted  him  this  favour,  as 
theCreator  Ahura-Mazda  approved  of  this.   For  Its  brightness,  etc. 

8. 

30.  I  praise  the  Water,  etc. 

31.  To  It  oflfered  Aurva9ara,  the  lord  of  the  regions,  at  the  white 
wood,  at  the  boundaries  of  the  wood,  on  a  golden  throne,  a  golden 
foot-stool,  a  golden  covering,  with  bound  Bare9ma,  with  over- 
flowing fullness. 

32.  It  prayed  he  for  this  favour :  Grant  me,  0  Air,  thou  wh(^ 
workest  on  high,  that  the  valiant  uuiter  of  the  Arian  region  into 
one  kingdom,  Hao9rava,  may  not  smite  us :  that  I  may  escape 
before  Kavi  Ha69rava,  then  may  Ravi  Ha69rava  smite  all  the 
un-Arian  in  the  wood. 

•  Ct  Yaaht  6,  34 ;  9,  14. 

t  J7i^<!t(^  =  "  bound  horse."    It  seema  as  if  the  l^end  represented  Hit&^pa  as 
bound  to  a  chariot  like  Ahriman. 
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33.  The  Air  which  works  on  high  panted  him  this  favour,  as 
the  Creator  Ahura-Mazda  approved  of  uiis.  For  Its  brightness,  etc. 

9. 

34.  I  praise,  etc. 

35.  To  It  offered  Hntaoga  with  many  brothers,  for  the  clan  of 
the  Naotaras,  on  a  golden  throne,  a  golden  foot-stool,  a  golden 
covering,  with  bound  Bare9ma,  with  overflowing  fullness. 

36.  ft  prayed  she  for  this  favour :  Grant  me  0  Air,  thou  who 
workest  on  high,  that  I  may  be  loved,  received  with  love  in  the 
dwelling  of  Kavi  V!st&5pa. 

37.  The  Air  which  works  on  high  granted  her  this  favour,  as 
the  Creator  Ahura-Mazda  approved  this.    For  Its  brightness,  etc. 

10. 

38.  I  praise,  etc. 

39.  To  It  offered  the  maidens  who  were  not  yet  sought  by 
men,  on  a  golden  throne,  a  golden  footstool,  a  golden  covering, 
with  bound  Bar^ma,  with  overflowing  fullness. 

40.  Then  prayed  they  It  for  this  favour:  Grant  us,  0  Air, 
thou  who  workest  on  high,  that  we  may  obtain  a  lord,*  a  youth 
of  surpassing  body,  who  may  nourish  us  well  as  long  as  we  live, 
and  procure  us  offspring,  with  wise  tooth,  speaking  with  the 
tongue.f 

41.  The  Air  which  works  on  high  granted  them  this  favour, 
as  the  Creator  Ahura-Mazda  approved  of  this. 

11. 

42.  I  praise,  etc. — ^The  kindred  of  Qpenta-mainyu,  the  shin- 
ing, majestic,  praise  we. 

43.  I  bear  the  name  Air  (Vayu),  0  holy  Zarathustra, — for 
this  reason  I  bear  the  name  of  Air,  because  I  lead  away  (vaySmi) 
the  creatures,  both  those  which  Qpenta-mainyus  has  created,  and 
those  which  Anra-mainyus  has  created.  I  bear  the  name  of 
Leader-away,  0  holy  Zarathustra, — for  this  reason  I  bear  the 
name  of  Leader-away,  because  I  lead  away  the  creatures,  both 
those  which  Qpenta-mainyus  has  created  and  those  which  Ahra- 
mainyus  has  created. 

44.  X  bear  the  name  All-smiting,  0  holy  Zarathustra, — for 
this  reason  I  bear  the  name  All-smiting,  because  I  smite  both 
sorts  of  creatures,  those  which  Qpenta-mainyus  has  created  and 
those  which  Anra-mainyus  has  created.    I  bear  the  name  Doing- 

food,  0  holy  Zarathustra, — for  this  reason  bear  I  the  name 
^oing-good,  because  I  do  good  to  the  Creator  Ahura-Ma»ia  and 
the  Amesha-9pentas. 

45.  I  am  called,  The  Forerunner;  I  am  calledt 

•  [That  is,  a  hMband.]  f  V* 
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I  am  called,  The  Purstiep ;  I  am  called,  The  Sweeping-away ;  I 
am  called,  The  Sweeping-down ;  I  am  called,  The  biting ;  I  am 
called,  The  Taking-away ;  I  am  called,  The  Obtainer ;  I  am 
called,  The  Obtainer  of  Brightness. 

46.  I  am  called,  The  Swift  ;  I  am  called.  The  Swiftest ;  I  am 
called,  The  Strong ;  I  am  called,  The  Strongest ;  I  am  called, 
The  Fast ;  I  am  called,  The  Fastest ;  I  am  called,  The  Mighty  ; 
I  am  called,  The  Mightiest ;  I  am  called.  The  Well-winged  ;  I 
am  called,  The  Well-tuming-around ;  I  am  called.  The  Here- 
smiting  ;  I  am  called,  The  Bringer-hither ;  I  am  called,  The 
Driver-away  of  the  Daevas ;  I  am  called,  The  Tearer  (?). 

47.  I  am  called,  The  Freed-from-troubles ;  I  am  called.  The 
IVeeing-from-troubles ;  I  am  called.  The  Mighty  Here ;  I  am 
called.  The  Strong-for-protection  ;  I  am  called,  The  Miffhty-for- 
overthrowing ;  I  am  called.  The  Burninff ;  I  am  called,  The 
Pure  (?) ;  I  am  ccJled,  Purity ;  I  am  called.  Perfection ;  I  am 
called.  The  Howling ;  I  am  called.  The  Howling-speaking ;  I 
am  called,  The  Howling-spitting. 

48.  I  am  called.  Provided  with  sharp  lances ;  I  am  called, 
The  Sharp  lances ;  I  am  called,  Having  broad  lances ;  I  am 
called.  Broad  Lances ;  I  am  called,  Having  bright  lances ;  I  am 
called.  The  Shining  Lance ;  I  am  called.  The  Most  Majestic ;  I 
am  called.  The  Most  Majestic  above  all. 

49.  These  my  names  shalt  thou  invoke,  0  Zarathustra,  when 
thou  art  in  the  oppressions  of  the  hosts,  when  thou  art  at  the 
meeting  of  the  battle-ranks,  in  the  wars  of  the  regions. 

50.  These  my  names  shalt  thou  invoke,  when  a  commander 
in  a  region,  all-ruling,  falling,  crouching  down,  wounded,  struck 
on  the  chariot,  prays  for  food,  prays  for  healing-remedies. 

51.  These  my  names  shalt  thou  invoke,  0  pure  Zarathustra, 
as  against  a  bad,  impure,  falling,  bending  himself,  wounded, 
smitten  on  the  chariot,  praying  for  strength,  praying  for  food, 
praying  for  remedies. 

52.  These  my  names  shalt  thou  invoke,  0  Zarathustra,  when 
a  fettered  one  stands,  a  fettered  one  is  sent  forwards,  a  fettered 
one  is  led  to  be  brought  forwards  to  the  prison-keeper,  to  be 
brought  away  to  the  jailer. 

63.  0  Air,  thou  art  with  horses,  with  men,  with  all,  a  driver- 
away  of  doubts,  amongst  aU  a  driver-away  of  the  Daevas, — in  the 
nndermost  places,  in  thousand-fold  darknesses.  It  comes  to 
whoBO  desires  It 
.M.  With  what  offering  shall  I  praise  thee,  with  what  offering 
with  what  offt»ing  does  an  invitation  reach  thee? 
Wffher-girt,  hastier,  more  contentious,  with 
>^-  broader  hips,  sharper  face  than  the 
role  with  supreme  power. 
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55.  Seek  thon  Bar^ma,  0  pure  Zarathustra,  cboicei  selection 
for  the  advancing  to  the  light,  nigh^  the  going  over  to  the  morn- 
ing-dawn.* 

56.  If  thou  ofierelBt  to  me  then  will  I  praise  thee  with  speech 
created  by  Mazda,  with  shining  healing,  that  Anra-mainyns 
who  is  fnli  of  death  may  not  harm  thee,  not  the  sorcerers,  not 
the  workers  of  sorcery,  no  Daeva,  no  man. 

57.  Air,  thou  swift  one,  we  praise  (thee).  Air,  thou  strong 
one,  (thee)  praise  we.  The  Air,  the  swiftest  of  the  swift,  praise 
we*  The  Air,  the  strongest  of  the  strong,  praise  we.  The  Air, 
with  golden  helm,  praise  we.  The  Air,  with  golden  tuft,  [?] 
praise  we.  The  Air,  with  golden  necklace,  praise  we.  The  Air, 
with  golden  chariot,  praise  we.  The  Air,  with  golden  wheel, 
praise  we.  The  Air,  with  golden  armour,  praise  we.  The  Air, 
with  golden  apparel,  praise  we.  The  Air,  with  golden  shoes, 
praise  we.  The  Air,  with  golden  girdle,  praise  we.  Th«  pure 
Air  praise  we. 

5o.  Yathft  ahd  vairyd. — Offering,  praise,  strength,  might,  vow 
I  to  B&ma-q&9tra,  to  the  Air  which  works  on  high,  which  is  set 
over  other  creatures, — that  of  thee^  0  Air,  which  belongs  to 
Qpenta-mainyus. 

XXXII.  (16)  DIN-YASHT. 

In  the  name  of  Oody  Ormazd  the  Lord,  the  Increaser.  May 
the  good  Mazdayagnian  lavs  increase  m  great  majesty y  may  it 
come. — Of  aU  sins,  etc. 

Satisfaction  to  Ahura-Mazda.  Ashem  V6hu. — I  confess  (my- 
self), etc.  Satisfaction  to  the  rightest  Wisdom  created  by 
Mazdas  pure,  the  good  Mazdaya9nian  Law  for  praise,  adoration, 
satisfaction,  and  laud. — Yath&  ahCL  vairyd. 

1. 

1.  The  rightest  Wisdom  created  by  Mazda,  pure,  praise  we  ; 
(the  good  Mazdayacnian  law  praise  we) ;  the  good  provision  for 
the  way,t  the  swift  hastening,  very  pardoning,  gift  bringing, 
pure,  virtuous,  renowned,  swift  working,  soon  working,  averting 
of  itself,  pure  of  itself,  the  good  Mazdayagnian  Law. 

2.  To  which  Zarathustra  offered  (saying),  **Lift  up  thyself 
from  the  throne,  come  forth  from  (thy)  dwelling  Rightest  Wis- 
dom, created  by  Mazda,  pure.  If  thou  art  before,  then  wait  for 
me;  if  thou  art  behind,  then  come  to  me. 

*  This  sentence  is  somewhat  [PI  obscure. 

t  The  Maidaya^ian  Law  is  called  *'the  good  proyision  for  the  way*'  {hu-path^ 
matnyo),  because  it  is  most  fitted  to  strengthen  men  on  their  way  to  Paradise. 
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8.  Then  shall  there  be  peace,  that  the  ways  may  be  protected 
of  themselvesi  the  mountains  to  be  visited  of  themselves,  the 
woods  to  be  run  through  of  themselves,  the  flowing  waters  easy 
to  step  over  on  account  of  this  protection ;  for  announcing  the 
speech,  the  further  to  be  thought  of. 

4.  For  Its  brightness,  for  Its  majesty,  will  I  praise  It  with 
,  audible  praise,  the  Rightest  Wisdom  created  by  Mazda,  pure, 
with  offerings.  We  praise  the  Rightest  Wisdom  created  by 
^.  Mazda,  pure.     With  Hadma,  etc. 

2. 

6.  The  Rightest  Wisdom  created  by  Ahura,  etc. 

6.  To  which  offered  Zarathustra  wr  good  thoughts  for  the 
:  mind,  for  good  words  for  the  speech,  for  good  works  for  the 
I  doing,  for  this  favour  : 
,        7.  That  to  him  might  the  Rightist  Wisdom  created  by  Mazda, 

imre,  grant :  Strength  for  the  feet,  hearing  for  the  ears,  power 
or  the  arms,  health  for  the  whole  body,  thriving  for  the  whole 
body,  and  strength  of  vision,  as  Eard-magyd  possesses  it,  who  is 
under  the  water  which  is  in  Ranha,  the  far  to  pass  over,  the 
deep,  a  thousand  men  (deep). 

3. 

8.  The  Rightest  Wisdom,  etc. 

9.  To  which  offered  Zarathustra  for  good  thoughts  for  the  soul, 
for  ffood  words  for  the  speech,  for  good  works  for  the  doing, — 
for  this  favour : 

10.  That  to  him  the  Rightest  Wisdom,  created  by  Mazda,  the 

Jure,  might  grant :  Strength  for  the  feet,  hearing  for  the  ears, 
ealth  for  the  whole  body,  thriving  for  the  whole  body,  and 
strength  of  vision  as  the  male*  horse  possesses  it,  which  in  a  dark 
night,  rainy,  snowy,  icy,  hailing,  ninefold  (distant)  from  the 
kingdom,  sees  a  hair  lying  upon  the  earth,  whether  it  is  a  hair  of 
the  nead  or  a  hair  of  the  tail.f    For  Its  brightness,  etc. 

4. 

11.  The  Rightest  Wisdom,  etc. 

12.  To  which  offered  Zarathustra  for  good  thoughts  for  the 
soul,  for  good  words  for  the  speech,  for  good  works  for  the 
doii^,  for  this  favour : 

IS.  That  to  him  the  Rightest  Wisdom,  created  by  Mazda, 
might  grant :  Strength  for  the  feet,  hearing  for  the  ears,  strength 
for  the  arms,  health  for  the  whole  body,  thriving  for  the  whole 
body,  and  power  of  vision  as  the  Golden  Vulture  possesses  it, 
who  ninefold  remote  from  the  region  sees  something  frightful, 
of  the  size  of  a  fist,  as  much  as  the  brightness  of  a  shining  needle, 
as  much  as  a  needle-point,  j:    For  Its  brightness,  etc. 

♦  [Or,  valiant.]  f  Cf,  Yasht  14,  31.  J  Cf,  Yasht  14,  33. 
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5. 

14.  The  Rightest  Wisdom,  etc. 

15.  To  which  offered  Hvdvi,  the  pure,  wise,  wishing  a  good 
lot,  namely  the  pure  Zarathustra,  in  order  to  think  the  law, 
speak  according  to  the  law,  act  according  to  the  law.  For  Its 
brightness,  etc. 

6. 

16.  The  Rightest  Wisdom,  etc. 

17.  To  which  offered  the  priest  created  afar,  wishing  memory 
for  the  law,  wishing  strength  for  the  body.  For  Its  bright- 
ness, etc. 

7.    • 

18.  The  Rightest  Wisdom,  etc. 

19.  To  which  offered  the  commander  of  the  region,  the  lord  of 
the  region,  wishing  peace  for  the  region,  wishing  strength  for 
the  body.     For  Its  brightness,  etc. 

20.  Yathft  ah  ft  vairyfl. — Offering,  praise,  strength,  might, 
devote  I  to  the  Rightest  Wisdom,  created  by  Mazda,  pure,  etc 

XXXIII.  (17)  ASni-YASHT. 

Satisfaction  to  Ahura-Mazda.  Ashem-vohft. — I  confess  (my- 
self), etc.  Satisfaction  to  the  good  Ashi,  the  good  Wisdom,  the 
good  Justice,  the  good  Uprightness,  to  the  Majesty,  the  Profit 
created  by  Ahura,  for  praise,  adoration,  satisfaction,  and  laud. — 
Yath&  ahft  vairyO. 

1.  Ashis-vanuhi  praise  we,  the  shining,  great,  beautiful,  very 
worthy  of  honour,  with  her  shining  wheel,  the  strong,  the 
bestower  of  profitable  gifts,  the  healing,  provided  with  many 
men,  the  bold. 

2.  The  Daughter  of  Ahura-Mazda,  the  Sister  of  the  Amesha- 
9pentas,  who  confirms  all  the  profitable  with  forward-going  under- 
standing, and  bestows  the  heavenly  understanding  as  a  gift. 
She  comes  to  him  calling  for  help,  near  as  well  as-  afar,  who 
offers  to  Ashi  with  gift^. 

3.  For  Her  briffhtness,  for  Her  majesty,  will  I  praise  Her  with 
audible  praise,  will  I  offer  to  Her  with  well-offered  offerings, 
with  offerings  to  Ashis-vaiiuhi.  We  praise  Ashis-vaiiuhL  With 
Hadma,  etc. 

2. 

4.  Ashi-vanuhi  praise  we,  the  shining,  etc. 

5.  Praise  to  the  Haoma,  to  the  Manthra,  to  the  pure  Zara- 
thustra.   Praise  be  to  Haoma,  because  all  other  knowledge  is 
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eonnected  with  Adshma,  with  fearfiil  weapons,  but  the  knowledge 
of  Hadma  is  connected  with  purity,  through  his  good  purity.* 

6.  Ashi,  thou  art  fair;  Ashi,  thou  art  beaming;  with  pleasure 
comes t  thou  hither,  out  of  the  beams.  Ashi,  thou  art  the  giver 
of  much  brightness  to  the  men  whom  thou,  the  sweet  smelling, 
foUowest.  The  house  gives  forth  fragrance,  in  whose  house 
the  strong  Ashi-vanuhi  places  her  feet  with  friendly  mind,  for 
long  friendship. 

7.  These  men  rule  kingdoms,  cooking  much,  bestowing  great 
portions,  provided  with  swift  horses,  with  lightning  wheel,  with 
pliant  dagger,  much  producing,  food-bestowing  (?),  sweet  smell- 
ing, where  the  house  is  prepared,  and  other  shining  blessings. 
To  these  thou  joinest  thyself,  Ashis-vanuhi — Hailf  &  to  him  to 
whom  thou  joinest  thyself;  attach  thyself  to  me,  thou  manifold, 
atrong! 

.8.  Their  dwellings  are  well-foundationed,  strongly  armed 
stand  they,  rich  in  purity,  possessing  long  assistance.  To  whom 
thou  attachest  thyself,  Ashis-vanuhi — Hail  be  to  him  to  whom 
tbou  joinest  thyself ;  join  thyself  to  me,  0  manifold,  strong  I 

9.  Their  thrones  are  well-spread,  well-clothed,  (?),  well-pro- 
vided  with  coverings,  and  also  the  feet  with  golflen  coverings. 
To  whom  thou  joinest  thyself,  Ashis-vanuhi — flail  be  to  him  to 
whom  thou  attachest  thyself;  attach  thyself  to  me,  manifold, 
strong! 

10.  Their  beloved  wives  who  are  found  in  the  house  sit  on 
thrones  .  .  .  ^X  with  heels  bound,  earrings  hanging  down,  and 
a  golden  necklace.  (They  say)  when  will  the  master  of  the 
house  come,  what  shall  we,  the  beloved,  wish  him  with  joy  for 
his  body  ?  To  whom  thou  joinest  thyself,  Ashis-vanuhi — Hail  be 
to  him  to  whom  thou  joinest  thyself;  join  thyself  to  me,  0  mani- 
fold, strong ! 

11.  Their  maidens  sit  there  adorned  (?)  with  ankle-jewels, 
slim  (?)  waists,  with  renowned  body,  long  toes:  in  body  are 
they  as  beautiful  as  is  the  wish  of  those  to  whom  they  are  to  be 
given.  To  whom  thou  attachest  thyself,  Ashi-vanuhi — Hail  be  to 
him  to  whom  thou  attachest  thyself;  attach  thyself  to  me,  0 
manifold,  strong  I 

12.  Their  horses  are  swift,  far-snorting:  with  strength  (?) 
draw  they  the  chariots,  for  those  going  after  the  word  they 
hftmess  themselves,  they  draw  along  the  strong  praisers ;  those 
provided  with  swift  horses,  with  strong  chariots;  those  with 
pointed  lances,  having  long  shaft;s;  those  with  pliant  arrows, 
circumspect,  going  benind  the  foes,  the  slayers  in  front  of  the 
foe.    To  whom  thou  attachest  thyself,  Ashi-vanuhi — Hail  to 


•  C/.  Ta9na  i.  18,  19.  t  Or,  Happiness. 

X  l!ne  text  of  tliis  Terse  is  extremely  oorrupt  and  obscure. 
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him  to  whom  thou  attachest  thyself;  attach  thyself  to  me,  0 
manifold,  strong ! 

18.  Their  camels  are  strong-humped  who  let  themselves  be 

¥  aided  with  pure  mind,  springing  from  the  earth,*  tractable. 
0  whom  thou  attachest  thyself,  Ashis-vanuhi — Hail  to  him 
to  whom  thou  attachest  thyself ;  attach  thyself  to  me,  0  mani- 
fold, strong ! 

14.  To  them  brings  she  silver  and  gold  out  of  other  regions, 
and  garments,  shining  girdles.f  To  whom  thou  attachest  thy- 
self, Ashis-vaiiuhi — Ha3  be  to  him  to  whom  thou  attachest  thyself; 
attach  thyself  to  me,  0  manifold,  strong ! 

15.  Look  on  me.  Gome  to  me  with  charitableness,  Ashis, 
High  I  Well-created  art  thou,  of  good  descent,  free  will,  mighty 
art  thou,  majesty  art  thou,  createa  for  the  bodies. 

16.  Thy  Father  is  Ahura-Mazda,  the  greatest  of  the  Tazatas, 
the  best  of  the  Yazatas.  Thy  Mother  is  Cpenta-&rmaiti.  Thy 
Brother  the  good  Qra5sha,  the  holy,  and  Rashnus  the  hi^h, 
strong,  and  Mithra,  who  possesses  wide  pastures,  who  watcnes 
with  ten  thousand  (eyes),  and  has  a  thousand  ears.  Thy  Sister 
is  the  Mazdaya9nian  law. 

17.  Praiseu  by  the  Yazatas,  not  held  back  by  the  justest 
Ashis-vanuhi,  the  high,  placed  herself  on  a  chariot,!  saying  thus 
with  words :  Who  art  thou  who  offerest  to  me,  whose  speech  I 
have  heard  as  by  far  the  fairest  of  the  praying  ? 

18.  Then  spake  thus  the  holy  Zarathustra;  who  as  the  first 
man  praised  Asha-vahisti,  offered  to  Ahura-Mazda,  offered  to  the 
AmSsha-^pentas, — at  whose  birth  and  growth  the  water  and  trees 
were  rejoiced,  at  whose  birth  and  growth  the  water  and  trees 
increased. 

19.  At  whose  birth  and  growth  away  ran  Anra-mainyus  from 
the  earth,  the  broad,  round,  far-to-wander-through.  Thus  spake 
the  evil-knowing  Anra-mainyus  who  is  full  of  death :  Not  do  all 
the  Yazatas  drive  me  out  against  my  will,  Zarathustra  alone 
reaches  me  against  my  will. 

20.  He  smites  me  with  the  Ahuna-vairya,  with  such  a  weapon 
as  a  stone  the  size  of  a  Eata;^  he  makes  me  hot  by  Asha- 
vahista,  ||  like  as  a  metal  in  furnace ;  he  brings  me  best  away 
from  this  earth,  he  alone  makes  me  go,  the  holy  Zarathustra. 

21.  Then  spake  thus  Ashis-vanuhi  the  high :  Place  thyself 
near  to  me,  right-created,  pure,  holy,  approach  my  chiunot. 

*  That  is,  they  walk  with  elastic  step,  although  loaded. 

t  Verses  S-14  are  important,  as  showing  ns  the  domestic  condition  of  the  Old- 
Iranians. 

t  From  this  description  it  would  appear  that  Ashi-yanahi  was  not  a  mere  ahatrae* 
tion,  hut  regarded  as  a  personal  goddess. 

i  Cf,  Vendidad  ziz.  13. 

II  Because  Asha-yahista  is  the  genius  of  Fire. 
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Then  came  nigk  to  her  the  holy  Zarathustra,  he  approached  her 
chariot. 

22.  She  stroked  him  with  the  left  hand  and  the  right,  with  the 
right  hand  and  the  left,  speaking  thus  with  words:  Fair  art 
thou,  0  Zarathustra ;  well-created  art  thou,  0  holy,  with  fair 
calves  and  long  arms.  To  thee  is  given  majesty  for  the  body, 
great  purity  for  the  soul.     (So  is  it)  as  I  say  to  thee. 

5. 

23.  Ashis-vanuhi  we  praise,  etc. 

24.  To  her  offered  Haoshyanha,  the  Paradh&ta,  on  the  summit 
of  the  high  mountain,  a  beautiful  one,  created  by  Mazda. 

26.  Then  prayed  he  her  for  this  favour :  Grant  me,  0  Ashis- 
vanuhi,  thou  hi^h  one,  that  I  may  smite  all  Mazanian  Daevas, 
that  I  may  not  bow  affrighted  from  fear  of  the  Daevas,  but  from 
henceforth  may  all  the  Daevas  bow  themselves  affiighted,  hasten 
terrified  to  darkness.* 

26.  Ashis-vanuhr,  the  high,  ran  round,  came  up, — Haosh- 
yanha, the  Paradh&ta,  obtained  this  favour. 

4. 

27.  Ashis-vanuhi  praise  we,  etc. 

28.  To  her  offered  Yima,  the  shining,  with  good  congregation, 
from  the  high  Hukairya. 

29.  Then  prayed  he  her  for  this  favour :  Grant  me,  0  Ashis- 
vanuhi^  high,  that  I  may  bring  fat  herds  to  the  creatures  of 
Mazda,  that  I  may  bring  immortality  to  the  creatures  of  Mazda. 

80.  Purther>  that  I  may  bring  away  both,  hunger  and  thirst 
from  the  creatures  of  Mazda,  that  I  may  bring  away  both,  old 
age  and  death,  from  the  creatures  of  Mazda,  that  I  may  bring 
away  both,  hot  wind  and  cold,  from  the  creatures  of  Mazda, 
throughout  a  thousand  years. 

31.  Ashis-vanuhi,  the  high,  ran  round,  came  near, — Yima, 
the  shining^  having  a  good  congregation^  obtained  this  favour. 

32.  Ashis-vanuhi  praise  we,  etc. 

33.  To  her  offered  the  son  of  the  Athwyanian  Clan,  the  bold 
dan,  Thrafitaona,  at  Varena,  the  four-cornered. 

34.  Then  prayed  he  her  for  this  favour :  Grant  me,  0  Ashis- 
vanuhi,  high,  that  I  may  smite  the  Snake  Dah&ka,  with  triple 
jaws,  three  heads,  six  eyes,  a  thousand  strengths,  the  very  strong 
Druja  proceeding  from  the  Daevas,  the  evil  for  the  world,  the 
bad,  whom  Anra-mainyus  created  as  the  strongest  Druja  towarda 
the  corporeal  world,  for  death  for  the  world  of  purity,  and  that  I 

♦  Of,  Ywht  5,  21 ;  9,  3,  etc. 
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as  his  conaneror  may  drive  away  those  who  profit  him  and  are 
bound  to  him,  who  are  fairest  in  their  bodies,  to  drive  them 
away,  and  they  (are)  in  the  most  hidden  part  of  the  world.* 

35.  Ashis-vanuhi,  the  high,  ran  round,  came  up, — the  son  of 
the  Athwyanian  Clan,  the  bold  Clan,  Thraetaona  obtained  this 
favour.     For  her  brightness,  etc. 

6. 

36.  Ashis-vahuhi  praise  we,  etc. 

37.  To  her  offered  Haoma,  the  Promoter,  the  health-giving, 
fair,  kingly,  with  golden  eyes,  on  the  highest  height  of  the  hi^ 
mountain. 

38.  Then  prayed  he  her  for  this  favour :  Grant  me,  Ashis- 
vahuhi,  high,  that  I  may  bind  the  destroying  Turanian  Fran- 
ra9y^na,  and  that  I  may  lead  him  away  bound,  bring  him  bound 
as  a  prisoner  of  the  king  IIu(rava.  May  Eava  Hu^rava  slay 
him  Dehind  the  sea  Chaecha9ta,  the  deep,  rich  in  waters, — the 
son  of  the  daughter  of  QysLvarsh&na,  the  man  slain  by  violence, 
and  of  Aghra^-ratha,  of  the  race  of  Naru.f 

39.  Ashis-vahuhi,  the  high,  ran  round,  came  up — Haoma,  the 
Promoter,  obtained  this  favour,  the  health-giving,  fair,  kingly, 
golden-eyed. 

40.  Ashis-vahuhi  praise  we,  etc. 

41.  To  her  offered  the  valiant  uniter  of  the  Arian  regions  into 
one  kingdom,  Hugrava^  behind  the  sea  Cha&chagta,  the  deep, 
abounding  in  water. 

42.  Then  prayed  he  her  for  this  favour :  Grant  me,  0  Ashis- 
vahuhi,  the  high,  that  I  may  smite  down  the  destroying  Turanian 
Franra9y&na  behind  the  sea  Ghaecha9ta,  the  deep,  abomiding  in 
waters, — I  the  son  of  the  daughter  of  Qyavarsh&na,  the  man 
slain  by  violence,  and  of  AghraS-ratha,  the  descendant  of  Nam. 

43.  Ashis-vahuhi,  the  high,  ran  round,  came  up,  the  valiant 
uniter  of  the  Arian  regions  into  one  kingdom,  Hu9rava,  obtained 
this  favour.     For  her  brightness,  etc. 

8. 

44.  Ashis-vahuhi  praise  we,  etc. 

45.  To  her  offered  the  pure  Zarathustra  in  Airyana-vafija 
of  the  good  creation,  with  Haoma  provided  with  flesh,  and 
Bare^ma,  with  Mahthra  which  gives  wisdom  to  the  tongue, 
with  words,  with  deeds,  with  offerings,  with  true-spoken  speech. 

46.  Then  prayed  he  her  for  this  favour :  Grant  me,  0  Ashia- 
vahuhi,  that  I  may  ally  myself  with  the  good,  noble  Hutao^a. 
for  thinking  the  law,  speaking  after  the  law,  acting  after  the 

•  Cf,  Yasbt  15,  24.  f  Cf,  Yasht  9,  18. 
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law.  She  shall  guard  me  the  Mazdayagnian  law  in  the  heart, 
and  afterwards  praise ;  she  who  shall  afford  me  good  praise  for 
the  work.* 

47.  Ashis-vanuhi,  the  high,  ran  round,  came  np, — the  pure 
Zarathustra  obtained  this  favour.     For  her  brightness,  etc. 

9. 

48.  Ashis-yahuhi  praise  we,  etc. 

49.  To  her  offered  Berezaidhi  Kava  Vistll^pa  behind  the  water 
Dftitya. 

60.  Then  prayed  he  her  for  this  favour :  Grant  me,  0  Ashis- 
vanuhi,  high,  that  I  may  drive  away  in  the  fight  Asta-aurva, 
the  son  of  Vi5po-thaurvo-a9ti,  the  all  tormenting,  with  broad 
helm,  great  bravery,  large  head,  who  possesses  seven  hundred 
living  (?)  camels,  that  after  him  I  may  drive  away  in  the  fight 
the  destroying  Qyaonian  Arejat-a9pa,  that  I  may  drive  away  in 
the  fight  Darshinika,  the  Daeva  worshipper.  + 

61.  That  I  may  smite  down  the  unbelievers  belonging  to 
darkness;  that  I  may  smite  down  Qpinjairista,  the  unbelieving, 
that  I  may  attain  as  well-wise  to  the  regions  of  Yaredhakas  and 
Qyaonya ;  that  I  may  smite  of  the  Qyaonian  regions  fifty  of  the 
slayers  of  hundreds,  a  hundred  of  the  slayers  of  thousands,  a 
thousand  of  the  slayers  of  ten-thousand,  ten-thousand  of  those 
who  slay  innumeraole  ones. 

62.  Ashis-vanuhi,  the  high,  ran  round,  came  up.  Berezaidhi 
Eava  Vist&9pa  obtained  this  favour. 

10. 

63.  Ashis-vanuhi  praise  we,  etc. 

64.  Then  spake  Ashis-vanuhi,  the  high  :  Let  there  not  obtain 
of  these  my  gifts,  which  one  bestows  me,  among  men ;  a  man 
who  has  no  more  seed,  nor  a  harlot  who  has  no  more  tokens, ;( 
no  child  under  age,  no  unsought  maiden,  because  foes  follow  me 
with  swift  horses  very  youthlul. 

55.  Then  hide  I  the  body  under  the  foot  of  a  valiant  steer, 
who  protects  his  burden ;  then  shall  the  youths  under  age,  the 
maidens  unsought  amongst  men,  hide  me  because  the  foes  follow 
me  with  swift  horses  very  youthful. 

56.  Then  hide  I  the  body  under  the  throat  of  a  ram — a  valiant 
(me,  a  hondred-fold  active.  Then  shall  the  youths  not  of  age,  the 
maidens  not  sought  among  men,  hide  me  because  the  foes 
follow  me.§ 

•  Cf.  Yasht  9,  26.  f  Cf.  Ya«ht  9,  30.  t  Of-  Venfidad  it.  33. 

^  The  mtianiTig  is  thifl :  Wlien  the  kii^;dom  is  invaded  the  warriors  are  to  fight, 
whilst  the  women  and  children,  and  all  who  are  nnable  to  fight,  are  to  hide  away  all 
the  Taluables,  so  that,  in  case  of  defeat,  the  enemy  may  find  little  booty. 
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67.  The  first  weeping  wept  Ashia-vanuhi,  the  High,  becaase  of 
a  harlot,  who  bears  no  children — set  not  thy  foot  to  her ;  do  not 
sit  (thee)  down  in  (her)  house.  What  shall  I  do  to  them? 
shall  I  ascend  up  to  heaven  ?  shall  I  crawl  on  the  earth  ? 

68.  The  second  weeping  wept  Ashis-vanuhi,  the  High,  on 
account  of  the  harlot  who  bears  a  child :  one  begotten  by  another 
man,  and  places  it  on  the  way.*  What  shall  I  do  to  them  ? 
Shall  I  ascend  up  to  heaven  ?    Shall  I  crawl  on  the  earth  ? 

69.  The  third  weeping  wept  Ashis-vanuhi,  the  High  :  That  is 
the  ffreatest  deed  which  liostile  men  do,  when  they  do  not  marry 
maidens,  long  unmarried,  not  provided  with  a  bridegroom.  What 
shall  I  do  for  them  ?  shall  I  mount  up  to  heaven,  shall  I  crawl 
upon  the  earth  ? 

60.  Then  answered  Ahura-Mazda:  Fair  Ashis,  created  by 
the  Creator  !  Do  not  ascend  up  into  heaven,  do  not  creep  upon 
the  earth,  go  thou  hither  in  the  midst  of  the  dwelling  of  a  fair 
king. 

61.  With  this  offering  will  I  praise  thee,  with  this  offering  will 
I  laud  thee,  as  the  Kava  Vi8ta9pa  offered  to  thee  behind  the  watw 
D&itya.  High  speech  shall  the  Zaota  hold,  standing  behind  the 
Bare^ma.  With  this  offering  will  I  laud  thee,  with  this  offering 
praise  thee — Ashi,  Fair,  created  by  the  Creator.  For  Her  bright- 
ness, etc. 

62.  Offering,  praise,  strength,  might,  vow  I  to  Ashis-vanuhi, 
to  the  good  wisdom,  the  good  justice,  the  good  equity,  the  bright- 
ness, the  profit  created  by  Mazda.    Ashcm-vohd. 

XXXIV.  (18)  ASTAD-YASHT. 

Satisfaction  to  Ahura-Mazda.  Ashem-vohA. — I  confess  niyself, 
etc.  Satisfaction  to  the  Majesty  of  the  Arians,  created  by  Mazda, 
for  praise,  adoration,  satisfaction,  and  laud. 

1.  Ahura-Mazda  spake  to  the  holy  Zarathustra:  I  created  the 
Arian  Majesty,  many  herds  of  cattle,  much  kingdom,  very  bril- 
liant, well-won  understanding,  well-won  wealth,  as  an  adversary 
against  Azi,  as  an  adversary  against  the  evil-minded.f 

2.  It  torments  Afira-mainyus,  who  is  full  of  death ;  it  torments 
Aeshma  with  terrible  weapons;  it  torments  Bushyan9ta,  the 
yellow.  It  torments  the  sickness  spread  abroad,  it  torments  the 
deadly  Daeva  Apa6sh6,  it  torments  the  non-Arian  regions-J 

3.  I  have  created  Ashis-vanuhi  the  high,  who  goes  forward  to 

*  This  verse  is  important,  as  showing  that  the  custom  of  deserting  new-bom  chil- 

the  eyil  beings  mentioned  in  the 


dren  was  not  unfrcquent  amongst  the  dld-Iranians. 
t  By  **  the  evil-minded"  arc  probably  meant  aU 


next  Tcrse. 
}  or.  Yasht  8,  21. 
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the  abode,  (?)  who  goes  to  the  midst  of  the  dwelling  of  the  hand- 
some, who  has  collected  himself  a  kingdom. 

4.  To  him  is  joined  Ashis,  possessing  much  brightness,  to  the 
man  who  contents  the  pure  through  offerings,  she  goes  forward 
to  (his)  residence,  in  the  midst  of  the  abode  of  the  handsome,  who 
has  gathered  himself  a  kingdom,  provided  with  all  herds,  with  all 
capability  of  self-defence,  tJl  understanding,  all  majesty.  One 
foot  set  Ashis-vanuhi  the  high  in  the  residence,  she  ffoes  forward 
in  the  midst  of  the  dwelling  of  the  handsome,  who  has  collected 
himself  a  kingdom. 

5.  He  is  provided  with  a  thousand  horses,  a  thousand  herds, 
with  heavenly  descendants ;  he  unites  himself  with  Tistrya,  who 
is  like  unto  him,  the  shining,  majestic  Star,  the  strong  Wind 
created  by  Mazda,  the  Arian  Majesty  are  like  unto  him. 

6.  Thev  bring  furtherance  to  all  tops  of  the  mountains,  in  all 
depths  of  the  valleys,  they  bring  furtherance  to  all  trees,  the 
growing-up,  fair,  golden-hued.  They  bring  away  the  sicknesses 
spread  abroad  ;  they  bring  away  the  deadly  Daeva  Apaoshd. 

7.  Praise  be  to  Tistrya,  the  brilliant,  majestic  Star ;  praise  be 
to  the  strong  wind  created  by  Mazda;  praise  to  the  Arian 
Majesty.    Yathft  ahd  vairyd.    Ashem-vohd. 

8.  The  Ahuna-vairya  praise  we.  Asha-vahista,  the  fairest 
Amesha-gpenta,  praise  we.  The  right-spoken  prayer,  the  vic- 
torious, salutary,  praise  we.    The  Mauthra-gpenta,  the  Mazda- 

Ja9nian  law,  the  gatherer  of  the  Haoma,  praise  we.    The  Arian 
Iwesty  praise  we. — Yenh6  hatanm. 

9.  Offering,  praise,  might,  strength,  devote  I  to  the  Majesty  of 
the  Arians  created  by  Mazda.  Ashem-vohft.  To  him  belongs 
brightness,  etc. 

XXXV.  (19)  ZAMYAD-YASHT. 

Satisfaction  be  to  Ahura- Mazda.  I  confess  (myself)  etc. 
Satisfaction  be  to  the  Mountain  Ushi-darena,  created  by  Mazda, 
possessing  much  brightness,  to  the  Kingly  Majesty  created  by 
Mazda,  the  Imperishable  Majesty,  created  by  Mazda,  for  praise, 
adoration,  etc. 

1. 

1.  As  the  first  mountain,  0  holy  Zarathustra,  there  stood  on 
this  earth  the  height  Haraiti.*  This  surrounds  the  whole  of  the 
region  flowed  round  by  water  towards  the  East  (?).  The  second 
mountain  is  Zer^dhd,  below  ArMhd-manusha.  This  also  sur- 
rounds the  whole  of  the  water-surrounded  region  towards  morn- 
ing (?). 

•  The  first  seren  yerses  of  this  Tasht  are  important  in  a  geographical  point  of 
▼iew,  bnt  it  is  impossible  to  discuss  the  various  questions  fiilly  in  a  note.  Most  of 
the  mountains  occur,  with  some  yariation  in  the  names,  in  the  fiundehesh. 
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2.  From  there  forth  are  grown  np  the  monntains  UshidhAo, 
Ushidarena,  ErSzifya,  Fra5repa,  sixth  ArSzura,  seventh  Bumya, 
eighth  Radidhita,  ninth  Mazisisvfto,  tenth  Antare-danhus,  eleventh 
Erezisho,  twelfth  V&iti-gae9fl. 

3.  And  Adarana,  Bayana,  Iskata,  which  is  above  the  eagles ; 
Eango-tafedhra,  Vafra,  two  mountains  Hamankuna;  eight 
mountains  Va^na;  eight  strong  mountains  Frftvafiku;  four 
Vidhwana. 

4.  ASzaka,  Ma^naka,  Y&khedhrakaS,  A9aya,  Tudha^kaS,  Ish- 
vaka^i  Draoshisv^o,  Qdirivfto,  Nahhusmao,  Kakahyu,  Antare- 
kaiiha. 

5.  Qichifidava,  Ahuna,  Rafemana,  Asha-ctembana,  Urunyd- 
vaidhk&e,  Asnavad,  Ushadma,  Usta-garen&o,  Qy&maka,  Yafray&o, 
VOurusha. 

6.  At  which  (lies)  Jatara,  AdhutavAo,  Qpitavarenfto,  Qpentd- 
dftta,  Eadrva-acpa,  Eadiri9a,  TaSra,  Baro-grayana,  Barana/and 
the  mountain  Fr&payao,  and  Udrya,  and  KaSvfto,  on  account  of 
their  nearness  and  superintendence^  have  men  retained  the  names 
of  the  mountains.* 

7.  There  are  also,  0  holy  Zarathustra,  four  mountains,  and 
forty,  and  two  hundred  and  two  thousand.  Now  when  a  travel- 
ler (?)  goes  to  the  mountains,  he  shall  always  offer  a  loaf  for  the 
priests,  the  warriors,  the  active  husbandmen. 

8.  For  Its  brightness  and  Its  Majesty  will  I  offer  to  It,  with 
audible  praise,  to  the  strong  Kingly  Majesty  with  gifts.  The 
Majesty  created  by  Mazda  praise  we.    Hadma  with  flesh,  etc. 

2. 

9.  The  strong  Kingly  Majesty  created  by  Mazda,  praise  we, 
the  much-obtaining,  working  on  high,  salutary,  shining,  pos- 
sessing strength,  wnich  is  placed  over  other  creatures, 

10.  Which  belongs  to  Ahura-Mazda.  Ahura-Mazda  created 
the  creatures  very  good,  very  fair,  very  high,  very  furthering, 
very  lofty. 

11.  That  they  might  make  the  world  progressive,  not  growing 
old,  not  dying,  not  becoming  corrupt  and  stinking,  but  ever- 
living,  ever-profiting, — a  kingdom  as  one  wishes  it;  that  the 
dead  may  arise,  and  there  may  come  Immortality  for  the  liviffg,t 
which  furthers  the  world  at  will. 

12.  The  worlds  which  teach  purity  will  be  immortal,  the 
Drukhs  will  disappear  at  the  time.  As  soon  as  it  comes  to  the 
pure  to  slay  him  and  his  hundred-fold  seed,  then  is  it  (ripe)  for 
dying  and  fleeing  away.     Yathft  ah(i  vairy6. 

13.  For  Its  brightness,  etc. 

«  These  words  are  doubtfoL  f  Lit,  «  That  whioh  is  aliTe." 
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3. 

14.  The  strong  Kingly  Majesty,  etc. 

15.  Which  belongs  to  thd'  Amesha-9penta8,  the  shining,  hav- 
ing efficacious  eves,  great,  helpful,  strong,  Ahurian, — ^who  are 
imperishable  and  pure. 

16.  Which  are  all  seven  of  like  mind,  like  speech,  all  seven 
doing  alike,  like  is  their  mind,  like  their  word,  like  is  their 
action,  like  their  Father  and  Ruler,  namely,  the  Creator 
Ahura-Mazda. 

17.  Of  whom  one  sees  the  soul  of  the  other,  how  it  thinks  on 
good  thoughts,  how  it  thinks  on  good  words,  how  it  thinks  on 
good  deeds,  thinking  on  6aro-nem&na.  Their  ways  are  shining 
when  they  come  hither  to  the  ofiering-gifts. 

18.  Which  are  there  the  creators  and  the  destroyers  of  the 
creatures  of  Ahura-Mazda,  their  creators  and  overseers,  their 
protectors  and  rulers. 

19.  They  it  is  who  further  the  world  at  will  so  that  it  does 
not  grow  old  and  die,  does  not  become  corrupt  and  stinking, 
but  ever-living,  ever-profiting,  a  kingdom  as  one  wishes  it,  that 
the  dead  may  arise,  and  Immortality  for  the  living  may  come, 
which  gives  according  to  wish  furtherance  for  the  world. 

20.  The  worlds  which  teach  purity  will  be  immortal,  the  Drukhs 
wiU  disappear  at  the  time.  So  soon  as  it  comes  to  the  pure  to 
slay  him  and  his  hundred-fold  seed,  then  is  it  (ripe)  for  dying 
and  fleeing  away.    Yath&  ahil  vairyd.     For  Its  brightness,  etc. 

4. 

21.  The  strong  Kingly  Majesty,  etc. 

22.  Which  belongs  to  the  heavenly  and  earthly  Yazatas,  the 
bom  and  unborn,  the  progressing,  profitable. 

23.  24.  They  it  is  who  at  will,  etc. 

5. 

25.  The  strong  Kingly  Majesty,  etc. 

26.  Which  belonged  to  Haoshyanha,  the  P&radh&ta,  for  a  long 
time,  when  he  ruled  over  the  seven-portioned  earth,  [over] 
Daevas  and  men,  sorcerers  and  Pairikas,  the  Q&thras,  Haoyas, 
and  Karapanas,  who  then  smote  two-thirds  of  the  Mazanian 
Daevas,  and  of  the  Varenian,  wicked.     For  Its  brightness,  etc. 

6. 

27.  The  strong  Kingly  Majesty,  etc. 

28.  Which  united  itself  to  TaKhma-urupa,*  the  weaponless, 
when  he  ruled  over  the  seven-portioned  earth ;  over  Daevas  and 

•  or.  Yasht  16, 11. 
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men,  over  sorcerers  and  Pairikas,  over  Qftthras,  E^adyas,  and 
Earapanas. 

29.  So  that  he  was  a  smiter  of  all  Daevas  and  men,  all 
sorcerers  and  Pairikas,  that  he  ruled  Anra-mainyus,  tanaed  in 
the  shape  of  a  horse,  thirty  years  long,  round  both  ends  of  the 
earth.     For  Its  brightness,  etc. 

7. 

30.  The  strong  Kingly  Majesty,  etc. 

SI.  Which  united  itself  with  lima,  the  shining,  possessing  a 
good  congregation',  for  a  lonff  time  when  he  ruled  over  the  seven- 
portioned  earth,  over  men  and  Daevas,  over  sorcerers  and  Pairikaa, 
over  Q^thras,  Eaoyas,  and  Earapanas. 

82.  He  took  away  from  the  Daevas  both  blessings  and  profits, 
both  fatness  and  herds,  both  food  and  praise,  in  whose  rule  were 
poured  out  for  the  body  imperishable  foods,  immortal  were  men 
and  beasts,  the  water  and  trees  not  dried  up. 

S3.  In  his  rule  was  no  cold,  no  heat,  no  old  age,  no  death,  no 
envy  created  by  the  Daevas,  on  account  of  the  absence  of  the 
Lie,  formerly  before  he  (himself)  untrue,  began  to  love  lying 
speech.* 

34.  Then  when  he,  untrue,  began  to  love  lying  speech,  then 
flew  away  visibly  from  him  the  Majesty,  with  the  body  of  a  bird. 
When  the  ruler  lima,  the  shining,  with  good  congregation,  no 
longer  saw  the  Majesty,  then  Yima  displeased,  staggered  away 
to  evil  thoughts,  he  fell  affrighted  down  on  the  earth. 

35.  First  removed  itself  the  Majesty,  the  Majesty  from  Tima 
the  shining,  the  Majesty  went  away  from  Yima,  the  son  of 
Vivanh&o,  with  the  body  of  a  bird,  flapping  with  the  wings. 
There  seized  this  Majesty  Mithra,  who  possesses  wide  pastures, 
hears  with  ears,  has  a  thousand  strengths.  We  praise  Mithra, 
the  Ruler  of  all  regions,  whom  Ahura-Mazda  created  as  the  most 
majestic  of  the  heavenly  Yazatas. 

36.  When  for  the  second  the  Majesty  departed,  the  Majesty 
from  Yima,  then  went  the  Majesty  away  from  Yima,  the  son  of 
Vivanhfto,  in  the  form  of  a  bird  flapping  with  its  wings.  Then 
seized  this  Majesty  the  son  of  the  Athwyanian  clan,  the  strong 
clan, — Thraetaona,  because  he  was  the  most  victorious  among 
victorious  men,  except  Zarathustra. 

37.  Who  slew  the  snake  Dah&ka  with  three  jaws,  three  heads, 
six  eyes,  a  thousand  strengths,  the  very  strong  Druja,  belonging 
to  the  Daevas,  the  evil  for  the  world,  the  wicked,  which  very 
strong  Dniia  Anra-mainyus  has  created  towards  the  corporeal 
worlo,  for  the  slaying  of  purity  in  the  world. 

*  The  legend  in  this  and  the  following  verses  is  important^  as  showine  that  the 
conception  of  Tima's  Ml  through  haughtiness  of  mind  is  of  very  ancient  oate. 
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88.  When  for  the  third  time  went  away  the  Majesty  from 
Yima,  the  ehining,  then  went  the  Majesty  from  Yima,  the  son  of 
Vivafifto,  in  the  lorm  of  a  bird  flapping  with  the  wings,  then  the 
valiant-minded  Eere9lk9pa  seized  this  Majesty,  because  he  was 
the  strongest  among  bold  men,  except  Zaratnustra,  except  the 
Manly  Valour. 

39.  Because  with  him  united  itself  the  Manly  Courage,  the 
strong.  The  Manly  Courage  praise  we,  the  high-footed,  not 
sleeping,  having  swift  going,  increasing,  which  united  itself  to 
Eere9a9pa. 

40.  Who  smote  the  Serpent  (^ruvara,  the  horse-devouring, 
men-devouring,  the  poisonous,  green,  on  which  flowed  the  green 
poison  of  the  thickness  of  the  thumb, — on  which  Kere5a9pa 
cooked  food  in  an  iron  kettle,  about  mid-day, — it  burned  the 
deadly  one,  and  he  made  off;  away  from  the  kettle  sprang  he, 
towards  the  flowing  waters  hastened  he ;  back  retreated  the  bold 
Eeregacpa  dismayed.* 

41.  Who  smote  Gandarewa,  the  golden-heeled,  who  went  about 
with  open  mouth,  seeking  to  slay  the  corporeal  world  of  purity. 
Who  smote  the  descendants  of  the  nine  robbers,  the  sons  of 
Nivika,  the  sons  of  D&stay&ni,  who  smote  Hit&ypa  with  the 
golden-tuft,  and  Vareshava,  the  son  of  D&na  and  Pitaona,  pos- 
sessing many  Pairikas. 

42.  Who  smote  Arezo-shamana,  the  gifted  with  manly  courage, 
strong,  beloved,  desired,  living,  supple,  growing  .  .  .  .  + 

43.  Whe  smote  Qn&vidhaka,  smiting  with  hoofs,  with  stone- 
hands,  who  thought  thus  :  I  am  not  of  age,  a  minor  :  when  I 
shall  once  be  of  age,  then  will  I  make  the  earth  for  a  wheel,  the 
heavens  a  chariot :  % 

44.  I  will  lead  away  Qpenta-mainyu  from  the  shining  Garo- 
nem&na.  I  will  make  Anra-mainyu  ascend  from  the  bad  hell ; 
both  these  shall  fasten  themselves  to  my  chariot :  Qpenta-mainyu 
and  Anra-mainyu — if  the  bold  KereQa^pa  does  not  slay  me. 
Him  slew  the  bold  K6re5a5pa  with  destruction  of  life,  annihila- 
tion of  the  vital  powers.     For  Its  brightness,  etc. 

8. 

45.  The  strong  Kingly  Majesty,  etc. 

46.  In  which  viewed  themselves  Qpenta-mainyus  and  Aiira- 
mainyus.  In  this  each  of  the  twain  plunged  his  imperishable, 
very  swift  limbs.  §    Qpenta-mainyus  drew  through  the  body  ||  of 

•  Of,  Ya9na  ix.  34-39.  f  The  rest  is  unintelligible. 

X  XJnfortunately  we  know  nothing  farther  respecting  Cn&vidhaka,  who  must  hare 
been  a  mighty  hero,  if  he  could  do  as  he  threatened. 

{  Bathing  in  the  beams  of  the  '^Mqiesty"  appears  to  have  been  considered  as 
affording  a  peculiar  strenrth  to  bodies. 

II  [Or,  perhaps,  **  c&xum  them  to  draw  their  bodies  through."  The  Zend  is  aatifm 
franhariiehayaUl 
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Vohn-mand  and  Asha-vahista,  and  the  Fire,  the  son  ofAhura- 
Mazda.  Anra-mainyus  drew  through  the  body  of  Ako-mano 
and  Aeshma,  with  frightful  weapons,  and  Azhi-dah&ka  and 
Qpityura,  the  cutter-to-pieces  of  Yima.* 

47.  Then  stepped  forwards  the  Fire  (the  son)  of  Ahura-Mazda, 
thinking  thus :  This  Majesty,  the  Imperishable,  will  I  seize. 
Then  ran  after  him  and  overtook  him  Aznis  (Dah&ka),  with  three 
jaws,  possessed  of  evil  mind,  laughing,  saying : 

48.  Swiftly  show  it,  0  Fire  of  Ahura- Mazda,  if  thou  boldest  it 
fast,  this  Imperishable,  then  shalt  thou  hereafter  no  more  make 
thyself  shine  in  pathless  places,  on  the  earth  created  by  Ahura, 
for  the  preserving  the  world  of  the  pure.  Then  opened  the  Fire 
the  hands  from  excess  of  love  for  life,  when  Azhiz  (Dah&ka)  ter- 
rified it. 

49.  Then  rushed  forwards  Azhiz  (Dah&ka)  with  three  jaws, 
mih  evil  law,  thinking  thus :  I  will  seize  this  Majesty,  the  Im- 
perishable. Then  stepped  behind  him  the  Fire  of  Ahura-Mazda^ 
speaking  thus  with  words  : 

60.  Swiftly  show  it,  Azhi-dah&ka,  with  three  jaws,  if  thou 
boldest  fast  this  Imperishable,  then  will  I  grow  up  behind  thee, 
shine  in  thy  mouth,  thou  shalt  not  hereaft;er  rush  forward  on  the 
earth  created  by  Mazda  for  the  slaying  of  the  worlds  of  purity. 
Then  opened  Azhis  the  hands  from  excess  of  love  for  life,  when 
the  Fire  terrified  him. 

61.  This  Majesty  spread  itself  abroad  to  the  Sea  Vouru-kasha ; 
there  the  Navel  of  the  Waters  with  swift  horses  seized  it,  the 
Navel  of  the  Waters  with  swift  horses  desired  it  (saying) :  I  will 
seize  this  Imperishable  Majesty  (and  bring  it)  to  the  depths  of 
the  Sea  Vouru-kasha  the  deep,  in  the  depth  of  the  canals,  the 
deep. 

62.  We  praise  the  great  lord,  possessing  women,  the  Shining 
Navel  of  the  Waters,  having  swift  horses,  valiant,  profiting  at 
call,  who  created  mankind,  formed  mankind,  who  is  worthy  of 

I  honour  under  the  water,  most  hearing  with  the  ears  when  one 

ofiers  to  him. 

63.  Then  to  you,  to  each  one  of  men,  has  Ahura-Mazda  thus 
said :  0  pure  Zarathustra,  let  (them)  desire  after  the  Imperishable 

)  Majesty  of  the  Athrava ;  let  them  desire  aft^r  the  shining  satis- 

i  faction,  with  gifts  for  the  Athravas ;  let  them  desire  after  much 

!  satisfaction  with  gifts  for  the  Athravas. 

64.  With  such  a  one  will  Ashis  unite,  the  very  shining,  who 
has  a  shield,  the  strong,  cattle  and  pastures.  With  him  unites 
itself  power  of  defence,  which  last  the  whole  year  through ;  and 

I  the  smiting  with  strength,  beyond  the  vear.     Allied  to  such 

I  power  of  defence  will  he  smite  the  terrible  in  the  hellish  host ; 

•  ThiB  legend  is  related  in  the  Bundehesh,  cap.  xxm 
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allied  to  such- power  of  defence  will  he  emite  all  the  hating. 
For  Its  brightnessi  etc. 

9. 

55,  The  strong  Kingly  Majesty,  etc. 

66.  Which  the  destroying  Turanian  Franra?^  desired  from  the 
sea  Vonru-kasha.  Naked  laid  he  his  clothes  aside,  desiring  after 
the  Majesty  which  belongs  to  the  Arian  regions,  the  born  and  the 
unborn,  to  the  pure  Zarathustra.  Then  flew  away  this  Majesty, 
away  hastened  this  Majesty,  aside  placed  itself  this  Majesty ; 
then  rose  that  outflow  of  the  sea  Vouru-kasha,  which  bears  the 
name  of  Hu9rav&o. 

57.  Then  ran  Franra95,  the  Turanian,  out  of  the  sea  Vouru- 
kasha,  the  very  brilliant,  0  holy  Zarathustra,  addressing  the  evil 
eye :  Here,  here  on  this  (side) ;  I  have  not  found  the  Majesty 
which  belongs  to  the  Arian  regions,  to  the  bom  and  unborn,  to 
the  holy  Zarathustra. 

68.  I  will  mix  mvself  ♦  with  both :  all  creatures  and  all  seed 

aiiich  is  there)  with  greatness,  goodness,  and  beauty.  Ahura- 
azda  will  come  to  thee  rejoicing,  creating  creatures.  Then  ran 
away  Franra96,  the  Turanian,  the  very  brilliant,  0  holy  Zara- 
thustra, to  the  sea  Vouru-kasha. 

69.  Then  threw  he  for  the  second  time  his  clothes  away  naked, 
desiring  after  the  Majesty  which  belonj^s  to  the  Arian  regions, 
to  the  bom,  the  unborn,  and  the  pure  Zarathustra.  Then  flew 
this  Majesty  away,  away  ran  this  Majesty,  aside  placed  itself 
this  Majesty.  Then  arose  the  out-flow  of  the  sea  Vouru-kasha, 
the  canal  which  bears  the  name  Vanhazd&o. 

60.  Then  ran  Franra96,  the  Turanian,  out  of  the  sea  Voura- 
kasha,  the  very  shining,  0  holy  Zarathustra,  addressing  the  evil 
eye :  Hither,  hither,  namely,  on  this  (side),  so  also  hither  on  any 
(side).  I  have  not  found  the  Majesty  which  belongs  to  the  Arian 
regions,  to  the  bom,  the  unbom,  and  the  pure  Zarathustra. 

61.  I  will  mix  myself  with  both ;  with  every  created  and  all 
seed  that  is  with  greatness,  goodness,  and  purity.  Ahura-Mazda 
will  come  to  thee  rejoicing,  creating  creatures.  Then  ran  away 
the  Turanian  Franra?^,  the  very  shining,  0  holy  Zarathustra,  to 
the  sea  Vouru-kasha. 

62.  For  the  third  time  threw  he  his  clothes  away,  desiring 
after  the  Majesty  which  belongs  to  the  Arian  regions,  to  the 
bora,  the  unborn,  and  the  pure  Zarathustra.  Then  flew  this 
Majesty  away,  away  hastened  this  Majesty,  aside  placed  itself 
this  Majesty.  Then  arose  the  out-flow  of  the  sea  Vouru-kasha, 
the  water  which  bears  the  name  Awzd&nva. 

63.  Then  ran  the  Turanian  Frahra?^  out  of  the  sea  Vouru- 

*  [Or,  copulate  with.] 
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kasha,  the  very  shining,  0  holy  Zarathustra,  addressing  the  evil 
eye :  Hither,  hither,  namely  on  this  side,  here  also  on  this — 
woe  to  thee — here,  namely  on  this.  I  have  not  found  this  Majesty 
which  belongs  to  the  Arian  regions,  to  the  bom,  the  unborn,  and 
the  pure  Zarathustra. 

64.  He  did  not  find  this  Majesty  which  belongs  to  the  Arian 
regions,  the  bom,  the  unborn,  and  the  pure  Zarathustra.  For 
Its  brightness,  etc. 

10. 

65.  The  strong  Kingly  Majesty,  etc. 

66.  Which  united  itself  with  wtat  is  mighty  there,  namely 
with  the  sea  Ean9u,  which  is  in  connection  with  Hadtumat,  as 
the  mountain  Ushidh&o,  about  which  many  waters  connected  with 
mountains,  flow  around.* 

67.  To  itf  hastens,  to  it  goes,  food,  kingdom  in  horses,  shining 
furtherance,  the  fair,  fortunate,  strong,  increasing  with  many 
pastures,  right,  golden.  To  it  hastens,  to  it  goes,  the  shining, 
majestic,  washing  away  the  white  skins  (7)  and  drying  up  the 
many  hindrances. 

6o.  There  joins  itself  to  it  the  strength  of  the  horse ;  there 
joins  itself  to  it  the  strength  of  the  camel ;  there  joins  itself  to 
it  the  strength  of  a  man ;  there  joins  itself  to  it  the  Eingly 
Majesty ;  there  is  on  it  so  much  (more)  Kingly  Majesty,  0  pure 
Zarathustra,  than  the  un-Arian  regions  here  could  destroy  at  once. 

69.  (Their  inhabitants)  would  here  perceive  destmction,  would 
perceive  hunger  and  thirst,  cold  and  ....  J  Then  is  the  Kingly 
Majesty  the  Saviour  of  the  Arian  regions,  of  the  cow  which  is 
harnessed  for  the  way,  as  protection  for  the  pure  men  and  the 

I  Mazdaya9nian  law.     For  Its  brightness,  etc. 

;  11. 

1  

70.  The  strong  Kingly  Majesty,  etc. 

i  71.  Which  united  itself  to  Kavi  Kavata,  to  BLavi  Aipivohu, 

{  to  Kavi  U9adhan,  to  Kavi  Arshna,  to  Kavi  Pishina,  to  Kavi 

ByarshS-na,  to  Kavi  Qy&varsh&na. 

72.  That  they  might  all  be  swift,  all  strong,  all  healing,  all 
shining,  all  gifted  with  might,  all  kings,  accomplishing  great 
deeds.     For  Its  brightness,  etc. 

12. 

73.  The  strong  Kingly  Majesty,  etc. 

74.  Which  united  itself  with  Kavi  Hu9rava,  for  the  well- 

*  The  Bundeheeh  places  thesea  Kancu  in  Seiestan.  Here  it  is  evidently  the  sea 
Zareh,  into  which  the  river  Hadtumat  (Hilmand;  flows.  The  fature  Saviour,  GaMi« 
yanq,  is  to  come  forth  from  it. 

t  That  is,  to  the  mountain  Ushidhdo. 

}  Unintelligible.    Yerses  67-69  are  very  obscure. 
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created  strength,  for  victory  created  by  Ahura,  for  the  smiting 
which  comes  from  above,  for  the  well-learned  precept,  for  the 
precept  not  to  be  disarranged,  for  the  precept  which  cannot  be 
smitten,  for  the  smiting  of  the  foes  here. 

75.  For  robust  strength,  for  the  Majesty  created  by  Ahura, 
for  health  of  body,  for  heavenly  good  offering,  wise,  gathering, 
shining,  white-eyed,  helping  out  of  distress,  manly,  for  wisdom 
for  future  attaining  to  Paradise. 

76.  For  brilliant  kingdom,  for  long  life,  for  all  favour,  for  all 
healing-remedies. 

77.  Therefore  that  we,  0  Kavi  Hu9rava,  that  we 

and  not  cut  down  the  wood*  when  the  destroyer  injured  (the 
understanding)  in  the  horses.  May  the  lord  Ravi  Hugrava 
smite  down  all,  may  he  bind  the  destroying  Turanian  Franra§- 
yana,  the  rider  of  foals,  the  son  of  the  maiden  of  Cy&varsh4na, 
the  man  slain  by  violence,  and  Aghra^-ratha,  the  descendant  of 
Naru.    For  Its  brightness,  etc. 

13. 

78.  The  strong  Kingly  Majesty,  etc. 

79.  Which  attoched  itself  to  the  pure  Zarathustra  for  thinking 
the  law,  speaking  the  law,  fulfilling  the  law,  because  he  was  of 
the  whole  corporeal  world,  in  purity  the  purest ;  in  rule  the  best 
ruling;  in  brightness  the  most  shining;  in  majesty  the  most 
mwestic  ;  in  victory  the  most  victorious. 

oO.  Visibly  flew  before  him  the  Daevas,  visibly  furthered  he 
the  sciences,  surely  then  hunted  these  the  Jainis  away  from  men, 
then  they  did  violence  to  them  tearful,  weeping,  to  the  Daevas. 

81.  Then  caused  the  only  Ahuna-vairya  which  the  pure  Zara- 
thustra uttered,  the  spreading  itself  abroad,  manifold,  afterwards 
the  other  (praver)  with  mighty  voice,  that  all  Daevas,  the  not- 
to-be-honoured,  not-to-be-praised,  hid  themselves  in  the  earth. 

82.  Whose  Majesty  the  destroying  Turanian  FrahracS  desired 
in  all  Eeshvares.  Over  the  seven  Eeshvares  ran  the  destroying 
Franrac^  desiring  after  the  Majesty  of  Zarathustra.  Then  glided 
this  Majesty  away  to  the  Air  without  water,t  swiftly  hastened  it 
away  to  My  hidmg-place  (?).  It  came  to  the  hiding-place  as 
was  My  will,  Ahuja-Mazda's  and  the  Mazdayagnian  law  s.  For 
Its  brightness,  etc. 

14. 

83.  The  strong  Kingly  Majesty. 

84.  Which  attached  itself  to  Kavl  Vist&spa  for  thinking  the 
law,  speaking  the  law,  for  fulfilling  the  law,  when  he  praised 
this  law,  driving  away  the  evil-minded,  the  Daevas,  the  impure. 

•  Of,  YaBht  5,  60.  f  Cf,  YaBht  18,  99. 
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85.  Who  with  the  much-penetrating  weapon  of  parity  made  a 
broad  way,  who  with  the  much-penetrating  weapon  of  purity 
announced  a  broad  way,  who  threw  himself  oeneath  as  arm  and 
protection  of  this  Ahurian,  Mazdayagnian  law. 

86.  Who  brought  out  the  same,  the  fast-placed,  chained  by  the 
Hunus,  teaching,  who  made  it  sitting  in  the  middle,  high,  uplifted, 
pure,  fullness  of  flesh  and  fodder,  the  beloved  of  flesh  and  fodder^ 

87.  When  the  strong  Eava  Vista^pa  smote  those  belonging  to 
daxkness,  possessing  wicked  law,  and  Peshana  the  honourer  of 
the  Daevas,  and  the  wicked  Areiat-aQpa  and  the  other  wicked 
friends,  the  Qyaonians.     For  Its  brightness,  ete. 

15. 

88.  The  strong  Kingly  Majesty,  etc. 
89.Which  attached  itself  to  the  victorious  Caoshyaii?  and  the 

other  friends  that  he  might  make  the  world  progressive,  not 
growing  old,  immortal,  not  stinking,  not  rotten,  ever-living,  ever- 
profiting,  a  kingdom  according  to  wish,  that  the  dead  may  rise, 
that  immortality  may  come  for  the  living. 

90.  The  worlds  will  become,  etc.  (as  before,  v.  12). 

16. 

91.  The  strong.  Kingly  Majesty,  etc. 

92.  When  A5tvat-eret6*  uplifts  himself  from  the  water  Ean- 
':                     9nya,  a  messenger  of  Ahura-Mazda,  son  of  Vl9pa-taurvi,  who 

purifies  the  victorious  wisdom.     Which  the  strong  Thra^taono 
j  bore  (possessed)  when  Azhis-dah&ka  was  slain. 

I  93.  Which  the  Turanian  Frahracfi  bore  when  the  wicked  was 

slain,  the  Cow  was  slain, — which  Kava  Hu§rava  bore  when  the 
Turanian  Franracfi  was  slain, — which  Kava  Vi9t&9pa  bore  whea 
he  set  purity  before  the  wicked  hosts,  drove  these  away  to  the 
I  Druja  out  oi  the  worlds  of  purity. 

94.  This  (Actvat-€retd)  will  see  with  the  eyes  of  understanding, 
I  he  will  view  all  creatures,  the  images  of  the  wicked  seed.  He 
t                     will  see  the  whole  corporeal  world  with  the  eyes  of  fullness, 

beholding  he  will  make  the  whole  corporeal  world  immortal. 

95.  The  companions  of  this  Agtvat-ereto  go  forwards  vie  torioTis, 
thinking  good,  speaking  good,  perfecting  good  deeds,  attached  to 
the  good  law,  speaking  no  lie.  They  have  their  own  tongue,  be- 
fore them  Aeshma,  with  terrible  weapon,  with  evil  brightness, 
bows  himself.  He  (A5tvat-ereto)  will  smite  the  very  wicjked 
Drukhs,  which  proceeds  from  wicked  seed  out  of  darkness. 

96.  Vohu-mano  will  smite  Ako-mano,  the  truth  smites  the  lie. 
Haurvat&t,  and  Ameret&t  subdue  hunger  and  thirst ;  the  evil-doer 
Anra-mainyu  bows  himself  robbed  of  the  rule.    Tath&  ahii  vairyA. 

*  The  future  Saviour. 
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Offering  and  praise,  strength  and  might,  implore  I  for  the  moun- 
tain Ushi-dargna  created  by  Mazda,  with  pure  brightness,  the 
Kingly  Majesty  created  by  Mazda,  the  imperishable  Majesty 
created  by  Mazda.    Ashem-vohii,  etc. 

XXXVI.  (20)  VANANT  YASHT. 

Satisfaction  be  to  Ahura-Mazda.  Ashem-vohft.  I  confess, 
etc.  Ehshnaothra,  for  the  praise,  adoration,  satisfaction,  and 
laud  of  the  Star  Vanant,  created  by  Mazda.    YathS,  ahft  vairyd. 

1.  The  Star  Vanant  created  by  Mazda,  pure,  lord  of  purity, 
we  praise.  I  praise  Vanant,  the  strong,  whose  name  is  named,* 
the  salutary,  to  withstand  the  sinful,  very  hateful  KhraCjtras  of 
the  to-be-rejected  Ahra-mainyu. 

2.  Yathft  ahft  vairyd.  Offering  praise,  strength  devote  I  to 
the  Star  Vanant,  created  by  Mazda.  Ashem-vohd.  To  him 
belongs  brightness,  etc. 

XXXVII.  (21)  FRAGMENT. 

1.  Zarathustra  asked  Ahura-Mazda:  Ahura-Mazda,  Heavenly, 
Holiest,  Creator  of  the  corporeal  world.  Pure  I  Wherein  alone 
(is  contained)  Thy  word,  which  expresses  all  good,  all  that  springs 
from  purity  ? 

2.  Him  answered  Ahura-Mazda :  The  prayer  Ashem,  0  Zara- 
thustra. 

3.  Whoso  utters  the  prayer  Ashem  with  believing  mind,  from 
the  memory,  he  praises  Me,  Ahura-Mazda;  he  praises  the  water, 
he  praises  the  earth,  he  praises  the  Cow,  he  praises  the  trees,  he 
praises  all  good  things  created  by  Mazda,  which  have  a  pure  origin. 

4.  For  this  speech,  the  right-spoken,  0  Zarathustra,  when  it  is 
spoken,  (reaches  to)  the  prayer  Ahuna»vairya,  the  out-spoken, 
one  furthers  (?)  strength  and  victoriousness  for  the  pure  soul  and 
the  law. 

6.  For  it  is  worth,  0  holy  Zarathustra,  the  mere  prayer  Ashem, 
as  a  Khshnaothra  of  the  pure,  a  hundred  sleep-(prayers),  a  thou- 
sand flesh  meals,  ten  thousand  head  of  small  cattle,  all  that  is 
come  from  bodies  to  incorporeality. 

6.  What  is  that  prayer  Ashem- vohA  which  in  greatness,  good- 
ness, and  beauty  is  worth  as  much  as  ten  other  prayers,  Ashem- 
vohft? 

7.  Him  answered  Ahura-Mazda:  That,  0  pure  Zarathustra, 
which  a  man  eating  prays  with  purity  for  Haurvat  and  Ameret&t, 
praising  good  thoughts,  words,  and  works,  putting  away  all  evil 
thoughts,  words,  and  works. 

*  Tliat  is,  renowned. 
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8.  Which  is  that  one  prayer  ABhem-Yohii,  which  in  greatness, 
goodness,  and  beauty  is  worth  a  hundred  other  prayers  Ashem- 

TOhft? 

9.  Him  answered  Ahura- Mazda :  That,  pure  0  Zarathustra, 
which  a  man  after  having  eaten  of  the  prepared  Haoma,  prays 
with  purity,  praising  good  thoughts,  wonis,  and  works ;  putting 
away  evil  thoughts,  words,  and  works. 

10.  Which  is  the  one  prayer  Ashem-vohA,  which  in  greatness, 
goodness,  and  beauty,  is  worth  a  thousand  other  prayers  Ashem- 
vohft? 

11.  Him  answered  Ahura-Mazda :  That  one,  0  pure  Zarathus- 
tra, which  a  man  stretched  out  for  sleep,  speaks  waking  with 
purity,  praising  the  good  thoughts,  words,  and  works ;  removing 
evil  thoughts,  words,  and  works. 

12.  Which  is  the  one  prayer  Ashem-vohft,  which  in  greatness, 
goodness,  and  beauty,  is  worth  ten  thousand  other  prayers  Ashem- 
vohft  ? 

j  '  13.  Him  answered  Ahura-Mazda :  That  one,  0  pure  Zara- 

thustra, which  a  man  waking  from  sleep,  prays  with  purity, 
lifting  himself  up,  praising  good  thoughts,  words,  and  works ; 
putting  away  evil  thoughts,  words,  and  works. 

14.  Which  is  the  one  prayer  Ashem-vohii,  which  in  greatness, 
[  '                    goodness,  and  beauty,  is  worth  as  much  as  the  whole  Karashvare 

Qaniratha,  with  cattle,  with  chariots,  with  men  ? 

15.  Him  answered  Ahura-Mazda :  That  one,  0  pure  Zara- 
thustra, which  a  man  at  the  latter  end  of  his  life  prays  with 

I  purity,  praising  all  good  thoughts,  words,  and  works ;  putting 

;  away  all  evil  thoughts,  words,  and  works. 

I  16.  Which  is  the  one  prayer  Ashem-vohA,  which  in  greatness, 

I  goodness,  and  beauty,  is  worth  all  that  is  between  heaven  and 

earth,  and  this  earth,  those  Lights,  and  all  good  things  created  by 
Mazda  which  have  a  pure  ori^n  ? 

17.  Him  answered  Ahura-Mazda:  That  one,  0  pure  Zara- 
thustra, when  one  renounces  all  evil  thoughts,  words,  and  works. 


XXXVIII.  (22)  FRAGMENT.* 

1.  Zarathustra  asked  Ahura-Mazda:  Ahura-Mazda,  Heavenly, 
Holiest,  Creator  of  the  corporeal  world,  Pure !  When  a  pure 
man  dies,  where  does  his  soul  dwell  during  this  night  ? 

2.  Then  answered  Ahura-Mazda:  Near  his  head  it  sits  itself 
down,  reciting  the  Qkihk  Ustavaiti,  praying  happiness  for  itself: 

*  This  noteworthy  Fragment  respecting  the  future  state  is  found  with  some  varia- 
tions in  the  Minokhired.  and  is  translated  in  Spiegel's  "  Traditionelle  literator  der 
Parsen,*'  toI.  ii.  p.  138  ff. 
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''Happiness  be  to  the  man  who  conduces  to  the  happiness  of  each. 
May  Ahnra-Mazda  create,  ruling  after  His  wish,"*  On  this 
night  the  soul  sees  as  much  joy  fulness  as  the  whole  living  world 
possesses. 

3.  Where  does  the  soul  dwell  throuffhout  the  second  night? 

4.  Then  answered  Ahura-Mazda :  In  ear  his  head  it  sits  itself, 
etc.  (as  in  verse  2). 

6.  Where  does  his  soul  stay  throughout  the  third  night  ? 

6.  Then  answered  Ahura-Mazda  :  Near  its  head  it  sits  itself, 
etc.  (as  in  verse  2).  Also  in  this  night  this  soul  sees  as  much 
joyfulness  as  the  whole  living  world  (possesses). 

7.  When  th«  lapse  of  the  third  night  turns  itself  to  light,  then 
the  soul  of  the  pure  man  goes  forward,  recollecting  itself  at  the 
perfume  of  plants.  A  wind  blows  to  meet  it  from  the  mid-day 
region,  from  the  mid-day  regions,  a  sweet-scented  one,  more 
sweet-scented  than  the  other  winds, 

8.  Then  it  goes  forward,  the  soul  of  the  pure  man,  receiving  the 
wind  in  the  nose  (saying) :  Whence  blows  this  wind,  the  sweetest- 
scented  which  I  ever  have  smelt  with  the  nose  ? 

9.  In  that  wind  (?)t  there  comes  to  meet  him  his  own  law  J 
in  the  figure  of  a  maiden,  one  beautiful,  shining,  with  shining 
arms ;  one  powerful,  well-grown,  slender,  with  large  breasts, 
praiseworthy  body  ;  one  noble,  with  brilliant  face,  one  of  fifteen 
years,  as  fair  in  her  growth  as  the  fairest  creatures. 

10.  Then  to  her  (the  maiden)  speaks  the  soul  of  the  pure  man, 
asking :  What  maiden  art  thou  whom  I  have  seen  here  as  the 
fairest  of  maidens  in  body? 

11.  Then  replies  to  him  his  own  law :  I  am,  0  youths  thy 
ffood  thoughts,  words,  and  works,  thy  good  law,  the  own  law  of 
fiiine  own  body.  Which  would  be  in  reference  to  thee  (like) 
in  greatness,  goodness,  and  beauty,  sweet-smelling,  victorious, 
harmless,  as  thou  appearest  to  me. 

12.  Thou  art  like  me,  0  well-speaking,  well-thinking,  well- 
acting  youth,  devoted  to  the  good  law^  so  in  greatness,  goodness, 
and  beauty  as  I  appear  to  thee. 

13.  If  thou  hast  seen  one  there  practise  witchcraft,  practise 
unlawfulness  and  bribery,  fell  trees,  then  thou  didst  set  thyself 
down  whilst  thou  recitedst  the  G^thas,  ofleredst  to  the  good 
waters  and  to  the  fire  of  Ahura-Mazda,  whilst  thou  didst  seek  to 
satisfy  the  pure  man  who  came  near  and  from  far. 

14.  Thou  hast  (made)  the  pleasant  yet  more  pleasant  to  me, 
the  fair  yet  fairer,  the  desirable  yet  more  desirable,  that  sitting 

*  Cf.  Ya^na  xlii.  1, 

t  The  word  rendered  '*  wind  "  is  illegible  in  the  MSS.,  but  it  is  so  translated  in  the 
Httz.  Tr. 
t  That  is,  the  mle  of  life  to  which  he  has  conformed. 
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in  a  high  place,  sitting  in  a  yet  higher  place,  in  these  (Paradisee) 
Humata,  Hflkta,  Hvarsta.  Afberwards  men  praise  me,  and  aak 
Ahura-Mazda,  praised  long  ago. 

15.  The  soul  of  the  pure  man  goes  the  first  step  and  arrives  in 
(the  Paradise)  Humata ;  the  soul  of  the  pure  man  takes  the 
second  step  and  arrives  at  (the  Paradise)  H&khta;  it  goes  the 
third  step  and  arrives  at  (the  Paradise)  Hvarsta ;  the  soul  of  tiie 
pure  man  takes  the  fourth  step  and  arrives  at  the  Eternal  Lights. 

16.  To  it  speaks  a  pure  one  deceased  before,  asking  it :  How 
art  thou,  0  pure  deceased,  come  away  from  the  fleshly  dwellings, 
from  the  earthly  possessions  (?),  from  the  corporeal  world,  hither, 
to  the  invisible,  from  the  perishable  world  hither  to  the  imnerish- 
able,  has  it  happened  to  thee — to  whom  (be)  Hail! — ^long? 

17.  Then  speaks  Ahura-Mazda:  Ask  not  him  whom  thou 
askest,  (for)  he  is  come  on  the  fearful,  terrible,  trembling  *  way, 
the  separation  of  body  and  soul. 

18.  Bring  him  hither  of  the  food,  of  the  full  fatness,  that  is 
the  food  for  a  youth  who  thinks,  speaks,  and  does  good,  who  is 
devoted  to  the  good  law  after  death,  that  is  the  food  for  the  woman 
who  especially  thinks  good,  speaks  good,  does  good,  the  follow- 
ing, obedient,t  pure,  after  death. 

19.  Zarathustra  asked  Ahura-Mazda :  Ahura-Mazda,  Heavenly, 
Holiest,  Creator  of  the  corporeal  world,  Pure !  when  a  wicked 
one  dies  where  does  the  soul  dwell  throughout  this  night  P 

20.  Then  answered  Ahura-Mazda:  There,  0  pure  Zarathustra, 
near  the  head  it  runs  about  whilst  it  utters  the  prayer  Ke  maiim,t 
etc.  "  Which  land  shall  I  praise,  whither  shall  I  go  praying,  0 
Ahura-Mazda  V*  In  this  night  the  soul  sees  as  much  displeasing  § 
as  the  whole  living  world. 

21.  Where  does  this  soul  then  keep  itself  the  second  night 
through  ? 

22.  Throughout  the  second  night  it  runs  about  near  the  head, 
etc.  (as  in  v.  20). 

23.  Where  does  this  soul  keep  itself  the  third  night  P 

24.  Throughout  the  third  night  it  runs,  etc.  (as  in  v.  20). 

25.  When  the  lapse  of  the  third  night  approaches  towards 
light,  0  pure  Zarathustra,  then  goes  the  soul  of  the  wicked  man 
to  the  impure  place,  recollecting  itself  continually  by  the  stench. 
To  it  comes  a  wind  blowing  from  the  North  region,  from  the 
North  Region,  an  evil-smelling  one,  more  evil-smelling  than  other 
winds. 

26.  When  the  soul  of  the  wicked  man  receives  this  wind  into 
the  nose  it  goes  (saying)  Whence  comes  this  wind  which  I  smell 
with  the  nose  as  the  most  evil-smelling  wind? 

•  Zrt.  causing  to  tremble.  f  Cf.  Yispered  iii.  20. 

J  Ya^na  xIy.  §  Lit,  "  unjoy fulness." 
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27-32.  In  that  wind,  etc.* 

33.  The  fourth  step  takes  the  soul  of  the  wicked  man  and 
arrives  at  the  darknesses  without  beginning. 

34.  To  it  speaks  a  formerly  deceased  wicked  one,  asking  it : 
How,  0  deceased  wicked  one,  ari  thou  come  away  from  the 
Drukhs,  from  the  fleshly  abode,  from  the  earthly  possessions, 
from  the  corporeal  world  to  the  spiritual,  from  the  perishable 
world  to  the  imperishable,  how  long — woe  to  thee  I — was  it  ? 

35.  Then  speaks  Anra-mainyu :  f  Ask  it  nothing,  it  whom  thou 
askest  which  has  wandered  on  the  fearful,  terrible,  trembling 
way,  the  separation  of  body  and  soul. 

36.  Brinff  hither  food,  poison,  and  mixed  with  poison,  for  that 
is  the  food  wr  a  youth  who  thinks,  speaks,  and  does  evil,  belongs 
to  the  wicked  law,  after  his  death.  This  is  the  food  for  a  harlot 
who  most  thinks,  speaks,  and  does  evil,  is  indocile  and  disobedient, 
the  wicked,  after  her  death. 

37.  We  praise  the  Fravashi  of  this  pure  man  who  bears  the 
name  A9mo-qanv&o,  more  than  the  other  pure  will  I  praise  as  a 
believer. 

38.  The  understanding  of  Ahura-Mazda  praise  we,  to  inculcate 
the  Maiithra-9penta ;  the  understanding  or  Ahura-Mazda  praise 
we,  to  maintain  the  Manthra-5penta ;  the  tongue  of  Ahura-Mazda 
praise  we,  to  be  able  to  utter  the  Manthra-9penta ;  the  mountain, 
Ushi-darena,  which  bestows  understanding,  praise  we,  by  day 
and  by  night,  with  gifts  ofiered  amidst  prayers. 

XXXIX.  FRAGMENT. 

1.  Creator  I  Whence  are  here  the  souls  of  the  deceased,  the 
Fravashis  of  the  pure  ?  J 

2.  Then  answered  Ahura-Mazda:  From  Qpenta-mainyu  is 
their  origin,  from  Vdhu-mand. 

3.  There  before  the  coming  of  dawn  speaks  this  bird  Paro- 
dars,§  the  bird  wounded  with  knives,  words  towards  the  fire. 

4.  At  its  speech  runs  6ushyan9ta,  with  lon^  hands  from  the 
North  region,  from  the  North  regions,  saying  ftius,  thus  speak- 
ing :  Sleep,  0  men,  sleep,  sinful  livers,  sleep  ye  who  lead  a  sinful 
life. 

*  The  MSS.  omit  these  yenes,  which  must,  however,  of  coune,  have  contained  a 
description  exactly  the  converse  of  verses  9-16  In  the  Minokhired  the  verses  corres- 
ponding to  this  passage  say  that  the  soul  of  the  wicked  meets  the  ugliest  and  most 
nateful  maiden  that  can  oe  conceived,  and  on  asking  her  who  she  is  he  is  told  that 
she  is  his  own  wicked  deeds,  etc. 

t  It  is  characteristic  of  Anra-mainyns  and  the  Daevas  to  mock  as  well  as  to  inflict 
torments. 

^  The  Fravashis  are  of  spiritual  origin,  created  hefore  the  corporeal  world,  to 
which  they  at  first  hesitated  to  descend. 

}  6/.  Vendidad  xviiL  61  ff. 
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XL.  aferIn  paigambar  zartusht. 

( When  Zartusht  came  to  Vistdgp,  he  pronounced  this  blessing 
over  the  king  Vistdgp.)  * 

1.  Pioud  am  I,  speaking  bkssiDgs^  majeBtical  appearest  thou 
to  me.  Then  spake  Zarathustra  to  Kavi  \ist&9pa :  1  praise  thee, 
0  man,  Ruler  of  the  lands  I  Thou  who  possessest  a  good  life,  an 
exalted  life,  a  long  life.  May  there  be  life  to  thy  men,  life  to  thy 
women,  life  to  thy  children  who  shall  be  bom  of  thy  body. 

3.  So  mayest  thou  be  as  J&m&^pa,  may  this  one  bless  thee, 
Vistufpa,  the  (lord)  of  the  region.  Mayest  thou  be  very  profit- 
able, like  Mazda !  victorious  as  ThraStaona,  strong  as  J&mftfpa, 
very  brilliant  like  Kava-Uc,  full  of  life  like  Aosnara^  mayest 
tliou  be  armed  like  Takmo-Urupa. 

3.  Mayest  thou  be  majestic  like  the  shining  Yima  with  a  good 
congregation ;  with  a  tnousand  strengths  like  the  evil  law  of 
Azhis-Dahaka.  Mayest  thou  be  bold,  very  strong,  like  Kere9&9pa ; 
wise  and  gathering-toffether  like  Urv&ksha.  Mayest  thou  be 
unspotted,  with  fair  body,  like  QyS,varsh&na. 

4.  Mayest  thou  be  rich  in  cattle  like  (the  son)  of  the  Athwy- 
anian  (clan)  ;  rich  in  horses  like  Pourusha9pa.  Mayest  thou  be 
pure  like  tlie  holy  Zarathustra ;  mayest  thou  arrive  at  Ranha, 
the  far-to-walk-through,  like  Vifra-nav&za.t  Mayest  thou  be  a 
friend  of  Yazatas  like  a  binder-together  of  men. 

5.  May  there  be  born  of  you  ten  sons  :  three  like  those  of  a 
priest,  three  like  those  of  a  warrior,  three  like  those  of  a  husband- 
man ;  may  there  be  one  to  thee  as  Vi8t&5pa. 

6.  Be  gifted  with  swift  horses  like  the  Sun,  be  shining  as  the 
Moon,  be  beaming  as  the  Fire,  sharp  as  Mithra,  be  beautiful  aud 
victorious  like  the  holy  Qraosha. 

7.  Be  of  right  conduct  as  Rashnu  ;  a  conqueror  of  foes  like 
VerCthraghna,  created  by  Ahura.  Be  full  of  brightness  like 
Rama-q^^tra ;  without  sickness  and  death  like  Eava  Hu9rava. 

8.  According  to  the  blessing  comes  he  (the  praised)  to  the  beat 
place  of  the  pure,  the  shining,  very  brilliant.  So  may  it  happen 
as  I  wish.  With  good  thoughts,  etc.  Y&thk  ahilL  vairy6,— 
Ashem-vohft.    To  him  belongs  brightness,  etc. 

XLI.  AFRIGAN  GAHANBAR4 

1.  Yath4  ahft  vairy6. — Ashem-vohft.  —  I  confess,  etc.,  for 
praise,  prayer,  adoration,  satisfaction,  and  praise  of  the  lords 

^  This  introdactory  passage  is  onlj  found  in  the  Paris  MS.  All  the  other  MSS. 
of  this  piece  are  in  a  very  corrupt  state. 

t  Of.  Yasht  5,  61. 

t  The  Gahanbdrs  are  the  six  ^eat  Festivals  in  commemoration  of  the  ereation  of 
the  world.    Of.  note  to  Vispered  i.,  verses  2-7. 
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of  the  day,  day-times,  monthly  feasts,  yearly  feasts,  years ;  for 
the  great  lords  of  purity,  for  the  lords  af  the  days,  day-times, 
monthly  feasts,  yearly  feasts,  years ;  for  the  lords,  the  greatest 
of  all,  which  are  the  lords  of  purity  at  the  time  H&vani. 

2.  Khshnaothra  for  the  praise,  prayer,  contentment,  and  praise 
of  the  lord  Maidhyo-zaremaya.     YathA  ahii  vairyd. 

3.  Offer,  ye  Mazdaya5nians,  at  this  time  Myazda,  to  Maidhyd- 
zaremaya  :  the  young  of  a  cow,  a  sound  one,  milk-giving,  if  it 
can  be  done. 

4.  But  if  it  cannot,  then  give  so  much  Hurft,*  and  honour  this 
on  account  of  Qraosha  (saying) :  0  wisest,  most  truth-speaking, 
purest  in  purity,  mightiest  in  rule,  most  sinless  (?),  most  far- 
rejoicing,  most  merciful,  most  supporting  the  poor,  most  learned 
in  purity,  bringing  the  treasures  which  are  bound  with  women, — 
if  this  can  be  done. 

5.  If  not,  then  shall  they  bring  well-cleaved,  selected  wood  in 
loads,  or  more  than  this,  into  the  house  of  the  lord,  if  it  can  be 
done.  But  if  not,  then  they  shall  bring  into  the  house  of  the 
lord  selected,  well-split  wood,  as  much  as  reaches  to  the  ears,  as 
much  as  goes  on  the  arms  (?),  as  much  as  they  can  carry  in  the 
hands, — if  they  can. 

6.  But  if  they  cannot,  then  shall  they  impart  the  kingdom  to 
the  best  Ruler,  to  Ahura-Mazda  (saying) :  "  Let  the  kingdom 
belong  to  the  best  Ruler,  wherefore  we  give  it  to  Him,  impart, 
offer  [It]  to  Ahura-Mazda,  to  Asha-vahista."  t  Then  is  the  Myazda 
given  to  him  which  satisfies  him  at  the  right  time. 

7.  If  a  man  does  not  give  the  first  Myazda,  0  holy  Zarathus- 
tra,  for  the  Maidhyo-zaremaya,  then  the  lord  provided  with 
Myazda  makes  his  subjects  not  provided  with  Myazda  unworthy 
for  offering  among  the  Mazdayagnians.  j: 

8.  If  a  man,  0  holy  Zarathustra,  does  not  give  the  second 
Myazda  for  the  Maidhyd-shemft,  then  the  lord  provided  with 
Myazda  makes  the  subjects  not  provided  with  Myazda  unbeliev- 
ing among  the  Mazdayagnians. 

9.  If  a  man,  0  holy  Zarathustra,  does  not  give  the  third 
Myazda  for  the  Paitis-hahya,  then  the  lord  provided  with  My- 
azda makes  the  gifts  unserviceable  for  the  subjects  not  provided 
with  Myazda  ^  among  the  Mazdaya9nians. 

10.  If  a  man,  0  holy  Zarathustra,  does  not  give  the  fourth 

♦  Cf.  Vendidad  xiv.  72. 

f  From  Ya^naxxxY.  13  ff.  The  foregoing  yerses  appear  to  refer  to  the  reward 
which  was  to  be  given  to  the  priest  on  the  occasions  of  the  Gahanbdrs.  This  was  to 
correspond  with  the  means  of  the  offerer,  while  such  as  were  absolately  uoable  to' 
give  mnst  recite  the  prayer  appointed. 

fCf,  with  this  and  the  following  verses  the  Afertn  Gahanblbr  (li.  14-19). 
In  this  Terse  the  words  *'  not  provided  with  Myazda,"  are  not  in  the  German ; 
bat  as  the  Zend  text  has  them,  I  presume  the  omission  is  merely  a  typographical 
error. — Tran»UUor, 
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Myazda  for  the  Ay&threma,  then  the  lord  provided  with  Myazda 
brings  the  subjects  not  provided  with  Myazda  on  a  forbidden 
beast  among  the  Mazdava9nians. 

11.  If  a  man,  0  holv  Zarathustra,  does  not  give  the  fifth 
Myazda  for  the  Maidhy&irya,  then  the  lord  provided  with 
Myazda  removes  from  the  subjects  not  provided  with  Myazda 
the  blessings  of  life  among  the  Mazdaya9nians. 

12.  If  a  man,  0  holy  Zarathustra,  does  not  give  the  sixth 
Myazda  for  the  Hama9pathmaMaya,  then  the  lord  provided  with 
Myazda  puts  away  from  the  subjects  not  provided  with  Myazda 
the  Ahurian  Conduct  among  the  Mazdayacnians. 

13.  Let  the  sinless  call  to  him,  let  him  drive  him  away,  let  the 
sinless  then  lay  on  him  the  works  of  atonement ;  the  lord  on  the 
subject,  the  subject  on  the  lord.    Ashem-vohft. 

14.  I  implore  for  the  ruling  princes  of  Ahura-Mazda,  the 
Shining,  Majestic,  surpassing  strength,  surpassing  victory,  sur- 

1>assing  rule ;  for  the  rule  and  the  attainment  (of  the  same), 
ong  rule  of  the  kingdom,  long  life  of  the  vital  powers,  health 
for  the  body. 

15.  (I  implore)  Strength,  the  well-formed,  beautiful,  Victory, 
created  by  Ahura,  the  Smiting  which  comes  from  above,  the 
entire  subjugation  of  the  tormentors,  conquest  of  the  foes, 
annihilation  of  the  deadly,  hostile  tormentors. 

16.  I  implore:  may  he  vanquish  in  victorious  fight  every 
hostile  tormentor,  every  wicked  tormentor,  who  does  not  think, 
speak,  and  act  right. 

17.  May  he  conquer  with  riffht,  through  right  speech,  right 
work,  may  he  smite  all  foes,  all  Daeva-worshippers.  May  he 
attain  to  much  reward,  good  renown,  to  much  holiness  for  the 
soul. 

18.  I  implore :  live  long,  live  happy,  as  a  protection  for  the 

Eure  man,  an  affliction  for  the  evil-doers ;  (1  implore)  for  the 
est  place  of  the  pure,  the  shining,  wholly-brilliant.  Thus  may 
it  be  as  I  implore.  Of  good  thoughts,  words,  and  works,  etc. — 
Yathft  ahft  vairyd. — Ashem-vohft. 

19.  YathS,  ahft  vairyfi.  Ofiering,  praise,  strength,  might,  vow 
I  to  the  lords  of  the  day,  day-times,  monthly-times,  year-feasta, 

{rears ;  for  praise,  adoration,  satisfaction,  and  laud,  for  the  great 
ords  of  purity,  for  the  lords  of  the  days,  day-times,  monthly- 
times,  yearly -feasts,  years ;  for  the  lords  which  are  the  greatest 
of  all,  which  are  the  lords  of  purity  at  the  time  H&vani. — 
Ehshnaothra  for  the  lord  Maidhyd-zarSmayo,  the  lord  Maidhyd- 
shema,  the  lord  Paitis-hahya,  the  lord  Ay&threma,  the  lord 
Maidhy&irya,  the  lord  Hama9pathma^daya,  for  praise,  adoration, 
satisfaction,  and  laud. — Yath&  ah&  vairyd. 
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XLII.  AFRIGAN  GATHA  * 

1.  Tathft  ahft  vairy6. — Ashem-vohd. — I  confess  myself,  etc. 
To  Ahura-Mazda,  the  Shining,  Majestic,  to  the  Amesha-9pSntas, 
the  holy  GAth&s,  the  rulers  of  the  times,  the  pure,  the  G&th4 
Ahuna-vaiti,  the  G&thd  Ustavaiti,  the  Qkthk  Qpenta-mainyu,  the 
Gathft  Vohft-Khshathra,  the  G&th&  Vahistdisti. 

2.  Satisfaction  be  to  the  Fravashis  of  the  pure,  the  strong,  con- 
straining Fravashis,  devoted  to  the  first  law,  the  Fravashis  of  the 
Nabftnazdistas,  for  praise,  prayer,  satisfaction,  and  laud. 

3.  Ahura-Mazda,  the  Shining,  Majestic,  praise  we.  The 
Amesha-§pentas,  the  good  kings,  the  wi6e,  praise  we.  The  holy 
v(Jath4s,  the  lords  of  the  times,  the  pure,  praise  we.  The  G&th4 
Ahajnavaiti,  the  pure.  Mistress  of  purity,  praise  we.  The  Qkthk 
UstaWti,  the  pure,  Mistress  of  purity,  praise  we.  The  G&thft 
Cpenta^mainyu,  the  pure.  Mistress  of  purity,  praise  we.  The 
G&th&  Vohii-Khshathra,  the  pure.  Mistress  of  purity,  praise  we. 
The  Qiihi  Vahist6isti,  the  pure,  Mistress  of  purity,  praise  we. 

4.  The  good,  strong,  holy  Fravashis  of  the  pure  praise  we, 
which  come  hither  from  their  dwelling  at  the  time  Hama^path- 
ma^daya,  then  they  go  about  ten  days  and  ten  nights,  long 
wishing  to  know  that  protection :  **  Who  will  praise  us,  who  will 
ofler  to  us,  who  make  us  his  own  with  hand  provided  with  flesh, 
provided  with  clothes,  with  prayer,  which  desires  after  purity? 
Which  of  our  names  will  they  here  utter,  to  whose  soul  of  you 
offer,  to  which  of  us  here  give  gifts,  that  there  may  be  to  nim 
tbere-for  eatable  food,  imperishable,  of  eatable  things  for  ever- 
more?" What  man  offers  to  them  with  hand  provided  with 
flesh,  provided  with  clothes,  with  prayer  which  desires  purity, 
then  the  strong  Fravashis  of  the  pure  bless  him,  contented,  not 
revengeful,  not  displeased :  •'  In  this  dwelling  will  be  fullness 
of  cattle  and  men,  there  will  be  there  swift  horses  and  a  firm 
chariot,  the  man  will  be  honoured,  the  head  of  a  congreration, 
who  always  offers  to  us  here  with  hand  provided  with  flesh,  pro- 
vided with  prayer,  which  desires  after  purity." 

5.  The  strong,  storming,  bold,  victorious  Fravashis  of  the 
pure,  the  Fravashis  of  the  former  law,  the  Fravashis  of  the 
nearest  relations,  may  they  go  contented  in  this  dwelling, 
wander  contented  in  this  dwelling,  bless  contented  in  this 
dwelling. 

6.  (Wishing  hither)  Ashis-vanuhi,  the  enduring,  go  they  forth 
contented  from  this  dwelling.  Praise  and  adoration  shall  they 
bring  before  the  Creator  Ahura-Mazda  and  the  Amesha-9pentas, 
— ^may  they  not  go  away  weeping  from  this  our  Mazdaya^nian 
dwelling.    I  implore,  etc.  (as  before,  xli.  14  ff.) 

•  C/:  Tasht  18,  49  ff. 
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XLIII.  AFRIGAN  RAPITHWIN. 

1.  YatM  ahii  vairyd — Ashem-vohii — I  confess  as  a  Mazda- 
ya9niany  a  Zarathustrian,  a  foe  to  the  Daevas,  devoted  to  the 
faith  in  Ahura:  to  Rapithwina,  the  pure,  lord  of  purity,  for 
praise,  adoration,  satisfaction,  and  laud;  to  Fr&datfshu  and 
Zantuma,  the  pure,  lords  of  purity,  for  praise,  adoration,  satis- 
faction, and  laud. 

2.  Ehshnaothra  for  the  praise,  adoration,  satisfaction,  and 
laud ;  of  Ahura-Mazda,  the  Shining,  Majestic ;  of  the  Amesha- 
9pentas,  of  Asha-vahista,  and  the  Fire,  the  son  of  Ahura- 
Mazda,  of  all  pure  Yazatas,  heavenly  and  earthly ;  of  the  Fra- 
vashis  of  the  pure,  the  bold,  warring ;  the  Fravashis  of  those 
devoted  to  the  former  law ;  of  the  Fravashis  of  the  nearest  rela- 
tions.— Yathft  ahu  vairyd. 

3.  Thus  spake  Ahura-Mazda  to  the  holy  Zarathustra:  Ask 
Us  about  the  prayer  for  the  lord  Rapithwina,  0  pure  Zara- 
thustra, the  questions  which  thou  hast  for  Us  ;  for  this  which  is 
asked  (will  make)  thee  powerful ;  for  the  Mighty  will  make  thee 
strong  according  to  (thy)  wish. 

4.  Zarathustra  asked  Ahura-Mazda:  Ahura-Mazda,  Heavenly, 
Holiest,  Creator  of  the  corporeal  world.  Pure  I  What  does  the 
man  deserve,  what  does  the  man  gain,  what  is  the  reward  for 
the  man : 

5.  Who  with  right  prayer  for  Rapithwina  praises  the  lord 
Rapithwina  with  washed  hands,  with  washed  mortars,  with 
bound  Bare9ma,  with  uplifted  Haoma,  at  the  shining  fire,  with 
uttered  Ahuna-vairya,  moistened  (?)  on  the  tongue  by  the  Haoma, 
— of  a  Maiithra-bound  body  ? 

6.  Him  answered  Ahura-Mazda :  As  the  wind  (coming)  from 
the  mid-day  region,  0  holy  Zarathustra,  furthers  the  whole 
corporeal  world,  increases  it  and  makes  it  attain  to  profitable 
happiness — so  deserves  also  this  man,  that  will  be  the  reward 
for  this  man : 

7.  Who  with  right  prayer  for  Rapithwina  praises  the  lord 
Rapithwina,  with  washed  hands,  washed  mortars,  with  bound 
Bari59ma,  with  uplifted  Ha^ma,  at  a  shining  fire,  with  uttered 
Ahuna-vairya,  the  tongue  wetted  with  the  Haoma,  the  body 
bound  with  the  MaAthra. 

8.  Ahura-Mazda  announced  to  the  holy  Zarathustra,  the 
prayer  to  be  spoken  for  the  lord  Rapithwina. — Ashem-vohft. 

9.  I  implore,  etc. — Yathft  ahii  vairy6.    Ashem-vohft. 

10.  Yath&  ahu  vairyd. — Offering,  praise,  strength  and  might, 
vow  I  for  the  praise,  adoration,  satisfaction,  and  laud  of  Ahura- 
Mazda,  the  Shining,  Majestic,  of  the  Amesha-9p6nta8,  of  Asha- 
vahista,  and  the  Fire,  the  son  of  Ahura-Mazda,  of  all  pure 
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Yazatas,  heavenly  and  earthly,  the  Fravashis  of  the  pure,  the 
bold,  warring,  the  Fravashis  of  those  devoted  to  the  first  law, 
the  Fravashis  of  tiie  nearest  relations.  So  may  it  come  as  I 
implore.     The  good  thoughts,  etc. 

XLIV.  SlROZAH.* 
I. 

1.  Ormazd. 

(For  praise)  to  Ahura-Mazda,  the  Shining,  Majestic ;  to  the 
Am6sha-9pentas. 

2.  Bahman. 

To  Voh(l-man6 ;  to  the  victorious  Peace,  which  is  placed  over 
other  creatures;  to  the  Heavenly  Understanding,  created  by 
Mazda ;  to  the  Understanding  heard  with  the  ears,  created  by 
Mazda. 

3.  ArdibeheshL 

To  Asha-vahista,  the  fairest ;  to  Airyama-ishya,  to  the  good 
Strength  created  by  Mazda,  to  ^aoka,  the  good,  gifted  with  far- 
seeing  eyes,  created  by  Mazda,  pure. 

4.  ShahrSvar, 

To  Khshathra-vairya,  to  Metal,  to  the  charity  which  feeds  the 
beggars. 

5.  Qpend&rmaU 

To  the  good  Qpenta-drmaiti,  to  the  good  Liberality,  gifted 
vrtth  far-seeing  eyes,  created  by  Mazda,  pure. 

6.  Khord&t. 

m 

To  Haurvat&t,  the  lord ;  to  the  yearly  good  dwelling,  to  the 
years,  the  lords  of  purity. 

7.  Amerddt. 

• 

To  Ameret&t,  the  lord;  to  the  fullness  which  concerns  the  herds, 
to  the  corn-fruits  which  belong  to  the  horses,  to  Gaokerena,  the 
strong,  created  by  Mazda.  (At  the  time  H&vani) :  to  Mithra, 
who  possesses  wide  pastures,  and  to  E&ma-qagtra.  (At  the  time 
Rapitan) :  to  Asha-vahista  and  the  Fire  (the  son)  of  Ahura-Mazda. 
(At  the  time  Uziren) :  to  the  great  lord,  the  Navel  of  the  Waters, 
to  the  Water  created  by  Mazda. 

8.  Dai'pa-Adar. 

To  the  Creator  Ahura-Mazda,  the  Shining^  Majestic ;  to  the 
AmSsha-gpentas. 

*  Sirozah  siniifies  *'  thirty  days."  It  contains  the  name  of  eyery  day  in  the  month 
together  with  that  of  the  Deity,  or  Genius  who  presided  over  it.  The  Ist,  8th,  15th, 
and  23rd  days  are  caored  to  Ormazd ;  so  that  although  the  Farsees  have  no  toeeks 
their  division  of  the  month  corresponds  very  nearly  to  ours. 
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9.  Adar. 
{a).  To  the  Fire,  the  son  of  Ahura-Mazda ;  to  the  Majesty,  to 
the  Profit  created  by  Mazda ;  to  the  Brightness  of  the  Arians 
created  by  Mazda.  To  the  Kingly  Majesty  created  bv  Mazda 
— (6).  To  the  Fire,  the  son  of  Ahura-Mazda ;  to  tne  King 
Haocravanha,  to  the  mountain  A9nayanta  created  by  Mazda, 
to  the  Vara  Cha^chacta  created  by  Mazda,  to  the  Kingly 
Majesty  created  by  Mazda. — {c).  To  the  Fire,  the  son  of 
Ahura-Mazda ;  to  the  mountain  Raevanta  created  by  Mazda,  to 
the  Kingly  Majesty  created  by  Mazda. — {d).  To  the  Fire,  the 
son  of  Ahura-Mazda ;  0  Fire,  holy  warlike  Yazata,  full  of  majesty, 
Tazata  with  many  healing  remedies  I — {e).  To  the  Fire,  the  son 
of  Ahura-Mazda,  with  all  Fires ;  to  the  Nayel  of  the  Kings,  to 
Nairyo-ganha,  the  praiseworthy.* 

10.  Ab&n. 

To  the  good  Waters  created  by  Mazda.  To  the  Water  Ardvl,t 
the  spotless,  pure ;  to  all  the  waters  created  by  Mazda,  to  all  the 
trees  created  by  Mazda. 

11.   QarshH. 

To  the  Sun,  the  immortal,  shining,  with  swifl  steeds. 

12.  Mdh. 

To  the  Moon  which  contains  the  seed  of  cattle,  to  the  only  be- 
gotten Bull,  J  to  the  Bull  of  many  kinds. 

13.  Tistar. 

To  the  Star  Tistar,  the  brilliant,  majestic ;  to  <5atavan69a,  the 
superintendent  of  the  water,  the  strong,  created  by  Mazda ;  to 
the  Stars  which  contain  the  seeds  of  the  water,  the  seed  of  the 
earth,  which  support  the  trees  created  by  Mazda ;  to  the  Star 
Yana^t  created  by  Mazda,  to  the  stars  which  are  called  Haptd- 
iringa,  which  proceed  from  Mazda,  and  are  brilliant  and  health- 
bringing. 

14.  Oosh. 

To  the  body  of  the  Bull,  to  the  soul  of  the  Bull ;  to  Drv&5pa, 
tha  strong,  created  by  Mazda,  pure. 

*  According  to  the  Gloss,  these  fires  are  as  follows : — (a)  The  Fire  Adar-fr&  or 
BSr^icavaAha,  on  the  mountain  E&nkareh,  which  bestows  strength  and  majesty 
on  the  be9t(lrs  and  Priests,  (b)  The  Fire  Adar-Ousa^t,  the  Protector  of  Cr&n  and 
the  Warriors,  on  the  mountain  A9navant  (e)  The  Fire  Adar  Burzhi  protects  the 
husbandmen;  it  is  on  the  mountain  Raeyand.  (d)  The  Fire  in  the  ^avel  of  the 
Kings,  from  whom  is  derived  the  seed  of  miehty  and  talented  monarchs.  The  epithet 
in  (^  may,  however,  be  translated :  *'  The  Navel  of  Women,"  which  was  perhaps  its 
most  ancient  signification. 

t  That  is,  Ardvt-^{lra. 

X  That  is,  the  Primeval  Bull  slain  by  Anra-mainyus.  The  phrase  **  The  Bull  of 
many  kinda,"  is  a  referenee  to  the  various  bovine  races  now  in  exiitenoe  and  whioh 
are  enumerated  in  the  Bundehesh,  cap.  xiv. 
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15,  Dcd-pa-Mikr. 

To  the  Creator  Ahura-Mazda,  the  Sinning,  Majestic ;  to  the 
Am^ha-9penta8. 

16.  ATthr. 

To  Mithra,  who  possesses  wide  pastures,  has  a  thousand 
ears,  ten  thousand  eyes,  a  renowned  name,  the  praiseworthy ;  to 
Rftma-qdftra. 

17.  CrosL 

To  Qraosha  the  holy,  strong,  who  has  the  Manthra  as  a  body, 
the  Ahurian,  with  strong  weapons. 

18.  Rashnu. 
To  Rashnu  the  justest,  and  Arstat,  who  furthers  the  world, 
increases  the  world ;  to  the  true-spoken  word  which  furthers  the 
world. 

19.  Farvardin, 

To  the  Fravashis  of  the  pure,  the  bold,  assailing,  to  the  Fra- 
vashis  of  those  who  first  belonged  to  the  Custom,  to  the  Fravashis 
of  the  nearest  relations. 

20.  Behr&m. 

To  the  well-formed,  beautiful  strength;  to  Verethraghna, 
created  by  Ahura,  to  the  Smiting  that  comes  from  above. 

21.  R&m. 

To  EAma-q&gtra,  to  the  Air  which  works  on  high,  which  is  set 
over  the  other  creatures,  that  of  thee,  0  Air,  which  belongs  to 
Qpenta-mainyus ;  to  the  Space  of  Heaven  which  follows  its  own 
law,*  to  the  Unbounded  Time,  to  the  Time,  the  Mistress  of  the 
long  period. 

22.  Vdt. 

• 

To  the  Wind,  the  well-created,  which  is  below  and  above, 
before  and  behind  ;  to  the  manly  watchfulness. 

23.  Dai'pa-dln, 

To  the  Creator  Ahura-Mazda,  the  Shining,  Majestic,  to  the 
Amesha-^pentas. 

24.  Din. 

To  the  Rightest  Wisdom  created  by  Mazda  pure,  to  the  good 
Mazdaya9nian  law. 

25.  Ashesking, 

To  Ashis-vanuhi,  to  the  good  wisdom,  to  the  good  right- 
creating,  to  the  ffood  rightness,  to  the  brightness,  to  the  profit 
created  by  Mazda,  to  the  Parendi  with  light  chariot,  f  to  the 

*  That  is,  which  is  a  Qadhdta,    Farther  on  this  point  in  the  Commentary, 
t  That  is,  according  to  the  Tradition :  "  going  from  one  place  to  another." 
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brightness  of  the  honourable  created  by  Mazda,  to  the  Kingly- 
Majesty  created  by  Mazda,  to  the  Indestructible  Majesty  created 
by  Mazda,  to  the  brightness  of  Zarathustra  created  by  Mazda. 

26.  Agt&t. 

To  Arst&t  (truthfulness)  who  furthers  the  world,  to  the  moun- 
tain Ushi-darena,  created  by  Mazda,  with  pure  brightness. 

27.  Atpn&n. 

To  the  Heaven,  the  great,  strong,  to  the  best  place  for  the 
pure,  the  shining,  very  brilliant, 

28.  Zemy&t, 

To  the  earth,  the  well-created  Yazata;  to  these  places  and 
localities,  to  the  mountain  Ushi-darena  created  by  Mazda,  pro- 
vided with  pure  brightness,  and  to  all  mountains  provided  with 
pure  brightness,  provided  with  much  brightness,  created  by 
Mazda ;  to  the  Kingly  Brightness  created  by  Mazda,  to  the 
Indestructible  Brightness  created  by  Mazda. 

29.  Manger- gpant. 

To  Maiithra-9pfinta  the  pure,  efficacious ;  to  the  law  given 
against  the  Daevas,  to  the  Zarathustrian  law,  to  the  long  teach- 
ing of  the  good  Mazdaya9nian  law,  to  the  maintaining  of  the 
Manthra-cpenta,  to  the  keeping  in  mind  of  the  good  Mazda- 
ya9nian  law,  to  the  wisdom  of  the  Manthra-9penta,  to  the 
heavenly  understanding  created  by  Mazda,  to  the  understanding 
heard  with  the  ears,  created  by  Mazda. 

30.  An^rdn. 
To  the  Lights  without  a  beginning  which  follow  their  own  law; 
to  the  shining  Garo-nem&na,  to  the  ever-profiting  House*  which 
follows  its  own  law ;  to  the  bridge  Chinvat  created  by  Mazda. 
To  the  great  lord  the  Navel  of  the  Waters,  and  the  Water  created 
by  Mazda.  To  Hadma  who  has  a  pure  origin,  to  the  pious 
good  blessing,  to  the  strong,  highest  in  wisdom ;  to  all  the  pure 
Yazatas,  heavenly  as  earthly ;  to  the  Fravashis  of  the  pure,  the 
bold,  warring,  to  the  Fravashis  of  the  Paoiryd-tkafishas,  to  the 
Fravashis  of  the  nearest  relations,  to  the  Yazata  with  renowned 
name. 

Il.f 

1.   Ormazd. 
Ahura-Mazda,  the  Shining,  Majestic,  praise  we.    The  Amesha- 
5p6ntas,  the  good  rulers,  the  wise,  praise  we. 

•  In  Zend,  Mi^vdna.     Cf,  Vendidad  xix.  122. 

t  The  second  part  of  the  Sirozah  differs  from  the  first  only  in  the  insertion  of  the 
verb  yaz  =  "  to  praise/'  after  eyery  Genius.  In  the  first  all  the  names  are  in  the 
daiivt,  governed  by  the  word  KhahnaHthra,  or  a  similar  word  understood. — Dratuiator. 
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2.  Bahman. 

Vohft-mand,  the  Amesha-9penta,  praise  we.  Peace,  the  vic- 
torious, which  is  placed  over  other  creatures,  praise  we.  The 
Heavenly  Understanding,  created  by  Mazda,  praise  we.  The 
Understanding  heard  witn  the  ears,  created  by  Mazda,  praise  we. 

3.  Ardibekest. 

Asha-vahista,  the  fairest  Amesha-^penta,  praise  we.  Airyana- 
ishya  praise  we.  The  Strong,  created  by  Mazda,  praise  we.  Qadka, 
the  good,  with  far-seeing  eyes,  created  by  Mazda,  pure,  praise  we. 

4.  Shahrivar, 

Khshathra-vairya,  the  Amesha-9p6nta,  praise  we.  The  Metals 
praise  we.    The  charity  which  feeds  beggars  praise  we. 

5.   Cpend&rmat. 

The  good  Qp6nta-&rmaiti  praise  we.  The  good  Liberality, 
gifted  with  far-seeing  eyes,  created  by  Mazda,  pure,  praise  we, 

6.  ChordAt. 

Haurvat^t,  the  Amesha-9penta,  praise  we;  the  yearly  good 
dwelling  praise  we  :  the  pure  years,  lords  of  purity,  praise  we. 

7.  Amerddt, 

• 

Ameret&t,  the  Amesha-9penta,  praise  we ;  the  fullness  which 
concerns  the  cattle  praise  we ;  the  corn-fruits  which  concern  the 
horses  praise  we;  Qaokerena,  the  strong,  created  by  Mazda, 
praise  we.  {At  the  time  Bdvani),  Mithra,  who  possesses  wide 
pastures,  praise  we ;  R&md-q&gtra  praise  we.  {At  the  time 
liapitan),  Asha-vahista  and  the  Fire,  the  son  of  Ahura-Mazda, 
praise  we.  {At  the  time  Uziren),  the  great  lord  possessing 
women,  shining,  the  Navel  of  the  Waters,  with  swift  horses, 
praise  we ;  and  the  Water  created  by  Mazda,  praise  we. 

8.  Dai'pa-Adar. 

The  Creator  Ahura-Mazda,  the  Shining,  Majestic,  praise  we. 
The  Am&ha-9pentas,  the  good  kings,  the  wise,  praise  we. 

9.  Adar. 

{a).  The  Fire,  the  son  of  Ahura-Mazda,  praise  we ;  the  Ma- 
jesty created  by  Mazda  praise  we  ;  the  Profit  created  by  Mazda 
praise  we  ;  the  Arian  brightness  created  by  Mazda,  praise  we ; 
the  mighty  Kingly  Majesty  created  by  Mazda  praise  we. — (6). 
The  Fire,  the  son  of  Ahura-Mazda^raise  we;  the  king  Ha69ra- 
vanha  praise  we ;  the  Vara  of  Ha69ravanha  praise  we ;  the 
mountain  Agnavanta,  created  by  Mazda,  praise  we;  the  Vara 
Gha&;ha9ta,  created  by  Mazda,  praise  we ;  the  mighty  Kingly 
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Majesty,  created  by  Mazda,  praise  we. — (c).  The  Fire,  the  son 
of  Abura-Mazda,  praise  we ;  tlie  moantain  Raeyanta,  created  by 
Mazda,  praise  we;  the  mighty  Kingly  Majesty  created  by 
Mazda,  praise  we. — (d).  The  Fire,  the  son  of  Ahura-Mazda, 
praise  we ;  the  holy  warlike  Fire  praise  we ;  (thee)  0  Yazata, 
with  much  majesty,  praise  we ;  (thee)  0  Yazata,  thou  provided 
with  many  remedies,  praise  we. — (e).  The  Fire,  the  son  of 
Ahura-Mazda,  praise  we ;  all  Fires  praise  we ;  the  Navel  of  the 
Kings,  Nairyo-9anha,  the  Yazata,  praise  we. 

10.  Abdn. 

The  good  Waters  created  by  Mazda,  pure,  praise  we ;  Ardvi- 
fiira,  the  Spotless,  pure,  praise  we.  All  waters  created  by  Mazda, 
pure,  praise  we ;  all  trees  created  by  Mazda,  pure,  praise  we. 

11.   Qarshit, 
The  Sun,  the  immortal,  shining,  with  swift  horses,  praise  we. 

12.  Mdh. 

The  Moon,  which  contains  the  seed  of  cattle,  praise  we.  The 
Fravashi  of  the  soul  of  the  only  begotten  Bull,  praise  we.  The 
Fravashi  of  the  soul  of  the  Bull  of  many  kinds,  praise  we. 

13.  I'istar. 

The  star  Tistrya,  the  Shining,  Majestic,  praise  we;  Qatava^a^ 
who  presides  over  water,  the  strong,  created  by  Mazda,  praise 
we  ;  all  the  Stars  which  contain  the  seeds  of  water,  praise  we ; 
all  the  Stars  which  contain  the  seeds  of  the  earth,  praise  we ; 
all  the  Stars  which  contain  the  seeds  of  the  trees,  praise  we. 
The  Star  Vanant,  created  by  Mazda,  praise  we.  Those  Stars 
praise  we  which  (are  called)  Ilaptoiringa,  created  by  Mazda, 
majestic,  health-bringing,  a  resistance  against  the  Yfttus  and 
Pairikas. 

14.  Gosh. 

The  soul  of  the  well-created  Cow,  praise  we ;  Drvftgpa  the 
strong,  created  by  Mazda,  pure,  praise  we. 

15.  Dai-pa-Mihr. 

The  Creator  Ahura-Mazda,  the  Shining,  Majestic,  praise  we. 
The  Am6sha-5pentas,  the  good  kings,  the  wise,  praise  we. 

16.  Mihr. 
Mithra,  who  possesses  wide  pastures,  has  a  thousand  ears, 
ten  thousand  eyes,  the  Yazata,  with  renowned  name,  praise  we. 
Il&ma-q&9tra,  praise  we. 
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17.  frosh. 

(^raosha  the  holy,  beautifal,  virtuous^  farthering  the  world, 
pnre^  lord  of  purity,  praise  we, 

18.  Rashnu. 

Bashnu,  the  justest,  praise  we.  Arstat,  who  farthers  the 
world,  increases  the  world,  praise  we.  The  trae-spoken  speech, 
which  furthers  the  world,  praise  we. 

19.  Farvardin. 
The  good,  strong,  holy  Fravashis  of  the  pure  praise  we. 

20.  Bahr&m. 

Strength,  the  well-created,  beautiful ;  VCrethraghna,  created  by 
Ahura,  praise  we ;  the  Smiting  which  comes  from  above  praise 
we. 

21.  Mm. 

R4ma-q&9tra  praise  we,  the  pure  Air  praise  we,  the  Air  which 
works  on  high  praise  we,  which  is  set  over  other  creatures,  that 
of  thee  we  praise,  0  Air,  which  belongs  to  Qpenta-mainyus. 
The  Space  of  Heaven,  which  follows  its  own  law,  praise  we ;  the 
Endless  Time  praise  we ;  the  Time,  the  ruler  of  the  long  period, 
praise  we. 

22.  V&t. 

The  holy,  well-created  Wind,  praise  we ;  (the  wind)  below 
praise  we ;  (the  wind)  above  praise  we  ;  (the  wind)  before  praise 
we ;  (the  wind)  behind  praise  we ;  the  manly  power  of  defence 
praise  we. 

23.  Dai'pa-din, 

The  Creator  Ahura-Mazda,  the  Shining,  Majestic,  praise  we. 
The  Amesha-9pentas,  the  good  kings,  the  wise,  praise  we. 

24.  Din. 

The  Biffhtest  Wisdom  created  by  Mazda,  pure,  praise  we. 
The  good  Mazdaya9nian  law  praise  we. 

25.  Asheshing. 

Ashi-vanuhi  praise  we,  the  shining,  great,  powerful,  beautiful, 
enduring ;  the  Majesty  created  by  Mazda  praise  we ;  the  Profit 
created  by  Mazda  praise  we ;  the  P&rendi,  vrtth  light  chariot, 
praise  we ;  the  Arian  Majesty,  created  bv  Mazda,  praise  we ; 
the  mighty  Kingly  Majesty,  created  by  Mazda,  praise  we ;  the 
mighty  Imperisnable  Majesty,  created  by  Mazda,  praise  we; 
the  Brightness  of  Zarathustra,  created  by  Mazda,  praise  we. 

29 
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26.  Agtat. 

Arstftt  (capability  of  self-defence),  which  farthers  the  world, 
praise  we.  The  moantain  Ushi-darena,  created  by  Mazda,  pro- 
vided with  pure  brightness,  worthy  of  honour,  praise  we. 

27.  Agm&n. 

The  Heavens,  the  Shining,  praise  we.  The  Best  Place  of  the 
pure  praise  we,  the  shining,  very  brilliant 

28.  Zemydt. 

The  Earth,  the  well-created  Tazata,  praise  we.  These  places, 
these  localities,  praise  we.  The  mountain  Ushi-darena,  created  by 
Mazda,  provided  with  pure  brightness,  worthy  of  honour,  praise 
we.  All  mountains  with  pure  brightness,  witn  much  brightness, 
created  by  Mazda,  pure,  lords  of  purity,  praise  we.  The  mighty 
Kingly  Majesty,  created  by  Mazda,  praise  we.  The  mighty 
Imperishable  Majesty,  created  by  Mazda,  praise  we. 

29.  Mangergpant. 

The  Manthra-9penta,  with  much  brightness,  praise  we.  The 
law  given  against  the  Daevas  praise  we.  The  ^rathustrian  law 
praise  we.  The  long-teaching  praise  we.  The  good  Mazda- 
ya9nian  law  praise  we.  The  maintaining  in  heart  the  Matithra- 
9penta  praise  wc.  The  keeping  the  Mazdaya9nian  law  in  mind 
praise  we.  The  knowledge  which  concerns  the  Maiithra'-9penta 
praise  we.  The  Heavenly  Understanding,  created  by  Mazda, 
praise  we.  The  Understanding  gifted  with  ears,  created  by 
Mazda,  praise  we. 

30.  An&dn. 

The  Lights  without  beginning,  which  follow  their  own  law, 
praise  we.  The  shining  Garo-nem&na,  praise  we.  The  ever- 
profiting  House,  which  follows  its  own  law,  praise  we.  The 
bridge  Chinvat,  created  by  Mazda,  praise  we.  The  great  lord, 
the  kingly,  brilliant,  the  Navel  of  the  Waters,  with  swift  horses, 
praise  we.  The  Water  created  by  Mazda,  pure,  praise  we. 
Haoma,  the  golden,  ^reat,  praise  we.  Haoma,  the  furtherer, 
who  furthers  the  world,  praise  we.  Ha5ma,  who  is  far  from 
death,  praise  we.  The  pious,  good  blessing,  praise  we.  The 
mighty,  strong  Yazata,  highest  in  wisdom,  praise  we.  All  pure 
heavenly  Yazatas,  praise  we.  All  pure  earthly  Yazatas,  praise 
we.    The  good,  strong,  holy  Fravashis  of  the  pure,  praise  we. 
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XLV.  PATET  ADERBAT.* 

YathA  ahA  vairyd  (5).  /  repent  of  all  sins.  All  wicked 
thoughts^  Tcards,  and  works  which  I  have  meditated  in  tlie  worlds 
— thoughts^  wordSy  and  works,  corporeal,  spiritual,  earthly,  and 
heavenly,  I  repent  of,  in  your  presence,  ye  believers.  0  Lord, 
pardon  through  the  three  words.f 

YathA  ahA  vairyd  (5).  Ashem  vohft  (3).  I  confess  myself  a 
Mazdayagnian,  a  ZarathustriaD,  an  opponent  of  the  Daevas, 
devoted  to  belief  in  Ahnra,  for  praise^  adoration,  satisfaction,  and 
laud.  J  To  Qraosha  the  holy,  strong,  whose  body  is  the  Manthra, 
with  strong  weapons,  Ahurian, — Khshnaothra,  for  praise,  adora- 
tion, satisfaction,  and  laud.  As  it  is  the  will  of  God,  let  the 
Zaota  say  to  me,  thus  announces  the  Lord,  the  Pure  out  of 
Holiness.     Let  the  wise  speak  :  (Yathfi.  ahu  vairy6). 

1.  /  praise  all  good  thoughts,  words,  and  works  through 
thought,  word,  and  deed,  J  curse  all  evil  thoughts,  words,  and 
works  away  from  thought,  word,  and  deed.  I  lay  hold  on  all 
good  thoughts,  words,  and  works,  with  thoughts,  words,  and 
works,  i.e.  I  perform  good  fictions,  I  dismiss  all  evil  thoughts, 
words,  and  works,  from  thoughts,  words,  and  works,  i.e.  / 
commit  no  sins.% 

2.  I  give  to  you,  ye  who  are  Amshaspands,  offering  and  praise, 
with  thoughts,  words,  and  works,  with  the  heart,  with  the 
body,  with  my  own  vital  powers,  body  and  vital  powers,  which 
bear  the  name  Eavann,  The  whole  powers  which  I  possess  I 
possess  in  dependence  on  the  Yazatas,  To  possess  in  dependence 
upon  the  Yazatas  means  (as  much  as)  this :  if  anything  happens 
so  that  it  behoves  to  give  the  body  for  the  sake  of  the  soul,  I 
give  it  to  them, 

3.  I  praise  the  best  purity,  I  hunt  away  the  Devs,  lam  thank- 

•  The  Patets  are  formularies  of  confession.  They  are  written  in  Fdrsi  with 
occasional  passages  inserted  in  Zend. 

t  That  IS,  Thoughts,  words,  and  works. 

t  Here  the  name  of  the  Odh  in  which  the  Patet  is  recited  should  he  inserted. 

§  The  words  **  1.0.  I  perform  good  actions,*,*  and  *'  i.e.  I  commit  no  sins,"  may  also 
he  rendered,  "  that  I  may  perform  good  actions,"  and  **  that  i  may  commit  no  sin." 
Of,  Ta9na  idi.  with  yerBes  1  and  2. 
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Jul  for  the  good  of  the  Creator  Ormazd^  tcith  the  opposition  and 
unrighteousness  which  come  from  Gand-maingo,  am  I  contented^ 
and  agreed  in. hope  of  the  resurrection.  The  Zarathustrian  law 
created  by  Ormazd,  uprightness  and  righteousness,  the  actions 
of  the  Paoiryd-tkaeshas  I  take  as  a  plummet.  For  the  sake  of 
this  way  f  I  repent  of  all  sins, 

4.  J  repent  of  t/ie  sins  which  can  lay  hold  of  the  character  of 
men,  or  which  have  laid  hold  of  my  character,  %  small  and  great 
(?),  which  are  committed  amongst  men,  the  three  QraQsho- 
charanahmgandh%  the  meanest  sins,  to  a  thousand  times  a  thousand 
Margerzdn,  ||  as  much  as  is  (and)  can  be,  yet  more  than  this, 
namely :  all  evil  thoughts,  words,  and  works  which  (/  have  com- 
mitted) for  the  sake  of  others,  or  others  for  my  sake,  or  if  the 
hard  (?)  sin  has  seized  the  character  of  an  evil  doer  on  my 
account,^such  sins,  thoughts,  words,  and  works,  corporeal, 
7nental,  earthly,  heavenly,  I  repent  of  with  the  three  words: 
pardon,  0  Lord,  I  repent  of  the  sins  with  Patet. 

6.  These  sifis  which  burden  the  conscience,  as :  Hafidrakhtha, 
Maidhyofafta,  AMarjframahn,  Baoidhydzat,  Kdidhydza(,  the 
sin  Agereft,  the  sin  Avoirist,  the  sin  Aredus,  the  sin  Qor,  the  sin 
Bdzd,  the  sin  Yatu,  the  sin  Tanavalgdn,  the  sin  Margerzdn,^  the 
sins  of  scoffing,  of  whoredom,  of  going  with  menstruous  women, 
of  paederastism,  of  unnatural  connection  with  women,  of  onanism, 
of  going  with  women  of  another  religion,  of  deceit,  the  sins  far 

*  See  Note  to  y.  22.  f  That  is,  if  I  have  deyiated  from  the  right  way. 

I  The  Guj.  Tr.  hns  **  sins  from  my  birth/'  etc  ,  vrhich  would  signify  hereditary  sins. 
§  That  is,  sins  wliich  are  to  be  punished  with  three  strokes  of  uie  (^^shd-charaita. 

II  **  Marecrzan  '*  signities  **  sins  worthy  of  death ; "  but  these,  however,  can  always 
bo  atoned  tor  in  other  ways. 

IT  Anquetil  explains  these  sins  as  follows:  1.  Renderekht^ =*^io  we  eJilnnd  not 
warn  him  who  does  it."  2.  Me'ediosehdst  =  *'  to  teach  evil,  lying,  and  to  inspire 
doubts  of  the  good."  3.  Andrej-fermun  (of  28  <aM^«)="  to  do  harm  to  any  one." 
4.  Boedtozad^*' to  take  anything  by  fraud."  5.  Ku^tosad—**  not  to  giye  alms  to 
the  poor."  6.  Agrrefte  (of  48  tanks)  =*''  to  have  the  intent  to  wound  any  one  witti 
a  saore."  7.  Eouv€re»chU  {oi  60  ^awA«)=*'to  strike  and  wound  anyone."  8-11. 
To  inflict  wounds  which  are  not  cured  till  after  two^  three^  four^  and  fiot  days  re* 
spectively.  12.  TantJa/yrtw  = "  a  wound  from  five  to  ten  fingers  deep."  13.  Jfar-  • 
gtrzAn  comprises  the  following  sins :  "  to  do  evil — to  say  there  is  no  Gt>d — ^not  to 
recognize  Zoroaster  as  the  true  Prophet — to  disobey  father  or  master — to  worship  the 
I)6vs — to  sow  discord  amongst  men — to  contradict  the  law — to  defile  the  element! — 

bury  the  dead — to  afflict  the  pure  man — not  to  cure  the  sick — to  tam  from  ra- 

itance — to  commit  wickedness  with  women." 
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the  Bridge,*  the  gradually  increasing  8ins,'\  the  sin  which  (follorcs 
on  another)  sin,  as  well  as  the  other  conscience-sins  which  can 
seize  the  character  of  men,  which  the  accursed,  wicked,  Gand- 
mainyo  brought  forth  as  an  opposition  against  the  creation  of 
Ormazd,  [which^  the  Ruler  Ormazd  has  shown  in  the  law  as 
sins,  which  the  good  Paoiryd-tkaSshas  have  held  for  sins. 
Before  the  Creator  Ormazd,  the  greatest  of  the  heavenly  and 
earthly,  before  the  Amsha^pands,  before  Mihr,  Qros,  and  RasnX 
before  the  Fire,  the  Bhregma  and  the  Hadma,  before  the  law, 
before  my  own  soul,  before  the  lord  and  Begtur  of  the  law, 
before  that  believer  who  is  come,%  repent  I  in  soul  of  these  sins 
with  thoughts,  words,  and  works,  corporeal,  mental,  heavenly  as 
well  as  earthly,  with  the  three  words:  0  Lord,  forgive/  I  repent 
of  sin. 

6.  The  sins  against  father,  mother,  sister,  brother,  wife,  child, 
against  spouses,  against  the  superiors,  against  my  own  relations, 
against  those  living  with  me,  against  those  who  possess  equal 
property,  against  the  neighbours,  against  the  inhabifants  of  the 
same  town,  against  servants;  every  unrighteousness  through  which 
I  have  become  amongst  sinners ;  of  these  sins  repent  I  with 
thoughts,  words,  and  works,  corporeal  as  spiritual,  earthly  as 
heavenly,  with  the  three  words :  Pardon,  0  Lord,  I  repent  of 
sins. 

7.  The  eating  of  dirt  and  corpses,  the  defilement  with  dirt  and 
corpses,  the  bringing  of  dirt  and  corpses  to  the' water  and  fire,  or 
the  bringing  of  the  fire  and  water  to  dirt  and  corpses  ;  the  omis- 
sion of  reciting  the  Avesta  in  mind  {and  also)  of  strewing  about 
hair,  ndils,  and  toothpicks,  {or)  not  washing  the  hands,  \\  all  the 
rest  which  belongs  to  the  category  of  dirt  and  corpses,  if  I  have 

•  *'  Sihb  for  the  Bridge,"  are  sins  of  omission,  and  particularly  the  omitting  to 
pray  the  Nyftyis  and  Gahanb&r  prayers  and  to  perform  the  Fravardi&ns. 

t  That  18,  the  repeating  a  sin  without  having  preTiously  repented  of  the  first  com- 
mission, in  which  case  the  guilt  is  greater  than  before. 

X  Mithra,  Qra^sha,  and  Kashnu,  are  the  three  Judges  who  are  to  judge  the  souls 
at  the  Bridge  ChinTa^. 

I  In  case  of  necessity  sins  might  be  confessed  before  one  of  the  laity,  as  well  as 
before  a  priest. 

II  Lit.  **  Nightly  hands,"  that  is^  if  one  has  handled  anything,  on  awaking  from 
sleep,  without  perferming  the  ablutions  enjoined  by  law. 


156  KHORDAH-AVESTA. 

thereby  come  among  the  sinners,  so  repent  I  of  all  these  sins  nitk 
thoughts,  words,  and  works,  corporeal  as  ynritual,  earthly  as 
heavenly,  with  the  three  words :  Pardon,  0  Lord,  I  repent  of 
sin. 

8.  That  which  was  the  wish  of  Ormazd  the  Creator,  and  I 
ought  to  have  tliought  and  have  not  thought,  what  I  ought  to  have 
spoken  and  have  7iot  spoken,  what  I  ought  to  have  done  and  hasoe 
not  done;  of  these  sins  repent  I  with  thoughts,  wards,  and  works, 
corporeal  as  well  as  spiritual,  earthly  as  well  as  heavenly,  with 
the  three  words :  Pardon,  0  Lord,  I  repent  of  sin. 

9.  2'hat  which  was  the  wish  of  Ahriman,  and  I  ought  not  to 
have  thought  and  yet  have  thought,  what  I  ought  not  to  have 
spoken  and  yet  have  spoken,  what  I  ought  not  to  ha/oe  done  and 
yet  have  done  ;  of  these  sins  repent  I  with  thoughts,  words,  and 
works,  corporeal  as  well  as  spiritual,  earthly  as  well  as  heavenly, 
with  the  three  words :  Pardon,  0  Lord,  I  repent  of  sin. 

10.  Of  all  and  every  kind  of  sin,  of  all  kinds  of  crimes  worthy 
of  death,  of  all  kinds  of  deeds  not  yet  atoned  for,  of  all  lands  of 
repeated  sins,*  all  sins  which  are  upon  sins,f  which  I  have  cam" 
mitted  against  Ormazd,  men,  and  the  kinds  of  men,  I  repent. 

11.  Of  all  and  every  kind  of  sin,  etc.  iae  above)  which  I  have 
committed  against  Bahman,  the  Horned-cattle,  the  Cattle,  and  the 
kinds  of  cattle,  I  repent. 

12.  Of  all  and  every  kind  of  sin,  etc.,  which  I  have  com- 
mitted against  Ardibihist,  the  Fire,  and  the  kinds  offre,  I  repent. 

13.  Of  all  and  every  kind  of  sin,  etc.,  which  I  have  committed 
against  Shahrevar,  the  Metals,  and  the  kinds  of  metals,  I  repent. 

14.  Of  all  and  every  kind  of  sin,  etc.,  which  I  have  committed 
against  Qpenddrmat,  the  Earth,  and  the  kinds  of  earth,  I  repent. 

15.  Of  all  and  every  kind  of  sin  which  I  have  committed 
against  Khorddt,  the  Water,  and  the  kinds  of  water,  I  repent. 

16.  Of  all  and  every  kind  of  sins  which  I  have  committed 
against  Amerddt,  the  Trees,  ahd  the  kind  of  trees,  I  repent. 

n.  Of  all  and  every  kind  of  sin  which  I  have  committed 

•  ZiV.  "remaining." 

t  That  is,  which  are  greater  than  other  nna. 
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against  the  creatures  of  Ormazd^  as  Stars,  Moon,  Sun,  and  the 
red  burning  Fire,  the  dog,  the  birds,  the  Jwe  kinds  of  animals,* 
the  other  good  creatures  which  are  the  property  of  OrmcLzd, 
between  earth  and  heaven,  if  I  haioe  become  a  sinner  against  any 
of  these,  I  repent  it  with  thoughts,  words,  and  works,  corporeal 
as  spiritual,  earthly  as  heavenly,  with  the  three  words:  0  Lord, 
pardon  I  I  repent  of  sin. 

18.  Legacy  hunting, ^i  disturbing  marriages  between  relations, 
disturbance  in  the  families  of  true  believers,  if  there  should 
have  been  Gahanbdr,  Fravardidn,  Hom,  Drun,  the  consecrated 
\things\  appointed  for  the  Yazatas  and  accepted  {by  me),  to  offer 
at  the  first  Rapithwinc^,  at  the  day  of  the  deceased,  and  I  have 
not  offered;  of  these  sins  repent  I  with  thoughts,  etc. 

19.  Of  pride,  haughtiness,  covetousness,  slandering  the  dead, 
anger,  envy,  the  evil  eye,  shamelessness,  looking  at  with  evil  intent, 
looking  at  with  evil  concupiscence,  %  stiffneckedness,  discontent  with 
the  godly  arrangements,  %  selfwilledness,  sloth,  despising  others, 
mixing  in  strange  matters,  unbelief,  opposing  the  Divin&j>owers,  \\ 
false  7vitness,  false  judgment,   idol-worship,   running  without 

Eosti,  running  naked,  running  with  one  shoe,  the  breaking  of  the 
low  f  {midday)  prayer,  the  omission  of  the  {midday)  prayer, 
theft,  robbery,  whoredom,  witchcraft,  worshipping  with  sorcerers, 
unchastity,  unchastity  with  boys)  allowing  unchastity  with  myself, 
tearing  the  hair,*  *  as  well  as  all  other  kinds  of  sin  which  are 
enumerated  in  this  Patet,  or  not  enumerated,  which  I  am  aware  of, 
or  not  aware  of,  which  are  appointed  or  not  appointed,  which  I 
should  have  bewailed  with  obedience  before  the  Lord  and  the 
Deftur  of  the  law,  and  hav^  not  bewailed,'-of  these  sins  repent 

*  According  to  Anquetil,  the  first  kind  comprises  all  animals  which  have  doTen 
feet ;  title  second,  those  whose  feet  are  not  cloyen ;  the  third,  those  which  have  fiye 
claws ;  tiie  fourth,  the  hirds ;  the  fifth,  the  fishes. 

t  That  is,  taking  away  the  property  of  the  relations  of  a  childless  man  instead  of 
giving  him  an  adoj^ted  son. 

1  That  is,  coyeting  the  wife  or  property  of  another. 

§  Or  murmuring  o?er  one's  own  condition  as  compared  with  that  of  others. 

Q  This  siiL  in  the  original  AsmH^  consists  in  speaking  evil  of  Ormasd  to  hia  Otnii, 
creatine  striie,  and  designedly  penrerting  the  meaning  of  the  Ayesta. 

D  [That  is,  spoken  in  a  low  yoioe.] 

*  *  That  is,  on  the  occasion  of  the  loss  of  a  relatiye.  Excessiye  lamentation  is 
prohibited  in  the  Masda7a9aian  religion.    (^,  Yendidad  iiL  86-7. 
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/  fvitk  thoughts^  words j  and  works,  corporeal  as  spiritual,  earthly 
as  heavenly.  0  Lord,  pardon,  I  repent  with  the  three  words, 
with  Patet. 

20.  If  I  have  taken  on  myself  the  Patetfor  any  one  and  have 
not  performed  it,*  and  misfortune  has  thereby  come  upon  his  soul 
or  his  descendants,  I  repent  of  the  sin  for  every  one  with 
thoughts,  etc. 

21.  I  remain  starring  fast  in  the  statutes  of  the  law  which 
Ormazd  gave  to  Zarathustra,  Zarathustra  to  Qustasp,  that  in 
the  family  {of  these  two)  then  came  to  Ader-bdt,  son  of  Mahres- 
pand  who  {again)  made  it  right  and  purified  it.  I  desire  much 
after  purity  from  love  to  my  soul.  As  long  as  the  life  of  my 
vital  powers  endures  will  I  stand  fast  in  good  thoughts  in  my 
soul,  in  good  words  in  my  speech,  in  good  deeds  in  my  actions  ; 
I  remain  standing  in  the  good  Mazdayafnian  law. 

22.  With  all  good  deeds  am  I  in  agreement,  with  all  sins  am 
I  not  in  agreement,  for  the  good  am  I  thankful,  with  iniquity 
am  I  contented.f  With  the  punishment  at  the  bridge,  with  the 
bonds  and  tormentings  and  chastisements  of  the  mighty  of  the  law, 
with  the  punishment  of  the  three  nightsX  {after)  the  fifty-seven 
years  am  I  contented  and  satisfied. 

23.  This  Patet  have  I  made  in  my  soul  from  great  hope  of  the 
pure  deed,%from  vehement  fear  of  hell,  from  love  for  purity  of 
soul.  The  good  works  which  I  have  hitherto  done,  which  I  shall 
do  hereafter  [are  done)  for  the  continual  subsistence  of  good 
works,  for  the  passing  by  of  sins,  for  the  purification  of  the  soul. 
If  anything  still  remains  over,  so  that  my  sins  are  not  yet  atoned, 
then  am  I  contented  and  agreeing  with  the  punishment  of  the 
three  nights  for  it. 

24.  /  order  {to  recite)  the  Ashem  vohu  at  {my)  decease,  the 

*  In  the  Panee  religion  a  man  may  recite  the  Patet  and  make  atonement  for 
another. 

t  BecauBe  finffering  is  necessary  in  the  order  of  the  world,  in  order  that  finally  the 
resurrection  may  take  place. 

X  According  to  the  Farsees,  on  the  Day  of  Judgment  the  souls  which  haye  not 
atoned  for  their  sins  will  he  sent  hack  to  hell,  and  tormented  during  three  days  and 
nights  with  torments  surpassing  the  usual  torments  of  hell  itself.  Cf.  Tradit  Lit. 
der  Parsen,  ii.  117. 

{  That  u,  in  the  hope  that  my  good  works  will  conduct  me  to  Paradise. 
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Patet  after  (my)  death,  my  sons  shall  after  my  decease  make  Patet 
for  my  sins.    I  wish  to  direct  that  they  shall  ordain  the  worship 
~  o/Q^osh  {during  three  nights)  and  the  Odtt-khirtd.  I  am  the  pro- 
perty of  Ormazd,  and  live  in  the  piety  of  Ormazd.    I  praise 
purity ;  I  have  taken  hold  of  good  thoughts,  words,  and  works, 
with  thoughts,  words,  and  works  ;  I  have  renounced  evil  thoughts, 
words,  and  works,  with  thoughts,  words,  and  works;  1  have 
taken  the  way  of  right,  the  right-created,  I  have  relinquished  the 
way  of  un-right,  the  godless.    May  Ahriman  be  broken,  may 
OrvMLzd  increase.     I  praise:    Ashem  vohii. — I   praise    good 
thoughts,  etc.— I  praise  :  Ashem  vohA.— Yathft  ahA  vairy6  (21). 
Ashem  vohii  (12).    Offering  and  praise,  strength  and  power 
vow  I  to  Qraosha,  etc.    To  him  belongs  praise,  etc. 

XLVI.  PATET  QOD. 

1.  /  praise  the  good  thoughts,  words,  and  works,  with 
thoughts,  words,  and  works.  I  curse  wicked  thoughts,  words, 
and  works,  away  from  thoughts,  words,  and  works,  I  lay  hold 
on  all  good  thoughts,  words,  and  works,  I  renounce  all  evil 
thoughts,  words,  and  works,  I  give  to  you,  ye  Amshaspands, 
offering  and  praise,  with  thoughts,  words,  and  works,  with  my 
life  and  my  vital  powers.  My  property  possess  I  in  dependence 
upon  the  Yazatas,  if  one  of  the  things  come  that  I  must  give  this 
body  for  the  sake  of  the  soul,  then  I  give  it  to  them.  I  praise 
the  best  purity,  I  hunt  away  the  Decs,  I  confess  myself  a 
Mazdayafnian,  a  follower  of  Zarathustra,  an  opponent  of  the 
D^s,  devoted  to  the  faith  in  Ormazd,  Of  all  kinds  of  sins,  all 
evil  thoughts,  all  evil  speech,  all  evil  actions,  all  Margerzdns, 
especially  all  bad  withholding'^  which  the  wicked  Ahriman  pro- 
duced  in  opposition  to  the  creatures  of  Ormazd;  Ormazd  has 
,  declared  as  sins,  whereby  men  become  sinners  and  may  come  to 
hell;  if  I  have  thereby  become  a  sinner,  in  what  kind  soever  I  have 
sinned,  against  whomsoever  I  have  sinned,  however  I  have  sinned, 
I  repent  of  it  with  thoughts,  words,  and  works:  pardon! 

*  That  i%  thq,  withholding  debti  which  are  due. 
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S.  Before  the  Creator  Ormazd  and  the  Amshaspands,  the 
face  of  the  right-belXemng  MazdayafnianSf  before  Mihr,  ^ros, 
and  Rasn,  before  the  heavenly  Yazatas,  before  the  earthly 
Yazatas,  before  the  lord  and  Deftur  of  the  law,  before  the 
Frohar  of  the  immortal  sotd  of  Zartasht,  before  my  own 
believing  soul,  before  the  faithful  am  I  here  come,  and  repent 
with  thoughts,  words,  and  works :  pardon  / 

3.  My  sins  which  belong  to  the  rank  Agereft,  rchich  belong  to 
the  rank  Avdirist,  the  rank  Ardus,  the  rank  Qor,  the  rank  Bdzd, 
the  rank  Ydtu,  from  the  sins  of  three  Qradsho-charanas  to  one 
Margerzdn,  and  from  one  Margerzdn  to  ten  Margerzdns,  from 
ten  Margerzdns  to  a  hundred  Margerzdns,  from  a  hundred 
Margerzdns  to  a  thousand  Margerzdns,  from  a  thousand  Mar- 
gerzdns to  ten  thousand  Margerzdns,  from  ten  thousand  Mar- 
gerzdns to  a  number  more  than  I  know,  I  repent  with  thoughts, 
words,  and  works, 

4.  Of  my  sins  which  I  have  committed  against  the  Ruler 
Ormazd,  against  Men,  and  the  different  kinds  of  men,  I  repent, 

pardon/ 

5.  Of  my  sins  which  I  have  committed  against  Bahman, 
against  the  Cattle,  and  the  various  kinds  of  cattle,  etc. 

6.  Of  my  sins  which  I  have  committed  against  Ardibihist,  the 
Fire,  and  the  various  kinds  of  fire,  etc. 

7.  Of  my  sins  which  I  have  committed  against  Shahrhar,  the 
Metals,  and  the  various  kinds  of  metals,  etc. 

8.  Of  my  sins  which  I  have  committed  against  Qpefiddrmat, 
the  Earth,  and  the  various  kinds  of  earth,  etc. 

9.  Of  my  sins  which  I  have  committed  against  Khorddt,  the 
Water,  and  various  kinds  of  water,  etc. 

10.  Of  my  sins  which  I  have  committed  against  Amerddt,  the 
Trees,  and  various  kinds  of  trees,  etc. 

11.  Of  my  sins  which  I  have  committed  against  Aderdn  and 
Ateshdn  (fres)  which  have  their  place  in  temples,  especially 
against  Adarfrd,  Adar-Oushasp,  Adar-burzin,  etc. 

12.  If  I  have  eaten  corpses,  defied  myself  by  corpses,  buried 
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corpses,  brought  corpses  to  fire  and  rooter,  or  brought  fire  and 
water  to  corpses,  etc, 

13.  If  I  have  eaten  impurity,  defiled  myself  with  impurity, 
buried  impurity,  brought  impmity  to  fire  and  water,  or  fire 
and  water  to  impurity,  etc. 

14.  Of  all  funds  of  sins  through  which  death  might  take  root  in 
men  by  means  of  impurity  and  corpses,  or  have  taken  root  in  me, 
if  I  have  not  recognized  them  as  death,  on  account  of  their  great 
deadliness  ;  pardon,  I  repent  with  thoughts,  words  and  works. 

15.*  If  1  have  not  offered  to  the  Sun,  the  Moon,  the  Fire,  the 
Rapithan,  have  not  offered  the  Gahanbdrs,  and  Fravardidns,  etc. 

16.  My  sins  which  I  have  committed  against  those  in  authority, 
the  lords,  the  Deqturs,  and  Mobeds,  etc. 

17.  My  sins  which  I  have  committed  against  father,  mother, 
sister,  brother,  wife,  child,  relations,  descendants,  family,  friends, 
and  other  near  relations,  etc. 

18.  If  I  have  broken  the  whispered  prayer,  eaten  without  the 
whispered  prayer,  etc. 

19a.  If  I  have  gone  without  Kosti,  I  repent  it. 
19i.  If  I  have  defiled  my  feet,  I  repent  it. 

20.  Deceit,  contempt,  idol-worship,  lies,  I  repent  of 

21.  I  repent  of  paederastism,  going  with  menstruous  women, 
whoredom,  unnatural  intercourse  with  beasts. 

22.  Of  all  wicked  deeds  I  repent. 

23.  Pride,  despite,  scoffing,  revenge,  and  hist,  I  repent  of. 

24.  All  that  I  ought  to  have  thought  and  have  not  thought, 
all  that  I  ought  to  have  spoken  and  have  not  spoken,  all  that  I 
ought  to  have  done  and  have  not  done;  pardon,  I  repent  with  Patet. 

25.  All  that  I  ought  not  to  have  thought  and  yet  have  thought, 
all  that  I  ought  not  to  have  spoken  and  yet  have  spoken,  all 
that  I  ought  not  to  have  done,  and  yet  have  done ;  pardon, 
I  repent  with  Patet. 

26.  All  and  every  kind  of  sin  which  men  have  committed 
because  of  me,  or  which  I  have  committed  because  of  men ; 
pardon,  I,  etc. 
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27.  All  kinds  of  sins  which  the  evil  Ahriman  produced  amongst 
the  creatures  of  Ormazd  in  opposition,  [and]  Ormazd  has 
declared  as  sins,  through  which  men  become  sinners  and  may 
come  to  hell,  if  they  have  at  all  laid  hold  of  my  character ;  I 
repent  of  them* 

28.  /  believe  in  the  existence,  the  purity,  and  undoubtedness  of 
the  good  Mazdaya^nian  faith,  and  in  the  Creator  Ormazd,  and 
the  Amshaspands,  the  furthering  of  righteousness,  and  in  the 
resurrection  and  the  new  body.  In  this  faith  I  remain  and 
recognize  the  undoubtedness  of  the  same,  as  Ormazd  has  im- 
parted it  to  Zertusht,  Zertusht  to  Frashadstra  and  Jdmdfp,  as 
Aderbdt  the  son  of  Mahrespand  rectified  and  purified  it,  how  the 
righteous  Paoiryd-thaeshas  and  the  Degturs  in  succession  have 
brought  it  to  us,  and  I  am  wise  therein.  Of  all  kinds  of.  sins  of 
which  mention  is  made  in  this  law,  and  which  I  have  committed, 

from  the  least  to  three  Qraoshd-charanas,  to  countless  sins,  which 
have  been  thought,  spoken,  done  by  me,  I  repent  with  thoughts, 
words,  and  works, 

29.  /  have  made  this  Patet  as  an  atonement  for  sins,  to  have 
a  share  in  the  reward  for  good  deeds,  for  joy  for  the  soul,  to 
close  to  me  the  way  of  hell,  to  open  to  me  the  way  of  Paradise, 
Perhaps  (?)  that  I  from  henceforth  may  do  no  more  sins.  I  com- 
plete good  works  as  much  as  is  necessary  to  atone  for  sins,  as  atone- 
ment for  {my)  sins,  the  rest  for  joy  in  purity.  With  sins  am 
I  not  in  agreement ;  with  good  deeds  I  am  in  agreement,  I  am 
thankful  for  the  good ;  I  am  content  with  the  opposition  and 
impropriety.  With  reference  to  the  atonement  of  those  sins  for 
which  to  me  in  ^  ,  .  no  atonement  is  come;  I  am  agreed  to  atone 
in  the  three  nights  {for  the  sake  of)  that  profit.  If  the  chance 
should  happen  to  me  that  I  go  out  of  the  world  without  Patet 
and  one  of  my  relations  or  nearest  performs  the  Patet  for  me, 
then  am  1  agreed,  A II  sins  which  may  attack  the  character  of  man , 
[or]  have  attacked  my  character,  if  I,  on  account  of  much  death, 
have  not  recognized  the  death;  pardon,  1  repent  with  thoughts, 
words,  and  works,  with  Patet. 
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XLVII.  PATET  ERANI. 

« 

1.  /  praise  all  good  thoughts ^  words,  and  works,  with 
thoughts,  words,  and  works.  I  curse  all  evil  thoughts, 
words,  and  works,  away  from  thoughts,  words,  and  works, 
I  lay  hold  on  all  good  thoughts,  words,  and  works,  that  is, 
I  do  good  works,  I  renounce  all  evil  thoughts,  words,  and  works  ; 
that  is,  I  commit  no  sins.  I  am  constant  in  right-doing,  in 
pure  actions,  I  remain  in  the  pure  Mazdayafnian  law,  in  that 
law  remain  I  which  the  Ruler  Ormazd  and  the  Amshaspands 
have  taught  to  Zertusht  with  praised  Frohar,  the  descendant 
of  ^pitama,*  and  Zertusht  has  tatight  the  king  Yistdfpa,  the 
king  Vistdfpa  to  Frashaostra  and  Jdmdfp  and  Asfendiydr, 
and  these  -have  taught  to  all  the  believers  in  the  world,  which 
came  in  succession  to  Aderbdt,  the  son  of  Mahrefpand,  the 
restorer  of  purity,  who  restored  it  and  purified  it,  and  stood 
before  (?)  it.  I  am  stedfast  in  this  faith  and  turn  myself  not 
away  from  it  for  the  sake  of  a  good  life,  or  for  the  sake  of  a 
longer  life,  nor  for  rule,  nor  for  kingdom,  out  of  love  for  purity, 
— If  I  perhaps  must  give  up  my  body  for  the  sake  of  my  soul,  I 
give  it  with  contentment,  I  turn  myself  not  away  from  this  law 
and  have  laid  hold  of  all  good  thoughts,  words  and  works,  the 
good  law  and  all  uprightness.  I  renounce  all  evil  thoughts, 
wards,  and  works,  the  evil  law,  and  all  wickedness  /  that  is,  I  am 
with  knowledge  believing  in  the  law  of  Ormazd,  and  in  Zertusht 
the  newer. '\  I  am  wholly  7vithout  doubt  in  the  existence  of  the 
good  Mazdayafnian  faith,  in  the  coming  of  the  resurrection 
and  the  later  body,  in  the  stepping  over  the  bridge  Chinvat,  in  an 
invariable  recompense  of  good  deeds  and  their  reward,  and  of 
bad  deeds  and  their  punishment,  as  well  as  in  the  continuance  of 
Paradise,  in  the  annihilation  of  Hell  and  Ahriman  and  the  Divs, 

*  The  Parsees  translate  Cpitama  as  a  proper  name  (instead  of  **  holy  **).    We  find 
^«l80,  in  Etesias,  2'wirdfiri$  as  a  proper  name. 

t  If  naUtar  is  the  N  P'J^y  it  mnst  be  translated  neuw,  as  in  the  text;  but  per- 
haps ftadtar  is  the  same  as  the  old  Bactrian  naStair^a  s  <<  descendant  of  Naotar.*' 
Zarathnstrm  belongs  to  the  race  of  the  Iranian  kings. 
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that  the  God  Ortnazd  will  at  last  be  victorious  and  Ahriman  will 
perish,  together  with  the  Dies  and  the  off-shoots  of  darkness. 

2.  All  that  I  ought  to  have  thought  and  have  not  thought,  all 
that  I  ought  to  have  said  and  have  not  said,  all  that  I  ought 
to  have  dotie  and  have  not  done,  all  that  I  ought  to  have  ordered 
and  have  not  ordered;  {further)  all  that  1  ought  not  to  have 
thought  and  yet  haive  thought,  all  that  I  ought  not  to  have  spoken 
and  yet  have  spoken,  all  that  I  ought  not  to  have  done  and  yet 
have  done,  all  that  I  ought  not  to  have  ordered  and  yet  have 
ordered;  for  thoughts,  words,  and  works,  bodily  and  spiritual, 
earthly  and  heavenly,  pray  I  for  forgiveness,  and  repent  of  it 
with  Patet. 

3.  All  kinds  of  sins  which  I  have  committed  in  reference  to 
Heaven  against  the  Creator  Ormazd,  in  reference  to  the  World 
against  men  and  all  kinds  of  Men ;  if  I  have  smitten  Men,  injured, 
hurt  them  with  words,  if  I  have  harmed  the  pure,  the  lords,  the 
Mobeds,  the  Defturs  and  Hirbads,  and  withheld  from  them  the 
gifts  which  it  was  incumbent  on  me  to  give  them,  if  I  have  granted 
no  place  to  a  stranger  who  came  into  the  town,  if  I  have  not  taken 
heed  for  men  before  the  fire,  the  cold,  and  the  heat,  have  done 
evil  to  men ;  if  I  have  requited  the  men  who  stand  under  my 
dominion  with  evil,  have  not  bestowed  on  them  affection  and  good 
things,  so  that  at  like  time  the  good  things  and  the  Creator 
Ormazd  have  been  injured  through  me,  and  were  not  contented 
with  me;  I  repent  with  thoughts,  words,  and  works,  etc. 

4.  Of  all  kinds  of  sins  which  I  have  committed  with  reference 
to  Heaven  against  the  Amshaspand  Bahman,  in  reference  to  the 
World  against  the  Cattle  and  the  various  kinds  of  Cattle,  if  I  have 
beaten  it,  tortured  it,  slain  it  wrongfully ;  if  I  have  not  given  it 

fodder  and  water  at  the  right  time,  if  I  have  castrated  it,  not 
protected  it  from  the  robber,  the  wolf,  and  the  way-layer,  if  I 
have  not  protected  it  from  extreme  heat  and  cold,  if  I  have  killed 
cattle  of  useful  strength,  working  cattle,  war-horses,  rams,  goats, 
cocks  and  hens,*  so  that  alike  the  good  things  and  the  Amshaspand 


*  In  the  original  fNMryA-f*iM#AA;ffiaA  (^U,J^\^  fyt) 
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JBaAman  have  been  injured  by  me  and  not  contented  with  me,  I 
jrepent,  etc. 

I  5.  Of  all  kinds  of  sins  which  I  have  committed  in  reference 
wo  Heaven  against  the  AmsAaspand  Ardibihist^  in  reference  to  the 
World  agcunst  the  Aderdns  and  Ateshdns,  if  I  have  not  main- 
tained the  Fire  good  and  pure,  if  I  have  extinguished  the  Fire, 
if  I  have  not  strewed  the  last  incense,*  if  I  have  poured  water  ever 
the  Fire,  if  I  have  burned  and  cooked  corpses  therein,  if  I  have 
brought  unwashed  hands  to  the  Fire,  if  I  have  blown  the  Fire 
nith  my  mouth,  if  I  have  laid  wood  less  than  a  year  old,  still 
green,  on  the  Fire,  if  1  have  laid  on  the  Fire  wood  afid  incense 
which  I  have  not  examined  thrice,  if  I  have  given  no  gifts  for 
Aderdns  and  Ateshdns,f  if  I  have  done  ill  to  any  one  in  whose, 
protection  the  Fire  was,  and  have  not  shown  him  good  and 
affection,  if  i  have  employed  the  house-fire  in  excessive  uses,X  so 
that  aUke  the  good  things  and  the  Amshaspand  Ardibihist  have 
been  offended  by  me  and  not  contented  with  me,  I  repent,  etc. 

6.  Of  all  kinds  of  sins  which  I  have  committed  in  reference  to 
Heaven  against  the  Metals  and  the  various  kinds  of  Metals,  if  I 
have  not  kept  tht  Metal  pure  and  clean,  if  I  have  laid  it  in  a 
damp  place  so  that  rust  has  laid  hold  of  it,  if  I  have  taken  it 
out  of  the  protection  of  the  good,  if  I  have  not  purified  in  the 
lawful  manner,  metal  out  of  which  a  woman  has  eaten  anything 
during  menstruation,  if  I  have  given  gold,  silver,  ore,  copper, 
iron,  brass,  and  bronze,  to  sinners,  so  that  they  commit  sin  there- 
with arid  great  profit  might  accrue  to  them  therefrom,  and  whereby 
I  myself  have  become  an  evil-doer,  so  that  alike  the  good  things 
and  the  Amshaspand  Shahrivar  have  been  thereby  injured  and 
displeased,  I  repent,  etc. 

7.  Of  all  kinds  of  sins  which  I  have  committed  in  reference  to 
Heaven  against  the  Ainshaspand  Aspa'hddrmat,  and  in  reference 
to  the  world  against  the  Earth,  and  the  various  kinds  of  Earth  ; 

*  That  is,  apparently,  if  I  haye  not  placed  incense  (or  odoriferous  woods)  on  the 
fire  before  retiring  to  rest. 

t  The  Parsees  of  India  are  accustomed  to  make  charitable  bequests  for  the  support 
of  their  Fire-temples. 

X  Cf,  Yendidad  yiii.  264  ff. 
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if  I  have  not  kept  the  earth  pure  and  cultivated^  if  I  hope  not 
removed  the  holes  of  the  Khar/esters,  if  I  have  made  fruitful 
land  waste,  or  hare  not  made  waste  land  fruitful,  if  I  have  gone 
on  the  earth  afoot  with  only  one  shoe  on,  if  I  have  buried 
corpses  in  the  Earth,  if  I  have  not  dug  up  what  was  buried,  if  I 
as  a  menstruous  woman  have  gone  on  the  Earth  without  shoes,  if  I 
have  throion  seed  upon  the  Earth,  if  I  have  treated  ill  the  land 
which  was  under  my  protection,  so  that  alike  all  good  things  and 
Aspenddrmat  have  been  injured  by  me  and  not  contented  with 
me,  I  repent,  etc. 

8.  Of  all  kinds  of  sins  which  I  have  committed  in  reference  to 
Heaven  against  the  Amshaspand  Khord&t,  in  reference  to  the 
world  against  the  Water  and  the  various  kinds  of  Waiter  ;  if  Ihaioe 
poured  water  over  a  corpse,  if  I  have  washed  the  yet  unwashed 
hands  with  running  water  before  they  were  pure  from  the  moistest 
water  (urine)  ,♦  if  I  have  poured  Water  over  a  menstruous  woman, 
if  I  have  thrown  anything  polluted  with  flth  or  impurity  of 
corpses  into  running  water,  if  I  have  washed  head,  hands,  and 

face  with  running  water  only,  so  that  alike  all  good  things  and 
the  Amshaspand  Khord&t,  etc. 

9.  Of  all  kinds  of  sins  which  I  have  committed  in  reference  to 
Heaven  against  the  Amshaspand  Amerddt,  in  reference  to  the 
world  against  the  Trees  and  the  kinds  of  Trees  ;  if  I  have  cut 
round  young  Trees,  if  I  have  collected  unripe  fruits,  if  I  have 
kept  back  medicine  and  healing-remedies  from  the  worthy  and 
given  them  to  the  unworthy,  if  I  have  given  food  to  eat  to  sinners 
and  taken  it  away  from  the  pure,  so  that  alike  all  good  things 
and  the  Amshaspand  Amerddt,  etc. 

10.  Of  all  kinds  of  sins,  such  as:  Ba-Fermdn,  Agereft,  Avai^ 
rist,  Ardus,  Qor,  Bdzd,  Ydtu,  Tandfur  to  the  rank  Margerzdn^ 
from  those  sins  which  bear  the  name  of  three  Qradshd-charanas 

upwards,  from  those  chief  sins  upwards,  such  as,  Tandfur, 
Margerzdn  ;  if  they  have  come  into  my  mind,  if  I  have  spoken 


*  In  the  morning,  after  the  Kucti-prayer,  the  Partee  must  use  the  "  Oow-orme," 
and  then  wash  his  hands,  and  say  the  prayer  No.  ilL 
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tAem  with  the  tongue,  if  I  hate  done  them  with  my  handy  I 
repent  with  thoughts,  words,  and  deeds,  etc. 

11.  O/all  kinds  of  sins;  the  sins  against  towns,  lands,  against 
souls,  the  sins  Kaidhyozat,  Kaidhyo-hvarest,  Vaidhydzat,  Mdgh, 
Bdgh,  Aftars,  Afvartuam,  sins  which  draw  after  them  the  high 
punishment,*  the  utterance  of  incantations,  the  striking  with  terror, 
the  desire  to  requite  wound  with  wound,  the  frequent  siriS,'\  the 
separating  from  the  pure,  Namd-nasoft,  Adut-a^-aosma,X  the  sins 
which  bear  the  name  of  three  Cradsho-charanas,  generally,  of  all 
kinds  of  sins,  repent  I,  with  thoughts,  words,  and  works,  etc, 

12.  Of  wrong  thought,^  wrong  speech,  wrong  action,  un- 
righteous qtiestioning,  speaMng  before  or  after  without  grounds,^ 
theft,  lie,  false  witness,  1[  violent  judgment,  shamelessness, 
jfride,  thanklessness,  mocking,  insatiability,  self-exaltation,  dis- 
obedience against  the  law,  contentiousness,  hard-hear tedness, 
wrathfulness,  revenge,  envy,  excessive  lamentation,*  *  approbation 
of  sins,  disapprobation  of  a  good  deed,  friendship  with  sinners, 
self-will,  witchcraft,  honouring  sorcerers,  teaching  sorcery,  enmity 
towards  the  Yazatas,  hostility  towards  the  law,  hostility  towards 
the  Defturs,  the  calling  the  names  of  the  Yazatas  together  with 
those  of  the  Devs,  or  the  names  of  the  Divs  with  those  of  the 
Tazatas,  unnatural  sins  with  women,  boys,  or  cattle,  unchasiity, 

pcederasty,  going  with  menstruous  women,  adultery  with  the  wives 
of  others,  going  with  one  shoe,  going  without  Kosti,  interrupting 
the  low  prayer  {at  eating),  the  omission  of  the  low  prayer  at 
eating,  the  satisfying  natural  wants  without  prayer,  if  I  have 
made  water  standing  upnght,^  t  if  ^  ^^^^  honoured  the  Devs, 
thought  on  them,  brought  them  offering,  have  broken  the  adoption, 
I  repent,  etc. 

13.  Of  all  kinds  of  sins  which  I  have  committed  against  the 

*  This  translation  is  conjectural ;  we  do  not  know  the  nature  of  the  four  last 
named  sins. 

t  In  the  t«zt,  k^hifrin,  the  meaning  of  which  I  do  not  know.    The  translation 
given  is  according  to  Anquetil. 

fl  do  not  know  what  these  sins  are.  §  Lit.,  thinking  without  way  or  rule. 

Anquetil :  "  to  question  and  answer  without  reason." 
H  Lit.,   '*  violence- witness/'  that  is,  perhaps,  witness  extorted  from  another  hy 
oppression. 

*  ♦  or.  Vendidad  iu.  37.  1 1  C/l  Vendidad  xviii,  89  ff. 
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Yazatas  and  Amshaspands,  against  the  kings,  the  lards,  the 
Mobeds,  the  Defturs,  the  Herbeds,  the  teachers,  the  disciples, 
against  fathers,  mothers,  brothers,  sisters, /fiends,  neighbours, 
equals,  wives,  sons,  relations,  strangers,  inhabitants  of  the  same  or 
another  town,as  wellas  againstsuperiors,Irepentwith  thotight8,etc. 

14.  Every  offering  and  Daruns-feast,  every  day  of  the  de- 
parted  and  Geti-khirid,*  which  I  should  have petformed  and  have 
not  performed,  or  which  I  have  performed,  but  not  performed  as 
was  fitting :  for  the  souls  of  ancestors,  of  fathers,  mothers,  bra- 
thers,  sisters,  relations,  strangers,  relations  for  those  who  stand 
under  my  superintendence, — which  I  have  not  performed,  and 
that  which  if  1  have  performed  it  my  sins  have  made  it  fwught,  I 
repent,  etc. 

15.  If  I  have  not  helped  the  poor,  have  not  observed  the  manner 
1  and  custom  of  the  Paoiryd-tkacshas,  the  feast  of  blessings,  the 
a  Nauroz,  the  Mihir-jdn,  if  I  have  not  displayed  friendship  to  man- 
h                    kind,  so  repent  I  with  thoughts,  etc. 

1  16.  If  I  have  not  celebrated  the  Gahafibdrs,  not  offered,  not 

$  prepared,^  not  poured  out,  if  I  have  not  bestowed  alms  six  times 

9  every  year,  prayed  the  Qarshed-Nydyis  three  times  every  day,  if 

i  I  have  not  prayed  the  Mihr-Nydyis  three  times  a  day,  if  I  have 

i  not  prayed  the  Aldh-Nydyis  three  times  at  every  New  Moon,  and 

every  year  offered  the  Rapithwina  three  times,  and  have  not 
performed  the  FravardUins,  then  I  repent,  etc, 

17.  All  kinds  offiesh  of  men,  dogs,  Khrafftras,  as  well  dead 
as  alive,  which  I  brought  to  the  water  or  the  fire,— cooked,  ate, — 
whose  bodies  I  carried  out  alone,  %  which  I  (found)  on  a  fruitful 
place  C  and  J  did  not  remove  and  bring  to  the  proper  place,  if  I 
have  brought  beard-hairs  or  other  impurity  to  the  water  or  fire, 
cooked,  eaten,— if  I  (found)  them  in  a  fruitful  place  (and) 
have  not  removed  them  and  brought  them  to  the  proper  place,  I 
repent,  etc. 

•  Tho  word  O^ti'khirid  (lit.,  »*  tho  purchase  of  the  world,"  a  Paraee  ceremony  re- 
sembling^ the  Christian  Coiifimiation),  stands  here  on  AnqnetU's  authority;— my 
MSS.  read  a^taparity  a  word  which  does  not  occur  elsewhere. 

t  That  is,  if  I  have  not  prepared  what  was  requisite  for  these  festiyals. 

t  Cf,  Vendidad  iii.  44-6. 
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18.  Every  Avesta  that  I  have  not  spoken,  read,  kamed,—the 
Avestd'i-jamas,*  the  Khorda-Avesta,  —  if  I  have  not  rightly 
learned  or  recited  the  Avesta,  or  if  I  have  forgotten  again  what 
was  leamedf  so  repent  I  with  thoughts,  etc. 

19.  All  kinds  of  sins  which  I  have  committed  in  the  state  of 
menstruation,  if  I  have  not  kept  myself  from  forty  steps  to  the 
circle  of  three  steps  away  from  pure  men,  from  the  Fire  of 
Behrdm,  from  Sun  and  Moon  and  Barigma,  and  that  which  is 
washed  with  Pddidb,  so  repent  I  with  thoughts,  etc. 

20.  On  account  of  a  crime  worthy  of  death^if,  perhaps,  evil 
Ahriman  and  the  Devs  should  have  prevailed  over  me — am  I  con- 
tented, if  it  is  fitting,  to  atone  for  it  by  death,  (/  am  contented) 
that  the  Deqtur  should  take  away  from  me  what  lays  upon  m£  and 

free  me  from  sin,  namely,  from  the  Margerzdnsfrom  one  to  ten, 
from  ten  to  a  hundred,  from  a  hundred  to  a  thousand,  from  a 
thousand  to  ten  thousand,  from  ten  thousand  to  countless  (?)  Mar- 
gerzdns.  Of  all  evil  thoughts,  words,  and  works  whereby  men 
may  become  sinners,  whereby  I  have  become  a  sinner,  repent  I 
with  thoughts,  etc. 

21 .  Of  all  kinds  of  sins  which  the  Creator  Ormazd  has  declared 
as  sins  in  the  good  Mazdayafnian  law,  at  which,  if  one  commits 
them,  the  Yazatas  feel  pain,  the  Devs  joy  ;  of  that  which  I  have 
thought,  committed,  spoken,  done,  whereby  I  have  become  a  sinner, 
what  has  been  enumerated  by  me  and  not  enumerated,  what  was 
known  to  me  by  name  and  what  was  not  known  to  me,  what  I  do 
not  yet  know,  what  I  have  committed  on  account  of  others,  what 
others  have  committed  on  my  account,  everything  whereby  I  am  a 
sinner,  in  reference  to  everything  whereby  I  have  become  a  sinner, 

for  every  sin,  for  everything  kept  back,  repent  I  a  thousand  times 
and  ten  thousand  times  before  the  ruler  Ormazd,  the  Accom- 
pHsher  of  good  deeds,  the  Shining,  Majestic,  the  First  of  the 
Heavenly  and  earthly  ( Oenii),  before  the  Amshaspands,  and 
before  every  other  heavenly  good  being,  before  Mhr,  ^ros,  and 
Basn-rdft,  before  Idar-qara,  Adar-Gusasp,  Adar-burzin-mihr, 

*  The  expression  is  not  very  clear,  but  it  is  evident  that  the  Avesta  is  referred  to 
in  contradistinction  to  the  Khordah- Avesta. 
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be/ore  the  Frohar  of  Zartusht  the  descendant  of  ^pttatna,  before 
the  Law  and  mine  own  soul^  before  every  ^ood  thing  before  which 
I  C07?ie,  with  t/iouffhts,  etc. 

22.  With  three  words,  with  a  hundred  words,  with  a  thau- 
saiid  words,  with  ten  thousand  words  am  J  a  right-belieeing 
good  Mazdayafnian,  I  am  in  that  faith  which  the  Lord  Ormazd 
and  the  Amshaspands  have  given  to  Zartusht  with  holy  Frohar^ 
the  son  of  ^pitama,  Zartusht  to  the  king  Vistdfp,  Yistd^  to 
Frasha6(;tra  and  Jdmdfp  and  Afpendydr,  and  these  have  taught 
to  the  good  in  the  world,  until  in  succession  of  descent  it  came  to 
the  restorer  of  purity,  Aderbdt,  the  son  of  Mahrcfpand^  who 
made  it  right  and  purified  it,  I  stayid  in  the  faith  and  will  not 
be  unbelieving,  not  for  good  life,  nor  for  longer  life,  nor  for 
dominion,  nor  possessions.  From  love  towards  purity  do  I  not 
depart,  and  if  thereby  my  head  is  cut  off  so  depart  I  not  from 
this  belief,  for  I  am  affrighted  before  the  terror  of  the  punish- 
ment,* a7id  the  requital  of  hell,  I  am  full  of  hope  for  that  attain- 
ing to  Paradise  ayid  the  shining  Garothmdn,  which  possesses  all 
majesty.  I  accomplish  this  Patet  in  the  thought  that  as  I  here- 
after may  become  more  zealous  to  accomplish  good  works,  I  may 
also  keep  myself  more  from  sin  and  that  my  good  deeds  may 
serve  for  the  lessening  of  sin,  for  the  increase  of  good  works, '\ 
until  the  resun^ection  and  the  last  body  comes  to  me.  I  cherish 
hope  in  the  coming  of  the  last  body  to  behold  Ormazd  and  the 
Amshaspands.  I  have  wrought  and  still  work  for  this,  that  when 
that  time  arrives,  and  my  mouth  is  in  bonds  through  the  smiting 
of  the  Tcicked  Gand-mainyo,  Afto-vahdt,  and  the  bad  Bird,  ye 
may  declare  my  thoughts,  and  if  1 7vith  my  own  tongue  can  no 
longer  speak  the  Patet,  the  Amshaspands,  in  friendship  to  my 
soul,  may  cause  this  Patet  to  arrive  and  bestow  it  on  my  soul 
that  my  soul  may  attain  to  the  light  place  a7id  not  arrive  at  the 

•  The  word  rendered  punishment  {pazdoh^  and  in  some  MSS.  cLSji)  docs  not  occur 
elsewhere.     It  seems  to  refer  to  a  punisliment  at  the  Bridge. 

t  We  sec  in  this  Patet  that  good  deeds  are  not  regarded  merely  from  an  individual 
point  of  view,  but  as  tending  to  the  result  that  ultimately  the  total  of  good  deeds  will 
outweigh  the  totid  of  bad  ones,  and  the  superiority  of  Ormazd  oyer  Ahriman  be 
manifest. 
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dark  place,  and  the  wicked  Ahriman  and  the  diminishers  may 
not  torment  my  soul  and  not  cause  sorrow  to  it.  On  account  of 
every  sin  which  has  remained  in  the  world  without  atonement ,  am 
I  contented  and  agreeing  to  give  retribution  and  atonement  with 
thrice  cutting  off  the  head^  only  (?)  I  pray  from  the  Highest 
Creator,  Ormazd,  the  Supporter,  Forgiver,  and  Pardoner,  that 
the  Yazatas  may  throw  to  tis  and  give  us  an  equipment.  If 
any  one  after  my  departure,  out  of  love  to  my  soul,  or  if  my  son 
performs  the  Patet  before  one  of  those  set  over  who  is  at  the 
place,  so  am  I  agreed  thereto.  May  Ormazd  and  the  Arnshas- 
pands  and  the  othdr  Heavenly  come  to  my  soul  for  good  help 
and  companionship,  and  loose  it  from  anguish  and  fear  and 
affection,  from  Ahriman  and  the  Divs  and  from  the  coming  to 
the  terrors  of  Hell.  In  these  thoughts  have  I  laid  hold  on  all 
good  thoughts,  words,  and  works  ;  in  this  mind  have  I  renounced 
all  evil  thoughts,  words,  and  works  from  thoughts,  words,  and 
works. 

{The following  verse  is  to  be  spoken  tow,) 

23.  This  heavenly  Patet  shall  be  a  fast  brazen  wall  like  as 
the  earth  is  broad,  the  mountains  high,  the  Heavens  strong, 
that  it  mmf  keep  the  gate  of  hell  fast  in  bonds,  and  the  way  to 
Paradise  open,  the  way  to  that  best  place: — to  the  shining 
Oarothmdn  which  possesses  all  majesty y  that  our  soul  and  the 
souls  of  the  pure  at  the  Bridge  Chinvat,  the  great,  may  step 
over  freed  from  trouble  and  easily,  and  may  the  pure  Q-os,  the 
victorious,  friend,  protector,  overseer,  hearer,  be  the  protector 
and  the  watcher  of  my  soul. 

Tath&  bM.  vairyd.  Offering  and  praise,  etc.  To  Qraosha, 
etc.    To  Him  belongs  brightness,  etc» 

*  That  is,  of  course,  in  the  future  world. 
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XLVIII.  PRAYER  AFTER  THE  AFERGANS. 

1.  May  this  Ntrang*  be  victorious.  May  the  brightness  of  the 
good  Mazdayafnian  Law  be  spread  abroad  in  the  seoen  Kesh- 
pares,  what  may  be  the  name  (0/  the  land)  let  it  be  according 
to  wish.  There  is  a  town,  in  this  town  N.  N.  may  fullness, 
victoriousness,  cheerfulness  and  joy  spread  themselves  abroad, 
may  fortunate  majesty  increase  and  yet  more  increase.  May 
majesty  be  fortune-bringing  I  May  this  Khosnumen  (for  N.  N.) 
arrive  to  Ormazd  the  Ruler  and  the  strong  Fravashis. 

2.  /  have  performed  the  offering,  I  have  offered  the  DarHns,  I 
now  offer  the  Myazda.  May  it  arrive');  wholly  and  completely  into 
the  treasunjX  of  Ormazd,  the  shining.  Majestic,  andofthe  Amisha- 
fp^ntcLS,  May  strength,  power,  might,  frmness,  activity,  mctorir 
ousness  arrive  from  this  Khsnumaire  to  the  strong  Fravashis  I 
May  they  accept  it  from  us,  protect  us,  procure  good,  hold  back 
unrighteousness  and  opposition,  implore  gifts  (for  us)!  For  the 
others  have  I  mxide  the  Myazda  as  the  Myazda  of  one  thousand 
men — so  far  as  I  am  able.  I  have  done  this  without  trouble  and 
with  pleasure;  may  the  one  of  us  accept  one  thousand  (men). 

3.  May  The  blessed  souls  N.  N.  here  be  mentioned  by  name.^ 
May  Zartusht,  the  descendant  of  ^pitama,  with  pure  Frohar  and 
blessed  soul  here  be  mentioned.  May  all  Fravashis  of  the  pure, 
together  on  the  fourth,  tenth,  thirtieth  day,  at  the  aniversary,  H 

from  Gayomart  to  ^osios  here  be  mentioned/  May  the  existing, 
havi7ig  been,  about  to  be,  the  born,  the  unborn,  those  belonging  to 
the  region,  those  belonging  to  other  regions,  the  pious  men  and 
women,  not  of  age,  of  age,  all  who  have  died  upon  this  earth  in 
good  belief  all  Fravashis  of  the  pure  together,  from  Oayomart  to 
Q)sios  here  be  mentioned.  May  those  who  have  died  in  this 
dwelling,  this  clan,  this  confederacy,  this  region,  all  Fravashis 

•  Nirang= "  formula  of  enchantment,"  and  also  prayer  in  general 
t  The  words,  **  may  it  arriye,"  are  inserted  on  Anquetil's  authority.    Th^  are 
wanting  in  the  MSS. 

I  That  iSf  the  treasury  of  good  works,  which  is  called  Bam^ta'f&t,    [The  Germm 
has  SehuiZy  an  evident  mi^rint  for  SehtUzJ] 

i  The  person  praying  here  inserts  the  names  of  those  dearest  to  hinu 

II  These  are  the  days  on  which  offerings  are  to  be  made  to  the  ■ooli  of  lilt  dipirtld. 
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of  the  pure  from  Gayomart  to  Qosios  here  be  mentioned.  May 
the  Fravashis  of  the  pure,  the  Fravashis  of  the  bold,  the 
Fravashis  of  the  assailing,  the  Fravashis  of  the  victorious, 
the  Fravashis  of  the  Paoiryd-tkaSshas,  the  Fravashis  of  the 
nearest  relations,  all  Fravashis  of  the  pure  together  from  Gayo- 
mart to  Q?sios  here  be  mentioned.  May  the  souls  of  fathers, 
mothers,  descendants,  forefathers,  sons,  kindred,  servants, 
relations,  all  Fravashis  of  the  pure  together  from  Oayomart 
to  ^osios  here  be  mentioned.  All  Priests,  all  Warriors,  all 
Husbandmen,  all  Artizans,  all  Fravashis  of  the  pure  together 
from  Gayomart  to  Q)sios  shall  here  be  mentioned.  May  all 
Fravashis  of  the  pure  in  the  seven  Keshvares  of  the  earth ;  in 
Arzahe,  Qavahe,  Fradadhafs,  Vidadhafs,  Vourubarest,  Vourur 
jarest,  Qanirag-bdmi,  and  Kaflgdezh,  the  pure  in  the  Var  which 
Yima  has  made,  those  who  have  Manthras  as  treasures;  dll 
Fravashis  of  the  pure  together  from  Gayomar(  to  ^osios  here 
be  mentioned. 

XLIX.  NIKAH  OR  MARRIAGE-PRAYER. 

!•  In  the  name  of  God.  Yathft  ahA  vairyd.  iD-^May  the 
Creator  Ormazd  give  you  many  descendants,  with  men  as  grand- 
children, much  foody  friends  with  heart-ravishing  body  and 
countenance,  walking  through  a  long  life,  to  the  duration  of  a 
hundred  and  fifty  years. 

2.  On  the  day  N  N.,  in  the  month  N.  N.,  in  the  year  1067, 
mnce  the  king  of  kings,  the  ruler  Yezdegert,  of  the  stock  of 
Sdsdn,  a  congregation  is  come  together  in  the  circle  of  the 

fortunate  town  N.  N.,  according  to  the  law  and  custom  of  the 
good  Mazdayapnian  Law,  to  give  this  maiden  to  a  husband  \ 
this  maiden,  this  woman,  N.  N.  by  name,  according  to  the  con- 
tract  of  two  thousand  Msdpurian  gold  dinars.* 

3.  Do  you  join  with  your  relations  in  agreement  for  this  mar- 

«  The  MSS.  state  that  at  this  place  the  gold  is  to  be  laid  down.    According  to 
Anqnetil  the  concluding  passage  nins  differentiy  in  Kirman,  tiz.  :  "  T<m  give  her  for 
the  earth  and  for  heaven  ,  ...  to  be  one  body  and  one  eoulf  mistreet  of  the  houee,  the^ 
thitfin  place.     Yon  give  her, — ehe  who  it  of  the  law;   who  will  aetiet  her  hmhand,'^ 
wke  i§  weU-^ondneted"    The  father  anewert :  **  I  give  her.*' 
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riage,  with  honourable  mind,  with  the  three  words,  to  promote 
their  own  good  deed  for  the  believing  K  N.  this  contract  Jor 

life?^ 

4.  Do  ye  both  accept  the  contract/or  life  with  honourable 
mind,  that  pleasure  mag  increase  to  ye  twain  ?  f 

6.  In  the  name  and  friendship  of  Ormazd.  Be  et>er  shining, 
be  very  enlarged!  Be  increasing  t  Be  victorious  I  Leam 
purity  I  Be  worthy  of  good  praise !  May  the  mind  think 
good  thoughts,  the  words  speak  good,  the  works  do  good  /  May 
all  wicked  thoughts  hasten  away,  all  wicked  words  be  diminished, 
all  wicked  works  be  burnt  up.  Let  them  praise  purity  and  thrust 
away  sorcery.  (Let  them  read:)  Be  a  Mazdayaqman,  accom- 
plish works  according  to  thy  mind.X  Win  for  thyself  property  by 
right-dealing.  Speak  truth  with  the  rulers  and  be  obedient. 
Be  modest  with  fnends,  clever,  and  well-wishing.  Be  not 
cruel.  Be  not  wrathful-minded.  Commit  no  sin  through 
shame.  Be  not  covetous.  Torment  not.  Cherish  not  wicked 
envy,  be  not  haughty,  treat  no  one  despitefully,  cherish  no  lust. 
Bob  not  the  property  of  others,  keep  thyself  from  the  wives  of 
others.  Do  good  works  with  good  activity.  Impart  to  the 
Yazatas  and  the  faithful  {of  thine  own).  Enter  into  ru)  strife 
with  a  revengeful  man.  Be  no  companion  to  a  covetous  one.  Go 
not  on  the  same  way  with  a  cruel  one.  Enter  into  no  agreement 
with  one  of  ill  fame.  Enter  not  into  work  in  common  with  an  un- 
skilful one.  Combat  the  adversaries  with  right.  Go  with  friends 
as  is  agreeable  to  friends.  Enter  into  no  strife  with  those  of  evil 
repute.  Before  an  assembly  speak  only  pure  words.  Before 
kings  speak  with  moderation.  From  ancestors  inherit  (good) 
names.  In  no  wise  displease  thy  mother.  Keep  thine  own  body 
pure  injustice. 

6.  Be  of  immortal  body,  like  Kai-khosru.    Be  understanding, 

•  According  to  Anauetil,  t.  3  is  addressed  to  the  betrothed,  who  answers :  *'  I 
promise  it,'*    The  woras  appear  to  me  to  be  addressed  to  the  bridegroom's  relations. 

t  Here  Anquetil  has  the  words,  "  The  Mobed  adds,**  According  to  Anqnetil, 
Torses  1-4  are  to  be  repeated  thrice.  I  belieye  that  at  this  point  the  betrothed  join 
hands.    The  rest  of  the  chapter  consists  of  blessines  and  exhortations. 

X  These  words  are  not  clear  in  the  originiu.  Anquetil  translates,  ^*  Being  a 
Matdaifafnian,  think  and  do  pood,'* 
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like  Kdtis.  Be  shining  as  the  Sun,  Be  pure  as  the  Moon,  Be 
renowned  as  Zartu^ht.  Be  powerful  as  JRuftam,  Be  fruitful 
as  the  earth  (Q[)enddrmat).  Keep  good  friendship  with  friends^ 
brothers f  wife,  and  children,  as  body  and  soul  {hold  together). 
Keep  always  the  right  faith  and  good  character.  Becognize 
Ormazd  as  Buler,  Zartusht  as  lord.  Exterminate  Ahriman  and 
the  B^s. 

7.  May  Ormazd*  send  you  gifts,  Bahman,  thinking  with  the 
soul,  Ardibihist  good  speech,  Sharivar  good  working,  (Jet)  ^en-  ' 
ddrmaf  (give)  wisdom,  Khorddt  sweetness  and  fatness,  Amerda( 

frtntfulness  I 

8.  May  Ormazd  bestow  gifts  on  you,  the  Fire  brightness, 
Ardvi'fura  purity,  the  Sun  exalted  rule,  the  Moon  which  con- 
tains the  seed  of  the  Bull  increase,  Tir  liberality.  Gosh  good 
abstemiousness  (?), 

9 .  May  Ormazd  give  you  gifts,  Mithr a  fortune,  (^rosh  obedience, 
Rasn  right  conduct,  Farvardin  increase  of  strength,  Behrdm 
is  the  bestower  of  victory,  Bdt  bestows  great  might, 

10.  May  Ormazd  bestow  gifts  on  you,  Arshasvangh  enlighten- 
ment of  wisdom,  inheritance  of  majesty,  Astd(  increase  of  virtue, 
Afmdn  great  activity,  Zamydd  firmness  of  place,  Mahrefpant 
good  heed,  Anirdn  distinction  of  body.'): 

\\.X  Good  art  thou^  may  est  thou  maintain  that  which  is  still 
better  for  thee  than  the  good,  since  thou  fittest  thyself  worthily 
as  a  Zaota.  Mayest  thou  receive  the  reward  which  is  earned  by 
the  Zaota  as  one  who  thinks,  speaks,  and  does  much  good. 

12.  May  that  come  to  you  which  is  better  than  the  good,  may 
that  not  come  to  you  which  is  worse  than  the  evil,  may  that  not 
come  to  me  which  is  worse  than  the  evil.  So  may  it  happen  as 
I  pray. 

*  The  writer  now  goes  through  the  days  of  the  month  severally,  and  implores  a 
gift  for  the  new  conple  on  each  day. 

t  The  Gujerati  Marriage-Prayer  is  considerahly  longer  than  this,  and  oontaiDS 
many  more  exhortations  and  henedictions. 

X  Ver.  zi.-xiL  are  from  Ta9na  Iviii.  8-12. 
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L.  aferIn  of  the  seven  AMSHASPANDS. 

1.  May  there  be  wholly  powerful:  Omtazd  the  Ruler ^  of 
great  majesty.  May  he  increase  with  the  thirty  Vifpa^hanm* 
which  work  united  with  Aim,  labour  united  with  him,  united  with 
him  smite  the  cursed  Gandmainyo,  the  wicked,  together  7vith  all 
D6vs  and  Drujas  which  he  has  brought  forth  to  smite  the 
creatures  of  Ormazd. 

2.  May  there  be  wholly  powerful :  Bahman,  the  Amshaspand 
of  great  majesty.  May  he  increase  together  with  the  Aderdns, 
Qros  and  Behrdm,  who  work  united  with  him,  labour  united  with 
him,  united  with  him  smite  Asmog  with  fearful  weapon,  the 
Druja  Akoman,  the  Druja  Faromata. 

3.  May  there  be  wholly  powerful :  Ardibihist,  the  Amshaspand 
of  great  majesty.  May  he  increase  together  with  the  Aderdns, 
Qros  and  Behrdm,  who  work  united  with  him,  labour  united  with 
him,  smite  the  Druja  of  winter  with  his  thirty  kinds  of  unfruitful- 
ness,  thirty  kinds  of  weakness.-^ 

4.  May  there  be  wholly  powerful :  Shahr^ar,  the  Amshas- 
pand of  great  majesty.  May  he  increase  together  with  the  Aderdns, 
^ros  and  Behrdm,  who  work  united  with  him,  labour  united 
with  him,  united  with  him  smite  the  Druja  Bu^afp,  Qiraosaok,X 
the  Druja  of  rottenness,  the  Druja  of  laziness  {?). 

5.  May  ^penddrmaf  the  Amshaspand  of  great  majesty  possess 
all  might.  May  he  increase  together  with  Avdn,  Dtn,  Ardd- 
Mahrefpantf  who  work  united  with  him,  labour  united  with  him, 
united  with  him  smite  Afta-vahdt  of  evil  character. 

6.  May  Khorddt  the  Amshaspand  of  great  majesty  possess  all 

might.    May  he  increase  together  with  Tistar,  Vdt  and  Ardd- 

fravas  who  work  united  with  him,  labour  united  with  him,  united 

with  him  smite  Az  {concupiscence)  created  by  the  Dies,  the  D^ 

Tdrik  and  Zdrik. 

♦  These  words  are  excessively  obscure, 
t  It  is  very  doubtful  how  the  word  Zad  should  be  translated. 
X  ^araoiook  is  perhaps  a  mistake  for  the  HuzTaresh  translation  of  daregho- 
gava  s  (having  long  hands),  an  epithet  of  Bushyan9ta. 
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7.  May  there  possess  all  strength :  Amerddt  the  Amshaspand 
of  great  majesty.  May  he  increase  together  with  Basn,  Astdt, 
Zamydt  roho  work  united  with  him,  labour  united  with  him, 
united  with  him  smite  Tusiis,  the  first  created  Opposition  which 
AfircMnainyus  brought  forth. 

8.  May  the  creation  of  Ormazd  increase,  may  the  creation  of 
Ahriman  diminish.  May  the  heights  and  mountains  with  pure 
brightness,  much  brightness,  created  by  Ormazd,  possess  all 
might,  together  with  the  timber,  the  food-bearing  trees,  the  golden- 
hued  trees  May  the  mountain  Arvanf  possess  all  might,  may 
the  mountain  Raevant  possess  all  might,  may  the  mountain 
Arparfin  possess  all  might,  may  the  mountain  Demdvend  in  which 
the  wicked  BaSvardfp  is  chained,  possess  all  might.  May  the 
mountain  Hos-ddstdr  which  possesses  pure  brightness,  possesses 
much  brightness,  which  is  created  by  Ormazd,  possess  all  might, 

9.  May  the  fountains,  thefoundations  of  the  waters,  the  rivers, 
possess  all  might.  May  the  river  UrvaUt  *  possess  all  might.  May 
the  river  Vehf  possess  all  might.  May  the  sea  Rakhsahd  possess 
all  might.  May  the  sea  Ferahkant  possess  all  might.  May  the 
sea  Puitik  possess  all  might,  may  the  sea  Kyanf  is  possess  all  might. 

10.  Mc^  the  praiseworthy  souls  possess  all  might,  who  believing 
to  the  last  in  righteousness  and  well-doing,  have  spread  abroad 
law  and  equity. 

11.  May  there  possess  all  might :  the  Lord,  the  King  of  Kings. 
May  the  Great  Commander  possess  all  might. 

12.  May  the  seven  Keshvares  of  the  earth  possess  all  might : 
ArzahS,  ^avahS,  Fradadhafs,  Yxdadhafs,  Vourubarest,  Youru- 
jarest,  Qanirap-bdmi,  which  lies  in  the  midst  (and)  the  most  for- 
tunate of  the  bom,  the  purest,  best,  the  praised  by  the  Yazatas : 
Zartusht,  the  descendant  of  ^pitama,  with  pure  Frohar. 

13.  May  there  possess  all  strength;  the  Leader  of  the  Priests, 
the  victorious  lord,  the  Fire  Idar-frd,  the  firm  created.  May  the 
Leader  of  the  Warriors  possess  all  might,  thefirm-created,  desired 

*  According  to  Anqnetil,  CryTan/-n^  =  ^^r^-ru^,  probably  the  Jaxartes. 
t  According  to  the TarBOCB,  Vih'^th^  Indus. 
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Adar-ffusasp.  May  the  victoriatis  lord  of  the  ffiisbandmen possess 
all  might,  the  ruler  who  performs  good  deeds,  the  victorious  Adar- 
burzin. 

14.  Blessed  be  the  souls  of  the  lords,  DeftArs,  Mobeds,  Hir- 
beds,  believers,  propagators  of  the  faith,  the  disciples  who  have 
died  on  this  corporeal  earth.  Blessed  be  the  soul  of  Gayo- 
mars,  and  Hoshang,  and  Tdhmur,  and  Jamshed,  and  Frddun,  and 
JUinochihr-bdmi,  and  Zav  the  son  of  Tahmasb,  and  Kai-Kobdd, 
and  Kai'Kdus,  and  Kai-^dvakhs,  Kai-Khosrd,  Kai-Lohrdgp, 
Kai'Gustafp,  Bahman,  and  Agpendydr. 

15.  Blessed  be  the  soul  of  ^artu^ht,  the  descendant  of  ^pi- 
tama,  with  pure  Frohar,  together  with  all  Priests,  Warriors, 
Husbandmen,  Artizans,*  pious,  who  offer  in  purity,  and  are 
worthy  of  good.  May  joy,  cheerfulness,  fortune,  good,  come 
hither  from  the  region  of  the  South ;  may  sorrow,  sickness, 
obscurity,  injustice,  stiff-neckedness,  and  all  oppositions  remaoe 
themselves  to  the  side  of  the  North,  The  good  shall  be  rulers^ 
the  bad  shall  not  be  rulers.  They  shall  pray  for  pardon  for 
their  evil  deeds  and  be  repentant.  And  may  our  thoughts,  words, 
and  works  continue  in  righteousness, 

16.  May  each  from  the  midst  (of  us)  suffer  harm  from  idol- 
worship,  be  it  in  body,  or  in  property,  or  in  soul.  He  who  must 
have  more  {than  he  has)  let  him  have  more  ;  he  who  must  have  good 
things,  let  him  have  good  things ;  he  who  must  have  a  wife,  let 
him  have  a  wife :  he  who  must  have  a  son,  let  him  have  a  son. 
May  the  earthly  be  so  as  the  body  desires  it  in  righteousness ; 
may  the  heavenly  be  as  the  soul  desires  it  in  purity. 

17.  May  this  Aferin  pertain  to  your  body,  ye  good  members  of 
the  community,  believing,  for  great  increase  according  to  7dish, 
I  wish  good  for  every  living  thing  which  the  Creator  Ormazd  has 
created,  and  that  the  wicked  Ahriman  may  remain  {?)  afar  from 
life  and  work,  and  may  each  one  of  the  nearest  relations  increase 
a  hundredfold.  I  desire  that  the  wise  may  be  fortunate,  the 
truthful  blessed,  that  the  wise  may  be  a  ruler,  the  unwise  not  a 

•  This  word  is  doubtfU. 
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ruler.  May  the  good  Mazdayagnian  Law  spread  itself  in  the  seven 
Keshvars  of  the  earth  and  be  living,  Tfie  rtater  shaU  flow^  the 
trees  grow^  the  com  ripen  {?)*  May  our  thoughts,  speech,  and 
doings  be  right  and  upright,  that  that  portion  at  last  may  reward 
men,  and  that  it  may  bring  us  also  much  reward  in  the  world  as 
well  as  in  Heaven.  Blessed  be  now  the  soul  of  Zartusht,  to- 
gether with  all- Priests,  Warriors,  Husbandmen,  Artizans,  pious, 
who  have  come  hither  on  account  of  this  Myazda,  may  there, — 
since  to  them  is  come  a  share  of  this  Myazda,  since  they  have 
accepted  a  share  of  this  Myazda, — at  every  step  of  the  twelve 
thousand  steps  to  Paradise  a  dweller  of  Oarothm&n  come  to 
meet  {me). 

18.  May  good  deeds  increase  through  prayers  and  words;  may 
sins  become  utterly  annihilated.  May  the  world  be  good,  the 
Heaven  be  good,  at  last  may  the  good  purity  increase,  the  souls 
come  to  Oarothmdn.     Be  pure,  live  long  I 

So  may  it  come  as  I  wish.  Good  thoughts,  etc.  Yath&  ahii 
vairy6  (21).    To  Him  belongs  brightness,  etc. 

LI.  AFERiN   GAHANBAR. 

1.  Be  wholly  strength,  be  wholly  pure.  May  all  strength,  all 
blessings  be  present.  May  the  Creator  Ormazd  possess  all 
strength,  the  Shining  Ormazd,  the  Majestic  Ormazd,  and  the 
Amshaspands.  May  the  Aderdns  and  Ateshdns  possess  all 
strength.  May  the  Fravashis  of  the  pure  possess  all  strength. 
May  the  good  Mazdayafnian  Law  possess  all  strength.  May  the 
good  in  the  seven  Keshvars  of  the  cattle  possess  all  strength,  who 
are  believing  according  to  the  law,  according  to  the  kind  of  the 
Paoiryo-tkaishas,  and  who  are  constant  in  the  pure  good  Mazda- 
yafnian Law,  that  with  us,  that  with  us.lf 

♦  This  word  is  doubtful. 

t  The  author  of  this  passage  understands  by  th^  Seven  Keshvars  the  often-named 
seven  divisions,  each  of  which  is  a  world  in  itself,  and  separated  (torn  the  rest.  All 
the  known  land  belongs  to  Qaniragf  and  hence  comprises  only  one  seventh  of  the 
world.  As  Zartusht  and  his  Law  were  only  sent  to  Qaniraq^  the  faithful  in  the  rest 
of  the  world  cannot  be  disciples  of  Zartusht,  but  are  only  believers  after  the  way  of 
the  Faoiryd'^Jcaishas :  that  is,  they  were  created  pure  by  Ormazd,  and  continue  to 
preserve  this  purity.  Hence  they  live  according  to  the  Law,  but  without  knowing 
it    They  form  therefore,  as  it  were,  an  invisible  community  with  the  true  Panees. 


/ 
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S.  May  there  possess  all  strength  and  ever  be  helpful:  the 
Ardd-Frohars,  the  victorious^  for  whom  I  have  a^compUsked  the 
offering^  offered  the  Daruns,  am  offering  the  Myazda.  May  all 
this  together  arrive  to  the  treasury  of  the  Creator  Ormazd,  the 
'  shining  Ormazd,  the  majestic  Ormazd,  and  the  Amshaspands, 
May  strength,  might,  firmness,  activity,  victoriousness,  come  to 
all  Frohars  of  the  pure.  May  all  Fravashis  of  the  pure  be 
mentioned  here. 

3.  I  pray  for  the  favour,  that  the  good  works,  the  offering 
of  the  Daruns,  and  the  Myazda,  the  pure  gifts,*  liberality  and 
the  offering  of  gifts  which  shall  be  given  for  the  rejoicing  of  the 
pure  and  every  other  good  deed  which  J  accomplish  among  the 
creatures  whatever  may  be  their  name,  may  be  here  done  and 
accompUsked,  to  have  a  share  in  the  good  works  of  the  faithful, 
and  that  they  through  the  acceptance  of  the  Frohars  of  the  pure 
as  their  property  and  their  satisfaction  may  arrive  at  the  trea- 
sury of  the  Creator  Ormazd,  the  shining  Ormazd,  the  majestic 
Ormazd.  May  brightness,  increase,  continuance,  be  the  reward 
of  the  offerer  {so  long  as)  the  water  (remains).' 

4.  May  the  heavenly  Yazatas,  the  earthly  Yazatas,  the  heavenly 
Time,  the  Frohars  of  the  pure  from  Gayomarf,  to  Qosios,  the 
victorious,  the  very  majestic,  the  being,  having  been,  about  to  be, 
the  bom,  unborn,  belonging  to  the  region,  belonging  to  other 
regions,  the  pious  men  and  women,  not  of  age  and  of  age,  who 
have  deceased  upon  this  earth  in  the  faith— all  Frohars  and  souls 
of  the  same  be  here  mentioned.  May  the  Frohars  and  souls  of 
the  same,  who  are  deserving  of  it,  be  here  mentioned.  On  those 
of  them  who  set  their  hope  on  us  have  I  here  thought.  Let  their 
good  deeds,  their  believing  offering,  their  offering  of  the  Myazda, 
be  here  brought  in  remembrance. 

14.t  Panchacha,   etc.     In  forty  five  days  have  I,  Ormazd, 
together  with  the  Amshaspands,  produced :%  namely,   I  have 

*  In  the  text  JsSdaf  ;  that  is,  a  gift,  or  alms,  to  a  pure  person, 
t  [So  numbered  in  Spiegel's  translation.    It  does  not  appear  why  the  Nos.  5-13 
are  not  inserted.] 


same 


X  [That  is,  "  I  have  been  employed  in  creatine  daring  forty-fiye  days,"  etc     The 
ine  words  are  repeated  at  the  commencement  of  the  five  following  yerses.] 


AFERIN   GAHANBAR.  181 

Ik 

weated  the  heaven  and  celebrated  the  Gahafibdr  and  given  to  it 
he  name  Gdh  Maidhyozartmaya :  in  the  month  Ardibihist,  on 
he  day  Daepamhr.  Take  the  time  from  the  day  Khor,  on  the 
So^  JDaepamhr  shall  the  end  be**  Maidhyozar^tmaya  was  the 
hne  in  which  I  perfected  the  creation  of  the  heaven  y  and  together 
ntA  the  Amshaspands  offered  Myazda^  and  men  must  do  it  like- 
rise  in  accordance.  Thus  all  who  celebrate  the  Gahafibdr,  or 
\erfoTm^  or  eat,  or  give,  have  thereby  as  much  merit  as  if  any 
me  in  the  corporeal  world  had  given  a  thousand  ewes,  together 
wik  lambs,  from  love  towards  the  purity  of  pure  souls  as  a  pure 
dfi  to  pure  men.  Again,  respecting  the  purity,  from  love  of  the 
ieUemng  souls  (for  these  are  better  than  the  living  amongst 
iie»)t  the  Avesta  bears  witness  in  the  Hddokht,  as  appears  from 
\hiB  passage :  "  Let  one  give  ewes  with  young  in  goodness 
70  tbe  pure  men  for  the  souls^  for  the  house-companion  of 
Iving  beings,  Asha-vahista.  %  But  all  who  do  not  offer,  do  not 
x^erfcrm,  do  not  eat,  do  not  give,  they  are  not  worthy  to  offer 
imang  the  Mazdayafnians  ;  that  is,  the  Yazatas  do  not  accept 
their  offering,  and  it  is  also  not  fitting  {that  he  offer  it)  and  he 
has  from  that  Oahafibdr  on  every  day%  one  hundred  and  eighty 
^tir  sins. 

15.  Ehshvas  Maidhyoshemah^,  etc.— /n  sixty  days  have  I, 
Ormazd,  together  with  the  Amshaspands,  wrought;  that  is,  I 
have  created  the  Water,  celebrated  the  Oahafibdr  and  given  it  the 
name  Qdh  Maidhyosh^ma,  in  the  month  Tir,  on  the  day  Daepa- 
mihr.  Take  the  time  from  the  day  Khor,  the  day  Daepamihr 
shall  be  the  last.  In  which  Maidhyosh^ma  was  it  that  I  made 
troubled  water  clear,  and  together  with  the  Amshaspands  offered 
the  Myazda,  mankind  shall  also  do  it  in  accordance.  All,  there- 
fore, who  offer  the  Oahafibdr,  perform,  eat  or  give,  have  thereby 
as  much  merit  as  if  in  the  corporeal  world  one  had  given  a 

•  That  is,  this  Gahafib^  is  to  be  celebrated  from  the  eleventh  to  ihe  Jifteenth  day 
(budiuiYe)  of  the  month  ArdiUhist. 

t  A  difficult  and  obscare  passage. 

X  The  concluding  words  of  the  text  are  not  clear.  [Asha-vahista  is  probably  termed 
the  houae-eompanion  as  being  the  Genius  who  presided  over  Fire  and  cheerfulness.] 

{  That  is,  until  the  next  GahanbUr,  on  which  only  can  he  first  make  atonement 
for  his  sins. 
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thousand  female  cows  together  tcith  yearling  calves  as  a  pure 
gift  from  love  of  the  purity  of  believing  souls.  Respecting  love 
for  the  purity  of  the  believing  souls,  which  are  better  than  the 
beings  among  mankind,  the  Avesta  bears  witness,  as  is  clear  from 
this  passage:  Let  them  give  a  thousand  cows  with  calves  in 
purity  and  goodness  for  the  souls  to  the  pure  men^  and  the 
house-companion  of  beings,  Asha-vahista.  But  all  who  do  not 
offer,  do  not  eat,  do  not  give,  let  one  give  no  heed  to  their  speech, 
amongst  the  Mazdayafnians :  let  them  hold  their  words  for  Ues, 
and  listen  not  to  what  they  say.  From  one  Oahafibdr  to  another 
has  he  each  day  a  hundred  and  eighty  ^ter  sins. 

16.  Pafich&cha-haptaitlm,  etc.  In  seventy  five  days  have  I, 
I  who  am  Ormazd,  wrought,  together  with  the  Amshaspands: 
I  have  created  the  Earth  and  celebrated  the  Gahafibdr  and  given 
it  the  name  Gdh  Paitishahya,  in  the  month  Shahrivar,  on  the  day 
An&dn,  take  the  time  at  the  day  Aftdf,  An&rdn  shall  be  the 
last.*  The  Paitishahya  was  the  time  in  which  I  made  manifest 
the  steadfastness  of  the  earth  and  the  water,  and,  together  with 
the  Amshaspands,  offered  the  Myazda,  mankind  also  shall  do  the 
same  in  accordance.  All,  therefore,  who  offer  tfds  Gahafibdr, 
perform,  eat  and  give,  they  have  therefrom  as  much  merit  as  if 
in  the  corporeal  world  one  had  given  a  thousand  mares  with  fillies, 
from  love  towards  the  purity  of  the  believing  souls  as  a  pure  gift 
to  the  pure  men.  Again,  respecting  the  purity  out  of  love  towards 
believing  souls,  which  are  better  than  living  men,  the  Avesta  bears 
witness  in  the  Hddokht,  as  is  clear  from  this  passage :  a  thousand 
mares  together  with  fillies  let  him  give  in  purity  and  goodness 
for  the  souls  of  the  pure  men,  for  the  house-companion  of  beings, 
Asha-vahista.  But  all  who  do  not  offer  this  Gahafibdr,  do  not 
perform,  do  not  eat,  do  not  give,  they  pass  for  babblers  amongst 
the  Mazdayagnians,  that  is,  account  them  amongst  the  Mazda- 
yafnians for  a  time  as  untrustworthy,  and  accept  not  what 
they  give, — they  have  from  this  Gahafibdr  to  the  Gahafibdr  f 
every  day  a  hundred  and  eighty  Qer  sitis. 

•  That  is,  the  month  Shahr^yar,  firom  the  26-30. 
t  [That  is,  to  the  next  Gahailb&r.] 
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17.  Thrigatem,  etc.  In  thirty  days  have  I,  I  who  am  Ormazd, 
wrought  together  with  the  Amshaspands.  I  have  created  the 
2]rees,  and  celebrated  the  Gahafibdr,  and  given  it  the  name  Gdh 
AydtAr^ma,  in  the  month  Mithra,  on  the  day  AnSrdn.  Take  the 
time  at  the  day  Aftdt,  AnSrdn  shall  be  the  end*  Aydihr^tma 
was  it  when  I  brought  forth  taste  and  colour ^  and  the  Trees 
according  to  their  different  kinds,  and  with  the  Amshaspands 
offered  the  Myazda,  mankind  shall  do  the  same  in  accordance. 
All,  therefore,  who  offer  this  OahaHbdr,  perform,  eat  and  give, 
have  therefrom  so  much  merit  as  if  in  the  corporeal  world  one  had 
given  a  thousand  female  camels  together  with  their  young,  from 
love  for  the  purity  of  believing  souls  as  a  pure  gift.  Again, 
respecting  the  purity  from  love  towards  the  believing  souls,  which 
are  better  than  living  men,  the  Avesta  gives  witness  in  the 
Hddokht,  as  is  clear  from  this  passage :  a  thousand  female 
camels  with  their  young  let  him  give  with  purity  for  the  souls  of 
the  pure  men,  for  the  house-companion  of  beings,  Asha-vahista. 
But  all  who  do  not  offer  this  Gahafibdr,  do  not  perform,  do  not 
eat,  do  not  give,  they  Jill  a  free  beast  {with  burdens)  beyond  what 
is  fitting  amongst  the  Mazdayaftdans,  that  is,  amongst  the 
Mazdayafnians  seat  {them)  not  upon  a  beast,  he  dare  not  seat 
himself  thereupon,^  he  has  from  this  Gahafibdr  to  the  {next) 
Gaha/nhdr  every  day  a  hundred  and  eighty  ^tir  sins. 

18.  Ast&itlm,  etc.  In  eighty  days  have  I,  I  who  am  Ormazd, 
wrought  with  the  Amshaspands.  I  have  created  the  Cattle  and 
celebrated  the  Gahafibdr  and  given  it  the  name  Gdh  Maidhydirya, 
in  the  month  Dai,  on  the  day  Bahrdm,  Take  the  time  from  the 
day  Mihr,  let  the  day  Bahrdm  be  the  lastX  The  Gahafibdr 
Maidhydirya  was  it  on  which  I  produced  the  Cattle  of  Jive  kinds, 
and  with  the  Amshaspands  offered  the  Myazda,  mankind  shall  do 
the  same  in  accordance.  Therefore  all  who  offer  this  Gahafibdr, 
perform,  eat  and  give,  they  have  therefrom  as  much  merit  as  if 

•  Ia  the  month  Mitbra.  26-30. 
'  t  In  this  and  the  preceding  passages  the  punishment  is  written  in  Old  Bactrian, 
agreeing  with  the  Aferg&n  Gahanh^,  and  accompanied  bj  a  translation  in  Pars!. 
Tne  latter  only  is  giyen  here. 
X  In  the  month  Dai,  16-20. 
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in  the  corporeal  world  one  had  given  six  thousand  herds  of  all 
kinds  from  love  for  the  'purity  of  heJkemng  souls  as  a  pure  ffifi. 
Affoin,  respecting  the  lorn  for  the  purity  of  the  believing  souls 
which  are  better  than  living  beings,  the  Avesta  bears  witness  in 
the  Hddokht,  as  is  clear  from  this  passage:  a  thousand  herds  of 
every  kind  let  him  give  in  purity  and  goodness  for  the  souls  of 
the  pure  men.  But  all  ?vho  do  not  offer  this  GakaHbdr,  do  not 
perform,  do  not  eat,  do  not  give,  they  forfeit  the  blessings  of  the 
world  amongst  the  Mazdayafnians,  that  is,  all  earthly  possessions 
which  they  have  are  not  due  to  them,  and  they  have  from  this 
Gahafibdr  to  the  next  Gahafib&r  every  day  a  hundred  and  eighty 
Qter  sins. 

19.  Panch&cha-hapt&itim,  etc.  In  seventy-fve  days  have  I,  I 
who  am  Ormazd,  wrought  together  with  the  Amshaspands.  I 
have  created  Mankind  and  celebrated  the  Oahafibdr  and  given  it 
the  name  Gdh  Hamafpathmaedaya,  in  the  month  Aqpenddrmat, 
in  the  {day)  Vahistoist-  Gdh.  Take  the  time  at  the  (day)  Ahunavat- 
Gdh,  the  {day)  Vahistdist-  Gdh  shall  be  the  last.*  The  Gahafibdr 
Hamag)athma£daya  was  it  on  which  I  created  man,  created  the 
whole  creation'^  and  offered  the  Myazda  with  the  Amshaspands, 
men  shall  do  the  same  in  accordance.  All,  therefore,  who  offer 
this  Gahafibdr,  perform,  eat,  give,  have  therefrom  as  much  merit 
as  if  in  the  corporeal  world  one  were  to  give  to  all  inhabitants  of 
the  same,  warm  bread  for  a  year  long,  and  then  in  wine  sweetness 
from  joy  to  one  .  •  •  .  {?)Xas  a  pure  gift  out  of  love  towards  the 
purity  of  believing  souls.  Again,  respecting  the  purity  from  love 
for  the  believing  souls  which  are  better  than  living  men,  the 
Avesta  bears  witness  in  the  Hddokht,  as  is  clear  from  this  passage: 
All  kinds  of  seeds,  according  to  their  greatness,  goodness,  and 
beauty,  let  them  give  in  purity  and  goodness  to  the  pure  men, 
out  of  love  for  the  soul.  But  all  who  do  not  offer  this  Gahafibdr, 
do  not  perform,  do  not  eat,  do  not  give,  they  forfeit  the  Mazda- 
yafnian  Custom  amongst  the  Mazdayagnians,  that  is,  they  do  not 

•  That  is,  the  last  five  days  of  the  last  month. 

t  That  is,  as  Anquetil  rightly  observes,  the  whole  creation  was  finished  on  this 


day. 


The  construction  is  not  clear. 
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make  confession,  and  give  at  last  no  account.  From  this  Gahafibdr 
to  the  next  Gahafibdr  they  have  every  day  a  hundred  and  eighty 
(^6r  sins. 

30.  Let  the  sinless  call  to  him  thereupon,  let  him  drive  him 
away,  let  the  sinless  lay  upon  him  works  of  atonement,  the  lord 
upon  the  subject,  the  subject  upon  the  lord.*  Those  n^ho  do  not 
celebrate  the  Gahafibdr,  they  commit  the  different  sins  Tanafur 
and  Margerzan  a  hundred-fold,  a  thousand-fold,  ten  thousand- 
fold, of  the  breadth  of  the  earth,  the  length  of  a  river,  the  height 
of  the  Sun.f 

21.  May  this  Afertn  come  to  the  souls  of  the  lords  and  the  just, 
through  the  friendship  and  victoriousness  of  the  Heavenly  Lord, 
the  great  Gdh  Gahafibdr  N.N.X  May  it  come  to  the  soul  of  the 
blessed  Zartusht,  the  descendant  of  Qpitama  with  pure  Frohar, 
who  has  received  this  good  Mazdayafnian  Law  from  Ormazd  in 
the  right  way,  and  brought  it  hither  according  to  the  way  of  the 
Paoiryd-tkaeshas.  May  the  pious  who  have  come  hither  on 
account  of  this  Myazda,  since  they  have  become  partakers  of 
this  Myazda,  have  received  of  it,  at  every  step  of  the  twelve 
hundred  to  the  Shining  Paradise,  meet  a  soul  from  Garothmdn. 
Through  the  arrival  here  {of  the  souls  of  the  faithful)  may 
merit  increase,— through  their  departure,  sinsfy  away :  may  the 
world  be  good,  the  heaven  be  good,  finally,  may  punty  increase, 
\  may  the  souls  come  to  Garothmdn.  Be  pure,  live  long.  So  may 
it  come  as  I  pray.     Good  thoughts,  etc. 

LII.  PRAYER  AT  EATING. 

In  the  Name  of  God,  the  Forgiving,  Pardoning,  Loving,— the 
Ruler  Ahura-Mazda,  Here  praise  1  now  Ahura-Mazda  who 
has  created  the  cattle,  has  created  punty ,  the  water  and  the  good 
trees,  who  created  the  splendour  of  light,  the  earth,  and  all  good. 
Ashem-vohu  (3).  {Hereupon  the  person  eats  and  after  eating 
prays  as  follows :) 

Yatha  ahfl  vairyfi  (2).  Ashem-vohfl  (1).  To  him  belongs 
brightness,  etc.  A  thousand,  etc.  Come,  etc.  For  reward,  etc. 
Ashem-vohii  (1). 

•  From  the  Aferg&n  Gabanbar.  f  Cf.  Yasbt  13,  32. 

X  Here  insert  the  name  of  the  G&h  vhich  is  being  celebrated. 
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LIII.  VAJ-PESHAB. 

( 754^  person  remains  standing  three  paces  from  the  place  of  the 
Peskdb  and  recites).  May  sin  be  smitten  a  thousand  times  I  Yath& 
ahO  vairyft  (1).  {After  having  satisfied  the  necessity ,  purified 
himself  with  dry  earth  and  taken  hold  of  the  strings  of  the  clothes 
he  goes  three  steps  and  says:)  Ashem-vohft  (3).  Of  the  good 
thoughts,  words,  and  worts,*  etc.  (2).  May  the  kingdom  belong 
to  the  Best  Ruler,t  etc.  (8).  Yathd  ahft  vairyd  (4).  Ahura 
praise  we.  Asha-vahista,  the  fairest  Amesha-9penta  praise  -we. 
Yehhe-hatarim.  Ashem-vohft  (1).  (The  Parsee  then  washes 
his  face  and  hands  and  puts  on  the  Kosti.) 

LIV.  PRAYER  ON  RECITING  THE  ASHEM-VOHtj 
TWELVE  HUNDRED  TIMES. 

In  the  Name  of  God  Ormazd,  the  Ruler,  the  Increaser.  May 
there  increase  to  great  Majesty  ;  The  Ardd-Frdhars,  may  they 
come.  Of  all  my  sins  repent  I  with  Patet.  All  wicked  thoughts, 
words,  and  works,  etc.  (as  in  iv.) 

Satisfaction  for  Ahura-Mazda.  Contempt  for  Anra-mainyns 
(as  it)  is  the  best  according  to  the  wills  of  the  well-doers.  I 
praise  Ashem-vohd.  I  confess  [myself]  a  Mazdaya9nian,  a 
follower  of  Zarathustra,  devoted  to  the  belief  in  Ahura,  for  the 
praise  of  N.  N.  j:  Ehshnadthra  to  Ahura-Mazda,  the  Shining, 
Majestic,  to  the  Amesha-9pentas,  to  the  Fravashis  of  the  pore, 
the  strong,  to  the  Fravashis  of  the  Paoiryfi-tkafishas,  to  the 
Fravashis  of  the  nearest  relations,  for  praise,  adoration,  satiBfac- 
tion,  and  laud. 

As  it  is  the  will  of  the  Lord  so  let  the  Zaota  say  it  to  me. 
{The  Za6ta  says)  \  Thus  announces  the  Lord  out  of  purity,  let 
the  pure  wise  say  : 

Ahura-Mazda,  the  Shining,  Majestic,  praise  we.  The  Amesha- 
9penta8,  the  good  kings,  the  wise,  praise  we.  The  good,  strong, 
holy  Fravashis  of  the  pure,  praise  we.  {Here  one  prays  the 
twelve  hundred  Ashem-vohu  and  then  speaks  in  a  low  voice:) 
Ormazd,  Lard,  Increaser,  etc.  (as  in  vi.  5). 

♦  Ta9na  xxzy.  4-6.  t  Ta9na  xxxr.  18-15. 

i  Here  name  the  G&h  in  which  this  prayer  is  read. 
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Yath&  ahA  vairyd  (2.)  Offering,  praise,  might,  strength, 
implore  I  for  Ahura-Mazda,  the  Shining,  Majestic,  for  the 
Ame8ha-9pgnta8,  for  the  Fravashis  of  the  pure,  the  strong, 
crowding,  for  the  Fravashis  of  the  Paoiryd-tka&shas,  the  Fra- 
vashis of  the  nearest  relations,  Ashem-vohii  (1).  To  Him 
belongs  brightness,  etc.  One  thousand,  etc.  Come,  etc.  For 
reward,  etc.    Ashem-vohft,  etc. 

LV.  PRAYER  ON  RECITING  THE  YATHA-AHt-VAIRYO 

TWELVE  HUNDRED  TIMES. 

In  the  Name  of  God,  Ormazd  the  Ruler,  the  Increaser. 
May  the  Gdthds  increase  to  great  majesty.  May  the  Gdthd 
Ahunavaty  the  Gdthd  Ustavaiti,  the  Gdthd  Qp^nta-mainyUy  the 
Odthd  Vohu-Khshathrem,  the  Gdthd  Vahistoisti,  the  Gdthd 
Gdtydbya,*  the  Arda-frohars  come.    Of  all  my  sins  repent  I  with 

Patet.    All  bad  thoughts,  etc. 

Satisfaction  for  Ahura-Mazda,  contempt  for  Anra-mainyus, 
(as  it)  is  the  best  according  to  the  will  of  the  well-doers.  I 
praise  Ashem-vohii  (3).  I  confess  (myself)  a  Mazdayagnian,  a 
follower  of  Zarathustra,  devoted  to  the  belief  in  Ahura  for  the 
praise  of  N.  N.  Ehshnaothra  for  Ahura-Mazda  the  Shining, 
Majestic,  for  the  Amesha-gpentas,  for  the  holy  Q&th&s,  the  lords 
of  the  times,  the  pure ;  the  G&th&  Ahunavaiti,  the  Qkihk  Ustavaiti, 
the  Gelthel  Qpenta-mainyu,  the  Gelthel  Vohft-khshathrem,  the 
G&thcl  Vahistoisti,  for  the  Fravashis  of  the  pure,  the  strong, 
crowding,  the  Fravashis  of  the  Pa5iry6-tkaSshas,  the  Fravashis 
of  the  nearest  relations  for  praise,  adoration,  satisfaction,  and 
laud. 

As  it  is  the  will  of  God,  etc.,  say : 

Ahura-Mazda,  the  Shining,  Majestic,  praise  we.  The  Amesha- 
9pentas,  the  good  kings,  the  wise,  praise  we.  The  holy  G&th&s, 
the  pure  lords  of  the  times,  praise  we.  The  G&th&  Ahunavaiti, 
the  pure,  mistress  of  purity,  praise  we.  The  G&th&  Ustavaiti, 
the  pure,  mistress  of  purity,  praise  we.  The  G&th&  Qpenta- 
mainyu,  the  pure,  mistress  of  purity,  praise  we.  The  G&th& 
Vohft  Ehshathrem,  the  pure,  mistress  of  purity,  praise  we.    The 

*  This  Gftthft  is  not  mentioned  ekewliere. 
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Qkthk  Vahist6i8ti,  the  pure,  mistress  of  purity,  praise  we.  The 
good,  strong,  holy  Fravashis  of  the  pure,  praise  we.  The 
Ahuna-vairya  (which)  protects  the  body. 

{Hereupon  the  Ahuna-vairya  is  to  be  spoken  twelve  hundred 
times,  and  then  in  low  prayer  to  be  added :)  Ormazd,  Ruler, 
Increaser  of  mankind,  etc.  Yathft  ahii  vairyd  (2).  Offering, 
praise,  might,  strength,  pray  I  for  Ahura-Mazda,  the  Shining, 
Majestic,  for  the  Amesha-gpentas^  for  the  holy  Gelthfts,  the 
rulers  of  the  times,  the  pure,  for  the  G&th&  Ahunavaiti,  for 
the  G4th&  TJstavaiti,  for  the  Gathft  Qpenta-mainyu,  for  the  G4tha 
Vohd-Khshathrem,  for  the  Qkihk  Vahistdisti,  for  the  Fravashis 
of  the  pure,  the  strong,  storming,  for  the  Fravashis  of  the 
Paoiryo-tkafeshas,  for  the  nearest  relations.  Ashem-vohiL  (1). 
To  Him  belongs  brightness,  etc.  A  thousand,  etc.  Gome,  etc. 
For  reward,  etc,    Ashem-vohft  (1). 

LVL  PEAYER  TO  PREVENT  THE  SPORT  OF  SATAN.* 

Of  all  my  sins  1  repent  with  Patet,  All  bad  thoughts,  etc. 
Satisfaction  for  Ahura,  etc,  {as  above),  I  confess  (myself),  a 
Mazdaya9Qian,  a  follower  of  Zarathustra,  devoted  to  the  belief 
in  Ahura  for  praise,  for  N.  N.;  Khshnaothra  for  Qpgnta-ftrmaiti, 
the  good  bountifulness,  with  large  eyes,  created  by  Mazda, 
pure,  for  praise,  adoration,  satisfaction,  and  laud. 

As  it  is  the  Lord's  will,  say : 

The  good  Qpenta-llrmaiti  praise  we.  The  good  liberality, 
gifted  with  far  eyes,t  created  by  Mazda,  pure,  praise  we. 
Then  shall  one  say  to  Qpenta-ftrmaiti :  0  Qpenta-ftrmaiti  I  this 
man  give  I  to  thee ;  give  me  back  again  this  man  at  the  holy 
Resurrection,  acquainted  with  the  G&th&s,  acquainted  with  the 
Ya9na,  who  has  read  the  Questions,  is  wise,  virtuous,  possessing 
the  Manthra  as  a  body.  Then  give  him  a  name :  "  Fire-given,*' 
'*  Fire-originated,"  "  Companion  of  the  Fire,"  "  Fire-region," 
or  any  other  name  of  those  given  by  Fire. 

Aflhem-vohft  (1).  Yathft  ah<i  vairyd  (2).  Offering,  praise, 
strength,  might,  devote  I  to  the  good  Qpenta-&rmaiti,  the  good 

«  Cf,  Yendidad  xyiii.  101  ff.  f  [That  Ib,  fiEur-seeing.] 


TAN-DURUCri.  189 

liberality,  gifted  with  far  eyes,  created  by  Mazda,  pure.  A^hem- 
vohii.  To  Him  belongs  brightness,  etc.  One  thousand,  etc. 
Come,  etc.    Forrervard,  etc.    Ashem-vohft  (1). 

LVII.  LAMP-PRAYER.* 
In  the  Name  of  the  Lord  Ormazd,  the  JRuler,  the  Increaser. 
May  the  Fire  of  DAdg&h  Aderfrd  increase  in  great  majesty. 
Of  all  my  sins  I  repent  with  Patet.  All  evil  thoughts,  etc. 
KhshnaOthra  for  Ahura-Mazda.  Praise  be  to  thee,  0  Fire  (son) 
of  Ahura-Mazda,  wise,  greatest,  Yazata  Ashem-vohii  (3).  To 
him  belongs  brightness,  etc.  A  thousand,  etc.  Gome,  etc. 
For  the  reward,  etc.    Ashem-vohft  (1). 

LVIII.   DAKHMA-PRAYER. 
Of  all  my  sins  I  repent  with  Patet.    Praise  to  you  :  the  souls 
of  the  deceased  praise  we,  which  are  the  Fravashis  of  the  pure. 
Ashem-vohfi  (3).    To  Him  belongs  brightness,  etc.     A  thou- 
sand, etc.     Come,  etc.     For  reward,  etc.    Ashem-vohfi  (1). 

LIX.  MOUNTAIN-PRAYER. 
Of  all  my  sins  I  repent  with  Patet.    All  mountains  praise 
we,  endued  with  pure  brightness,  with  much  brightness,  created 
by  Mazda,  pure,  lords  of  purity.     Ashem-vohfi  (3),  etc.  (as 
in  LVIII). 

LX.  PRAYER  ON  BEHOLDING  WATER. 
Of  all  my  sins  I  repent  with  Patet,    Praise  be  to  thee,  most 
profitable,  Ardvl-§ftra,  pure.    Ashem-vohfi  (3),  etc.  (as  above). 

LXI.  PRAYER  ON  SEEING  TREES. 
Of  all  my  sins  I  repent  with  Patet.    Praise  be  to  the  Trees, 
the  good,  created  by  Mazda,  pure.    Ashem-vohil  (3),  (as  above). 

LXII.  TAN-DURUQTI. 

Health  is  needful  throughout  the  whole  length  of  life.    May 

brightness  endure,  bound  with  purity.    May  the  heavenly  Ya- 

za^as,  the  earthly  Yazatas,  the  seven  Amshaspands,  come  hither 

to  the  shining  Myazda.    May  my  prayer  arrive.     May  my  wish 

*  The  preceding  Prayers  (lii.-Wi.)  bear  the  name  of  Vdf,  by  whicli  is  meant  that 
they  are  to  be  uttered  in  a  low  Toice :  this  and  the  foUowiog  rrayers  (lvii.-lii.)  are 
entitled  Namatkdr,  or  Inyooationa. 
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be  fulfilled  I    May  the  Zarathustrian  Law  ever  be  tvell.     So 
may  it  be  / 

0  Creator,  Ruler/  Keep  the  lords  of  the  world,  the  whole 
community  and  N.  N.,*  together  with  descendants  for  a  thousand 
years  long,  keep  cheerful,  keep  in  health.  So  keep  them.  Keep 
them  on  the  tops  of  the  worthy  many  years,  throughout  countless 
periods,  pure  and  continuing.  A  thousand  times  a  thousand 
benedictions!  May  the  year  be  prosperous!  May  the  day  be 
good,  may  the  month  be  blessed.  Keep  pure  many  years,  days, 
months,  many,  many  years  long,  the  Yapna  and  Nydyish,  the 
liberality  and  the  offerings.  May  health  be  the  portion  for  ail 
good  works,  may  good  be  present,  may  wellrbeing  be  present.  So 
be  it !  In  this  way  may  it  be.  May  it  be  according  to  the  wish 
of  the  Yazatas  and  Amshaspands,     Ashem-vohu  (1). 

LXIIL  PRAYER  AFTER  READING  THE  ORMAZD- 

YASET. 

0  Ormazd!  Thou  art  the  Creator,  Ahriman  is  the  uplifter 
of  death.  I  drive  away  the  Daevas  and  am  without  doubt  in  the 
coming  of  the  Resurrection  and  the  last  body.    Ashem-vohft. 

LXIV.    PRAYER  AFTER  READING  THE  QROSH- 

YASHT. 

May  the  holy  Qrosh  increase  to  great  majesty,  may  he  be 
strong  and  victorious,  the  helper  of  souls,  the  guardian  of  the 
whole  body,  the  pure  amongst  the  pure,  the  watcher  over  days, 
months,  and  nights.  May  Qros  be  the  refuge  of  all  Krdnians, 
the  Padiryo-tkaishas,  the  creatures  of  the  world,  the  faithful, 
the  wearers  of  crowns,  those  who  have  girded  on  the  Kosti,  are 
devoted  to  Zartusht,  the  good  and  pure  in  the  seven  Keshvars  of 
the  earth.    Ashem-vohft  (3). 

LXV.  PRAYER  FOR  DRIVING  AWAY  THE  DEVIL. 

/  break,  smite,  annihilate  your  body,  ye  Devs  and  Drujas,  and 
sorcerers  and  Pairikas,  through  the  Horn  and  Barsom,  and  the 
righteous,  just  law,  the  good,  which  has  been  taught  me  by  the 
Creditor  Ormazd.    Ashem-vohA  (1). 

•  Here  mention  the  name  of  the  person  for  whom  thia  pnyer  is  made. 
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LXVI.    CONFESSION  OF  FAITH. 

The  ffood,  righteom,  right  Religion  which  the  Lord  has  sent  to 
the  creatures  is  that  which  Zartusht  has  brought.  The  religion 
isjhe  religion  of  Zartusht,  the  religion  of  Ormazd,  given  to 
Zartusht.     Ashem-vohd.* 


FRAGMENTS. 

1 

1.  Allied  with  Vohu-mano,  with  Asha-vahista,  with  Khsha- 
thra-vairya  shalt  thou  announce  the  praise,  the  praiseworthy 
speech,  with  uninterrupted  speech,  to  the  men  and  women  of  the 
pure  Zarathustra. 

2.  Speak  the  words,  0  Zarathustra,  for  the  oflferlng  and  praise 
of  us  Amesha-9pentas,  that  by  thee  may  be  praised  the  waters, 
praised  the  trees,  praised  the  Fravashis  of  the  pure,  praised  the 
heavenly  Yazatas  and  the  earthly,  the  created  gifts  of  the  very 
good,  the  pure.f 

2. 

1.  I  confess,  etc.  Satisfaction  for  the  Fravashi  of  ThraStaona 
the  son  of  Athwya,  the  pure.  Praise,  adoration,  satisfaction, 
and  laud.  As  it  is,  etc.  {as  in  V.  Qros-v&j,  to  let  the  pure,  wise, 
speak). 

2.  Thraetaona,  the  descendant  of  Athwya,  the  pure  lord  of 
purity,  praise  we % 

3.  Yathft  ahd  vairyd.  Offering,  praise,  strength,  might,  im- 
plore I  for  the  Fravashi  of  Thraetaona,  the  son  of  Athwya. 
Ashem-vohA. — To  him  belongs  brightness,  etc. 

3. 

1.  The  Airyama-ishya  call  I  thee,  0  holy,  pure,  as  the  greatest 
of  all  prayers,  this  as  that  working  on  hi^h  of  all  prayers,  the 
helpful  Airyama-ishyas,  it  honour  (?)  the  profitable. 

2.  Because  I  speak  this  am  I  Lord  over  My  Own  Creation, 
0  ioly,  I  who  am  Ahura-Mazda.  Never  will  Anra-mainyus, 
possessing  evil  law,  be  Lord  over  his  own  creation,  0  ^ra- 
tbustra,  holy !  § 

*  [Here  ends  the  Khordah- Ayesta  properly  so  called,— what  follows  consisti  merely 
of  Fragments.] 

t  Or,  <*  the  Tery  good  created  gifts  for  the  pure."  The  passage  is  somewhat 
difficult  t  Tho  i^t  is  eormpt.  {  Cf.  Ta^na  ix.  46. 
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3.  Anra-mainyus  will  be  hidden  in  the  earth,  in  the  earth  will 
the  Daevas  hide  themselves.  Up  will  the  dead  arise  in  living  (?) 
bodies,  corporeal  life  will  be  maae. 

4.* 

1.  For  Ahura-Mazda,  the  Shining,  Majestic,  for  the  Amesha- 
§pentas,  for  strength,  the  well-created,  beantifnl,  for  the  victory 
created  by  Ahura,  for  the  Smiting  that  comes  from  above,  for 
the  acceptableness  of  the  way,  for  the  excellent  gold-mine,  for 
the  mountain  Qaokenta,  created  by  Ahura,  for  all  lazatas. 

S.  Ahura-Mazda  the  Shining,  the  Majestic,  praise  we.  The 
Amesha-9pentas,  the  good  kings,  the  wise,  praise  we.  Strength, 
the  well-created,  beautiful,  praise  we.  The  victory  created  by 
Ahura,  praise  we.  The  Smiting  that  comes  from  on  high,  we 
praise.  The  acceptableness  of  the  ways  praise  we.  The  Gold- 
mine, the  excellent,  created  by  Mazda,  praise  we.  The  moun- 
tain Qaekenta,  created  by  Mazda,  praise  we,  and  all  pure. 

fi.t 

1.  I  confess,  etc.  (If  it  is  a  single  beast,  a  single  animal :) — 
For  the  Body  of  the  Cow,  for  the  Soul  of  the  Cow,  for  thine — 
the  well-created  Cow's — soul,  satisfaction,  for  praise,  adoration, 
contentment,  and  laud.     Yathd.  ahd  vairyd. 

2.  (If  there  are  two  :)  For  the  Body  of  the  Cow,  for  the  Soul 
of  the  Cow,  for  the  souls  of  ye  twain,  well-created  cows,  satis- 
faction, etc.     Yathd  ahd  vairyd. 

8.  (If  there  are  three,  or  a  whole  herd :)  For  the  Body  of  the 
Cow,  for  the  soul  of  the  Cow,  for  the  souls  of  ye  well-created 
cows,  satisfaction,  etc.    Yath&  ahd  vairyd. 

64 

1.  Satisfaction  to  the  good  Waters,  to  all  Water  created  by 
Mazda,  to  the  great  lord,  the  Navel  of  the  Waters,  to  the  water 
created  by  Mazda,  to  thee.  Daughter  of  Ahura,  for  praise, 
adoration,  satisfaction,  and  laud.     lathd.  ahd  vairyd. 

2.  We  praise  thee,  Ahurian,  Daughter  of  Ahura,  with  good 
oflfering  and  praise,  with  good  oflferings,  with  pious  oflferings. 
Whilst  we  wish  to  satisfy  the  pure  Yazatas  and  the  great  lord  we 
bring  thee  out.§    May  he  sing  the  G&th&s.|| 

•  This  fras^ent  is  identical  with  part  of  the  Siroza.    Cf,  also  m.  2. 

t  This  ira^ent  occurs  in  a  little  tract  called  hy  Anquetil  Vajar-kard,  It  is  to  be 
spoken  on  taking  the  yessel  in  which  is  the  water  for  washing  the  adders  of  cattle ; 
apparently  only  when  the  milk  was  required  for  offerings. 

X  From  the  same  tract  as  No.  5.  it  is  to  be  spoken  on  taking  up  the  Zatjthra^  or 
holy  water. 

f  Here  the  water  is  poured  out. 

II  The  concluding  words  appear  to  belong  to  another  place. 


EXCURSUS 


OM  THB 


RESEMBLANCE  BETWEEN  THE  PARSEE  RELIGION  AND 
CERTAIN  PORTIONS  OF  FREEMASONRY. 


A  comparison  of  the  Avesta  and  the  various  ceremonies  of  the 
Parsee  religion  with  some  accredited  works  on  Freemasonry  has 
shown  so  many  curious  points  of  resemblance  between  them, 
that  Mr.  Cam  a  has  thought  it  worth  while  to  set  forth  the 
principal  passages  of  the  kind  alluded  to  in  parallel  order — the 
extracts  from  the  Dictionary  of  Freemasonry  and  those  from 
the  Avesta  and  other  works,  and  also  the  present  practice 
of  the  Parsees,  being  printed  side  by  side,  so  that  the  reader 
may  be  enabled  to  judge  for  himself.  Since  the  Parsee 
religion  is,  beyond  doubt,  of  far  more  ancient  origin  than 
Freemasonry  (no  matter  how  great  may  be  the  antiquity  of 
the  latter),  it  appears  highly  probable  that  Freemasonry  is 
indebted  to  the  religion  of  Zarathustra  for  some  of  its  mystic 
ceremonies. 


EXTfiACTS  FROM  MACKET'S  DICTIONARY  OF 

FREEMASONRY.* 

1.  Ablution. — A  purificatioii  by  water,  whereby,  in  some  of  the 
higher  degrees  of  Masonry,  the  candidate  is  supposed,  as  in  the  religious 
systems  of  antiquity,  to  be  cleansed  from  the  taint  of  an  inferior  and 
less  pure  condition,  so  as  to  be  prepared  for  initiation  into  a  higher  and 
purer  degree.  Lusthation.— A  purification  by  water.  This  was  an 
indispensable  pre-requisite  to  initiation  into  all  the  ancient  mysteries. 
The  lustration  in  Freemasonry  is  mental.  No  aspirant  can  be  admitted 
to  participate  in  our  sacred  rites  until  he  is  thoroughly  cleansed  from 
all  pollution  of  guilt.  In  some  of  the  higher  degrees  of  the  ancient 
and  accepted  rite  a  lustration  or  ablution  is  practised. 

2.  Abeaxas. —  ....  It  is  asserted  that  Masons  conceal,  among  other 
secret  arts  in  their  possession,  "  the  facultye  of  Abrac."     This  is  an 

evident  allusion  to  the  word  Abraxas It,  like  the  incommunicable 

name  of  God  among  the  Jews,  was  supposed  to  be  possessed  of  magical 

yirtues The  deity  Abraxas  is  said  to  be  identical  with  Mithras 

or  the  sun.  It  is  a  singular  coincidence,  that  Belenus,  the  deity  of  the 
Gauls,  ....  to  be  identical  with  Mithras.  The  seven  letters  of  these 
names,  taken  according  to  their  numerical  value  in  the  Greek  language, 
amount  exactly  to  365,  thus : — 

X         a  s 

365 

365 

365 

3.  Acacia. — The  ancient  name  of  a  plant,  most  of  whose  species  are 
evergreen,  and  six  of  which  at  least  are  natives  of  the  East.  The 
acacia  of  Preemasonry  is  the  Mimosa  nilatica  of  Linnaeus,  a  shrub 
which  grew  in  great  abundance  in  the  neighbourhood  of  Jerusalem 

that  its  evergreen  nature,  united  to  other  circumstances,  is 

intended  to  remind  us  of  the  immortality  of  the  soul Acacian 

is  a  term  derived  from  AucoKfa,  ^*  innocence,"  and  signifying  a  Mason. 
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*  A  Lexicon  of  Freemasonry,  by  Albert  G.  Mackey,  M.D^  Grand  Secretary  and 
Ortad  Lecturer  of  the  Grand  Lodge  of  South  Carolina.  Revised  by  Donald  Cfamp- 
bell,  S.P.B.S.  (Sublime  Prince  of  the  Boyal  Secret),  82nd  Degree.    London,  1861. 


EXTRACTS   FROM  THE  AVESTA  AND  OTHER 

WORKS. 

1.  Then  answered  Ahura-Mazda :  ''Three  times  let  them  wash  the 
body,  three  times  let  them  wash  the  clothes,  three  times  let  them  recite  the 
Gathas."  Ven.  F.  xii.,  v.  6.  '  *  The  (water)  well-flowing,  well-washing^ 
desirable  for  both  worlds."  Tas.  xxxriii.,  v.  9.  '*  I  praise  the  water ; 
ArdYl-9{ira,  the  pore,  which  purifies  the  seed  of  all  men,  which 
purifies  the  body  of  all  women  for  delivery,  which  grants  to  all  women 
easy  deliveries,  which  brings  to  all  women  fit  and  suitable  milk,  the 
great,  widely  renowned."  Tas.  Ixiv.,  v.  1  and  7  to  11.  Ablution  and 
purification  by  water  are  especially  requisite  among  the  Parsees  for 
performing  religious  ceremonies,  and  also  for  cleanliness  from  defile- 
ments.    *'  Cleanliness  is  next  to  godliness." 

2.  ''With  purity  I  offer  it :  to  Ahura  and  Mithra,  both  great,  imperish- 
able, pure ;  to  the  stars,  the  creatures  of  ppSnta-mainyus ;  to  the  star 
Tistria,  the  brilliant,  shining ;  to  the  moon,  which  contains  the  seed  of 
the  cattle;  to  the  bright  sun  with  swift  horses,  the  eye  of  Ahura- 
Mazda,  and  to  Mithra,  the  lord  of  the  regions."  Tas.  vii.,  v.  40.  "The 
blazing  star,  or  glory  in  the  centre,  refers  Masons  to  that  grand  lumi- 
nary the  sun,  which  enlightens  the  earth,  and  by  its  benign  influence 
dispenses  its  blessings  to  mankind  in  general.  The  sun  rises  in  the 
east  to  open  the  day,  and  dispenses  light,  life,  and  nourishment  to  the 
whole  creation.  The  sun  in  the  centre  with  its  diverging  rays  is  an 
emblem  of  the  Deity."  Manual  of  Freemasonry,  by  Carlisle,  pp.  20, 
25,  and  124.     See  K.  A.  pp.  5,  6,  8  and  44. 


3.  The  acacia  of  the  Parsees  is  the  pomegranate  tree,  or  another  plant 
called  chheenee.  They  make  cord  of  six  threads  *  of  the  leaves  of  the  date 
tree  to  bind  Baregma.  "  The  trees  which  produce  Bare^ma  praise  we." 
K.  A.  viii.,  p.  9.  "I  am,  0  Zarathustra,  Haoma,  the  pure,  who  is  far 
from  death.  He  (Haoma)  is  very  good  when  one  eats  him,  and  the 
surest  for  the  soul."  Tas.  ix.,  v.  6  and  53.  "  I  praise  the  earth,  the 
expanded,  broad,  efficacious,  patient,  thy  mother,  0  pure  Haoma." 
Tas.  X.,  V.  8.  .  .  .  "  The  preparation  and  consecration  of  the  Haoma  or 
Homy  which  was  the  juice  of  a  certain  mountain  plant,  and  held  in  the 
highest  veneration  as  being  the  emblem  of  immortality."  Introduction 
to  Yispered  and  Ta9na,  p.  3. 

•  Or,  flbrw. 


196   EXTRACTS  FROM  MACKET's  DICTIONART   OF   FREEMASONRY. 

4.  Aix-sEEDfo  Etb. — Eeminds  us  of  that  superintending  Proyidence 
who  knows  the  most  secret  thoughts  of  our  hearts,  and  rewards  us 
according  to  our  merits. 

5.  Apbok. — The  lambskin  or  white  leather  apron  is  the  badge  of  a 
Mason,  and  the  first  glfb  bestowed  by  the  Master  upon  the  newly 
initiated  apprentice By  the  whiteness  of  its  colour,  and  the  inno- 
cence of  the  animal  from  which  it  is  obtained,  we  are  admonished  to 
preserve  that  blameless  purity  of  life  and  conduct  which  will  alone 
enable  \is  hereafter  to  present  ourselves  before  the  Grand  Master  of  the 

universe,  unstained  with  sin  and  unsullied  with  vice In  Persia, 

in  the  mysteries  of  Mithras,  the  robes  of  investiture  were  the  girdle,  on 
which  were  depicted  the  signs  of  the  Zodiac,  the  Tiara,  the  White 
Apron,  and  the  Purple  Tunic 


6.  Chain  Mystic. — To  form  a  mystic  chain  is  for  the  brethren  to 
make  a  circle,  holding  each  other  by  the  hands,  as  in  surrounding  a 
grave,  etc 

7.  Cock. —  ....  The  cock  we  know  was  a  symbol  among  the  early 
Christians,  and  is  repeatedly  to  be  found  on  the  tombs  in  the  catacombs 
of  Home.  Hence  I  am  on  further  reflection  induced  to  believe  that  we 
should  give  a  Christian  interpretation  to  the  jewel  of  a  Knight  Templar* 
as  symboHc  of  the  resurrection. 

8.  Cross  Legoed. — It  was  an  invariable  custom  in  the  middle  ages, 
in  laying  out  the  body  of  a  Knight  Templar  after  death,  to  cross  one  leg 

over  the  other When,  in  the  sixteenth  century,  a  portion  of  the 

Knight  Templars  of  Scotland  united  themselves  with  a  masonic  lodge 
at  Stirling,  they  were  commonly  known  by  the  name  of  the  Cross- 
legged  Masons 

9.  Ear  of  Corn. — This  was  among  all  the  ancients  an  emblem  of 
plenty.  .  .  .  Com  is  one  of  the  masonic  elements  of  consecration. 

10.  Expulsion. —  ....  A  Mason  who  is  a  bad  man  is  to  the 
fraternity  what  a  mortified  limb  is  to  the  body,  and  should  be  treated 
with  the  same  mode  of  cure — ^he  should  be  cut  off,  lest  his  example 
spread,  and  disease  be  propagated  through  the  constitution 


*  Which  18  a  cook. 
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4.  "All-observing,"  is  the  seventeenth  name  of  God.  See  K.  A.  p.  22. 
"l^ot  to  be  deceived  is  Ahura,  the  All-knowing."  Tas.  xliv.  4,  v.  5. 
"  Zarathnstra  asked  Ahura-Mazda :  All- wise  Ahura-Mazda."  Yen.  F. 
xiz.|  v.  67. 

5.  To  thee  (0  Haoma)  has  Ahura-Mazda  first  brought  the  girdle 
studded  with  stars,  prepared  in  heaven  according  to  the  good 
Mazdaya^nian  law."  Yas.  ix.,  v.  81.  The  Parsees  invest  their 
children  of  both  sexes,  at  the  age  of  seven,*  with  a  white  cotton 
shirt  of  nine  joints,  having  a  small  bag  in  the  centre  hanging  on  the 
chest ;  and  a  girdle  of  white  wool,  made  of  seventy-two  threads  f  first 
divided  into  twelve  parts  of  six  threads  each — it  is  the  function  of  the 
priestesses  to  weave  such  girdles.  This  investiture  must  be  worn  by 
Parsees  night  and  day  till  death,  the  times  for  bathing  and  changing 
the  shirt  for  a  clean  one,  and  taking  a  new  girdle,  only  excepted. 
"The  pocket  in  the  middle  is  intended  to  keep  the  keys  of  the  plans  in 
Irish  Master's  Degree."     Manual  of  Freemasonry,  by  Carlisle,  p.  273. 

6.  The  Parsee  priests,  on  the  day  of  a  great  feast,  after  finishing  all 
other  prayers,  stand  in  a  circle,  holding  eaush  other  by  the  hands,  and 
recite  the  Atas  Nyayis. 

7.  This  bird  (the  cock)  lifts  up  his  voice  at  every  godly  morning 
dawn:  "Stand  up,  ye  men,  praise  the  best  purity,  destroy  the  Daeva." 
Ven.  F.  xviii.,  v.  36  and  37.  "Blessed  art  thou,  0 Lord  our  God !  King 
of  the  universe,  who  grantest  to  the  cock  understanding  to  distinguish 
between  day  and  night."  (Jewish  prayer.)  The  Parsees  do  not  eat  a 
cock  after  it  has  begun  to  crow.| 

8.  The  Parsees,  with  a  very  few  exceptions,  carry  their  dead  bodies 
cross-legged. 


9.  "When  there  are  thick  ears  of  com,  then  the  Daevas  fly." 
Ven.  F.  iii.,  V.  108.  "  With  an  uplifted  Draona,  or  one  not  uplifted." 
Ven.  F.  v.,  v.  75. 

10.  "  Creator !  If  it  is  a  peniicious,  bad  two-legged  being,  a  very 
noxious  and  impure  one."  Ven.  F.  v.,  v.  113.  "  When  one  of  the  seed 
(kindred)  dies,  who  has  another  faith,  another  opinion,  how  many  of  the 
creatures  of  CpSnta-mainyus  does  he  defile  directly,  how  many  indirectly? 
Then  answered  Ahura-Mazda :  (He  is)  like  the  lizard  whose  moisture 
is  dried  up,  who  has  been  dead  more  than  a  year.     For  (only)  living, 

*  Seven  years  is  the  emblematic  age  of  the  Master  Mason.    Mackey's  Lexicon,  p.  13. 

t  That  is,  single  threads  or  filaments. 

t  Its  crowing  awakes  and  convinces  us  that  what  we  saw  in  sleep  was  nothing  hut 
a  £ream,  and  in  like  manner  when  we  die  we  shaU  know  that  the  corporeal  world  was 
the  same.    Hence  the  cock  is  the  symbol  of  the  resurrection. 
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11.  Faith. —  ....  Faith  may  be  lost  in  sight;  Hope  enda  in 
fruition ;  but  Charity  extends  beyond  the  grave,  through  the  boundless 
realms  of  eternity 


12.  FKA8fT  Annual. — The  conyocation  of  the  craft  together  at  an 
annual  feast,  for  the  laudable  purpose  of  promoting  social  feelings,  and 
cementing  the  bonds  of  brotherly  love  by  the  interchange  of  courtesies 
is  a  time-honoured  custom,  which  is  still,  and,  we  trust,  will  ever  be 
observed 

13.  Five. — One  of  the  sacred  numbers  of  Freemasonry Among 

Freemasons,  five  is  more  particularly  symbolical  of  the  five  orders  of 
arcliitecture,  and  the  five  human  senses,*  but  still  more  espeoially  of 
the  five  points  of  fellowship. 


14.  Genuflection. — Bending  the  knees  has,  in  all  ages  of  the  world, 
been  considered  as  an  act  of  reverence  and  humility  ....  and  Masons 
use  the  same  posture  in  some  portions  of  their  ceremonies  as  a  token  of 
solemn  reverence. 

15.  Innovation. — ^Nothing  is  more  offensive  to  the  true  Mason  than 
any  innovations  on  the  ancient  usages  and  customs  of  the  order.  It  is  in 
consequence  of  this  conservative  principle  that  Masonry,  notwithstand- 
ing many  attempts  have  been  made  to  alter,  or,  as  it  was  supposed,  to 

amend  it,  still  remains  unchanged  now,  as  it  has  always  been 

Modem  Masons  is  the  most  opprobrious  epithet  that  can  be  applied  to 
a  Masonic  body. 

16.  Knight  of  the  East. — This  is  a  very  interesting  degree. . . .  Cyrus, 
King  of  Persia,  was  a  great  conqueror,  and  after  having  reduced  nearly 
all  Asia,  he  crossed  the  Euphrates,  and  laid  siege  to  Babylon,  which  he 
took  by  diverting  the  course  of  the  river  which  ran  through  it.  The 
Jews,  who  had  been  carried  away  by  Kebuchadnezzar,  on  the  destruc- 
tion of  the  temple,  were  then  remaining  as  captives  in  Babylon.  These 
Cyrus  released,  a.m.  3466,  or  b.c.  538,  and  sent  them  back  to  Jerusa- 
lem to  rebuild  the  house  of  God,  under  the  care  of  Joshua,  Zerabbabel, 
and  Haggai.  The  council  chamber  f  is  illuminated  by  eeventy-two  lights 
in  memory  of  seventy -two  years  of  captivity,  and  also  for  another  reason. 

*  Seeing,  heariDg,  feeling,  smelling,  and  tasting.  f  Of  this  d^pree. 
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0  holy  Zarathustra,  the  deadly  snake,  the  two-footed,  very  noxious  and 
unclean  (defiles).'*     Ven.  F.  xii.,  v.  63-66, 

11.  It  is  customary  with  the  Parsees  to  contribute  to  Charitable  Insti- 
tutions on  the  third  day  after  the  death  of  a  fnend  or  relation,  for  his 
soul|  believing  that  the  soul  passes  on  the  bridge  Chinvat  on  the  fourth 
morning  dawn.*  *^  Gome  to  our  offering,  (0  Mithra)  accept  our  alms, 
accept  the  offered  gifts,  carry  them  together  to  the  gathering-place 
(Chinvat),  lay  them  down  in  the  place  of  praise  (Garo-nem&na).*' 
K.  A.  Mihr  Yasht  c.  8,  v.  32,  p.  60. 

12.  All  the  lords,  the  very  great,  praise  we :  the  days,  daytimes, 
monthly  feasts,  yearly  feasts,  years.  Yas.  vi.,  v.  60.  The  Parsees  have 
grand  feasts  many  times  in  a  year,  to  which  the  whole  male  community 
is  invited,  where  rich  and  poor  meet  together,  and  partake  of  very 
simple  but  substantial  food.  These  Festivals,  at  which  they  do  not  eat 
animal  food,  are  called  Gahambar  Feasts. 

13.  ^'Five  things  acceptable,  five  displeasing,  and  five  rejoice  the 
earth."  Yen.  F.  iii.    "  Five  sins  of  commission.*'   Yen.  F.  xv.    **  To  five 

1  (Haoma)  belong,  to  five  I  belong  not."  Yas.  x.,  v.  45.  "  That  will 
I  ask  Thee,  tell  me  the  right,  0  Ahura!  Thy  fivefold  precept,  0 
Mazda.'*  Yas.  xliii.,  v.  8.  The  Gahambars  consist  of  five  days  each,  and 
the  daytimes  are  five.f 

14.  <^The  aspirant  was  taught  to  kneel  before  the  pot  of  incense." 
Manual  of  Freemasonry,  p.  196.  Mark  Master's  Degree.  The  Parsees 
als^  kneel  in  their  church,  and  at  home  before  the  fire. 

15.  ''  In  order  to  preserve  our  ceremonies  from  the  hand  of  innova- 
tion, it  is  essentially  necessary  that  every  officer  should  be  thoroughly 
acquainted  with  them,  and  that  a  firm  determination  should  exist 
among  the  craft  to  admit  no  ehangeJ'^  Masonic  Manual,  published  in 
America.  I  The  Parsees  in  general  have  strictly  adhered  to  their 
time-honoured  customs. 

16.  '^  Eloah,  Adonai,  Jehovah,  Jashe,  Job,  Elohim,  Echad,  Ozze,  and 
Jesai.  The  nine  words  are  composed  of  letters  which  compose  seventy- 
two  names,  and  are  taken  from  the  name  of  the  Divinity,  according  to 
the  angels'  alphabet  and  the  cabalistical  tree."  Manual  of  Freemasonry, 
•p.  22 1 .  Secret  Master' s  Degree.  The  Ya^na  has  seventy-two  chapters. 
The  girdle,  or  kusti,  of  Parsees  has  seventy-two  threads.  The  names 
of  God  in  the  Ormazd- Yasht  are  seventy-two.  K.  A.  pp.  22  and  23. 
<*,...  lighted  with  seventy  §  lamps,  to  represent  seventy  §  years  of 
the  captivity  of  the  Jews."  Manual  of  Freemasonry,  p.  28 1 .  But  here 
a  little  mistake  in  the  figures  seems  to  have  been  committed,  as  the 

♦  Ven.  F.  XIX.,  t.  89-97.  t  See  Notes  to  Yas.  i.,  y.  7,  p.  30. 

X  See  on  this  subiect  Yen.  F.  ix.,  yerses  1-6, 172-181,  and  187-196 ;  and  note  to 
T.  181,  p.  90,  and  Yen.  F.  xyiiL,  venes  1-13. 
}  Kot  seventy-two.  32 
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1 7.  Light. — Light  was  the  object,  and  its  attainment  the  end,  of  all 
the  ancient  mysteries In  Persian  rites  the  Divine  lAghU  were  dis- 
played before  the  aspirant  at  the  moment  of  illumination The 

Pci-sians  consecrated  fire,  as  containing  the  principle  of  light,  and  the 
Druid  worshipped  the  sun  as  its  eternal  source Masons  remem- 
bering that  they  arc  brought  out  of  darkness  into  light,  are  admonished 
to  let  the  light  which  is  in  them  so  shine  before  all  men,  that  their 
good  works  may  bo  seen,  and  the  great  fountain  of  that  light  be 
glorified. 

18.  Mason,  Debiyation  OF Some  have  derived  them  firom  the 

Persian  Magi,  or  disciples  of  Zoroaster 

19.  MopsEs. — In  1738,  Pope  Clement  XII.  had  issued  a  bull  condemn- 
ing and  forbidding  the  practice  of  the  rites  of  Freemasonry.  Seveial 
brethren  in  the  Catholic  States  of  Germany  ....  formed  in  1740,  under 

the  name  of  Mopses The  title  is  derived  from  the  German  word 

mops,  signifying  a  young  mastiff,  and  was  indicative  of  the  mutual 
fidelity  and  attachment  of  the  brethren,  these  virtues  being  character- 
istic of  that  noble  animal 

20.  MoKALiTT  OF  Fheemasoitrt. —  ....  Kequircs  us  to  deal  justly 
with  others ;  not  to  defraud,  cheat,  or  wrong  them  of  their  just  dues  and 
rights.  But  it  goes  farther :  regarding  all  as  the  children  of  one  great 
father,  it  regards  man  as  bound  by  piety,  masonic  morality,  and  fraternal 
bonds,  to  minister  to  the  wants  of  the  destitute  and  afflicted ;  and  that 
we  may  be  enabled  to  fulfil  this  high  behest  of  humanity,  it  strictly 
enjoins  industry  and  frugality,  that  so  our  hands  may  ever  be  filled 
with  the  means  of  exercising  that  charity  to  which  our  hearts  should 
ever  dispose  us. 


21 .  Nine. — If  the  number  three  is  sacred  among  Masons,  the  number 
nine,  or  three  times  three,  is  scarcely  less  so.  The  Pythagoreans, 
remarking  thut  this  number  has  the  power  of  always  reproducing  itself 
by  multiplication— (thus  2x9=18;  3x9=27;  4x9=86;  5x9=45; 
6x9=54;  7x9=63;  8x9=72;  and  9x9=81,)* — consider  it  as  an 
emblem  of  matter,  which,  though  continually  changing  its  foxiOi  is 
never  annihilated.  It  was  also  consecrated  to  the -spheres,  because  the 
circumference  of  a  sphere  is  three  hundred  and  sixty  degree^,  and  three 

*  Add  each  product  and  the  amoimt  will  alio  be  idaib 


EXTRACTS  FROM  THE  AVESTA  AND  OTHER  WORKS.  201 

three  numbers,  37,  23,  and  12,  taken  together  make  seventy-^u^,  not 
seventy  (shepherds).     Book  of  Enoch,  p.  xzxii. 

17.  "Worshipful  Master  to  the  Aspirant — Having  been  kept  a  con- 
siderable time  in  a  state  of  darkness,  what,  in  your  present  situation,  is  the 
most  predominant  wish  of  your  heart  ?  Aspirant  would  answer — Light." 
Manual  of  Freemasonry,  p.  8.  First  Degree.  "I  do  that  which  others 
have  done  before,  what  appears  worthy  in  the  eyes  through  Yohu- 
mano,  by  the  light,  by  the  sun,  the  day  of  the  morning,  to  your  praise, 
Asha,  Mazda  Ahura ! "  Yas.  xlix.,  v.  10,  p.  114.  "  Shining  inwardly 
with  its  own  light,  starlike  outwardly."  Yas.  Ivi.,  c.  9,  v.  4,  p.  124. 
The  Farsees  have  a  light  at  childbirth,  near  the  dead  bodies,  at  the 
sepulchre,  and  on  the  occasion  of  other  ceremonies. 

18.  Freemasons  in  India  do  not  admit  Daeva  worshippers  into  their 
crafL  The  Disciples  of  Zoroaster  were  opponents  of  the  Daevas.  See 
the  beginnings  of  all  Chapters  in  the  Khordah  Avesta. 

19.  ""Which  (the  dog)  every  morning  at  the  rising  of  the  sun 
comes  forth  as  a  thousand-slayer  of  Anra-mainyus.''  Yen.  F.  xiii.,  v.  5. 
*  *  Thither  comes  the  beautiful,  well-created,  swift,  and  well- formed  (soul). 
Accompanied  by  a  dog."  Yen.  xix.,  v.  98  and  99.  "The  dog  represents 
the  unknown  person,  or  good  citizen,  who  conducted  the  nine  elect  to 
the  retreat  of  the  murderers  of  Hiram  Abiff."  Manual  of  Freemasonry, 
pp.  256  and  261.  Kine  Elected  Knights'  Degree.  The  Farsees  ex- 
hibit their  dead  bodies  to  a  dog.* 

20;  "  Who  to  a  lending  man  does  not  pay  back  the  debt ;  is  a  thief 
of  the  loan,  a  robber  of  what  is  lent  to  him  ;  Creator !  how  many  are 
these  thy  Mithras  {i,e.  contracts)  Ahura-Mazda?  Then  answered 
Ahura-Mazda :  Six,  0  pure  Zarathustra."  Yen.  F.  iv.,  v.  1,  2,  4  and  5. 
"  For  the  Mithra  (contract)  is  for  both,  for  the  wicked  as  well  as  for 
the  pure."  K.  A.  p.  57,  v.  2.  (For  the  wants,  see  the  word  Relief.) 
"Always  thou  (who  dost  not  cultivate  this  earth)  standest  there,  going 
to  the  doors  of  others  to  beg  for  food.  Always  they  bring  food  to  you 
thou  who  beggest  lazily  out  of  doors."-  Yen.  F.  iii.,  v.  93,  94.  "  For 
Ahura-Mazda  does  not  throw  away  even  things  of  the  smallest  value ; 
not  of  the  value  of  a  thread ;  not  even  so  much  in  value  as  a  single 
reel  throws  off  in  quantity."  Yen.  F.  v.,  v.  168  to  170.  The  Farsees 
dress  their  dead  bodies  in  the  oldest  white  clothes. 

21."  Thereupon  the  serpent  Ahra- mainyus,  who  is  full  of  death,  made, 

in  reference  to  me,  nine  sicknesses,  and  ninety  and  nine  hundred  and 

nine  thousand,  and  ninety  thousands."  Yen.  F.  xxii.,  v.  6.t  "  I^ine  sorts 

of  male  horses,  nine  sorts  of  male  camels,  nine  sorts  of  male  homed 

cattle,  nine  sorts  of  male  small  cattle,  brought  the  desirable  Airyama." 

Yen.  F.  xxii.,  v.  54  to  57.     "  I^ine  sorts  of  willows  brought  he,  he  drew 

nine  circles."  Yendidad,  last  verse.     The  Farsees'  white  shirt  has  nine 

♦  Yen.  P.  viii.,  note  7,  p.  80  ;  and  P.  xiii.,  t.  21-25. 
t  See  aleo  £.  A.  p.  88,  yerses  69-62,  and  p.  79,  note  f. 
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and  six  and  nought  ore  equal  to  nine.  In  FreemasoDry  nine  derives  its 
Taluc  from  its  being  the  product  of  throe  multiplied  into  itself,  and  con- 
6(>(pient1y  in  masonic  language  the  number  nine  is  always  denoted  by 
the  expression  three  times  three ;  for  a  similar  reason,  twenty-seren, 
which  is  three  times  nine,  and  eighty-one,  which  is  nine  times  nine, 
are  esteemed  as  sacred  numbers  in  the  higher  degrees.  Nine  was  called 
by  Pythagoras  perfect  or  finished^  because  nine  months  is  the  period 
required  for  the  perfection  of  a  human  being  in  the  womb  before  birth. 

22.  Numbers. — The  mystical  meaning  and  divine  yirtne  of  numbers 
form  an  important  part  of  the  philosophy  of  Pythagoras,  and  firom 

him  have  been  transmitted  to  the  masonic  system  of  symbolism 

In  numbers^  Pythagoras  saw  the  principle  of  all  things ;  he  believed 
that  the  creation  of  the  world  was  produced  by  their  harmonious  com- 
bination, and  that  they  existed  before  the  world.  For  further  observa- 
tions on  some  of  these  numbers,  see  in  this  work  the  words,  three,  five, 
seven,  and  nine.  One,  the  Monad,  represented  the  central  fire,  or  Gh>d, 
without  beginning  and  without  end,  the  point  within  the  circle. 


23.  North. — The  north  is  masonically  called  a  place  of  darkness.  The 
sun,  in  his  'progress  through  the  ecliptic,  never  reaches  farther  than 
23^  28'  north  of  the  equator.  A  wall  being  erected  on  any  part  of  the 
earth  farther  north  than  that  will,  therefore,  receive  the  rays  of  the 
sun  only  on  its  south  side,  while  the  north  will  be  entirely  in  ahadow 
at  the  hour  of  meridian. 

24.  Pomegranate. — The  pomegranate,  as  an  emblem,  was  known  to 
and  highly  esteemed  by  the  nations  of  antiquity  ....  (which)  is  added 
another  to  the  many  already  existing  proofs  of  the  antiquity,  as  well  as 
the  beauty,  of  our  beloved  order. 


25.  Pot  op  Incense. — The  "  sweet  smelling  savour"  of  fragrant  herbs 
has,  among  all  nations  and  modes  of  worship,  been  considered  an 
acceptable  offering  in  sacrifice  to  the  Deity,  as  an  evidence  of  the 
desire  of  the  worshipper  to  honour  and  please  the  object  of  his  adora- 
tion  Hence  the  pot  of  incense,  with  a  view  to  remind  us  of  this 

truth,  has  been  adopted  as  an  emblem  in  the  third  degree. 
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joiuts.  The  Draona  which  they  prepare  for  consecration  has  nine 
marks,  three  in  each  row.  Certain  of  their  religious  performances 
called  Bare^ma  last  for  nine  nights  in  three  equal  parts,  the  place  of 
which  has  nine  circles ;  they  apply  the  cow  urine  with  a  spoon  joined 
to  a  stick  of  nine  knots.*  The  sieve  for  sifting  Haoma  has  nine  holes. 
After  deducting  the  last  five  days  of  Gathas,  the  remaining  three  hun- 
dred and  sixty  days  of  the  year  make  also  nine.  Even  their  secret 
name  among  themselves  is  "N'uv,"  or  nine  (aod  the  ceremony  of 
Investiture  is  called  Nuvjote,  or  "Light  of  Nine.*' 

22.  "  (The  words)  which  ^penta-mainyus  {i.e.  Ahura-Mazda)  created, 
he  created  in  the  infinite  time."  Ven.  F.  xix.,  v.  33.  "  Then  answered 
Ahura-Mazda :  This  portion  of  the  Ahuna-vairya  it  was,  0  holy  Zara- 
thustra,  which  I  have  taught  thee :  (as  heing)  hefore  the  heaven, 
before  the  water,  before  the  fire,  son  of  Ahura-Mazda,  before  the  pure 
man,  before  the  Daevas  who  are  of  perverted  soul,  and  before  mankind, 
before  the  whole  corporeal  world,  before  all  the  good  things  created  by 
Mazda,  which  have  a  pure  origin."  Yas.  xix.,  v.  4  and  5.t  "  Who 
((Jraosha)  first  bound  together  to  Bare^ma,  three  twigs,  five  twigs, 
seven  twigs,  nine  twigs."  Yas.  Ivi.,  c.  2,  v.  2  and  3.  "  The  lights 
without  a  beginning  we  praise."  K.  A.  p.  18,  v.  6.  "The  endless 
time  we  praise."     K.  A.  vii.,  p.  7. 

23.  From  the  north  region,  from  the  north  regions,  rushed  forth  Anra- 
mainyus,  he  who  is  fall  of  death,  the  Daeva  of  the.  Daevas."  Ven.  F. 
xix.,  V.  1.  "  The  wind  which  comes  straight  from  the  north  runs  away, 
the  wind  which  comes  straight  from  the  north  is  utterly  undone." 
K.  A.  p.  29,  c.  9.  "  Will  at  the  rising  of  the  sun  smite  the  north 
region."     K.  A.  p.  31,  c.  9. 

24 .  "  Pomegranates,  from  the  exuberance  of  their  seed,  denote  plenty. ' ' 
Manual  of  Freemasonry,  p.  50.  Fellow-craft's  Degree.  "Eat,  ye  men, 
of  this  Myazda,  ye  who  are  worthy  of  it,  through  purity  and  piety." 
Yas.  viii.,  v.  4.  Amongst  the  Parsees  the  Pomegranate  is  essentially 
necessary  in  the  Myazda  of  Afringan.  Its  grains  are  thrown  on  the 
head  of  the  child,  accompanied  with  blessing,  by  the  priest,  at  the  time 
of  investiture,  and  they  are  also  squeezed  into  the  mouth  of  the  dying 
person.     Its  twigs  are  required  for  the  Baregma  and  the  wood  for  fire.' 

25.  "...  .  They  (angels)  admonish  each  other  not  to  quench  the  fire ; 
they  are  supported  by  the  mighty  strength  of  him  whose  divine  pre- 
sence is  as  fire.     Thou  art  the  holy  One  who  is  as  consuming  fire " 

Extracts  from  sublime  Poem  in  Jewish  Prayer.  "  The  office  of  the 
High  Priest  is  to  bum  incense  to  the  honour  and  glory  of  the  Most 
High."  Manual  of  Freemasonry,  p.  75.  Master  Mason's  or  Third 
Degree.  "  There  I  beheld  choice  trees,  particularly  tho8$  which  produce 
the  sweet  smelling  drugs."  Book  of  Enoch,  cxxviii.,  v.  2.  "  They 
shall  frimigate  the  dwelling  with  ....  and  all  kinds  of  sweet  smelling 

•  Ven.  F.  ix.,  verses  40-42.  f  See  Y«a.  m..^N«»«fc  VV-^'^^«A7L^*'w. 


204     EXTRACTS  FROM  MACKEY's  DICTIONART  OF  FBEEMASONBT. 


26.  Pbocessions. —  ....  The  brethren  in  a  masonic  procession  always 
walk  two  and  two.  They  should  be  dressed  in  proper  masonic  costume 
which  is  a  suit  of  black,  white  shoes  and  white  stockings,  white  gloves, 
and  white  Uaiher  aprons.     The  aprons  must  be  of  lamb's  skin. 

27.  Qualifications  of  Cakdidates. — Are  of  three  kinds — mental, 
moral,  and  physical.  Of  sane  mind,  shall  be  no  *'  irreligious  libertine," 
of  twenty-one  years  old  or  more,  free  bom,  of  able  body  and  "  of  limbs 
whole  as  a  man  ought  to  be."  Another  important  moral  qualification 
is  that  the  candidate  must  come  of  his  ''  own  free  will  and  accord." 
Masonry  does  not  delight  in  proselytism 


28.  Belief. — Of  the  philanthropic  tendency  of  Masonry  abundant 
evidence  is  afforded  in  every  country  in  which  a  lodge  exists.  Its 
charities  are  extended  to  the  poor  and  destitute,  to  the  widow  and  the 
orphan,  with  a  liberal  hand ;  and  its  numerous  institutions  for  improv- 
ing the  physical  and  moral  condition  of  the  human  race  prove  that 
**  Brotherly  Love,  Belief,  and  Truth,**  are  not'the  mere  idle  and  un- 
meaning language  of  a  boastful  motto,  but  the  true  and  guiding  prin- 
ciples of  our  association 

29.  BiohtHand. —  .  .  .  The  joining  of  the  right  hands  was  esteemed 
among  the  Persians  and  Parthians  as  conveying  a  most  inviolable 

obligation  of  fidelity A  fact  which  will  account  for  the  important 

station  which  it  occupies  among  the  symbols  of  Freemasonry. 

30.  Secrecy. — The  objection  which  has  been  urged  against  Free- 
masonry on  the  ground  of  its  secret  character  is  scarcely  worthy  of  serious 

refutation The  traditions  and  esoteric  doctrines  of  our  order  are 

too  valuable  and  too  sacred  to  be  permitted  to  become  the  topic  of  con- 
versation for  every  idler  who  may  desire  to  occupy  his  moments  of 
leisure  in  speculating  upon  subjects  which  require  much  previous  study 
and  preparation  to  qualify  the  critic  for  a  ripe  and  equitable  judgment. 


3 1 .  Six  Periods,  the  Orakd  Architeots. — ' '  The  Orand  Architeots,  six 
periods,"  is  an  expression  used  by  Masons  to  designate  the  six  days  of 
the  creation 
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trees."  Ven.  F.  viii.,  v.  7.  The  Farsees  fumigate  their  dwellings  twice 
every  day,  at  the  dawn  and  the  dusk,  and  for  almost  all  kinds  of 
ceremoniee,  and  at  the  places  of  prayers,  they  have  a  pot  of  incense. 

26.  ''Nowhere8hallasingle(man)carryadeadbody."  Ven.F.iii.,v.44. 
<<Twomenshalltakehim  (thedead)up— pureandstrongones."  Yon.F.viii. 
V.  25 .  Parsees  follow  their  dead  in  procession  two  and  two,  every  pair  hold- 
ing a  handkerchief  hetween  them;  all  wearing  a  long  coat  of  white  muslin. 

27.  **  I  deny  rule  to  the  had,  wicked,  wandering  in  error,  evil- witting 
Daevas ;  the  most  lying  of  heings,  the  most  wicked  of  heings,  the  most 
reprobate  of  beings."  Yas.  xiii. ,  v.  14  and  15.  ''No  teeth  exceeding  the 
due  proportion ;  no  stature  exceeding  the  due  proportion  of  the  body ; 
no  other  tokens  which  are  the  tokens  of  Anra-mainyus,  which  he  has 
made  amongst  men."  Y.  F.  ii.,  v.  84  to  86  ;  also  K.  A.,  p.  40,  note  f. 
The  Parsees  observe  the  qualifications  for  their  priests  only,  and  they 
are  even  reluctant  to  admit  others  into  their  sect. 

28.  ''Accomplish  here  good  deeds;  afford  help  to  the  helpless."  Yis. 
xviii. ,  V.  4  and  5.  "  With  purity  and  good-mindedness  will  I  support  your 
poor."  Yas.  xxxiv.,  v.  5.  "  And  the  kingdom  (we  give)  to  Ahura  when 
we  offer  succour  to  the  poor."  K.  A.  p.  1,  ii.,  v.  3.  "  Charity  which 
feeds  the  poor  praise  we."  K.  A.  xviii.,  p.  26,  v.  7.  The  Parsees' 
charity  is  proverbial ;  they  provide  for  their  poor,  there  is  no  beggar 
amongst  them ;  they  conlaibute  largely  for  the  support  of  persons  of 
other  professions  and  of  foreign  countries;  there  is  no  earthly  law  to 
force  them  to  such  benevolent  acts. 

29.  ''  Creator !  with  how  much  does  the  contract  when  broken  affect 
which  is  committed  by  the  joining  hands?  Then  answered  Ahura-Mazda: 
With  six  hundred  similar  punishments  which  it  brings  upon  the  nearest 
relations."  Y.  F.  iv.,  v.  26  and  27.  In  a  Parsee  marriage,  bridegroom 
and  bride  join  their  right  hands. 

30.  "  Yiolation  of  secrecy  to  have  my  (apprentice's)  throat  cut  across, 
my  tongue  torn  out  by  the  root,  and  my  body  buried  in  the  sand  of  the 
sea  at  low  water  mark."  Manual  of  Freemasonry,  p.  8.  "  Obligations  for 
second  and  third  degrees  are  stiU  more  severe,  and  all  equivalent  to 
signing  one's  own  death-warrant.  "  Zarathustra !  mayest  thou  teach  this 
Manthra  to  none  other  than  the  father,  or  the  son,  or  the  whole  brother, 
or  the  Athrava  possessed  of  nourishment,  who  will  order  all  circles  as  a 
believer  not  erring."  K.  A.  xx.,  p.  31,  v.  10.  "  The  good  purity  which 
the  pure  knows.  May  the  bad  not  know  it ;  may  we  not  procure  that 
he  may  surpass,  neither  with  thoughts,  nor  with  words,  nor  with  works. 
At  no  time  may  he  attain  to  it."  Yis.  xxv.,  v.  3  and  4.  The  Parsees  do 
not  admit  those  of  another  creed  into  their  church  and  ceremonies. 

31;  "  (I  keep)  pure  the  six  powers :  thought,  speech,  work,  memory, 
mind,  and  understanding."  K.  A.  p.  15,  c.  5.  Among  Parsees  the  six 
periods  of  creation  are  six  Gbhambars,  each  of  five  days.* 

*  3ee  notes  to  Yib.  i.,  y.  2  to  7  p.  7. 


206     EXTRACTS  FROM  BiACKET's  DICTIONARY  OF  FREEMASONRY. 

32.  SavABE. — The  square  is  an  angle  of  ninety  deg;ree8,  or  fourth  part 
of  a  circle.     It  is  one  of  the  working  tools  of  a  fellow-craft,  and  the 

distinctive  jewel  of  the  master  of  a  lodge An  adjustment  of 

Masons  can  only  he  presenred  by  a  constant  application  of  the  square 
of  morality. 

33.  Symbol. — A  scunible  image  used  to  express  an  occult  but  analogical 
signification.  Almost  all  the  ^instructions  given  in  Masonry  is  by 
symbols.     Such  was  also  the  case  in  the  ancient  mysteries 

34.  Thirty-third  degree  or  Supreme  Council  of  Grand  Inspectors 

General Not  more  than  one  Supreme  Council  can  exist  in  each 

nation.  .  .  . 

35.  Thkee. — Ooeof  the  sacred  numbers  of  Freemasonry.  Three  was 
considered  among  all  the  Pagan  nations  as  the  chief  of  the  mystical 
numbers,  because,  as  Aristotle  remarks,  it  contains  within  itself  a 
beginning,  a  middle,  and  an  end.     Hence  we  find  it  designating  some 

of  the  attributes  of  almost  all  the  Gods In  the  rites  of  Mithras, 

the  Empyrean  was  said  to  be  supported  by  three  intelligences — Ormazd, 
Mithra,  and  Mithras.  The  thunder-bolt  of  Jove  was  tbree-forked,  the 
sceptre  of  Neptune  was  a  trident;  Cerberus,  the  dog  of  Pluto,  was 
three-headed.  There  were  three  Fat^s,  and  three  Furies.  The  Sun 
had  three  names — Apollo,  Sol,  and  Liber ;  and  the  Moon  three  also — 
Diana,  Luna,  and  Hecate. 

36.  Tbtjth. — Truth  is  one  of  the  three  principal  tenets  of  our  order. 
Brotherly  Love  and  Belief  being  the  other  two.  To  be  ''true  and 
trusty  "  is  one  of  the  first  lessons  in  which  the  aspirant  is  instructed. 
•  •  .  .  Truth  alone  is  immutable  and  eternal;  it  is  the  attribute  of 
Him  in  whom  there  is  no  variableness  nor  shadow  of  changing. 

37.  White. — One  of  the  emblematic  colours  of  Masonry,  which  is  pre- 
served in  the  apron  and  gloves  with  which  the  initiate  is  invested.  It 
is  a  symbol  of  innocence  and  purity.  The  white  investiture,  as  may 
be  seen  throughout  this  work,  was  a  part  of  the  ceremonies  of  all  the 
ancient  mysteries. 

38.  "Woman. — The  objection  so  often  made  by  the  fair  sex,  that  they 
are  most  ungallantly  refiiscd  entrance  into  our  order,  and  a  knowledge  of 
our  secrets,  is  best  answered  by  a  reference  to  the  originally  operative 
character  of  our  institution.  That  woman  is  not  admitted  to  a  par- 
ticipation in  our  rites  and  ceremonies  is  most  true.  But  it  is  not  b&« 
cause  we  deem  her  unworthy  or  unfaithful,  or  deny  her  the  mind  to 
understand,  or  the  heart  to  appreciate  our  principles;  but  simply 
because,  in  the  very  organisation  of  Masonry,  man  alone  can  t\x\£l  the 
duties  it  inculcates,  or  perform  the  labours  it  enjoins. 
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32.  The  Parsees  have  short  sleeves  to  their  shirt,  so  arranged  that 
their  joints  would  appear  like  squares. 


33.  "  The  sign  of  sympathy  or  sorrow  is  given  hy  hending  the  head  a 
little  forward,  and  by  striking  the  right  hand  gently  on  the  forehead." 
Manual  of  Freemasonry,  p.  ^1.  Third  or  Master  Mason's  Degree. 
It  is  exactly  a  Parsee's  salutation. 

34.  ''I  invite  and  announce  to :  all  the  lords  who  are  lords  of  purity : 
the  thirty-three  nearest  who  are  round  about  Havana."  Yas.  i.,  v.  33. 
"  May  the  three  and  thirty  Amshaspands  and  Ormazd  be  viotorious  and 
pure."     K.  A.  iii.,p.  1. 

35.  ''  The  first  of  three  we  praise,  the  three  first  we  praise,  three  the 
first  of  all  we  praise,  those  to  be  spoken  without  fault,  without  negli- 
gence." Vis.  XV.,  V.  4  to  6.  "I  lay  hold  on  all  good  thoughts,  words,  and 
works.  I  abandon  all  evil  thoughts,  words,  and  works."  Yas.  xii.,  v.  2 
and  3.  ''  All  good  thoughts,  words,  and  works  lead  to  Paradise.  All 
evil  thoughts,  words,  and  works  lead  to  hell. * '  K.  A .  xiii. ,  v.  3  and  4,  p.  1 4. 

*  His  (Zoroaster' s")  great  axiom,  so  full  of  intelligence,  was  that — '  the 
highest  Trinity  {Drigu)  is  Thought,  "Word,  Deed.'  These  three  he 
considers  to  be  pure  in  the  pure,  evil  in  the  evil :  from  the  thought 
emanates  the  word,  from  the  two  together  the  deed."  Bunsen  and 
Haug  on  the  Zend  account.  The  Kusti  goes  three  times  round  the 
waist,  and  it  has  three  tassels  to  each  end.* 

36.  The  love  of  the  Parsees  for  truth  is  recognized  by  all  the  ancient 
writers,  particularly  Herodotus,  Xenophon,  and  Plato.  The  Avesta 
abounds  in  passages  directed  against  falsehood.  See  especially  the 
Mihr-Yasht. 

37.  The  dress  of  the  Parsee  priests  and  that  of  a  corpse  and  its 
bearers  is  entirely  white ;  the  latter  have  a  white  pouch  to  cover  their 
hands ;  the  shirt  and  girdle  are  white.  And  almost  aU  their  rites  are 
performed  in  a  white  dress.  "  Purity  is  the  best  good.  Prosperity, 
prosperity  is  to  him,  namely,  to  the  best  pure  in  purity."  K.  A.  1,  p.  I . 
"  To  this  (Mithra's)  chariot  are  yoked  four  white  horses  ....  white, 
a  similitude  of  the  Mazdaya^nian  law."     K.  A.  p.  71,  verses  123-126. 

38.  **  Blessed  art  thou,  0  Lord,  our  God !  King  of  the  Universe,  who 
hast  not  made  me  a  woman.  (The  woman  says) :  Blessed,  etc.,  who  hath 
made  me  according  to  his  will."  Jewish  prayer.  "  The  Pravashis  of  the 
pure  men  praise  we.  The  Fravashis  of  the  pure  women  praise  we." 
Yis.  xix.,  V.  6.     ''  Thou  art  our  Ruler,  possessed  of  the  good  kingdom, 

*  For  further,  see  E.  A.  p.  4,  note  *. 
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for  men  as  well  as  for  women.^'  Yas.  zli.,  v.  4.  ''  The  good  men  and 
women  of  the  whole  world  of  purity  praise  I.  Of  the  being,  the 
having  been,  the  about  to  be."  Yas.  li.,  ▼.  1  and  2.  **  The  pure  woman 
we  praise,  who  especially  thinks  good,  speaks  good,  does  good,  lets 
herself  be  ruled  well,  obeys  the  master,  the  pure."  K.  A.  xvi.  4, 
p.  20,  V.  9. 
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pent, 11.  51,  iii.  129 ;  kills  Cn&TiAhakA, 
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Note». 

Ya(;na-Haptanhaiti,  ii.  95. 
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